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Editorial

-The Indian sub-continent represenis a mosaic of varied racial, linguistic
and cultural patterns. Among them twibal culiure occupies an unique
position. As per 1981 Census the Scheduled Tribe and Scheduled Caste
population constitute 7°76 and 1576 per cent respectively of the country’s
total population. Inthe heart of India, Orissa, the State of rich tribal
heritage, is inhabited by 62 Scheduled Tribe and 92 Scheduled Caste
communities constituting 22:43 and 14°66 per cent, respectively of the tolal
population of the State. The Scheduled communities irrespective of their
number, language and place of habitation, occupy distinct piaces of their
own in the main stream of Indian culture and civilisation, retaining their
own identity and cultural self image.

In the context of progress, a new look at this cultural context has
become essential. These communities are in different stages of economic
and educational development. Hence, many progtamrhes of economic
development are being implemented to ameliorate their conditions, while
retaining their identity and cultura! core unaifected to the extent possible.

There is no denying the fact that these communities require special
attention for their development in order to bring them into the national
main stream and to be at par with other communities. To formulate and
implement meaningful plans and programmes for their upliftment, it is
essential to know about their way of life, their culture, their needs and

aspirations.

'ADIBASI' aims at bringing home to the public in general and the
Planners, Anthropologists, Sociologists and AdmiAnistratOrs in particular
tﬁe cultural traits and mode of living of the Scheduled Tribes and
Scheduled Castes to enable them to perform the tasks properly and
successfully. It also aims at studying the process of cultural change in
the context of such development. ' =Y

This issue includes three articles covering different aspacts of tribal
culture and development which will definitely provide the readers with
many useful information and approaches to the subject. :
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- the 1981 Census.

- DEVELOPMENT

AND CULTURE

A VIEW FROM INDIA'S TRIBAL WORLD

Tribals account for 7°76 per cent of India’s
population. They number 52:3 million as per
They are largely concentrated
in 16 States of the Central Highlands, the
Chhotnagpur plateau, the Eastern Ghats in Qrissa

Dr. Sitakant Mahapatra

and Andhra Pradesh and the Western parts of
the country. These regions account for about
85 per cent of the total tribal population in the
countty. The north-eastern States account for
the remaining fifteen per. cent.

TABLE 1 : )
Population of Scheduled Tribes in India by States !

t

1981 1971 Increase
State Population Per cent of Population Per cent of 1981—71
(millions) total population (millions) total population %
(1) (2) - (3) (4) (5) (6)
Andhra Pradesh 32 .59 z 2:2 (5e]) 454
Assam 2:2 110 16 110 376
Bihar = 5-8 83 4-9 88 184
Gujarat 4-8 142 38 14-7 263
Madhya Pradesh 58 92 38 76 526
Meghalaya 141 806 08 804 375
Orissa 59 224 51 234 157
Rajasthan 4:2 12:2 31 12:2 365
West Bengal = 31 56 126 59 19:2
Others (Incl. VI) 42 34 & e
All India Tribals 76 45'1 76 272

523

1. Only States with tribal population over 1 million



They occupy around 18'7 per cent of the total
geographical area of the country, usually in the
difficult and inhospitable terrain in the hills and
valleys. The soil has generally low productivity.
The tribal communities of India vary widely in
their degrees of isolation, levels of acculturation,
numbers and ethnography. There are about
250 tribal communities- in India speaking 105
languages and another 225 subsidiary dialects.
So far as numbers are concerned the tribal
communities: range all the way from the Santals,
the Bhils and the Gonds who number more than
4 million each to small groups like Chenchu who
number less than 100 or communities like Man-
kirdia and Tharua who number less than 1000
each. Obviously their social and cuitural values,
life-styles and the pace of modernisation and
economic development vary very widely. The
tribal communities range all the way from hunters
and gatherers to settled peasant cultivators.

Agriculture is mostly at the subsistence level,
often based on slash and burn techniques or
shifting ‘cultivation. A recent study conducted
by the Administrative Staff College of Hyderabad
reveals that production from land is very
inadequate to maintain a household at subsistence
level. They have therefore tc depend on
gathering minor forest produce for maintaining a
reasonable economic- balance and to supplement
the meagre produce from the land. Geographi-
cally isolated, they live in areas which are not
well communicated and have poor infrastructural
facilities. Their economy is only slowly getting
monetised. Enrolment in schools is low and
drop out rate very high. Percentage of literacy
compares very unfavourably with the general
literacy except in Meghalaya and Assam (North-
Eastern States) where the tribals are more
westernised and christianised than in rest of the
countty.

) TABLE 2
Literacy Rate in Scheduled Tribes compared to Total Population by States (Census 1971)

Tribal Population Total
" Total Male Population

b/ ETENTAW, /- % %

Female

Andhra Pradesh
Assam

Bihar

Gujarat

Madhya Pradesh
Maharashrta

" Meghalaya
Qrissa

West Bengal

5-3 83 2

246

260 346 172 287
116 184 4-8 (Hee
141 21-8 65 358
76 130 2:2 221
ez 191 4-2 3952
26-4 301 22-8 295
95 18-4 2:6 262

v 89 14'5 L 332

Many of them possses a well-knit socio-cultural
system, strong kinship bonds, a stable village
organisation and a fairly high level of performing
arts. They also fabricate many exquisite art
objects in metal, bambco timber, local grass
and leaves of trees. The textiles produced
manually in small looms and their pottery are
of very high order of excellence. They also
have a high level of plastic arts. Their wall
decorations with mural paintings, using local

earth'colours and othet supplemental primary
colours, ate also of a very high level sophistica-
tion and complexity. The Saora pictograms
painted on the walls by the priest {Kudan)
have -attracted world wide attention. Verrier
Elwin had documented some of it in Triba/ Art
of Middle India. A more comprehensive docu-
mentation and analysis done by this author
linking this plastic art-form to its ritual base to
cure/ward off diseases and natural calamities is

SRy
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shortly going to be published. The Santals of
Eastern India build houses which are well-known
for their symmetry, cleanliness, elegance and
they pzint the ~walls with floral motifs and
geometrical designs. Most of the tribal communi-
ties have a vest repertory of songs and dancas
linked to ritual performances at the recurring
festivals of the agricultural cycle and occasions
of lifecrises or rites of passages such as birth,
marriage, death and attainment of puberty. This
author has translated and edited with critical
introductions seven anthologies of such oral
poetry of the Indian tribes. These song-poems
revez|l @ high degree of competence in using
language, a2 preference for use of symbols even
in matter-of-fact day-to-day social communica-
tion and an attitude of celebrating life even in
the midst of poverty and deprivation. They
reveal a sense of gratitude for the fact of being
alive and a mood of acceptance of life on its
own terms almost in an existential way. There
is no fashionable despair, cynicism or turning
back on life.

Thus a fairly high level of social and cultural

expression co-exists with economic backwardness
and isolation in the tribal world of India.

Right up to the end of the sixties the low
density of population in the tribal areas made
possible a reaspnable balance between the
system of agricultural production through
shifting cultivation and dependence on the

forest. However with the passage of time

the population of the tribal communities has
increased. On the other hand population
pressure in the plains have also pushed up the
non-tribal people to these areas. Besides
this a number of Industricl, Mining and lirigation
Projects have come up in the tribal areas
which has resylted in the acquisition of tribal
fand for public 4urpose‘s and depletion of public
land. All this has resulted, in the loss of good

" arable land and the tribals have been forced to

become even more dependant on the hill slopes
and the forest. On the other hand, increasing
demand for fuel and timber in the plains has
also multiplied and this has resulted in the
shrinkage of forest areas.

Combination of these above factors has
resulted in the tribals living today in a rather
deteriorating economic and environmental situ-
ation. As the area on which they depend
for sustenance decreases the rotction of shifting
cultivation on a perticular patch becomes faster.
This in turn results decrease of soil fertility,

less yield and in some areas even accelerated
soil erosion. :

Since independence public policy in India
has sought to protect the tribal communities
in the face of their vulnerzhility to exploitation.
Article 46 of the Constitution of India provides
that ““the Stzte shall promote with special care
the educational and economic interests of the’

- weaker sections of the people and, in particular,

of the Scheduled Tribes, shall protect them
from social injustice and all forms of exploita-
tion”.  There are other provisions in the
Constitution which reiterate - this basic principle.
Over the years there has also been a host of
special legislations and action programmes for
protection and economic advancement of the
“tribals. :

On the whole the central objective of
tribal development has been their sogio-economic
progress with a view to integrate them with
the rest of the community on a footing of
equality while maintaining  their  cultural .
autonomy to the largest extent possible. There
has been a search for a proper design of
development which will marry their natural
talent, culture! forms, value-systéms and perso-
nality-traits with the imperatives of growth and
modernisation.

The objective ¢f the development policy is
thus to work through their socio-cultural jnstitue
tions, putting right emphasis on the ecology of
the region and taking into account the tribal’s
dependence on the forest and hill-slopes.

All generalisation about the tribal world of
India, will suffer from a degree of dver-simplifi-
cation. However, certain general aspects of the
mechanism of change and modernisation can be
examined and conclusions drawn. This author

“has had the privilege of working among a large

number of tribes in Eastern India particularly
Orissa, Bihar and West Bengal among whom are
some or the major communities like the Santals,
the Mundas and the Kondhs as well as the
smaller communities like the Juang and the
Koyas,

It is possible to speak of @a folk-tribal- conti-
nuum in the Indian social situation. However,
the real folk tradition and the tribal traditions
differ in certain essential features. The rural-folk
social system is dominated. by the non-tribals,
majority of whom happen to be caste—Hindus.
Value-systems, traditional mores, life-attitudes,
social hierarchy and patterns of authority differ



 emphasising a Great Tradition.

signifiz:antly. The tibal socisties on the c¢iher
hand, have some degree of commonness and
parallelism in the sbove &spects as also in their
approzch to disease and sickness jife ¢nd death
and the community’s attitude to religion - and
moden  values, modernisation and tradition.

Informing ail such /attitudes and value systems .

there is aiso oftan a sesarch for their own identity,
the roots. Ethinic culture ‘ends to bolster socio-
cultural egonism. Writting about Maxicen Ameri-
co faced with the anonymity and sense of loss
in the setting of urban life, Amarico Pareds
(1968) notes the responses of the %nd‘Evidue:l in
seeking “to give some meaning 10 existence,
soma dignity and individuality toc himseli, by
shoring  up his ruins with the bits and pieces
of his ethnic past.”

Ethnic identity takes shepe in a dispearats
mass of ethnic folklore. . The supernztural and
the symbolic aspects of asssrting such  identity
are enshrinad in the folklore.
(1964) spezks of two types- of such group-
identification-historical and poutticipational.  The

former is based upon & sense of “pzoplenood’

and “shared fate” while the latter is based upon
a sense of being comfortable with some, as
distinct from others. The tribals often have zn
eleborate historical mythological  account of
their ancestry, peoplehood and shared fate. An
ethnic group consists of those who conceive of
themselves as baing clike by virtue of their
comman ancestry, real or fictitious, and who are
so regarded by othars. -

This sense of identity and cultural self-image
defines a tribe’'s dagree or/ethnic: solidarity and
often sets it apart from other non-tribal  world
which encysts it. 1t is in this sense that ths
tribal societies in India are significantly different
from their counterpaits in Africa where they
constitute the predominant majosity and in many
cases control political power and authority.

Significant political and
are teking place in  India’s tribzl woild. New
technologies in agriculture, family planning and
health, irigation projects and sub-plans for the
tribal areas, the panchayatirsj system of political
decentralisation and participation have come in
to the area. The tribal can ng longer semain
geographically or sociclly exclusive. On the one
hand there is a discernible vested interest in the
maintenance of an exclusive sense of identity
On the other
there is & growing awareness that the new
political and economic system alone can bring

.

Mifton M. Gordon'

aconomic ¢hanges®

in the bencfits of economic development, such
s roads, drinking-water wells, modernised egri-
culture, schools, dispensarigs, co-operative
societies, branches of rurel banks and sxtension
workers engagad in the task of development.
There are the traditioncl, ofien hereditary leaders,
the old-world elites who despite their declining
authority in the present political context, still
hold away over the minds of the psople. There
ate again the. modern politicel leaders, the
powai-elites of €. wright Mills, the ward
membars, the Sarpanches, the Panchayst Samiti
Chairmen who have access to the new world of
development through community development
blocks, intensive rural development programmes
and the integrated  tribel dev:ilopment pro-
grammes. There are existing * traditions  in
education, agriculiure, hezlth practices which cre
Ianchored to the old yalue system on which the
modam  processes of growth and the new
technology impinge. Sometimes there is the
difficult task of reconciling the old and the new,
the traditional and the modern, in different fields
of personzl and social life. How is the resuliant
tension and conflict being sought to be resolved
and 2 new sensa- of identity forged ? In . brief
how do the modern politicsal
economic development act on the ritual-based
cultural matrix of the ftribal world and its
tradition-dominated socio-political culture ? The
tribal societies are ftace to face with two worlds
which are sometimes in binary opposition. The
intuitive supernztural and the  matter-of fact
rational; the mythological yesterday of glorious
traditions and the real to-day with its degrada-
tion and poverty; ethnic syncretism linked to
socio-economic discontinuitiss- and the dream of
a possible pan-tribal unity. Such problems are
unavoidable in a society undergoing rapid trans-
formation. That however generates an aititude
of ambivalence both towards tradition and the
modernisation process.

The confrontation’” between the old velue-
system and modern sconomic processess can oe

process and

illustrated by the following ‘two examplss which

the author studies in detail in the Santal society.
The fiist relates to the modernisation of Santal
agriculture. Santals happen to be one of the

“most accultuted tribal society and the extension

methods in agriculture, the new techniques and
packages of practices have besen better essimi-
lated by them. Even in this society ccceptance
of the new fechnolcgy and practices sometimes
present certain problems. After all technology is not
merely a matter of tools and equipments. It clso



imblies a particular intellectual “and emotive
structure. Modernisation of agriculture implies

-~ a growing complexity in inter-cultural opera-

tions. Seed has to be sown at a particulas tims,
the zpplication of fertilizer, weeding, etc. have
also to be at specific and prescribed times. In
other words, the farmer has to orient nis mind
to the needs of the time-sequence and durztion.
The Sentals, like most otier. tribal groups, find
it difficuit to bscome & slave to the time-
machine. Rarely the tiibal is bothered about
time and its flux. A whole village may spend a
whole dzy funning curiously after a. wounded
pigeon hopping away from trec to tree. with the
fond hope to catch it when it faills. This .may
be what Huzinga in his Decline of the Middle
Age calls the play-element in culture. //an the
homo sapian in the tribal world is more of man

the player, the homo Luden. Lewis Mufaid in-

his Technics and Civilisation rightly pointed out
that the time-piece and not the steam-&ngine was
the real father of the industiial revolution.

Right from the sowing of seeds to hervesting
the Santals have a number of rituzlistic festivals
which are accompanied by appropriate’ songs
dances and feasting to propitiate the relevant
Gods end Goddesses. On= of these, the Erok

ritual, is celebrated. before deweeding operation -

in the village Scrne. it involves offering of
fowls and rice-beer to Jehar Era (Moiimes‘ Earth).
The fcllowing invocation song is recited.
Let twelve s=eds come out of each seed
.Let not disease eftack the seeds
t et not waed and gr:;ss aat up the crops
Let dark and heavy rain-clouds come from
the sea and turn the Earth green.

This ritual is partly a vegetative and partly a

facundity ceremony. The Santals believe that |

proper propitiation of Gods znd Goddesses is
essential for good ciop and crop failure is. due
to their wrath. in a year of crop failure an old
man told this author that the Erok ritual was not
properly done and the crop started dying in

September and there was not even & drop of

rain from the sky. ““They tried to save the
crop by working' @ pump. Still there was no
rain and the standing paddy crops finally died.
Could they savethe crop ? No. How could
they when Jahar Era weanted it the other way,”
he asked.

