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From the Geoeethnic and cultural point, most of the tribes of
Andhra Pradesh are identical with tribes of Central belt of Indias
peninsula where largest concentration of tribal population has been
inhabiting, The total population of Scheduled Tribes in the country
is 538,16 lakhs and they constitute 7,85¢ of the total population as
per 19681 Census reports! The total tribal population of Andhra
Pradesh is 31,76 lakhs and they constitute 6,10% to the total tribal
population of the country. The tribe-wise and district wise distri.
bution of tribal communities is furnished in the Annexure I,

Concept of Tribe:

The concept of the Scheduled Tribe varies from State to State
or area to area. A community may be Scheduled Tribe in one State
and it may be Scheduled Caste in another State and same may be back-
ward class or forvard class in another State, For example, Lambadas
or Banjaras or Sugalis are Scheduled Tribes in Andhra Pradesh, bt
they are classified as Scheduled Castea in Karnataka and Unien Terri.
tory of Delhi and Backward Class in neighbouring Msharashtra, Simi.
larly, 'Goudu' is Scheduled Tribe within the Agency tracts of Andhra
Pradesh but they are not recognised as Scheduled Tribes in adjoining
State of Orissa eventhough they are predominantly found in tribal
areas of Orissa State. The Yerukulas are recognised as Scheduled
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Tribes in Andhra Pradesh but their counterparts, who are known as
Korchas in Karnataka State, are not recognised as Scheduled Tribves
in that State, This kind of anamolies lead to immigration of iden
tical communities in order to grab the benefits, Identical nomene
clature of certain communities within the State also is leading to
much confusion and facilitating these non~tribal caste groups to
claim Scheduled Tribe sociel status, The Kammara caste, who are
blacksmiths in the plain areas, are also claiming as Kammaras of
Agency tracts for the sake of enjoying the reservation benefits,
These two are quite distinct communities and they differ widely in
their customs, traditions, habits and value syatems, The social
organisation of these two communities and associated ritual prac-
tices are diametrically opposite to each community. Similarly,
"Thoti' is a Scheduled Caste group (village servants) but there ias
another group in Adilebad district who are recognised as Scheduled
Tribes and they are bards to Haj Gonds, The identical nomenclatures
are due to identical occupations or immigration of plains' people
into tribal areas in the past and consequent acquisition of local
tribal culture and traditions.

Andara Pradesh is the traditional home of nearly 33 tribal
groups and most of these communities are found inhabiting in the
border areas of Andhra Pradesh in the North and North-East.
Identical tribal groups are found in the border areas of Maharashtra
in the North and Madhys Pradesh and Orissa in the North-East, Out of
33 recognised Scheduled Tribes in Andhra Pradesh, 30 groups are foud



living in the sprawling 30,030 Sq.Ems, of scheduled areas and conti-
guous non-scheduled sub-plan area in the districts of Srikakulam,
Vizianageram, Visskhaspatnam, East Godavari, West Godavari, Khammem,
Warangel, Adilebad and Mahboobnagar, The scheduled area in the
State which is the chief habitat of tribal groups of Andhra Pradesh
constitutes 11% of the total geographical area of the State, The
density of population in tribal areas is 125 per square kilometre as
against 194 in the plain areas, The forest clad hills - the natursl
habitat of innumerable tribal communities are the guardians of not
only local tribkal groups but also the plain sreas since most of the
rivers and canals originate in these hill areas. The influence of
the habitats, environment, river systems, flora and feuns, neighbour
hood, ethnic groups ete, ia conspicuous in culture and customs of

local tribal communities,

On the basis of Ceo~ethnic characteristics, the tribal areas
of Andhra Pradesh can be divided into the following five geogrephie

cal regions:
(1) Gond-Kolam region - Tribal areas of Adilabad district,
Koya-Konda Reddi = Trival areas of K
. Warangal, xn-."m Godinnt Sa"Reot Dedgver] dovrtets.
3) Khond-Savara « Trival areas of Visakhapatnam, Vizige
()mmﬁﬂn-cmm . o
(4) Chenchu region - Nallasmelal hills, tribal areas of Mahboob-

nagar, Nalgonda, KEwrnool, Prakassm and Guntur districts,
(5) Plain aress - Areas of habitation of Yanadis, Yerukulas and
Banjaras.
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1. Gond-Kol em Reglon:

The Adilabad district situated in the extreme Northern part
of Andhra Pradesh is part of Gondwana region and identical tribal
groups are found in the adjoining districts of Maharashtra, This
district has natural bhoundaries of important rivers i.e,, the
Penganga in the North, the Vardha in the North-East, Pranahita in
the East and the Godavari in the South, Most of the rivers in and
around Adilabad are tributaries of Godavari and this river exercises
great influence in socio=-religious lives of tribals of the regicn,
The predominant soils are black cotton and sandy loams., Cotton is
the important commercial crop grown in this region. The important
minerals available in this district are coal, limestone, manganese
and clay. The district is having one of the richest forests and
area covered by forest works out to 42,43% to the total geographical

area.

4. Eoya-¥onda Reddl Reziop:

The Koyas are found all along the Godavari river starting
from Karimnagar to East Codavari and Vest Godavari districts, The
Konda Reddis are inhabiting on either side of Godavari banks from
Bhadrachalam area of Khammsm district to Devipatnam end Polavaraa
areas of East Godavari and Vest Godaveri districts respectively,

The Sabari and Kinnerasani are other important tributaries of Godae
vari in Khaamam district, This district is endowed with mcst varied
types of minerals, Coal deposits are extensively found in the tradi-
tional habitat of tribals on either side of Godavari gorges, Irem
ore, lime stone, marble and dolsmite are also found im larger quane

tities,
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The East Godavari and West GCodavari districts were formed in
1925 from erstwhile Godavari district, Good miscellaneous dry deci-
duous and semi evergreen forests are found in these two districts,
The total forest area in East Godavari is 3,23,148 hectares and this
constitute 29,9 percent to the total geographical area of the dist-
ricts In West Godavari district, total forest area constitutes only
10,4 percent, The mighty Godavari river greatly influenced the
soclo~economic condlitions of Koyas and Konda Reddis. As the lands
situated on either side of Godavari are extremely fertile, non-
tribals in large munbers immigrated to the tribal areas and occupied
the fertile lands, Commercial crops like tobkacco and chillies are
widely cultivated mostly by nen-tribals, This river facilitated the
movement of nonetribals from widely populated plain areas of East
Godavari aad Vest Godavari to sparsely populated tribal areas
through mechanised boats and laumches,

3a_Khoud-Sqvara Reglon:

The Khond-Savara region is one of the significant tribal
habitat having common tribal groups in sdjoining Orissa State which
vwas formed in 1936, This region spreads from forest and hill tracts
of Srikekulam :& Vizianagarem and Visskhapatnam districts and these
kill ranges form part of Eastern ghats, ¥inter is extremely cold
snd suamer will be pleasant with salubrious climate. The Nagavall,
Vamsadhara, Suvarnamvkhi, Vegavathi, Mahendratanaya, Gomukhli snd
Chempavathi (Gosthani) are important rivers in Srikekulem district,
These rivers mostly traverse in the tridal aresas of Srikskulem and
Vizianagarse districts hut tribals are not benefitted, South Indian
moist deciduous mixed forests are found, The 3sl forests are alse

found in this region only.




-l 6:-&

Machitund (fish tank) is one of the important rivers which
foras boundary between Orissa and Andhra Pradesh in the North-Eastern
part of Visakhapatnam district, The same river is known as Sileru in
Chintapallli and this river joins Sabari river, The Machkund river
profoundly influenced the socio-religious lives of tribals of Paderu
region, A section of Bagatas whose clan name is Matsya (fish) wor-
ship fish of a pond near Paderu area (Matchyagedda)., Sarada river
which originate in the Madugula hills flows through Chodavaram,
Angkepalli and joins into Bay of Bengal. Visskhapatnam district is
rich in its forest resources especially minor forest produce. The
forest spread over sn area of 4,70,813 hectares and this area consti-
tutes 41,50% to the total geographical area of the district, The
maximum height in the hilly areas is 1,680 metres, Southern tropical
semi ever green forests, Southern tropical moist deciduous forests,
toopical dry deciduous forests are found in this district. One of the
highest broade-gauge Railway lines pass through the enchanting moune
tainous tracts of Anantegiri and Araku areas of Visakhspatnam district,

4,_Chenehu Reglon:

The traditional habitat of Chenchus is found in contiguous
forest tracts of Nallsmalal hills in the districts of Guntur,
Prakessm, Kurnool, Mehboolnagar, Nalgonda and Vikarebad areas of
Renga Reddy district, Much of the area of these Nallsmalai hills
through which Krishna river flows is presently declared as Tiger
Project Ares. The Nagarjunasager-irisailsm Tiger Ssnctuary extends
over an area of 3568 Sq,Kms, in the districts of Cuntur, Prakesm,

Mahboobnager, Nalgonda and Kurnool,
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The Chenchus of this area are more or less at focd gathering
stage of economy and they largely subsist by hunting and collection
of roots, tubers and honey.