Belief in propitiating Gods and Goddesses
and beginning certain agricuitural operations by

relevant worships sometimes aiffects agriculture
adversely in another wey. One Santal village
had, sfter lot of exwension work and persuasion,
taken to hybrid maize. The fiélds were propetly
cultivated. The crop wes coming up very well,
But the Asadia festivel was delayed.. The
village Mznjhi had gone & fortnight prior to the
festival to his fether-in law’s house neatly forty -
kilometres away and there he lay very sick.
He had not baen cble to decide, in consultaticn
with the viliage elder, the date for Asadia and,
es such, the festival had not bsen held. And
nobady in the villzge would enter the field for
deweeding as the Asadia worship had not been
done and it was a tebco to do so. Some Young
boys who hed read up to finth and - tenth class
aigued that the weeds had grown very fesi and
the fine maize ctop was going to die unless
deweeding was immediately done. They “were
desciibed as *“feithiess” and finally the voice of
the elders wen. The deweeding was done only
after Asadia but more than a fortnight's delzy had
considerably damaged the crop.

It is evident that the modernisaiion- of agri-
culture - which demands timely inter-cultural
opsrations sometimes. come into conflict with

“ the rituclistic besis of agriculture. Here iechno-

logy ond ritual must mix creating a new system
of ritual flexible and liberal enough to absorb
the demands _of the new tfechnclogy. For
instancs, there could be greater adeptability in
the timing of the festivals and the authority or
sgency who decides the date for different
festivals.

in the sf;here of water-supply a similat situa-
tion was witnessed in a Juang village. The
villagers depended on drinking water from the
running hill-stream for ages. Due to deforesta-
tion the hill-stream slowly dried up and the
community development block dug a well.
Initiaily the Juang villages were scmewhat
reluctant to use this new facility. When they
eventually tried to draw water with earthen
pots a number of such pots were broken because
of their inexperience and word ‘went round that
an evil spirit or Bonga inhabited the well and
that it was a sin to have dug up mother earth.
It took a lo: of persuzasion and a physical demen- .
stretion of drawing weter with aluminium buckets.
to prove that there were no Bongas. . In another
village a resourceful Block Development Officer
utilised their own value-systern by offering. a
worship to the Bonga at the well site and then
demcnstrating that thereafter there was no



damage to the buckets. . On occasions of sickness,
disease and death similar situations of confronta-
tion between the old and the new have often
taken place.

The tribal’s pain-threshhold is generally very
high. He would not run to a dispensary or a
doctor unless the matter is really very serious or
he feels he is dying. It is for this reason that
modern heaith practices and the dispensaries are
not easily aczepted by him. No doubt tha old
and traditional thing is slowly dying away undey
the growing impact of modernisation. But the

Ojhas  (spirit-healers) the Jana (the priests)

stil hold sway in many interior areas. The
ritual performances in ‘many - tribal societies are
extremely costly. This generates a cycle of
poverty, indebtedness and more poverty, The
ritjual basis of agricultural festival as also of
life-crises festivals .such as birth, marriage and
death is slowly getting diluted and eroded under
the modernisation process.

There was a time when social anthropologists
and economists used to look upon the value
systems of ‘the tribal world as inherently and
irrevocably opposed to growth and economic
_development. Luckily tcday there is a more
rationa! approach to the subject and there has
been a growing awar?ness among all concerned
that in tribal social values and personality traits
there are growth—positive as well as growth—
negative factors and a proper. design of develop-
ment has to utilise the former and try to eliminate
or side-line the latter. The tribal's love of life,
zest for living, strong sense of community, lack
of anxiety . and an over-riding preference for
happiness are positive factors that deserve to be
recognised and utilised. There is a story,
perhaps somewhat apocryphal, of an American
agricultural expert waiting with his Indian
counterparts at a river-crossing ' for the. ferry.
He found two boys sleaping in the shade of the
banyan tree on the river bank. The time was ten
in the morning and he asked them, step by Sstep,
through the interpreters as to how they should
work, earn more, save gnd then go and enjoy.
They replied that - they have worked hard last
3 days and earned. quite. a bit. They told the
interpreter to tell the expsrt that he wanted
them to work hard, earn, save and’ then' enjoy
and that is ‘what they were precisely doing
then. Economists have often bemoaned the
lack of the aquisitive instinct and the ability to
save and re-invest among the population of the
Third world. That is quite right but can we

totally ignore the extreme end-product of this
process of growth? There are two gQroups of
planners and developers. One would like this
world to be a happier and better place to live
in with other men in society and nature.
Another group would like to make it an increas-
ingly efficient engine for progress. We need to
reconcile the objectives and strategies of the two
groups somewhere. ) R

A word about tribal educaticn and its
relevance for economic growth and development.
The tribal’s traditional education was never wery
formal. 1t emphasised community involvement
and a measure of intense socialisation. Moral
instruction was at its core and the techniques of
instructions were also well adopted to suit the
typical needs of that society. - In brief, traditional
education was supposed to make the child ready
for the world which he was to face. This cannot
be said to be true of the new education that has
been taken to them. Emphasis is now on con-
ceptualisation rather than on informal learning of
technique. They, on the other hand, excel in
the ability to fabricate and assimifate techniques.

- Primitive education in the words of Margaret .

Mead ““was a process by which continuity was
maintained . between parents and children.
Modern education includes a heavy emphasis

upon the function of education to creste discon- -

tinuities to turn the child of the pezsant into a
clerk or the farmer into a lawyer, of the illiterate
in to the literate”.  From this point of view, the
kind of education which we plan for the tribal
sociaties in transition is of great relevance. Too
much emphasis should not be placed on concep-
tualisation .or formal learning. The education
that is to be imparted shouid have more to do
with the manipulztion of objects and. processes
and learning of techniques. This is not to ignore
or under-estimate the importance of the rational
process and the need for ~developing logical
thinking in the tribal mind. It is only to say

that this need should be put to a later stage and

should be slowly brought into operation by a
process of gradualism only after the tribal has

“learnt a few techniques by the natural intelligence

which he possesses.

" The idea of good life is integrally ‘linked to
the relationship between the social order and the
moral order. Writing way back in 1930 Franz Boas
held that “it is much more difficult to speak of
progress in any cultural activity” and that funda-
mental ethical attitudes have shown a “lack of
change” (Boas: 1930). This was another way
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of saying that in terms of historical evolution of
societies, one could only speak of the deve-
lopment of technology and not of culture. The
good and happy life which the tiibal believes in
is integrally linked to his view of culture which
incorporates an emphasis on health and disease-
tree life, love of fun, a reasonable degree of
freedom and leisure opportunities, an intimate

balance between the = individual existence
and the natural, sociel and the supsrnatural
orders. The emphasis is thus on balance
hetween different orders of realities. It was

Kroeber who had observed that there are
three approaches that seem to yield at least
a partial standard of what constitutes “higher”
or more advanced culture. No doubt, one of
these three is the cumulative development of
technology and science.

The other two standards Kroeber proposed
lead us into recognition of differences between
the more urbanised societies and the tribal
societies with regad to their view on the “tiue”
and the “goocd”. (Kroeber: 1948).

The first is linked to the criteria of magic
and superstition. The visions and magical
beliefs of the individual give place fo rationzalised
scientific attitude in the quest for truth. The
second criterion for progress was described by
Kroeber as ‘“the decline of infantite obsession
with the outstanding physiological events of
human life”. The primitive, according to him,
allows to obtrude into public recognition and
the social order ‘blood and death and decay’.
On both these counts the tribal society could
bo said to be rapidly moving from the so called
pre-civilised society to a literate civilised society.
Even though the life-crises such as bitth, attain-
ment of puberty, marriage and the funerary rites
are celebrated with great deal of ritualistic
rigidities, slowly, with the spread af education,
their importance seems to be getting eroded.
The younger generation is no longer seriously
interested in it. Nor are they interested in
what they consider the expensive and time-
_consuming rituals which punctuate the agri-
cultural cycle.  The same thing also has
happened to magical beliefs and superstitions.
No doubt such beliefs still continue. Belief in
witchcraft ond/ consequential murders are still
prevalent. But in terms of frequency of occurr-
ence there a perceptible decline over the last 50
years. The acceptance of the natural order consti-
tutes an integral element in the tribal view of life.
The tribal working on the land does not set

himself in opposition to it. He works with
the elements and not against them, is in
harmony with them and not in conflict.
There is no attempt whatsoever to conquer
but to ccexist. He depends on rain, sun-shine,
the soil as a part of a benign mutual inter-
dependence. Nature is not exploited. It is
enjoyed with a spirit of humility, thanks giving
and love. And the enjoyment is mutual.

The propitiation of the supernatural order
which determines the moral order is also
intense and intimate. There are significant
contrasts in the thinking processes between

the tribal socisty and other more urbanised
societies. It is -not merely in the modes of
social co-operation or the use of linguistic

patterns; it is also discernible in the personality-
type and the general wortld-view, the letter
meaning the “designztion of the existent
as a whole”. This basic conception thet the
naturel and the supernatural order, the physical
and the more! order should remain in close and
intimate co-operation end organic balance is
integral to tribal's way of life and thinking.

The elaboration of the ritucls, the songs and
dances which accompany them and the
invocation of blessings for the prosperity and
well-being of the community as a whole,
reveal the sense of intense community-participa-
tion and the regard for a moral, supernatural
order that determines the fate of the social and
physical order (Mahapatra : 1979).

The erosion of belief in rituals is linked to
the awakening and intensificetion of a spirit of
rationelise. Rituals depend wupon an intuitive
perception of reality by a mind attuned i0 such
perception and an implicit faith in the efficacy
of the activities associated with the ritual
for solution of the life-crises. The foundation
of such belief is an unquestioning faith that
accepts things either because they have been
handed down from posterity and are, therefore,
sanctified by tradition or because non-
observance of them is. tabeco. Rationalism
impinges on this kind of unquestioning faith
and starts asking disturbing questions. It is
not satisfied by explanations readily offered.
It would like to go beyond simple answers.
Technology is the product and the expression of
a temper based on such a logical frame of
mind and is thus, in a way, directly inimica! to.
primitive ritual.  The confrontation bestween
these two frames of mind, the two mental
climates .as they were, is evident in several



fields of economic activity and societal relations
such as agricultural operations, attitude towards
sickness, disease and death, divinations and
the supernatural approach to medicine, political
and social leadership and, above all, in attitudes
towards life and death.

~ Such confrontation has a
modernisation and development. Sometimes on
entive village is face to face with such
opposing forces. ““When a village is faced with
a suggestion of change, there exists a balance
of forces. On one side of the scales are those
forces which are against change—consstvatism,
apathy, fear and the like : on the other side are
the forces for change—dissatisfaction with
existing conditions, village pride, and so on.
Successful community development consists
largely of choosing those projects where the
balance is almost even, and then trying to lighten
the forces zgainst change or to increase the
factors meking for change.” (Jackson :
1956 : 30)

relevance for

The art and science of development
in discovering the modalities of bringing
an optimal balance bestween them or making
forces of tradition and heritage strengthen,
through a well-conceived and  well-directed
process of reinterpretation of the tradition, the
forces conducive to change, modernisation and
economic growth. Lucy Mair suggests as a
generalisation of wide application that "“the con-
servative force of tradition is never proof against
the attraction of economic advantage, provided
that the advantage is sufficient and is clearly
recognized. In the case of land it is abundantly
clear that the emotional and religious attitudes
towards it which are inculcated by native
tradition have not prevented the - development of
a commercial attitude.”(Mair : 1957 : 52).

The confrontation is equally in evidence
between different sections of the same society—
let us say, the traditional hereditary village
leader and the now elected leader under the
Panchayati Raj system ; the older generation still
immersed in the lore of the tribe and its sancti-
fied heritage and the younger modern genera-
tion coming under the influence of the new
system of education and social intercourse with
outsiders. The tensions generated as a result
of such confrontation between tradition and
modernity and technology and ritual can thus be
looked upon both as psychological and sociologi-
cal phenomena. At one level it leads to the
development of an ambivalent personality-struc-

consist
about
the

ture with one face looking to the supposed and
imagined Great Tradition for&t»ified in the belief
that the present is only a passing phase of deca-
dence to be suffered and what needs to be done
is to resuscitate and revive the glorious trading ;
and the other face locking all the time to the
pragmatic benefits of modernisation, the flow of
economic benefits, the access to and the advan-
tages of political power which it offers, in short,

towards what Martin Oran celled the ‘political
rank-path*.
The relationship between myth and rituals

on one hand, and their relationships to persona-
lity and social structure have been variously
studied by anthropologists. Monica Wilson, for

example, emphagises that “rituals reveal values
at their deepest level . ..men express in ritual
what moves them most, and since the form of

expression is conventionalised and obligatory, it
is the values of the group that are revealed. |
see in the study of rituals the key to an under-
standing of the essential constitution of human

societies.  (Monica  Wilson : 1954).  Kitk
connected them to two primary functions both
of which had socialisation as their objective.

* Apart from routine acts of propitiation and
sacrifice rituals tend to be either rites de passage
or connected with agrarain fertility. The conti-
nuation of social and natural regularity in more
general ways accounts for other types (of
rituals)”. (Kirk : 1971).

The tribal ethos in Sumner’s sense of “some
of the characteristics, usages, insights, standards
and codes by which a group is differentiated and
individualised in character from other groups”,
is thus a very well-formed ethos. It had enabled
him to take a fairly rational approach to the
growing technology that invades his life today.
But the capacity to pinpoint the impediments to
the modernisation process is sadly lacking. The
economic benefits of the process is gradually
becoming clearer but even here also ambi-
valence remains, atleast on two counts. Firstly,
whether the agency that ushers in the benefit,
namely the new political institutions are to be
looked upon as instrusions and resisted or
welcomed; whether participation in them should
be total and enthusiastic or one should withdraw.
Secondly, whether the new modes of leadership
devoid of folklore and mythology should be
accepted or the traditional leadership should
continue to holds away and command allegiance

and loyzlty. On the other hand, and because
of this ambivalence, the so-called ritual basis
of society and the Great Tradition have neither



been fully accepted nor acted upon by the rank
and file. Thus neither the new technology
and its ally the new political system and the
leadership nor the traditional ritual and the
leadership based on it has peen able to bring
about the very necessary reapproachment or
reconciligtion between the two opposing value-
systems and forms of socio-economic organisa-
tion. Basically socio-cultural development and
a new renaissance of economic growth and
flowering of autonomous culture demand the
capacity for corpofaie action. and individual
dedication. Neither of these determinanis seem
to be vary much in sight.

Like most under-developed societies, the
tribal society shows a typica! inability to maintain
an otganisation. The capacity of a culture to
maintain an organisation depends on its related
capacity of synthesising and bringing together
a large number of sccial velues to the level of
community-acceptance and patticipative action.
The incompatabilities and contradictions within
a culture which impede corporate objectives
and actions are precisely also those that impede
modernisation. .The new technology is based
upen what Banfield calls “the hose of a moral
familism”. As he observes “we are apt to take
it for granted that economic and political associa-
tions ' will arise wherever technicel conditions
and natural resources permit. |If the state of
the technical art is such that large gains are
possible by conserting the activities of many
people and organising skill will appear from
somewhere, organisations will spring up and
grow. This assumption is wrong because it
over-looks the crucial importance of culture”
{Banfield: 1953).

Modernisation has its impact on the ritual-
based social structure of the tribal world in
several dimensions. The most important area of
interaction between tradition and ritual has been
the pattern of leadership. Political change in a
traditional society comes slowly but it tends to
affect almost all aspecis of community life. The
approach to life and death, to pleasure and pain,
to self and the others, flow from certain given
systems of value. These value systems are part
of the cultural orientation of the community and
are often deeply enshrined in the personality
structure. The value systems in their turn are
linked to a host of socio-economic factors, tradition
and mythology, approach to disease and d2ath,

the view peint on the natural and the super-natural

and the nature and role of political changes.

The new political system which is alike the
new technology has not been able to threw up
this capacity for corporate action. On the other
hand, it has only resulted in either distorting or
killing the earlier forms of corporate action in
socio-cultural matters. This is a problem that
has to be tackled at many levels so that the new
technology and old rituals are brought together
or nearer with a view to formulate patterns of
human ca-operation that would make corporate
action both for economic development and cul-
tural autonomy possible. At the moment, there
is a growing dichotomy between the awatcness
and demand for cultura! autocnomy and the ability
for forge an o ganisation for economic and pali-
tical develooment and social action. This only
further slienates the elite (more particularly the
political-ecenomic elites) from the masses and
tradition and ritual from the new Demands of
political organisation and _economic activity.
This may be looked upon as part of the complex
process of the adjustment between the political-
economic integration of encysted societies with the
greater community arocund them as a result of the
growth process, and the preservation of cultural
autonomy. The dominant ethos of ritual struc-
ture is in conflict with new developments of
secular democracy and technology. The tribal
finds himself helpless in this new situation. He
must perhaps discover a maodus vivendi that will
take him out of this impcsse.” (Mahapatra:
1977). :

The confrontation of technology and ritual is
not a simplistic factor. After all a technological
system also tends to develop the own rituais.
But ritual in the traditional religious cultural
sense implies a host of symbolic functions which
are kept outside the realm of logic and rationa-
lism. The technological world, on the other
hand, calis for less and less of intuition and more
of reason, and ability to anelyse ‘and co-ordinate
details rather than to take an intuitive world
view. In his foreward to Paulo Freire’s
pedagogy of the oppressed. Richard Shaull
referred to the ‘‘paredoxical” dual role of the new
technology which according to him holds a hope
for the future. “Our advanced technological
society is rapidly making objects of most of us
and subtly programming us into conformity to
the logic of its system. To the degree that this
happens, we are alsc becoming submerged in a
new ‘culture of silence’. The paradox is that the
same technolegy which does this to us also
creates a new sensitivity to what is happening.
Especially among young people, the new media



fogether with the erosions of old concepts of
authority open the way to”" acute awareness Of
this new bondage. “/(Richard Shaull: 1972). The
new political system and the new technology in

the field of agriculture, medicine, education and

economic development, therefore bring in  value-
systems and attitudes which are in direct conflict
with the ritual-based puristic approach to life and
reglity. Technology also is secular in its impact
just like political democracy or the Panchayati
Raj.

" In the words of Roy Burman ‘‘The crisis of
modern man has made growing numbers of
tribal elites conscious of the fact, that there is no
single great tradition to be emulated. This has
led to the search for new meaning in their age-
old tradition, to invest the same with the ethos
of universalism and to project tribalism as an
alternative great traditions” (1972s).

Devid J. Siddle (1978) has drawn our atten-
tion to some of the inadequacies and pitfalls in
planning rural development and tribal develop-
ment in the third world. According to him
“thete are 3 mejor factors which millitate against
the creation of proper conditions for development
and modernisation. These are” errors associated
with demands made by Goveinments for short-
term political sclutions to intrinsically long-term
problems; the errors doriving fiom en overwhel-

research on the village level is a step in-the
right direction but it has to be remembered that
the village only one of the levels of focus for a
proper study of rural—tribal davelopment
problems. After all the village does not exist
in isolation and individual settlement is one
element within wider vertical and horizental
structures. The socio-econpomic reciprogities
and exchange mechanisms define the vertical

-structures while horizental siructures are revealed

mingly self-confident belief inthe........ of the

Euro-American approach to development in which
progress is equated with urbanisation and indu-
strial growth and the mistakes associated with a
lack of knowledge concerning paiterns of life in
rural areas.”

What is required. on the other hand, is an
appropriate awarensss of an’ sympathy for that

world, and an apprehension of the process of .

change in rural and tribal areas in thz Third
World so that we understand cleariy the impact
of planned, urban-oriented modernisation on the
structure of tural society and economy. The
time is vary opportune for the reassessmant.
Many social scientists, both Marxist and Capitalist,
have worked hard to poini out that there are
dissernible distinctions between the rural and
urban. They have fried to do this by emphasis-
ing the existing class differentiation and economic
motivation as also the gorwing linkages 'between
the urban dwellers and rural dwellers. It exposes
the attitude of planners that what s
intended is not so much the development of
rural societies as their incorporation in the
metropolitan milieu. The recent emphasis of

basically-
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through settlements, linked by Kinship and the
associated evolutionary process of colonisation.
In the words of Siddle “While we must obviously
continue to work towards the alleviation of
physical distress, uncertainty concerning the
long-term viability of our é6wn economic and
social system makes it possible to take a more
sanguine view of the rural systems within which
seven-tenth of the population of the world still
operate. The long-term stationary equilibrium
of the low-level equilibrium trap within which
many rural economic systems in the Third World
are thought to be contained may require a less
patronising attention. Contained within some
of their struciures are complete adjustment
mechanisms and sophisticated calculations of
man-environment inferaction, from which we
could do well to learn. Radical new approachies
in the social sciences are essontial if the problems
of rural (iribz!) as opposad to egricultural are to
be faced”.

While the transformation of tribas into castes
has lost force and the nation has taken pains
to preserve the autonomy of tribal cultures, the
logic of socip-sconomic transformations have
been brezking down, modifying and re-orienting
traditional tribal cultures. The emphasis on
tradition, ideological er counterfeit history and
cultural exclusivengss have been given a sharper
focus by the power-glite in. the context of socio-
economic transformation. This zppears to be a
kind of resurgence or perhaps, more appropriately
ravivalism. But one has to lock deepetr both
inta the social structure and the emerging social
stratifications to understand the nature ~and
direction of this new emrhasis on cuitural forms.
Myths, symbols, oral literatures, religious beliefs,
traditional values no longer remain as they were;
they ate revised, regriented, Ssometimes even
without conscipus design or sense of direction.
interest in culture becomes often Vicarious,
gratuitous, a part of the search for the new
dynamics of political rank-path. And vyet,
superimpgsed on all these, is an awareness of
the essence of community, the small community.

1‘5



This itself surely holds hope in a world of
growing-impersonalisation and loss of individua-
lity due to the large size of organisations.
Discussing the ritual process not merely as a
structure but also as an antistructure. Victor
W. Tumer refers to their role in achieving
communities which is basically an egalitarian
relationship  between  persons  stripped of
status and propeity. In discussing the forma-
tion of Franciscan Order in the Middle Ages
he quotes M.S. Lambeit to say that Francis
was a “Supreme spiritul master of small groups;
but he was unable to provide the organisation
required to maintain a woild wide order”
(Lambert, Franciscan Poverty, 1961). This is
where the tribal culture as small community
culture can serve as a basis, Martin Buber
observed in 1966 :“an organic Commonwealth
and only such a commonwealth can join togsther
to form a shapely and articulate race of men
will never build itself up out of individuals, but
only out of small and even smaller communities;
a nation is a community to the degree that it
is a community of Communities” (Paths in
Utopia). It has been the greztness of the Indian
nation that it has always sought to create such
a living growing community which is in essence
a community of communities.

Secondly, among different models of integration
of tribz! culture end society with the larger
society so long emphasis was piaced only on the
theory of a melting point with constant give and
take and cross-cultural co-existence. The time
has come also to emphasis the inherent search
for universal human vzlues in their own cultural
matrix by the tribes. The search for. great
cradition, for abiding historical values transcending
the demands of here and now, point to this. This
is a positive singn for cultural growth and eff-
lorescence Vis-a-vis the arid confrontation of
withdrawal of earlier ysars.

Thirdly, and this is most important, there are
signs of an emerging ' force of counter-alienation
in this new search for cultural roots by the tribal
groups. Over-emphasis on ethnicity leads to a
drying-up of sources; an anomic grows in the
heart. Tourain (1971) has rightly told us that
“today it is more useful to speak of alienation
than of exploitation: the former defines a special,
the latter merely an economic relationship.
Alienation means cancelling but social conflict by
creating dependent participation. Ours is a society
of alienation, not because it reduces people to
misery or because it imposes police-restraint, but
because it reduces, manipulation and enforces
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conformism.” ‘A genuine awareness and growing
interest in tribal culture will keep our commitments;
to universal values which emphasise community,
instinct and imagination and help us look even on
cities as a conglomeration of neighbourhoods or
as Buber's community of communities with varying
cultural patterns, beliefs and valué-orientations
fitted into its mosaic.

Examining various devices which may reduce,
and even prevent, social - confrontation and
conflict, Coser in his The Functions of Social
Conflict suggests that mass culture and popular
enterfainment are primary means of diverting
aggression from regional sources of institutional
conflict by providing for vicarious, safe release of
hostile impulses. Institutionally, therefore, art is
in the nature of a safety valve to release tensions.
Directly and indirectly art helps bolster the morale
of groups and helps to create a sense of social
solidarity and unity; it may also function as a
nucleus for organising social actions and social
change. The aesthetic need is as important in a
community as those of hunger and sex, even
though they are different from the mechanisms of
hunger .and sex in that they do not involve |
consumatory activities to relieve internal tensions.
They are non-cyclical; they occur as gratuitous
satisfactions without the necessity of seeking
them and without any demand for instrumental
action. The role of art in a primitive
community is thus to identify a cultural field.
This is something akin to what Marcuse identi-
fies as the sub-culture in present western socie-
ties existing as the Great Refusal or the posture
of defiance. In western societies avant-garde
art has been called a negative culture and as
the radical negation of a general culture by a
specific one” (Benato Poggioli—"The Artist in
the Modern World™). It has also been called as
«Contra-culture” by J. Milton Yinger. One
extreme mode of expression among artists is
Bohemianism. The continuity and universality
of a culture improves in a small community and
rules out cultural conflict by way of formation
of sub-cultures and. contra-cultures. This is
all the more the reason why culture as the
mode of living in scciety is appropriately
confined to small communities. A homogeneous
culture can rise only in a small community.

One good thing about the Euro-American conce-
ption of fine arts and culture is that with its
development perceptions were transformed so
that the arti-facts, dances, songs and the myth of
people all over the world whose forms expressed
aesthetic qualities become “visible”. Andre



malraux has rightly pointed out that ‘““before the
coming of modern art no one saw a Khmer head,
still fess a Polynesian sculpture, for the good
reason that no one looked at them” (The voices
of Silence, page 603). It has now become
possible to conceptualise various intricate
aspects of primitive culture so that world culture
may benefit from it.- For, to participate in the
work of art is to re-assert its existence as object
rather than as individual personal expression.
This is apparent from the various studies on
the theory of diffusion, by Paul Wingert in his
Primijtive Art ; [ts Traditions and Styles. The
small community makes possible these expres-
sions to be preserved in a unique and authentic
way . The distortions are less, the genuineness
and true-to-life character still predominate. This
‘makes preservation of the authentity of culture
and its transmission a simpler and natural task.
This is all the more reason why in a country
‘which has the philosophy of unity in diversity,
we must re-emphasise the need for maintaining

small communities and their cuiture and allowing
them to grow in their own style. )

Technology - and tribal cuiture are very much
in need of each other today. At the heart of each
is an emptiness. A cultural anomie and blankness
on one hand; stark and unmitigated poverty and
lack of formal organisation on the other. The
former explains the loss of the sense of commu-
nity and the desperate search for aiternatives in
the West: ““Communes rural and urban; voluntary
primitivism; organic homesteading; extended
families; free schools; free clinics; handicrafts
co-operatives; community development co-opera-
tives; Gandhian ashrams; neighbourhood centres;
labour gift exchange”. (Where the waste land
Ends; Theodore Roszak 1972). May be if we
appreciate the sense of traditional little culture
as the bond that keeps man together in small
communities some day, as our economic growth
proceeds, we won't be required to trudge the
same troubled way as in the past Centuries.
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LS

BASIC ISSUES IN TRIBAL DEVELOPMENT*

Why Tribal Development ?

All communities in the world must have
started at, more or less, the same point, passed
through the same phases of evolution. Then,
what is so great about tribal development?
Why should we talk about iribal development as
something special? In a way, these are valid
questions - for which we will have to seek
answers in the new context.

A tribal community represents an earlier stage
of our socic-economic life. Every stage in the
socio-economic progression’ of the human race
strikes a balance of three basic elements, viz.,
organisation, natural resources end technology.
Each tribal society represents one such stage
within its own frame of reference. Any change
in any one of the three elements of this confi-
guration leads to a sympathetic change in other
two elements. The changes continue till a new
state of balance is reached. Thus, as technology
er population threshold or resource-base of a
community undergoes some change, a process of
socio-economic change is initiated which in due
course could lead even to complete transformation
of that community. The process of this social and
economic transformation is a universal pheno-
menon, though the pace of change has been
different at different times in different commu-
nities.

In the earlier stage of human society, the pace
of change was very slow. Let ustake the case
of ‘gatherers and hunters”. The human society
was in that stage for perhaps more than fifty
thousand years. The second stage was that of
shifting cultivation or preagricuitural technology.

< 4

Dr. B. D. Sharma '

Some communities, however, moved in a different
directign and became nomadic pastoral groups.
These developments took place about ten to
fifteen thousand vyears back. This second stage
has continued for thousands of vears in different
parts of the world. Agricultural civilization is
variously estimated as five to eight thousand
years old. We are now living in a new age of
science which started just about 300 years back
with the scientific and industiial revolution. This
is an unprecedented event in human history.

Socio-Economic Transformation—A Broader
Frame.

We are all in the throes of an incredibly swift
change. Some nations in the West appear tO
have completed the first phase of transformation.
They are perhaps now on the threshold of a new
post-industrial phase whose outlines are not fully
clear as yet. We are, however, still in the eatlier
stages of this transformation. The full logic of
the new industrial-based society in our context is
not quite clear. What is happening is that the
model of the western world somehow}has been
accepted as the exclusive version of the indust-
rialisation process. But as certain basic issues
of socio-economic transformation are coming to
the fore in countries like Indig and China, where
the socio-economic matrix is entirely different
from that in the western countries, thoseé models
are proving to be inadequate and simply not
feasible. These questions relate to the transfor-
mation of the larger national -economies.

The problem of the tribal people is a sub-
national issue, particularly in the context of our

*Text of valedictory Address dslivered in the Seminar on Tribal Development at Bidisa, West Bengal on the 12th June 1983
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country. . We may, therefore, concentrate on
these questions which are relevant to the specific
context of these groups. So here are some
communities which are in the earlier phases of
development compared to other communities in
our country. Some of them are gatherers and
hunters; a substantial number amongst them
comprises of shifting - cultivators; a large
majority of them are now settled cultivators with
somewhat earlier forms of technology: a few
have got into the whirl of new industrial and
urban systems as well. [ am purposely avoiding
terms like ‘backward economy’ because they
are valueloaded. OQurs is an agricultural country.
Woe are tending to get subdivided into two or
more parts—the industrial India, the urban India,
the rural India, the ‘other India,’ and so on. We
really do not know as yet even the outlines of
the final steady-state form of our national life.

A Small Balanced System

Let us consider a small self-contained group,
a tribal community—as we usually cail these
groups. It may be at shifting cultivation stage
or at gathering and hunting stage. In each of
these cases, we will find a balance amongst
the basic elements of their economy, viz.,
organisation, natural resources and technology.
Suppose a new technology becomes available
to this group either as an innovation from within
ot by personal contact from outside. An
important implication of this development is
the possible alternative use of natural resources.
The new technology may also have its own
fogic in terms of social orgznisation of economic
organisation, and so on.

it may be noted here that an impoitant
basic characteristic of a modern society is
specialization of functions and division of lebour.

This leads to rise of increasingly complex
organisation. Higher the level of specialisation
sttonger will be the orgsnisation. A large
organisation is necessarily stratified. This

stratification may have different consequences
for the social and economic life of the people
depending on their polity.  But stratification is
inevitable in terms of skill-endowment for the
people. For example, a complex system requires
professors it also requires labourers. 1t is doubtful
if every labour can assume the role of a professor
even though many social philosophers insist on
every professor assuming the role of a labourer
for making their life fuller and meaningful. In
an Ashram the professor may be required to do
physical labour for two hours a day. The

labourer in the Ashram could also come up fo
the level of professor by active participation in
the day’s deliberations. Nevertheless, the
economy as a whole is very much stratified in
terms of the skill endowment.

How the large variety of skill endowments
should be ‘priced’ is a different question. Even
in the socialist countries this is a live issue. Skil!
stratification has some relationship with economic
as well as social stratification. The difference
between the highest and the lowest may vary
considerably from one situation to another.
There may be some apparent inversions as well.
For example, some skills like motor driving may
be highly valued in one country and may be
considered low in another, and so on. The
simple fact is that all specialisations in a
system have to be logically inter-related in terms
of their skill-levels. In this process, they tend
to get stratified.

When the benefits of new science and
technology, which is gradually permeating all
affairs of human society, reach a simple society,
a process of social and economic transformation
sets in. - This process brings in its wake a host
of problems. The United Kingdom provides a
laboratory case of social and economic trans-

_formation as a result of a continuous series of
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scientific and technological innovation over a
period of nearly three centuries. The entire
society has undergone a complete transformation.
The U. K., and also other European countries,
had the advantage of a beginner; they were in
a way as we will see presently zlmost closed
systems; and their transformation was supported
by the global resource-base which they could
command during that crucial period. The world
econgmy became increasingly dualistic. The
Europeans were at the zenith of their political
power who comprised the higher section while
the rest of the open world was forced into
subjugation. Their economic transformation was

impelled by the phenomenal progress in science

and technology which was all internal to their
system. They did not experience any adverse
external forces. In fact, it enabled them fto
strengthen their economic base at the cost of
other groups. The transformation process was
made much easier since its adverse consequences
could be transferred with impunity to their
dependencies.

The entire Western world, thus, got transformed
from an agriculture-based to an industry -based
economy. They are now in the next phase of
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iransformation from industry-based economy
to a post-industrial service-oriented economy.
The big industrial production capabilities already
established in the west and new ‘robots’ are
increasingly disengaging the man from both the
primary and the secondary sectors. Bulk of their
population is now engaged in the tertiary sector.

There are some other significant developments
also. The resource-base in many of their
erstwhile dependencies is no longer under their
command and is increasingly getting out of their
easy reach. Therefore, some of them are facing
problems in maintaining sustained growth. For
example, the U. K. is said to belong to a category
of poorer advanced ceuntries. On the other hand,
countries like U.S. A, Canada, U.S.S.R.,
Australia have extensive natural resources of their
own and have no problems. The U. K. can expect
to take advantage of their resource-base now on
trade terms unlike the early days of its industrial-
isation when these continents comprised physical
extension of its economy. Therefore, today U. K.
is not in a position to maintain the economic
status of its people which it could do earljer
using the extensive resources at its command.
Similarly, countries in the western Europe, with
some exceptions, a'e also now finding it a
problem to sustain the structure which they -
developed with reference to the overall global
natural resources. The developed world itself is
getting sub-divided into two groups depending
on the natural rasource-base of each country.

Progression from Simpie to Complex

In the context of this analysis, it is clear that
the first important fact about the contemporary
tribal situation is the socio-economic transforma-
tion of a simple system into a complex one. It
has its own logic in relation to technology,
organisation, resource-base, economic system
etc. The second aspect of the tribal situation is
the juxtaposition of the traditional’ communities
with other communities. Even though the two
facets, i. e. juxtaposition and transformation
significantly influence each other, conceptually
they are two independent phenomena. For
example, many movements in tribal societies are
spontaneous and are symptomatic of a process of
internal change and autonomous transformation.
Some people in Nagaland are not satisfied with
Statehood and are working for separate
nationhood.  Some sections of people in
Chhotanagpur are working for a separate state,
Their urges for separate political identity can be
traced parily to the process of autonomous
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transformation and partly to the new contacts
with other communities. As a new political or
administrative unit is established, to some extent,
the contact with the larger state or the nation as
a whole is acquiring a new frame. The socio-
economic transformation to some extent becomes
amenable to internal adaptation. The processes
of transformation operating in the larger frame
can be checked and regulated within the smaller
frame so that they do not overwhelm the people.
This has been the logic underlying the provisions
of the Fifth and the Sixth Schedules in the
constitution.

Not all change is spontaneous and internal te
a society. Itis also induced depending on the
intensity and the quality of contact with other
societies. Therefore, there is an attempt to
regulate and direct the induced change by
influencing it as its very sources, viz.,, the plain
of contact with other societies. In the national
frame, it may appear as a conflict situation. Both
the national and the local perspectives have theil
merits and demerits. Qur entire nation is under-
going structural transformation; each one of us
is facing problems arising out of this fast change.
A significant but unhappy facet of this change
is the emergence of a dualistic structure in our
saciety. - The same dualism is also appearing
in the tiibal societies. When we speak about
the problem of exploitation of the tribal com-
munities, basically they are the problems
arising from unregulated processes of socio-
economic transformation. So we must ana-
lyse the problems and issues in relation to tri-
bal development with reference to these two
dimensions viz., (/) socio-economic transfor-
mation as a spontaneous process and (/f) con-
sequences of juxtaposition of the tribal com-
munities with cther communities.

The problems of socio-economic trans-
formation are not peculiar to the tribal com-
munities. The processes of socio-economic
transformation are informing our whole nation
as also other nations like the United Kingdom
of China. The problems arising from these
processes, however, are specific to each family
and individual. The pace of change in each
case may be different. = Nevertheless, in my
view the fact of juxtaposition of the tribal
communities with other communities is a critical
aspect of the tribal situation which is influencing
the quality of this transformation and has
far-reaching consequences. | would prefer to
examine this aspect in some detail here.



In a situation like ours, the whole economy
can be considered to be divided broadly into
three economies. One part comprises agri-
culture and allied sector. This section forms
the backbone of our economy. In any
foreseeable future, the economic system in a
country like ours or China cannot but have
agriculture as the primary sector. An average
Indian is destined to be a cultivator, Whatever
mgaY be ithe contribution of new science and
technology, this is a logic of our situation.
The second part comprises the industrial; the
commercial and a large variety of setvice
activities which together may be termed as the
modern sector. This sector occupies the top
position in our national economy. The third
part represents the lowest groups. [i comprises
people who do not belong either to the orga-
nised sector in the top brackst or to the
agricultural sector. They form the substratum
of our new socio-ecocnomic system. These are
landless labourers, floating population in the
urban areas and so on.

Thus, instead of a dualistic twe-way classi-
fication of our society it is prefarable to
understand the new situation in terms of this
three-way classification. The process of trans-
formation in our counmtry has been initiated
from above. It is envisaged that all sections
of socisty will finally become a part of a
fully organised system, the beginning having
been made in the present-day modern sector.
This modern sector will gradually subsume
the entire economy. This is like building of
Kailash Mandir of Ellora. As we are build-
ing our nationmal economy from the top, the
organisations at the top are multiplying phe-

nomenally. This process has serious limita-
tions and far-reaching implications. This ap-
proach itself is one of the most important

reasons why we are not able to make a signi-
ficant dent in the basic problem of poverty
and deprivation. It is also having a big fall
out in the form of inflation which is enriching
the highest groups. As the entire national
system is subjected to this process, the sub-
system of the tribal economy cannot remain
uninfluenced.  There is growing interacticn
between the two. Consequently, the tribal
communities are also experiencing the impact of
-simijlar forces.

Facets of Socio-Economic Transformation

There are three aspects of transformation of
gribal communities, or for that matter transfor-

mation of any community,—(/) politico-social
transformation, (/i) economic transformation,
and (/ii) cultural transformation. It is not my
case that these three are mutually exclusive.
In any social situation, there is a continuous
interaction amongst all the different aspects of
life.  The relative importance of these three
elements will depend on the specific context
and the central forces propelling the process of
transformation. It is important to note here
that the tribal communities in our country are
experiencing fast change in all the three respects.
We will consider these three facets of transfor-
mation separatsly.

(i) Politico-Social Transformaticn

Let us start with politico-social transformation.
The politico-social transformation, as | will try to
show, can be forced on a people. For example,
as sgon as a new administrative system is supef-
imposed the village community is in a disarray.
Our counity has gone through this traumatic
expetience in the early days of British rule. The
village communities, which had existed for mille-
nia and which represented the guintescence of the
wisdom of our national life collapsed once new
centres pf politico-administrative power wére set
up. An external police force was organised;
an external revenue administration was
created ; alien forms of justice were introduced
with the establishment of new courts of Iaw.
Eastern provinces had the distinction of having a
new class of landlords also. Thus, when the
traditional land system was extinguished through
permanent settlement, the very base of the rural
society was knocked out. | will prefer to call
this as politico-social transformation because not
only the village community lost the political
power but even civil matters went out of their
hands in favour of alien courts. It was no longer
the village community which was deciding how
their succession should be managed, how their
land was to be managed, and how their disputes
were to be settled. For each issuye there were
different authorities external to them. Through
this new politico-social system a sudden change

was super-imposed on the traditional societies
and they could not but collapse.
The tribal communities, were spared this

experience during that period for a variety of
factors. In the first instarce, there was severe
resistence to this change in Chottanagpur. In the
meantime, the British had also learnt from their
experience in other areas that all was not well
with their new system. However, the greatest
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saviours of the tribal system was inaccessibility.
Take the case of forests. The forests were for-
reserved a long time back in the 19th
century. But the tribals living in the remote
interior areas did not feel the impact of that
reservation till quite late - thereaftet. Even now
if a tribal is asked about the status of forests, his
instinctive response is that ‘the forest belong to
us’. He does not know that the forests have
been reserved by the State now for a long time.
He did not know that whatever formal procee-
dings were initiated at that time in the name of
reservation would finally lead to, in a way usur-
pation of his property. The usurper in the case
happens to be the State. And all States respond
in a similar fashion. When in independent India
the State stepped into the shoes of its British
predecessor it did not lose its grip on the forest
resources. .

Similar processes are operating in relation to
other aspects of the politico-social life of the
tribal people. The tribal societies today are facing
tremendous forces leading to fast politico-social
transformation. The pace of transformation is
directly related to the pace of development of
communications and of infrastructure. Some
elements in this transformation are decidedly not
only adverse to the interests of the tribal societies
but are also against the long term national goals
of a decentralised democratic polity. Therefore,
here is a case of negative co-relation between
development and the desirable directions of
transformation. Faster is the pace of our national

development, greater is our effort for develop-
ment of tribal areas. This is leading to greater
interference  with their traditional autonomy.

Finally, faster is the decline of the politico-social
autonomy which these communities _have been
enjoying for ages. This is the biggest adverse
implication of contemporary development plans
which the tribal communities are facing. Their
autonomy, which was de jure extinguished
during the British period except in the case of
Sixth Schedule areas, is not being de facto termi-
nated. These communities have yet to discover
the meaning of new democratic forms.

(fi) Economic Transformation

The second facet of the tribal situation is the
economic transformation. As we have discussed
in relation to other communities, economic trans-
formation is a comparatively slower process. One
cannot order economic transformation as suddenly
as the politico-social change. We cannot say that
here isa plan for instant transformation of an

~ limitations.
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agricultural economy into an industrial economy.
We have been working for a fast transformation
of our national economy itself. An impression
was created in the Second Plan as if
industrialisation was the panacea and it would
transform the face of our country. So far as
the structure of our economy is concerned, after
more than 30 years of planning we are there
where we were. The secondary sector has not

grown in relative terms. Moreover, there is no
hope for this in the wake of new ' technologies
severely restricting manpower inputs. The

tertiary sector, however, has got inflated which
has doubtful productive potential. Economic
transformation is really a difficult task and is
an extremely. slow process. However it is not
my premise that this process cannot be planned
or its pace cannot be quickened. If it was so
there should be no need for planning. | am a
firm belijever in planning and I hold that structural
change of our economy has to be rigorously
planned. But it cannot be done without due
consideration for the basic - parameters which
should be clearly identified so that planning
can be come realistic. The same holds for the
tribal-economy whers the task is much maore
complex and difficult. :

(/i) Cultural Transformation

The third aspect of the transformaticn of tribal
societies is cultural. Let me dispose of this issue
first. There is much concern in the literature on
tribal affairs about preserving their culture and
allowing them to develop according to their own
genius. | don't believe that much can be done
in this regard in the way we think, for example,
of economic change and development. Culture
is something which cannot be ordered about.
Let us consider what is going on in our own
homes. Can we order our sons that they
should put on dhoti ? | am a strict vegetarian
but my son may prefer to become a non-vegetarian
Again, | do not hold that nothing can be done
in this regard. But here we face serious
The only thing which we can do in
relation to' cultural trainsformation is to ensure
that certain adverse influencee which tend to
operate .in a suitable way are identified and
checked. Moreover, count rvailing forces can
also be engendered though ewithin certain limits.

A concrete case will illustrate this point.
Drinking is a part of the cultural milieu of tribal
societies. It also has some economic implications.
It is well-known that the state intervened in a
big way in this aspect of tribal life in middle



india soon after the establishment of British rule
through its liquor policy. The premise in this
case appears to have been that the cultural and
the economic aspects of drinking could be kept
apart. .In view of their cultural tradition, the
state could not impose restrictions on consumption
of intoxicating drinks. But it’ resorted to
commercialisation of the preparation and sale of
liquor. The British India was the first to start
this practice which was quickly adopted in
the Indian States. This practice was continued
without any change aiter independence in
almost all States.

With the establishment of stills for manufacture
of liquor and their outlets tor sale, the social
custom of drinking becams a vital point for
application of undue pressure by commercial
interests. Thus, drinking became a source of
revenue to the state and of quick earning to a
few contractors. This was in contrast to the
earlier situation.  Preparation of liquor in the
traditional way is not an economic activity in
the usual sense of the term; it is a part of the
overall social dynamics of the tribal people.
For example, before liquor can be prepared at
home one has to deal with his wife; while
consuming the home made brew, one has to
share it with his friends; then there are a host
of rituals at all stages. So drinking in the
traditional setting, as a part of the cultural
milieu, cannot be an isolated act; consumption
of liquor cannot be unlimited and out of context.
There are numerous checks and balances.
But the moment a liquor shop is established, all
cultural elements associated with drinking
disappear. One is no longer required to brew
his own drink, Therefore, there is no check
of the family, particularly the wife who is always
watchful about the stock of rice for meeting
the family requirements before she would allow
brewing. Now, one is not obliged to share his
drink with his friends. One can just go to the
shop and get his bottle; the vendor is too ready
to oblige him to any extent for just one entry in
his account book which, at that moment, has no
meaning to the customer. So he can have his
drink to his heart’s content.

Here lies the genesis of economic disaster of
the tribal society in middle India. No other
single factor in the tribal economy has done
greater damage to that society. The first step/
of the State in commercialising drinking was
apparently innocuous; but it has ultimately led
to their economic ruin and in many cases social

disorganisation. If you discuss in Delhi or in-
high societies anywhere such on issue, a
supercilious attitude is usually taken with
remarks ‘Arrey, let him enjoy, what is wrong in
drinking’. The basic economic issue associated
with drinking in the non-traditional setting and

the trap in which he is forced may not be even.

appreciated.

The issue is not that of just drinking or‘

allowing an ordinary economic activity of
preparation and sale of drinks on demand-supply
principles.  In this case, the single step of
establishing a liquor shop in the village upsets
the entire traditional culture setting of the people.
This fact may be vehemently questioned by
vested interests. This nefarious activity can be
described by them in fine words quoting from
the scriptures. For example, it can be claimed
that the State by adopting this policy is merely
taking steps to provide a wholesome drink by
regulating its' manufacture and ensuring the
quality of preparation; there is no compulsion of
any sort—it is for the individual to drink or not
to drink. If a demand is raised by the village
peoplé for removal of these shops frem their
vicinity, it is .dubbed as bootleger's pleda or
prohibitionist fancy.  The fact is that it is
neither the people appreciate their own.
weakness for drinks and would not like to centre
a great temptation within their easy reach. They
would prefer to be guided by their traditional
cultural norms which favours enjoyment with
moderate drinking shared in a congenial setting.
It is not realised that drinking in the traditional
setting cannot cross certain well-accepted limits
and cannot become disastrous.

Similarly take the case of traditional tribal
dancing or their marriage custom. People go to
the tribal areas, usually take a container of drinks,
offer it to the villagers with the request for a
dance performance. The tribal beiles and boys
turn out, lured by the drinks and give a dance
performance. Some villegers may get used to
these requests because of their easy access.
Some of them may even venture to give tribal
dancing a professional base. Now let us under-
stand the real nature of this transformation.
Does it in any way promote tribal culture ? The
reply is a categorical ‘No’. These transactions
can inno way be considered to enrich tribal
culture. The real tribal dance is in the idyllie
setting of rising moon when the tribal boys and
girls gather in an.open ground after their day’s
work, they are in communion With nature—their
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" performance for cash payment.

hearts throbing, their feet moving in rhythm with:
the beats of their drums; their songs recreate
the living eternity of their tradition. This is
their traditional dance. Can it be made to order
for money ? Money can only pervert their culture
feading its decay and demise. That is why,
| have been saying that nobody should be
allowed ‘to pay his way’ to a tribal dance. One
must become a part of their cultural setting;
only then he will be able to establish an
emotional communion and enjoy the dance in
the real scene.  Otherwise he is just satisfying
his idle curiosity by commanding a dance
This is worst
form of interference with the culture of a people
by use of authotity and money power. They
are guilty of commercialising the cultural milieu.
In this context it is not possible to reconcile
tourism as a part of tribal development progra-
mme. Can we consider commercialising cultural
velues of a people by tourism as development ?
The answer is again a categorical ‘NO’.

The logical conclusion of the above discussion
is that so far as cultural -aspects of peoples life
are concerned, the only part the State can and
should play is not to initiate or support those
processes, as a part of the larger planning thrust,
which, directly or indirectly, may bhave the
potential of becoming catastrophic culturally.

Spontaneous cultural change within a commu-
nity is a well-known phenomenon. Cultural
change can be initiated by numerous factors
including education. One cannot avoid it, one
should not avoid it, one should not wish it to
be avoided. We have all regard for the
Varnashrama dharma; but none of us would like
to go back to the Vedic age. The life has to be
perceived as whole; the life style of every period
represents a fine balance amongst a variety of
elements, all of which can not be recreated in
the same fine proportion at a later time.
Individual elements as part of the system may
appear to be ideal, yet out of that context they
may lose their significance or even '‘may become
unrealistic. For  example, the tradition of
Wanaprastha and Sanyas presupposes existence
of extensive forests and a much smaller popula-
tion. The fact that the population in our
country has grown phenomenally cannot allow
us to emulate Vedic ways in modern times. We
have great regard for those days but the time
has changed. A process of gradual change is
continually operating. We have to accept
spontaneous change as a part of [ife.

Basic Issues in Economic Development

Now let us consider the economic aspects
of our life. This is where something can be
really done; and this is where a decisive inter-
vention should be made. In the economic field
it is possible to super-impose some elements.
The changes in the land ownership provide the
most telling example. An entirely alien concept
of land ownership was super-imposed in our
country by the British in the first phase of their
rule in India. This process is now g@etting
extended to the tribal areas which were excluded
by them for a variety of reasons. There are
some votaries of communal ownership but many
of them merely pay lip service to it; the general
milieu in our country is in favour of individual
ownership. Communal ownership in the tribal
areas is, therefore, under great pressure. For
example, institutional credit is usually available
against individually-owned land. - In the North-
Eastern region bulk of the land continues to be
communzally owned. So, there is an impasse, on
the question of credit for development of land
in this region. The various Committees have
suggested that the concept of individual owner-
ship in land should be accepted for this region
as well and it may replace the community
ownership so that individual cultivators can take
advantage of agricultural credit facilities and
improve their lands and productivity. Then,
there is also the question of individual initiative.
It is generally held that unless individual acquires
take in his land through individual ownership
economic transformation is not possible. | do
not accept this premise. Establishment of
egalitarian  social order is our national goal
Therefore, finally, private property will have a
minimal role; it should rather disappear. But in
the process described above private property

_concept is getting super-imposed in the tribal
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areas just to suit our institutional frame. Like
their peers in the early phase of development in
the rest of the country the tribal elite is for this
change in the land ownership concept primarily
because it serves their interests. These aspects
are not getting due attention since the elite at
the national level and the elite in the tribal
commurities have a common cause. ’

The basic question in tribal development is to
guide the process of socio-economic transforma-
tion in such a way that while the benefits of
new advances in science, technology and
organisation can be assimilated by the community,
deprivation does not set in for any section
thereof and the egalitarian ethos is maintained.



With a view to bsing the various issues into
focus | will take the ideal socio-economic frame
of a tribal community. Most of the tribal
communities have an egalitarian social structure.
There are no rich people here and there are no
poor people either. 1 may concede that this is
an ideal and such an ideal situation may not
exist in all tribal communities. For example, the
tribal situation in West Bengal is entirely different.
But this is the traditionally accepted structure of
a tribal society. This is acceptable to the
members of these communities themselves as an
ideal form of their society sanctified their
tradition. Any change in this regard is taken by
them as devience from that ideal. This is in
contrast with the nartow caste Hindu system
which accepts heirarchy as a natural order even
though the broader philosophical Hindu frame
accepts equality as intrinsic. Therefore, the
phenomenon of poverty is nothing unusual for a
caste Hindu. But this is not so in the tribal
system. If there is high degree of inequality in
the tribal society it is taken as an aberation of
running down of their traditional system.
If such a frame is generally acceptable to the
people, the plan of action will have to be
different from the one where inequality s
accepted as normal. In those societies where
elements of egalitarianism are still present and
are strong. all measures should be taken to
preserve them.

Juxtaposition of Two Different Systems

We have traced earlier two sources of change—
(i) spontaneous, and (//) induced. An important
source of induced change is contact with other
groups and systems. Thisis what we will
consider in detail now. When two different
systems come in contact with each other, its
outcome depends on the quelity and also the
intensity of contact. - One thing which every
tribal community faces as soon as it comes in
contact with the modern system, is the erosion
of its politico-social autonomy. The modern
system is incomparably strong. Therefore, in the
new contact situation, the tribal society is
rendered extremely weak and completely helpless.
The people do not know how to protect their
economic rights. With the erosion of the
politico-social autonomy, the society is unable
to provide that protection even to the civil
liberties  of its members. This is an important
aspect which has to'be kept uppermost while
considering planning for the change and develop
ment of the tribal people.
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- Let us consider some concrete examples.
When the new industrial complexes were
established, for example, in Baladilla or Rourkela,
the local tribal communities did not have any say
either in the general decision or details thereof.
They were not in a position to do so. When
land was acquired for these projects it was the
Patwati record which became the conclusive
evidence about the ownership. The compensation
of tribal, therefore, depended on the fact whether
his name was recorded by the Patwari in  his
book or not and on what area. Since no records
were maintained in some of the tribal areas, it
was presumed that much of the area was opsn
end free land. Therefore, it could be acquired
by the Corporations without compensation. So
we find a peculiar situation here—the administra-
tion turns out to be the grabber of tribal land.
And in this' case, it is also the administration
which is the final arbiter about the issue whether
land has been grabbed or not. [tis common human
failing to suppott one‘sown case. Consequently,
the tribal’ s rights got largely ignored. He got a
very raw deal while everyone else was enjoying
the fruits of development. It is these situations
in" which the tribal finds himself completely
helpless and he tends to become an extremist.

The second crucial aspect of the new contact
is the qualitative difference in the structure of the
two systems. All modern systems have a formal
frame while the tribal social system is an oral
and informal one. To a tribal his word is final.
To us in the modern system, word has almost no
value; word is non-entity. We believe only in
something concrete—the written word itself has
to satisfy some conditions; it must conform to the
rituals of the new system. If it does not satisfy
the law, it has no value.

A simple example about marriage, which is so
personal, intimate and sacred to every individual,
will illustrate as to how the quality of our
civilization has been compromised in this process
of the decline of oral tradition. Let us trace the
evolution of the form of marriage from the early
days, say, of tribal marriage to the modern times,
that is, the so-called civil marriage. The form of
a tribal marriage is very simple. Tribal martiage
-essentially comprises exchange of word between
the two partners. Once the promise has been
done, the marriage is complete notwithstanding
whether the associated rituals-have been performed
or not. Once a boy and girl in the tiibal society
establishes a separate’ hut and begin to live
together, the community accepts them as husband



and wife. And that is the end of it. According
to the tradition of Gonds of Bastar, a couple must
perform the rituals associated with the marriage,
including a feast, before their first son gets matried.

Here is the tribal marriage where the word
exchanged between the two is the only necessary
condition for marriage and is the final seal for
its legitimacy. It iis this psychological frame
of tribal belle which is taken advantage of by
outsiders. When a non-tribal boy and a tribal
girl become intimate, the tribal girl is satisfied
with a promise—an exchange of word beatween
the two is sufficient, nay sacred, in her innocent
world. And thereafter they begin to live
together as husband and wife as is customary in
the tribal society. But the perception of this
living together is entirely different for the other
partner. While the girl naturally believes that
she is married to the boy, the outsider knows
that he is just living with her with no obliga-
tions whatsoever which usually go with a
religious or civil marriage.

The next stage in formalisation of marriage is
the Caste-Hindu marriage. Word is an essential
ingredient of Caste-Hindu marriage. The two
partners have to bind themselves by exchange
of words, which is considered sacred. But
here word by itself is not enough. The word
has to be authenticated by a witness. The
witness could be the holy fire, an idol, a tree or
any other symbol, or a group of friends or
relatives. But there has te be witness. The
word for Caste-Hindu marriage is a necessary
but not a sufficient condition. Thus, the Caste-
Hindu are one step away from the tribal marriage.

The next stage is that of Muslim marriage.
Besides the word and a witness, there has to be
a document. The two partners must put their
signatures as a token of having exchanged the
word in the presence of a witness.  Unless all
the three elements—word, witness and deed—
are there, the marriage is not complete.

The last stage in this evolution is that of civil
marriage. A civil marriage comprises a number
of stages. According to the law in India, firstly
a notice of 30 days has to be given by the
concerned parties about their intention of
marriage. In case there are no objections, the
two appear before the Marriage Officer on the
appointed day, exchange the word in his pre-
sence and put their signatures in the Marriage
Register as a token of having performed all the
rituals. Then, the marriage officer declares them
husband and wife and the marriage is complete.
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Now let us see what happens if any item in this
long floral process of civil marriage is faulty.
Suppose, the typjst recons a wrong date and
the notice turns out to be of 29 days instead
of 30 days. This marriage is null and void
ab inilio. No matter how sacred the word, how
respectable the witness and how big the
assembly, if one can prove that due nctice was
not given, one can go and tell his wife that she
was not his' wife as she had believed all those
days, look at this notice, it is not legal. That is
the end of the matter. | will leave it for your
judgement as to how civil is this so called civil
maitiage compared to the primitive tribal marriage.
It is the arrogance of the modern man that he
refuses to see merit in other societies.

The example of marriage is illustrative of the
basic conflict which arises due to differences in
perception. The same holds in regard to
property relationships in general and ownership
of land in particular, money transactions including
indebtedness, etc. There is a basic conflict
between the tribal ethos and the general
national milieu. Since word is sacred to the
tribal, he believes that whatever he has said is
pucca and he is bound to abide by it. But it
has no meaning to the other party which knows
that he is not bound by it. The modern system
itself does not place the word above the formal
forms. It is the formal form that is sanctified
by law and supported by the stronger system.
The formal form prevails to the utter confusion to
the tribal who desperately holds on to his word.

Money represents a very high level of abstrac-
tion of formal relationships in the human
society. As money enters a traditional tribal
society, an element, which is entirely different
qualitatively from all the familiar elements of the
tribal system, gets introduced. The tribal does
not know the value of money, he does not know
how to handle it; he is unable to appreciaie the
new situation in which all relationships, in the
final analysis, tend to be governed by the
omnipotent mocney. Therefore, he is in an un-
enviable situation.

The sum total of the above analysis is that in
the process of economic development where the
modern formal system and the traditional tribal
system ate 'in . juxtaposition, there is intimate
interaction between the two which has far-rea-
ching consequences for the tribal community. The
tribal community traditionally has command over
the resources in a given tract, according to well-
accepted convention amongst different habitations
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in the concerned areas and amongst the members
of the community themselves. The juxtaposition
of the new system is an alien element in that
frame. Deep inroads are made by the new system
gradually and the ultimate result is the loss of
their command gver resources. As we have seen,
this process has been in operation incessantly for
the last two centuries in many a tribal area. First
the forest is lost, then the fand and finally even
his freedom has been jeopardised in many an
ar¢a. The tribal has become a bonded lzbour
in many cases. Thus, he has been reduced to
the status of just the rubble. The tribal is forced
to join that third non-descript stratum of our
society. Look ai the situation around Ranchi or
Rourkella. What has happened to the traditional
freedom loving tribal socicties there ? They
have disintegrated to form that formiess rubble.
Where the tribals used to till their lands as
proud agriculturists, are now flourishing indus-
tries, But, in this transformation not only the
community has dissclved but many of its
members have perished.

The basic issue in tribal development is how
to ensure that the command over resources, which
the tribal .community enjoys in the beginning

~ when these areas are opened up for the first time,

is not disrupted. They should be able to nego-
tiate the process of socio-economic transforma-
tion without loss of their command. This is tha
first premise of tribal development. A word of
caution, however, is necessary at this stege.
This loss of command assumes a number of
forms which have to be carefully understood. For
example, let us take the case of Nagaland. The
Nagas have their own State which is managed
by their own representetives. In a way, it may
be taken as sufficient to ensure that their comma-
nd over resources continues though, may be, in a
mcdified form. This is one possible way of
achieving the desired goal. There may be similar
demands elsewhere. The command theory can
provide the most important logic for creation of
a separate state. But in my view this is neither

"necessary nor sufficient. It is not necessary that

juxtaposition of two systems should always resuit
in loss of command over resources. Similarly,
the mere fact that.a separate state or administra-
tive unit is established does not by itsslf ensure
that the command over resources of the commu-
nity can be retained.

We may consider the above formulation in
some detail. Itis not unuSual for the state to
usurp the rights of a . community or the common
citizen. In the tribal areas the traditional commu-
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nity is under pressure from the modern state.
Moreover, there are a number of other elements
in the process of socio-economic transformation
which are equally important and somsetimes

- crucial. The modern system in some cases

operates subtly. Here we may also consider the
significance of the oft-repeated cliche that tribal
communities should join the main stream of
national life. Does it mean that they should
transform themselves into a mirror image of the
‘main-stream’ which itself suffers from tremen-
dous stratification ? O, we should have a milieu
of give and take. The tribal societies have much
tc offer provided we care to understand their
strong points. | was asking some tribal students
in my class the other day ‘Tell me, why should
You have the institution of a chaprashi in your
area’ ? Social stratification on class lnes is
against tribal tradition. Moreover, it is also
known that not many tribal officers like to have
a tribal Chaprashi. The reason is simple. The
tribal Chaprashi will light his cigarette and, in
response to the call-bell, will enter the room of
his Sahib and ask ‘Hello Mr. X, what you
want ?°  He will take his own time to do the
job. Sometimes he may even refuse to do some
jobs. If the two fall out in some point he
may say ‘alright | will talk to you when we visit
our village" That is the end of it.

Such a response is not in consonance with
the new impersonal hierarchical roles which are
implicitly accepted by two members of the same
community by joining the new organisation. There
fore, even a tribzl officer mzy prefer a low cast
Chaprashi since he belongs toa stratified soCiet
and accepts his role in the official hierarchy a
well as naturally as in his own society. Now here
I ask my students another question as to how long
are they going to continue to have the low-caste
Chaprashies in their area. There zre two proce-
sses which are operating incessantly. Firstly,
today the tribel Chapreshi and the tribal Szhib
have the same emotionz| response because they
belong to the same village; both of them share
the common experience of their traditional
community. But then the son of the tribal
Chapreshi end the son of the tribal Sahib
will not have than privilege; they wiil grow in
different surroundings as two different “individu-
als. These two no doubt may have some memo-
ries which may provide some bindirg force be-
tween them. But in the third generation, even
these memories will fade out. The son of a
tribal Chaprashi is likely to accept the role of a
humble Chaprashi more easily than his father

&
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who first came from the village with another
tribal youth who, however, became a Sahib.
In any case, his grand son is likely to have no
gualms and would accept the role of a Chaprashi
as sincerely, as easily and as obediently as the
low-caste man.

The basic question is whether it is necessary
to introduce this dehumanising process in a
society which has the traditional egalitarian ethos.
In fact we are dedicated to building up of that
ethos in the national life. But unfortunately the
modernising tribal elite do not have a model with
that ideal to emulate. The only model which
they have is that of the larger national life com-
prising socially and economically structured
society where there are poor and there are, rich.
It can not be a mode! for an egalitarian society.
Unfortunately, we are not even moving in that
direction. My point is that in the tribal areas
there is still an opportunity; we have not exploi-
ted this potential; we have not even appreciated
the significance of their living tradition for the
national life. The village community in the tribal
areas is strong; the tribal community is strongly
in favour of retaining the traditional egalitarian
structure, but they do not have a clear idea
about what is happening. The elite amongst
them which is capzble of understanding the
nature of new forces is patisan. Consequently,
the community is helplesss before the new
system.

An array of new elements, which are not very
healthy, are being injecied into the socio-econo-
mic system of thess areas. The most desirable
goal would have been to retain the egalitarian
ethos—to harness the new science and techno-
logy and the new organisational systems for
strengthening the  socialistic structura. But
these goals are against the narrow organisational
systems for strengthening the socialistic structure.
But these goals are against the narrow interests
of the emerging elite. Can we do something in
this context ? In view of the prevailing natio-
nal milieu of individualism, acquisitiveness, and
ratrace for quick success, it may be difficult for
the tribal elite to act otherwise. But at I[east
one thing is possible, that is, the development
in the tribal areas may be so guided that depri-
vation processes do not set in. A; Jeast no
tribal need be poor. There is no doubt that
they are the lucky people. Poverty is still not
there. But a distinction has to be made between
an ‘earlier stage of development with meagre
wants and small production-base’ and ‘poverty’
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which is an entirely different phenomenon so
that there is no confusion of issues.

The basic question which can be formulated
here is whether the tribal communities should
embark ort the path of economic development
unmindful of the fact that poverty may appear
amongst them in that process; some people mey
grow rich while others may face deprivation.
And then all these poor may join together and
raise the slogan ‘Workers of the Worid Unite”; or
they may raise a red flag, or a blue flag, or a
flag of some other hue. Or, should we adopt a
path where a situation of poverty, squalor and
stark inequality do not artise ? Let it be ac-
cepted as the goal of our planning that the
last man in the tribal society will be not al-
lowed to go below what may be termed as a
reasonable level of living. Development should
be organised as a process of building up.
The most promising part of this ppomise is its
consonance with the tribal ethos. If the tribal
community is allowed to have their say and
enabled to participate actively in the deve-
lopment plans, this will be their most pre-
ferred choice.  Here is the real significance of
the politico-social system of these traditional
communities.  Without exaggeration | can
say that, given a choice, these sccieties would
have seen to it that nobody amongst them
becomes very rich and none of them was ren-
dered very poor. They have a long tradition
of maintaining the social balance. This aspect
of their life has not been fully appreciated in
our national life. The new elite amongst them
has been mistaken as the genuine tribal lea-
dership and taken to represent the community
ethos. This is not so. Therefore, the process of
development in many a tribal area has taken a
wrong direction with rather unhappy results.

Thus, finally. the entire question of tribzl

‘development boils down to two basic issues,

viz., (i) whether the traditional command of
the community over resources can be pre-
served, and (ii) whether the egalitarian struc-
ture of these communities can be retained
and their social milieu can be taken advantage
of to initiate a process so that socio-economic
transformation can be negotiated  without
deprivation. If these goals are to be achieved, no
prescriptions can be super-imposed from outside,
In fact, we do not have a moral right to do so.
This process can be simulated by the community
itself. The community should be allowed to
enable to make their own decisions.



This last question brings me to the operation
of some of the basic democratic processes
in our country, we as a nation are weded to
democratic  decentralisation., In  my view
‘Democratic decentralisation” is a very unhappy
term. It refers to a process of decentralisation
of power which initially is located at a central
point. Thus, by implication, it is accepted that
the inherent power .is in- Delhi which could
be shared with other levels. This is negation
of the inherent power being with the people.
Where is the question of decentralisation of the
power which rests with the people. In a real
democracy, the delegation can be only from
bottom to upwards. Let the people delegate
some powers to the State, let them delegate
some powers to the Centre, but the people,
the communities at the grass-roots are the real
source of power; the final verdict should be

theirs. The elites in our countiy are not demo-
cratic enough to accept this formulation. They
are not prepared to trust the people. They

belong to the system which has usurped the
power of the people. The modern State is the
worst tyrant irrespective of its colour—red, blue or
white. The State pays merely lip service to
the sovereignty-of the people in whose name
swearing goes on day in and day out; the
State does not honour that trust. That is the basic
conflict in the contemporary human situation.

People's participation in the real sense of the
term is rather difficult when source of their
authority is deligation of power from above.
| will illustrate this point by an example. One
day a tribal approached me in Bastar where |
was Dy. Commissioner. He said, -Sir, our
tank has been taken away by the Gram Panchyat’.
Since | saw nothing wrong in this simple
statement, | said ‘that is fine, what do You
want from me?, He said, ‘Sir, give the tank
back to our Gaon Panchyat’. | was not able
to follow him, | was rather perplexed; what
could be the significance of a change of word?
But a little reflection made the things clear.
| had a long chat with him. The basic point
bzafore the community was about the exercise
of the real authority. Gram Panchyat is a
formally constituted authority under law. In
the village setting it is symbolised by its
secretary. All decisions of the Gram Panchyat
are subject to appeal in higher forums. In the
tribal analysis whatever the State decides is the
last word. Gram Panchyat not withstanding its
chase form, is a lowly last run in long hierarchy

 beginning with the dizzy heights of Delhi. In

contrast, Gaon Panchyat is the traditional body
of the people symbolised by Gaon. The final
authority vests with the people. In this case,
the people are the legislators; they comprised the
executives, they are the interpreters of their
conventions, they are the last arbiters. This
is how the tradition, as the tribal people know,
has continued as living reality. It is this sove-
reignty which should vest with the people in
relation to the management of their ordinary
life. This was the situation in our country before
the British came. Whoever was the ruler—Akbar
or Ashok—it did not matter. The village affairs
were within the exclusive perview of the people.

Today with all our democratic pretentions, we
are not prepared to honour the sovereignty of
the people in thereal sense of the term. It is here
that the tribal community is unable to reconcile.
In their case, the tradition of self-governance has
continued; it is a reality which they have
experienced. But it is being destroyed bit by bit,
by new institutional forms which the tribal is not
able to comprehend. Consequently, the commu-
nity finds itself completely at the mercy of the
modern system not withstanding the fact whether
it is a benevolent modern system or authoritarian
modern system. All of them begin with the
premise about the source of authority being away
from the people; they are in a way anti-peogple.
If we can not honour the authority of the people,
if we can not trust the people with matters con-
cerning with their own self, the education of
their children, their new nutrition, and so on,
there is something basically wrong.

In the final analysis, the choice really is
between credibility of a petty official symbolising
the system and credibility of the people. Those
of us who have never enjoyed community life
and experienced its functioning can not
appreciate the agony of the people whose
authority is undermined by those minious of the
system for whom they can not have any regard
either as individuals or as a part of the system. |
can assure you that if the people are aliowed to
conduct their own affairs, there can not be any
disaster, things will be much better compared to
what they are today. What is more, this will
engender a new confidence, a new faith in the
people, a climate in the nation, which will
provide the solid foundation for building an
egalitarian society of the dreams of the
founding fathers of our nation.
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THE JUANGS OF ORISSA:

THEIR WORK AND F00D

INTAKE, DEMOGRAPHY AND FERTILITY

introduction

The Juang is one of the primitive tribes spread
over the districts of Keonjhar and Dhenkanal of
QOrissa. The section of the tribe living in
Keonjhar district carries on shifting cultivation
and is in the pre-agricultural level of technology
and those living "in Dhenkanal district are settled
cultivators and wage earners.

Broadly three features stand out as special
characteristics which distinguish them from other
tribal communities. These features are:

(1) Slash and burn cultivation which goes
by the name of Dahi (Firing), Kamana (Shaving)
or Taila (up land) in the Keonjhar hills.

(2) Mandaghar (Bachelors” dormitory), the
largest hut in the village where unmarried Young
men sleep at night and spend time in dancing
with the unmarried girls in accompaniment of
music and play of changu, a flat tambourine—
dike drum.

(3) Division of villages into Bandhu (cognatic)
and Kutumba (Agnatic) villages.

Like the Santal, Munda, Birhor and the Ho,
the Juangs belong to the Proto-Australoid racial
stock and have a language of their own which
forms a branch of Proto-Central Munda group
of languages. Most of the Juang men have
become bilingual and speak and understand
Qriya in addition to their mother tongue. But

the Juang women find it difficult to understand .

Oriya and speak exclusively their mother tongue.

The population figures "of the Juang show a
-great variation from one decinial census to the
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other. Their population as estimated by th
census of India from the year 1891 to 1971 is
stated below:

Year of Total popuiation
enumeration of the Juang
1891 9,173
1901 11,159
1911 12,823
1921 10,454
1931 15,024
1941 17.032
1951 12,559
1961 21,890
1971 24,379

The above figures show a fall of the Juang
population in 1921 and 1951. The decrease in
population by 4,473 souls between 1941 and
1951 is more significant than the decrease of

2,369 souls between 1911 and 1921. In the
last 20 vyears there has been considerable
increase in the Juang population. In a study

of the carrying capacity of land under shifting
cultivation among the Juangs of Keonjhar
district Dr. Saradindu Bose (1967) has pointed
out the consequences of increase in population
among the Juangs in the following way.

(1) Instead of depending on their own land
the Juangs have taken to wage labour
to supplement their income.

(2) Some Juang families have left their native
place and gone out in search of hired
agricultural and manual labour.



(3) The rate of consumption of food has gone
down to a great extent.

(4) Many Juang households have run into
debt and some Juang families have
changed their land-use by taking up wet
cultivation in valley-bottom lands wherever
such lands are available.

The land in the Juang pirh (Juang country) of
Keonjhar district is in short supply and there is
heavy pressute of population on the land.
Kadalibadi, for example, a typical Juang village
in Keonjhar district can support 30-7 adult units
with two square meals a day, but there are 89
mouths to feed. Other Juang villages present
more or less the same problem. On account of
depletion of the soil resulting from the repeated
cutting and buming of the vegetational cover
in the hill-slopes there has been considerable
decrease in yield of the crops grown in lands under
shifting cultivation. The minor millets which are
the staplie food of the Juangs are in short supply
and whatever quantity of rice is available from
ihe Taila lands is inadequate for consump-
tion. On the whole the gquantity of different
crops produced. from the Swiddens leaves nothing
by way of reserve. Even at its best the Juangs
of Keonjhar are fed far below their total needs.

The condition of the Juangs of Dhenkanal
district is some what better than what is seen in
Keonjhar district. These Juangs carry on cultiva-
tion of paddy in the plain lands and supplement
their income from land by taking up wage
earning and agricultural labour. Though both
sections of the tribe, shifting cultivators of

Keonjhar district and settled cultivators of

Dhenkanal district are largely at the subsistence
level and experience shortage of food, their life

style, the types of food they eat and the quantity’

of intake of different types of food vary from
one area to the other. Itis assumed that food
governs the reproductive capacity in a commu-
nity. Taking this basis for investigation five
villages in the Juang pith of Keonjhar district
and four Juang villages in Dhenkanal district
were taken up for study. The survey included
collection of genealogies of all the households
of the selected villages to find out marriage
types, birth rate, fertility, fecundity and barreness
of women. Three families on the Keonjhar side

and three families on the Dhenkanal side were:

closely watched for seven days and the nature
of works done by men, women and children and
time devoted to different types of works were
recorded. In these six families .a food census

was undertaken and the types of food taken by

different members of these households including
the quantity of different food items taken were
also studied by direct observation method. The
findings of the study are presented in the follow-
ing paragraphs.

CLAN ORGANISATION AND MARRIAGE
' TYPES

Clan Qrganization

The study was undertaken in five villages of
Keonjhar district and four villages of Dhenkanal
district. The Table 1 gives the clan composition
of the villages included in the study.

LY

TABLE 1

Study village and clan composition

Single Clan ~ Multiple Clans _
District Villages Clans Villages Clans
(1) L 2Y (3) (4) (5)
1. Keonjhar .. 1. Gonasika. . Tamerabak ..
2. Guptaganga Barumbak
3. ¥adlibadi. . Samnabak ;
4, Tala Radia 1. Barumbak
2. Tamerabak
3. Samnabak
4. Kainsibak
5. Hatisida 1. Hatisidabak
2. Barumbak

3. Sarambak
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Single Clan

" District

M

Villages

(2) (3)

Clans

“___Multiple Clans
Villages

(4)

Clans

(5)

2. Dhenkanal. .

-

. Banamba
Kalimba
Kelaba

1. Mahulpada

Rangadaba
2. Baliabandh Adhnab
Banamba
. Bhapur
Boitani
Hatisalav
Kalimba
Khanti
. Manimba

Singhri

© o N o 9 B~ N =2 ko N

-~

3. Govindpur . Banamba -~

. Hatiszlav

. Kelimba

; Kufubandhab
Mudiamba

' w N

3 Saremba
4, Kururﬁtanger : B.ar.ambe.ui
Barchab
Dumburiamba
Hatisalav
Kalimba
Kutubandhab

Mudiamba

00 o SOOI B 00 | (NI SIoNEO)

Saramba

Originally the villages were of single clan. But
in course of time due to inter village migration of
people many villages have become multi-clan in
composition. This is more so in Dhenkanal
district than in Keonjhar district. The Table 1
shows that of the five villages in Keonjhar
district three villages were of each one clan and
two villages of multiple clan

in composition. '
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But in the case
the four villages
multiple clans. In

of Dhenkanal district all
are each composed of
Kurumtanger there are as
many as nine clans. Such a multiplicity in clan
composition is not found in the villages of
Keonjhar district.

It is necessary to mention a few words about

"the terms used for the clans. In Keonjhar the



terms used for the clans are in most cases
synonymous with the names of the villages. It
means that a man or a woman refers his or her
clan to his or her village.
suffixed and for the females ‘rai’ or ‘dai’ is
suffixed after the clan names. For example
Dudei, a man of Tal Raidia village belonging to
Barumbak married to Mahusi a8 woman of
Baragad village belonging to Nachusidai clan.
His son Ratana of Barumbak married to Rai of
Dumburia village belonging to Dumburia rai clan
and his daughter Shrimati of ' Barumrai clan
married Jharia of Ganji village belonging to
Ganjibak cfan. Tal Raidia is a settlement which
has been established by those who have migrated
from Barum village and therefore the people of
Tal Raidia identify themselves by the name of
their former village, that is Barum which is also
used for their clan name,

Other clan names which are compiled from
the genealogies are listed below—

For the males bak is

Males Females
Tumudibok 5
Kandibok Kandirai
Dumuiiabok Dumburiarai
Nachuibok Nechuidai
Tangarpadiabok Tangarpadarai
Barumbok Barumdai
Samneabok Samnarai
Lambabok

- Hatisidabok Hatisidarai
Temererai
Balingdai

Baitaranirai

The clan names of the Juangs of Dhenkanal
do not refer to the names of their villages.
Nevertheless in most cases they are village
names. For example one of the clan names is
Khanati which is the name of a village existing
in ‘Dhenkanal. One Chskradhar Pradhan of
Baladia Bzndha belongs to Khanati clan where-
as his wife Dhobani Pradhan of Gundichapada
was born in Saraduba clan. From the clan
names it is not possible to determine the sex of
the person &as is done in the case of the
Keonjhar Juangs. . In most cases the clan name
ends with ‘ba‘ irrespective of the sex of the
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person and in all probability the ‘ba’ is the
reduced form of “bok’* which is suffixed after the
clan name by the Juangs of Keonjhar. A list of
the clan names as compiled from the genealogies
collected from the study villages in Dhenkanal
district is given below:

Males Females
Barachaba Barachaba
Kelaba
Rangadaba Rangadaba
Kaliamba Kaliamba
Adhamab Adhamab
Khanati :
Barchsna Barchana
Hatisalav Hatisalav
Mudingba Mudingba
Barasabek Katubandarai

Kalimbarai
Banoimba

The list shows that the suffix ‘ba’ is common
to both male and female clan names whereas
the suffix ‘rai” is exclusive to the females as in
the case of Keonjhar Juangs. That the suffix
‘ba‘ Is the simplified form of bok is evident from
the fzct that there is a clan called Baraszbok the
last name on the male side in the list.

Marriage Area and Types

As mentioned above the Juang villages were
formerly of single clan and as the clan is
exogamous no marriage within the village was
possible. Therefore the villages were grouped
into two divisions—one group forming the
Kutumb villages and the other group forming the
Bandhu villages. By this arrangement people of
the former group of villages avoid marriage
among themselves because they are related to
one another by blood. They can marry only in
those villages which are of Bandhu categety,
that is, villages composed of cians other than
their own with which marital relationship can
be established. Now in those villages where
the clan composition has been muitiple, cases of
marriage within the village are met with .in
significant number. The Table 2 gives the
marriage area of the study villages.
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TABLE 2
Marriage Area of Study Villages

Study area Villages with clan composition No. of marrizges
Single clan Multiple clan Within Qutside
villages villages village village
(M (2) (3) (4) (5)
1. Keonjhar 1. Gonasika 28
2. Guptaganga 16
3. Kadlibadi 35
79
4. Tala Raidia = b 61
5. Hatisida 3 % 45
106
, Totel 5 185
1. Dhenkanal 1. Bsladisbandha .. 3 30
2. Kurumtager o 3 40
3. Mahulpada 5 Th 9
4. Govindpur ; 5 28
Total i 6 107

The table shows that of the five villages in
Keonjhar district three villages are of single clan
and two of multi-clan in composition. All the 79
cases of marriage enumerated from the genealogies
which are drawn from all the households of the
three single clan villages were held outside these
villages. As regards the two multi-clan villages
in one case five marriages were held within the
village and 61 marriages outside the village and
in the other case all :he 45 marriages were
held outside the villages and there was not
a single case of marriage withdn the village
even though it is composed of inter-marrying
clans.

In the case of Dhenkanal all the four villages
are multi-clan in composition. in two cases out
of 76 matriages as many as 70 marriages were
held outside these villages and only six marriages
within these villages. In the other two sases all

the 37 marriages wete held outside these

villages.

One significant trend which emerges from these
cases of marriage in multi-clan villages is that the
choice for mariage in majority cases in both
areas is towards outside villages.

As regards the marriage types arranged marriage
in which parents play a dominant role in the
selection of bridegroom or bride is considered a
matter of great prestige in Dhenkanal district. But
in contrast, cases of love marriage in which boys
and girls enjoy considerable liberty in selecting
their partners are most common among the
Juangs of Keonjhar district. Preferential types of
mairiage which are found more in number among
the Juangs of Dhenkanal are of levitate and
Solorate categories whereas marriage by exchange
and srorgrate types are more popular among their
counterparts in Keonjhar district.
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DAILY PATTERN AND SEASONAL RHYTHM
OF WORK

Pattern of Work

Except slight differences, by and laige, the
works carried out by the Juangs in both the
districts from morning to night in different time
intervals are of similar nature. In both the places
women get up from bed when the cock crows
and in fect they rise earlier than men in both the
areas. Household chores of work such as
cleaning houses, fetching water, husking millets
or paddy and cooking meals are commonly
exclusive to women in both the areas. The daily
routine of work as observed in Keonjhar and
Dhenkanal districts is furnished in Annexures 1
(a) and 1 (b).

‘In this respect there is some difference in the
works of men. As the Juangs of Keonjhar depend.
for their livelihood chiefly on shifting cultivation
which has nothing to do with plpugh and animal
traction they do not have any draught animals
and therefore taking care of such animals is not
a part of their work. But in the case of the
Juangs of Dhenkanal who maintain plough
bullocks, such works as cleaning cowshed,
cutsing grass for the cattle, and feeding and,
tending them are most essential and the major
portion of the morning hours is devoted to these
woiks.

Another difference is noticed in the azesthetic
aspect of daily life. The Juangs of Keonjhar
maintain in every village a bachelors” dormitory
and keep it in good repair. Almost every evening
after the day's work is over the unmarried boys
and girls gather in the open space in front of the
Mandaghar and dance together. Such dancing
by boys and girls together among the Juangs of
Dhenkanal district is discouraged under the
influence of the caste Hindus who look askance
at such dancing.

Annual cycle of activities

In the case of the Juangs of the Keonjhar
district the economy is based in shifting
cultivation and collection of forest produce
whereas in the case of their counterparts in
Dhenkanal district the livelihood hinges chiefly
on wage earning, agricultural labour and paddy
cultivation in the plains. This difference in
occupational pursuits has made all the differences
in food hebits and economic activities between
the Juangs of both districts. Both men and
women among the Juangs of Keonjhar are
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engaged fully in some months and partielly in
other months in various &gricultural operations
connected with shifting cultivation. Their
staple food is millet which is grown in swiddens.
In every Juang village there are many jackfruit
and mangc trees and the Juangs live chiefly
on jackfruits and mangoes in seasons and on
mango kernel for sometime also. Edible roots
and tubers, fruits and flowers collected from
the forests supplement the millet diet in almost
all seasons. Hare and deer caught or hunted
in the nearby forests enrich the Juang diet, but
the supply of animzl protein from this source
is most irregular. 5

Among the Juangs of Dhenkanal cultivation
of rice in the plain lands and agricultural labour
and wage earning are significant economic
pursuits and the rice which is grown in the
lands and received cs wage forms their staple

diet. As there is no forest nearby no forest
produce is available and hunting is out of
question. The fruit trees like mango and

jackfruit are available but not in such a great
number as is present in the Juang pirh of
Keonjhar district. - The Juangs of Dhenkanal
district who are primarily farming people. get a
variety of green vegetables either from their
own lands or fiom neighbouring farming
communities and from markets and eat a fair
quantity of them with cooked rice and pulses.

* Among them women do as much hard work

as men do and the bulk of the hired labour is
drawn from the female section of the community.
The Annexure 2(a) gives the annual cycle of
activities as prevalent among the Juangs of
Keonjhar and Annexure 2(b6) that of their
countsrparts of Dhenkanal.

FOOD COMPOSITION AND NUTRITION

Juang Food

The Juangs of Keonjhar.depend primarily
upon millet diet with addition of rice, vegetables,
maize and wheat according to seasonal variations.
The important types of food are millet, or ragi
gruel, parboiled rice cooked in water, rice cakes,
rice water, roasted maize and maize gruel,
bread prepared from wheat flour, pulses cooked
into dal, vegetable curry, green jackfruit cooked
to make curry, green leaves added to ragi or
millet gruel, mango kernel made into gruel or
cakes, boiled or roasted roots and tubers, mutton,
chicken, egg, meat cooked with spices. Fruits
such as jackfruit and mango form principal diet
of the Juangs in summer season. The Juangs



are aleo habituated to drinking liquor hrewed

from mohua flowers and ptepared from rice
and maize.
The comparison the foods taken by the

Juangs of Keonjhar, Dhenkanal districts shows
some diiferencg Among the Juangs of Dhenkanal
rice forms the staple diet and millets, ragi and

maize are occtasionally taken. Their main food
's what is called Pakhal Bhat, cooked rice kept
immensed under plain  watet  over night.

Whenpever fresh and hot cooked rice is eaten,
the dal prepared from pulses and cuny prepared
from various types of vegetables from the side
dishes, Green mango and tamarind cooked
together are taken for sour taste. Cakes are
prepared from rice powder and ragi flout on
special occasions and eaten without apy side
dishes.  Mutton, chicken and eggs are also
used =5 food whenever such food items are
available particularly during festivities. Vegetables
and meat are cooked in water and oil, turmeric.
onion, chilly and spices are added to make the
dishes tasty.

The Juangs of Dhenkanal are not so much
habituated to drinking liquor ‘as are those of
Keonjhar ares. But they drink the juice of
powdered opium fruits boiled in water which is
ntoxicating snd reliet giving.

During the field work the daily food intake by
different famity members in six famiileg—three

in Keonjhar study area and three in Dhenkanal

study area was observed for seven days and the
guantity of different food items eaten per day by
male and female adult units was estimated with
the help of the standard literature on nutrition
brought out by Nationai Institution of Nutrition,
Hyderabad. The constituent nutrients of
difterent foods were found out and the extent of
13 constituents avajlable in the daily average
diet per male adult unit and female adult unit
were cajculated and the findings compared with
the norms réecommended by the Indian councit
of Medical Research to find out excess of
defficient intake of each of these constituents.
The Table 3 gives a comparative picture of
excess and deficiency of these 13 nutrients in
ihe diet of the Juangs of both areas. The data
zre zrranged under three categories :

1. Nutrients found in excess in the diet
taken by both men and women.

2. Nutiients found deficient in the diet taken
by both men and women.
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3. Nutrients found in excess in the diet
takeh by the males and deficient in the
diet tzken by the females.

The table shows that nutrients fike calcium,
phosphorus, iron and Vitamin A &re found in
excess in the diet taken by the Juangs of both
sexes of Keonjhar district.  But excepting
Phosphotus which is common to both areas
certain other nutrients such as Carbohydrate,
Vitamin B; and Niacin are found in excess in
the diet of the Juangs of both sexes in the
Dhenkanal area. :

TABLE 3

Excess an Deficiency of selected Nuttients
in Juang diet

Keonjhar Dhenkanal
Excess intake by both men and women :
Caicium Phosphorus
Phosphorus Carbohydrate
lron Vitamin B,
Vitamin A Niain
Deficient intake by both men and women :
Protein Fat
Fat Vitamin €
‘Caloty Common salt
Vitamin C Vitamin A

Common salt

Excess intake by males and deficient intake by
females : :

Carbohydrate Vitamin B,
Vitamin B, Protein
Niacin Calory
Vitamin B, Calcium
fron
As regards deficiency it is found that fat,
Vitamin C and common salt are deficient

nutrients common to both areas. The deficient
nutrients whijch are specific to the areas sre
protein in the Keonjhar area and Vitamin A in
the Dhenkanal area.

There are seven different nutrients which show
excess intake by the males and deficient intake
by the femaics. Of these food vaiues Vitamin B,
is common to both areas. Niacin and Vitamin B,
fail to the Keonjhar side and Protein, Calovy,
Calcium and lron to the Dhenkanal side. Food
vaiue of different items of fcod taken daily per



male adult unit and female adult unit beth for
Keonjhar villages and Dhenkanal villages is given
in the Ahnexgre 3 (8) and 3 (b). - The composi-
tion of the aversge diet of the Juangs of the
study aress as compared with the norms
recommended by Indian Council of Medical
Research is "presented in Annexure 4 (a) for
Keonjhar Study Area and in Annexure 4 (b) for
Dhenkanai Study Area

Juang population and Sex Ratio

In the study area the population of the Juang
was 470 (236males and 234 femaies) in Dhenka-
nal end 450 (229 males and 221 females) in

former area and 965 in_the latter area.y The Table
No. 4 gives the population and sex ratio among
the Juangs at the state as well as district levels
for 1961 Census and 1971 Census as compared
withithe correspondmg fugures of the study areas
as collected during the survey in 1984. The sex
ratio for both'the study areas is 979 wheress the
corresponding figure for the Juangs of Dhenkanal
district 2s a whole is 1,041 and for Ksonjhar is
1,074. Except the study areas and Ksonjhar
district for 1961 Census the sex ratio at the State
level and at the district fevel in both 1951 and
1971 censuses is ebove 1,000 varying from 1,013
to 1,074. This shows that the female population
is greater than the male population in the Juang

+ and Dhenkanal.

Keonjhar. The sex ratio comes tc 992 in the society.
TABLE 4 ,
Juaﬁg_ .pop‘u/atibn and Sex?B‘s:tio
Year Area .No. of < : Population ~ Sex Ratio
~ couples Total *~ * Males Females Females
i - per 1,000
\ ; Maies
™) 2" (3) (Dot G 1)
1961 qnss'a ‘ 21,890 10,877 | 11,013 1,013
1961  Keonjhar District 9,768 5028 4740 b o3
1961 Dhenkanal District 11861, =, 55587 5,964.‘_. 1,067
1971 ORISSA 24384 11888 1249 1,051
1971 Keonjhat District 12,372 ._:‘5;956 6,406 . 1,074
1971 Dhenkaral District 11,378 5574 5804 1,041
1984 Dhenkana! Study Area 97 470 / 236 234 932
1984 Keonjhar Study Area 105 450 229 221 965
1584' Study Area of Keonjhar 202 920 465

455 979

Dlstributlon of Juang population of the
study areas by age-groups.

The population of the Juangs in both the
study areas is distributed under 14 azge-groups
each of four year interval and the last age-group
is 70 vears and above. Based .on the data a
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population pyramid has been constructed. The
distribution of the population  under different
age-groups is given in Table 5. . But the
population pyramid is given below. By its
side the population pyramid for Keonjhar and
Dhenkanal districts is given for comparison.
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The pyramid shows that there is no basic
difference between the study areas in respect of
the distribution of population under different
agergroups. The population in the four age-
groups from the bottom is more or iess the same
in both the areas and those age-groups comprise
larger population than the higher age-groups
which show significant decline in population
from the age-group 40—44 years upwards to 70
years and above. On the whole the population
pyramid conforms t0 a broad base up to the
age-group 15—19 years after which it takes a
tapering trend to the top with a slight bulging in
the age-group 5054 years in the Keonjhar side.
Compared with the population pyramid for the

overali population of Keonjhar and Dhenkanal
districts taken together it shows that in the
pyramid the tapering trend is very clear and the
base is much broader than that of the study areas.

The distribution shows that the children of
0-—4 years and 5-—9 years age-groups comprise
10:42 per cent and 1276 per cent respectively
in the entire popuiation of the Dhenkanal study
area. The corresponding figures for the Keonjhar
study area in the same order are 10-89 per cent
and 12'89 per cent. It shows that nearly
one-fourth of the population in the study areas

fall to the first two lowest age-groups up to

9 vears.

TABLE 5

L S e RS S S el S

Age-Groupwise Distribution of Juang populstion, 1984

St Age-grogb Dhenkanga! Study area Keonjhar Study area Dhenkanal sad Keonjhar

Wo. ' ey 56 AT s S s Swidy area

M F T M F Y M F T

{1) {2 48y 4) (5} {63 {Nn {8) (8 {10) {11)

1 Ol 29 20 49 (10°D) 29V 20 49 (17°0) 58 40 98 {10)
2 5wl 34 26 60 (13) 36 22 58 {13) 70 48 118 {13)
3 1014 . 3 17 42 (9) 27 16 43 (16) 52 33 85 (9)
4 15219 . 31 53111) 28 28 54 (12) 48 59 107 a1)
5 20.-24 % 14 11 25 () A8 23 M (@ 32 34 68 (7)
8 2529 % 14 17 3 (N 12 19 N 26 36 62 (7)
7 3034 Gats TS 31 470100 18 18 36 (8) 34 49 83 (9)
8. 35.-39 5 29 27 48 {10} 15 17 3217) 36 44 80 (9
9 4044 o 10 88 19 B 20 (4) 27 21 48 (6)
10 4549 o 23 10 33 (N 11 16 27 (8) 34 26 60 (8)
11 5054 Fo E] 15 23 {8) 20 11 31 (7} 8 26 54 (&)
12 5559 sy 5 13 (3) 2 12 14 (3 10 17 273
13 60—64 e 2 7 9{2) 3 4 7 {1} 5 11 16 {2)
14 6669 3 4 (13 2 2 4{1) 3 5 8 (1)
15 70 andg above = i 4 511} i 2 3(n 2 8 8 (1)

Total 208 234 470 229 221 480 465 455 920
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Merital status of females of different age-
groups (in percentage).

The marital status includes three components—-
unmarried, married and currently married. The
married includes married, widowed and divorced,
and the currently married includes those who
married last year. The information are provided
in the Table. 6

The data show that there is no woman above
20 years of age among the Juangs of Keonjhar
who are unmarried. All the unmarried girls are
confined to the first two age-groups, thatis, 13
girls to the age-group 10-14 Years and 15 girls
to the age group 15-19 vyears and in the
remaining age-groups there is not a single case
of woman of unmarried status.

In contrast a different picture is seen in the
cese of the Dhenkanal study area. In this case
there are unmarried women not only in the first
two age-groups as in the case of Keonjhar but

also there are unmarried women in many older
ége-groups such as one unmarried woman in
25—29 year age-group, two each in 30— 34 year,
35—38 year age-groups, three each in 50— 54 year
and 60—€4 year ege-groups. As regards curren-
tly married women all cases of this nature are
confined to the first two cge-groups that s
10—14 years and 15-19 vears. In the case of
the Keonjhar study area all the three mearried
women of 10—14 year age-group were currently
martied. Butinthe next age-group, that is, 14—19
years out of 19 married women of the Dhenkanal
study area 11 women were currently married
and out of 13 married wonmien of the Keonjhar
study area 7 women were currently married.
Except these two age-groups no other age-group
show eny currently married cases. !t means that
both in Dhenkanal and Keonjhar marrizges of
women are held before they attain 20 years
of age and late marriage after 20 years is not in
vougue among the Juangs.
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Percentage of married, widowed and

divorced population,

Data regarding these matters are presented
in Table 7. No special feature is noticed in
the category of married in both the study areas
except that in the case of Keonjhar area the
percentage of mairied among the females is low
from the age-group of B0—D54 years upwards,
In the case of Dhenkanal area such a low
percentage of married among the females is
marked only in the age-group of 80—64 years.

The widowhood is seen from the age-group
of 30—34 years upwards for both males and
females in the Dhenkanal study area and the
percentage of widowhood is spectecularly larger
from the age-group of 45—49 years upwards in
the case of the females. But itis not so in any
age-group except that of 60—64 years in the
case of the males. The Keonjhar study area
present a different picture. In this area the
widowhood starts from early age-group of
15—19 years. The males donot show widow-
hood in large extent from younger age-groups
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to older zge-groups. But in the case of the
females the widowhood is seen in small extent
up to the age-group of 45-—47 vears after which
the widowhood is seen to have existed in great
magnitude.

The problem of divorce is of little importance
among the Juangs of Dhenkanal study area
wheteas it is of great significance in the Keonjhar
study area. The matter of divorce has occured
only in the age-group of 35-—39 years to the
extent of 5:56 per cent on the male side in the
former study area. But this problem is seen
to.have occurred from very early age-group of
20—24 years on both sides of males and females
up to the age-group of 45-—49 years beyond which
there is no case of divorce in the latter study
area. One of the reasons for the occurence of
divorce to a greater extent among the Juangs
of Keonjhar than among their Dhenkanal counter-
parts is that the former have retained tribal
characteristics to a great extent and are less
influenced by the Hindus among whom the custom
of divorce is not in vogue as itis among the
tribal communities.
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‘number of children.

Pergentage of ever married women with

In this section the matter relating to the
number of children which the married women
have ever given birth in both the study areas is
analysed. Children up to 14 years of age have
been counted for this purpose. The data are
furnished in the Table-8.

The table shows that the women having no
chiid are in greater proportion in Keonjhar study
area (13-24 per cent) than in Dhenkanal study
area (909 per cent). The percentage of women
having one child is the highest in both the
areas. It is 2314 per cent in the case of
Dhenkanal and 22'52 per cent in the case of
Keonjhar study area. As the number of children

increases the percentage of women bearing
them steadily decreases. This pattern is largely
applicable to the Dhenkanal study area. But
no such clear cut pattern is noticed for the
Keonjhar study area. In this case the per-
centage of women bearing two children is same
as that of those bearing three children. After
the third child there has been steep fall to 3:97
per cent for women bearing four children
instead of further decrecse the ' percenizge of
women bearing five children has been almost
doubled, thatis 6:62 per cent. There ae no
women in the Dhenkanal study area bearing
more than five children. But in the Keonjhar
study area such women were present, 1-96 per
cent of women have given birth tc six children
and 1-32 per cent to more than six children.

TABLE 8

Percentage of ever married female with no. of children (O-14)Years of aée

Number of Children

Study Area

No child One Two Three Four Five Six More
. than six
Dhenkanal (9:09) 2314 17:36 12-39 248 165
Keonjhar 13:24 2252 1656 16'56 397 6:62 1-99 1-32

Woman having offspring above 14 years of age are not included in counting.

Births in the last one year by order of birth
in percentage (Study area—1984) :

Information on births during the last one vear
by order of birth were collected from the study
area. If a woman had reported having given
birth to a child during the Ilast one year and
if the total number of children ever born to her
was say 4 then the last year's birth in order of
birth is 4. Such a classification of birth by
parity is extremely useful for a number of
reasons. The data relating to this problem are
presented in table 9.

The table shows that 3 births have taken
place in the youngest age-group of 15—19
years. The same number of births has zlso
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taken place in the next higher age-group of
20—24 years. The data show that even the
second birth has taken place in the much older
age-group of 35—39 years in the Dhenkanal
study area. But there is no such instance of
second birth by the older women in the Keonjhar
study area. The fourth, fifth and sixth births
have all taken place within the range starting
from 25 years to 44 years. Even the 8th and
Sth biiths have occurred in the age-group of
30—34 years and such larger number of births
by the women of middle age-group. Even the
birth of 10th in order by women of 35—39 years
have occured in Dhenkanal district. But the
women of Keonjhar have no experience of giving
birth to such a large number of children.



TABLE 9

Births in the last one year by order of birth in percentage (1984 study area)

Sl Age-group of 1st _Eg_ 3rd

No. NMother DKL.  KEO. DKL.  KEO. DKL.  KEO,
M (2) (3) (4) (5) (6) (7) (8)
1 1014

2 5=a 12:¢0 3333 3-23 833 645

3 90-24 2727 1053 2727 526 1818  10'53
4 25—29

5 30—34 645

6 35—39 3-70 £

7 40—44
8 45—49
9 50 A : =
10 15—49 511 618 511 2:06 292 206
: St Age-group of 4th o e Bth

No. Mother DKL.  KEO. DKL.  KEO. DKL.  KEO.
(1) (2) (9) (10) (11) (12) (13) (14)

1< K014 ;

2 15—19 5

3 20-24

4 25—29 17-65 11:76 6-25 1875
5 30—34 968 667 323 1333 323

6 35—39 370 7-69 7:69

7 40—44 10

8 45—49 "

9 8O-+ 2:94 :

10 15—49 438 103 3-65 412 146 412




-

Sl Age-group of 7th 8th A 9th e iBth S Remarks
No. Mother DKL. KEO. DKL. KEO. DKL. KEO. DKL KEQ.

m (2) (15) ("), (17y (8) (19) (20) (21) (22) (23)
1 10—14 oa

2 15—19

3 20—24

4 25—2.‘5; :

5 30—34 323 323

6 35—39 370

7 40—44 10 1111

8 45—49 B

8 50

10 15—49 073 103 073 073 073

Sex ratio of children (1—14 years) ever born

The number of male children and female
children born to women of different age-groups
varies between the two study areas. The Table
10 gives the information regarding this matter.
It is seen that on the whole the propor-
tion of female children to male children
in the age-group of 1—14 vyears is greater in
the Keonjhar study area than in the Dhenkanal
study area. The sex ratio in the former area is
741-67 whereas it is 652:'69 in the latter area.
In five out of eight age-groups the sex ratio is
greater in Keonjhar than in Dhenkanal and 'in
one age-group the sex ratio. has crossed 1000
in Dhenkanal where as it has gone up to 1400 in
the age-group of 20-24 in Keonjhar,

Sex ratio of Surviving children (1—14
Years).

It is interesting to compare Table 9 with Table
10 which gives information about the sex ratio
of surviving children (1—14 Years). It is found
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that 52:6 per cent of male children and 504
per cent of female children of 1—14 years born
to women in their whole reproductive age range
from 15 to 49 years survived in the Dhenkanal
area. The corresponding figures for the Keonjhar
area is 75 per cent and 69.6 per cent
respectively. The mortality of female children
has touched 50 per cent mark in three
age-groups of their mothers that is 20—24 years,
30—34 years, and 40—44 vyears, in Dhenkanal
where as it has crossed only in one age-group
that is 35—39 vears of their mothers in Keonjhar.
Nothing can be inferred from this difference
except that cne can dcubt the influence on the
Dhenkanal Juangs of the Hindu society in
which female children are not taken care of
properly as the male children are. It may be
mentioned that in a tibzl society no difference
in attitude towards the male and female children
is marked. A male child is as much welcome
as a female child is and therefore the latter is in
no way discriminated against as her counterpart
in a Hindu society suffers.
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TABLE 10

Sex ratio. of children (1—14) ever bomn

sl.  Present , Study Area
No. age of Dhenkanal Keonjhar Dhenkan_al—}-Keonjhav
mother Males Females Sex Males Females Sex Males Females Sex
ratio tatio ratio
(e (3) (4) (5) (6% AT (8) (9 @10y (1)
PR e n LN SN G e e S B mgsoes B ORI B
1 15—19 8 1 125 8 7 875 16 8 500
2 20—14 9 6 66667 10 14 1400 19 : 20 105763
3 25—29 26 24 92308 29 12 41379 55 36 65454
4 30—-34 43 34 290671 24 15 625 67 49 731:34
5 35—39 37 18 48649 24 22 - 91667 61 40 65574
6 40—44 27 22 814:81 11 7 63636 38 29 76316
7 45—-'49 17 4 23529 A4 12 85714 31 16 51613
8 50 and 10 10 1000 11 9 81818 21 19 90476
above.
9 15—49 167 109 65269 120 89 74167 287 198 689-89
4z

v
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. e woman in these two areas.
“ resents information about this matter.

Awerage number of childrén ever born

per woman.

The. living conditions are so differant between
he Dhenkanal and Keonjhar study areas that
ne may think of some difference in regard to
he average number of children born
The Table 12
It shows

hat in the case of

with the advance in age

., Dhenkanal the average number of children ever
- born per woman has increased up to the 35—39

years beyond which it has decreased. The same
trend is also noticed in the case of Keonjhar

- except one difference that in this case the age-
* group beyond which the average declined is

£

e ey e

N e T Y T el suln . 36" gl Tl S
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. 45—49 years.

As compared with the Dhenkanal
study area the average number of children ever
born per woman is greater in five out of eight
age-groups in the Keonjhar study area. In this
the average has been as high as five, but in the

" case of Dhenkanal the figure has not exceeded

three in any age-group. As compared with all
India average it is seen that the averages in the
first three age-groups are lower in India than in
the study areas taken together. But in the
remaining five higher age-groups the averages
ate much higher. For example, the average in
the age-group of 50 years and above for both
the study areas is only 2 whereas the corres-
ponding figure for the country as a whole is ag
high as 4.736.

¥ . .
Average number of children ever born alive per woman

Average number of children ever born alive per woman in different age-groups is given in the

Dhenkanal =

i 0973

India 133 2413

3455

Tabie 12.
TABLE 12
Average number of children ever born alive pei woman
ONrOE Age-group -
15—19 20—24 25-—-23 30—34 35—39 40—41 45—49 504 15~49

Keonjhar study 17 1 o 2 2 3 2 2 1 2
area. :
Dhen kanal 1 2) 2 3 3 5 5 2 2
study area.
Keonjhar - and 1- 2 * 53 - 3 4 4 2 3

4264 4712 4983 4736

Child-woman ratio (1984)

The child-woman  ratio (CWR) is calculated

as follows :

= SB(0=4)
T By X 1000

or

Proportion ‘(P) of total living children in
the age-group of 0-4 years to females (F)
in the age-group of 15-49 vears.
N o)
2 Rz_ms47 %1000
. Proportion (P) of total living children in
“"the age-group of 5-9 vears to famales (F)
- in the -age-group of 20—54 . years.
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The table 13. gives the data on CWR for the
study areas as compared with Qrissa and India as
a whole.

TABLE 13
Child-Woman Ratio (CWR) 1984

Study Area CWR
R, R,
1. Keonjhar 3711 504
2. Dhenkanal - 358 496
“  OQrissa (1981) H I IV 708
India (1981) 546 695

i,z;



Tt is seen that between the two study arsas
Dhenkanal shows a lower fertility fevel both in
R, and R, than what is recorded for Keonjhar.
The CWRs corresponding to the age-group
0—4/15—49 and to the age-group 5-9/20—54
for both the study areas for 1984 are much lower
than what those in QOrissa and India as a whole
for 1981.

Age specific marital fertility rate (ASMFR)
The age specific marital fertility rate (ASMFR)

is calculated to find out the average number of
| children born alive during the last vear per
| married woman of a particular age-group. The
i Table 14 gives the ASMFR for six age-groups for
the study areas. The last row of the table gives
general marital fertility rate (GMFR) for 156—49
years.,
TABLE 14
ASMFR
Age-groups Study areas 3
. Keonjhar  Dhenkanal Keonjhar
Dhenkanal
: combined
(1) (2) (3) (4)
15—19 042 016 029
20—24 026 0-09 018
25—-29 025 018 022
30—34 020 010 015
35—39 015 004 o010
40—44 011 02 016
k GMFR(15—49)206'18 10833 1573
Study Area
L India 143

| The table shows that the age specific marital

| fertility rate for all the six age-groups is less in

‘ the case of Dhenkanal than that of Keonjhar.

| The general marital fertility rate (GMFR) is also
fower in Dhenkanal than that of Keonjhar. Both
the study areas record a lower GMFR as compared
with the rural areas of India as a whole which
is 143.
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Barren women

Married women who have attained menopause
and are above 40 years of age and have not
been conceived are considered barren. The
Table 15 gives the distribution of barren women
in the study area.

TABLE 15
Barren women
Age-group Keonjhar Dhenkanal
35—39 1
40—44 1 1
45-—49 2 2
Total 4 3

The barren woman belonging to the age-group
35—39 is really of 39 years old and has no
possibility of bearing child. Thete are thus four
barren women among 117 married women of
the age-group bevond 39 vears of age in Keo-
njhat district.  This works out 342 per cent of
barren women who have now no possibility of"
bearing children.

In the case of Dhenkanal there are thres
barren women above 40 years of age and the
propottion of barren women in Dhenkanal comes:
to 2'5 per cent. Besides these barren women
there are some married women who have as vyet
no child born to them (either still” birth or live
birth) although they have been enjoying conjugal
life. The Tsble 16 gives a distribution of such
women having no experience of conception so.
far. ;

TABLE 16

Women with no issue so far

Actual age Study area
Keonjhar Dhenkanal

25 1

27 o 1

31 1 1
32 5 1 =

34 1

35 e, 1
Total 2 5




There is a general notion that the Juangs
particularly the section living in the Juangpirh of
Keonjhar district have a low reproductive or
~ fertility rate. This study which was taken up in

five Juang villages in the Juangpirh does not
" prove the public idea to be true. The Juangs of
Dhenkanal are settled cultivators, agricultural
labourers and wage earners, Their counter-
parts of the Juangpirh are primarily shifting culti-
vators. It is generally believed that the Dhenka-
nal Juangs who are settled agriculturists and
enjoy diversified economic pursuits are better fed
than their Keonjhar Juangs who depend for
their livelihood upon shifting cultivation which
is a primitive form of economic pursuit. The

low food intake and resulting mal nutrition are:
attributed for low fertility rate among the
Keonjhar Juangs. But that is also not a fact.
The section dealing with the dietary habits
shows that no serious deficiency either in the
quantity and food value is noticed in both sides.
Rather it is found that the intake of certain foods
is sufficient in both areas. There are certain-
other food items the intake of which is sufficient
in one area and deficient in another. If such

differences have attributed to the cause of low
fertility in one area and high fertility in another
area it is necessary to investigate the matter by
taking the study on a larger coverage.

by
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