22 Blaln Areas:

Yanadi, Yerukula and Lambadas are only important numerically
predominant tribel groups found in the plain aress of the State,
These three groups wete recognised as Scheduled Tribes from 1956 one
wards in Andhra region and from 1977 throughout Andhra Pradesh,
Eventhough they inhabit the same area along with other caste groups,
their settlements are found in separate localities or hamlets., The
settienents of Yanadis ere found on the river and canal banks as
their main source of livelihood is fishing, The Yerukulas who are
mainly pig rearers live in mixed villages maintaining symbiotic re-
lations with non-tribal groups, The settlements of Lambadas are
found in separate hamlets (tandas) nearer to hill areas or pastures
where they could rear their cattle., In former, Lambadas were
pastoral nomadics but in modern times, they are becoming sedsntary
cul tivators and rearing of cattle ha» become their secondary ocoue
pation, Yerukulas are found throughout the State: Lembedas are
postly distributed in the Telangana region and sparcely in Rayalse
seema and coastal areas except in Srikakulem, Vizianagarem, Visese
khapatnam and East Godavari districts, The Yanadis are found only
in Andhra region.

QCCURALIONAL FALLLNs

The various tribal groups of Andhra Pradesh are st the
following different stages of economic levels,
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(1) Food gathering - Hunting, fishing, collection,
(2) Pastoralimm .

(3) Shifting cultivation.

(4) Settled cultivation,

The Chenchus living in the forest and hilly areas of Mahboobe

nager, Kurnool, Prakasam and Guntur districts are largely subsisting
by collecting tubers, roots and hunting small geme, Lanmbadas and
Gouds are mainly pastorels, Khonds, Porjas, Gadabas, Konda Reddis,
Kolams, Savaras snd Konda Doras are shifting cultivators, Jatapus,
Bagatas, Kotias, Mukha Doras, Valmikis, Koyas, Gonds, Pardhans etc,
are settled cultivators, The Yerukulas are traditional basket makera
and pig rearers, The Ysnadis living in the plain areas of the Andhrg

» feglon are traditional inland fishermen and rodentcatchers, But in
modern times, no tribal community can be classified strictly into any
water-tight economic categories.

EDIC JIRENTITX?

Several tribdal communities have their own names for self

identification (Ethnonym) and they believe that popular names by
vhich they ere called are given to them by outsiders (Exoethnonym),
The details of these nomenclatures are as follows:

s1 Neme of the commmity as Name of the communi
No. called among ves on%u L] oum
. { Ethnonym i M‘-m;
1 2
.-
1, SOaramer Savara
2, Kui doras or Kuvinga Jatepu

3.

Kui dora or Kuvinga Khond



2

4,
5

7
Be
e
10.
1l.

12,

Cutomi or Gitadinm
Kubing or Kodangi
Rana or Padal
Gorun

Koitur

Koitur

Patadi

Kolawar

Gorbal or Gormati

Kurru

Konda Dora
Bagata
Porja

Koya

Gond _
Pradhan

Kolam o1
Mannhewar

Lﬂ&w
Ban) or
Jugels

Yerukula

adopted the nomenclatures coined by outsiders,

classified dbroadly into three lingistic family names,

The tribal groups who are possessing their own dialect are
able to preserve their original names but other groups have totally

The tribal languages or dialects of Andhra Pradesh can de

Languages or dialecis

ﬁg: Name of the Linguistic femily
| Dravidian Linguistic Family Gondi, Koya, Kubi
" Kui, Kolsai, Yerusla
2. Mundari Linguistic Faully Savara, Gadaba

3

Indo=Aryan

Lambadl or 3anjara

The details of tribel dialects and mumber of speakers of respective

dtalects are furnished in Ammexure 1I.
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MYTHOLOGICAL AFFINIIY:

Almost 21l the tribal communities poszess rich mythologies,
folk tales, stories which amply illustrate their affinity and re-
lationship with the heroes of great epics and great tradition, The
Altareya Brahmsna of Rigveda makes the Savaras the descendants of
tho Viewssithra who vere cursed to become impure by their father
for an act of disobedience, while Asmaysna describes thom as having
euanated from the body of Vasista's cow to fight Viswanithra
(E. Thursion Vol.6 page 305). The Koyas of Godavari gorges bslieve
that they vere descendants of Lord Bhima and ancther 'wild women'
whom the former married during the exile in forest. The Conds of
Aéilabad claim that their ancestors were hrought up by goddess
Parvathi, consort of Smmbhu Mghadev, The Kolams of Adilabad also
believe that they were descendents of the Lord Bhima and Hidimbi
whom they call Edumala Devi (goddess of two hills).

The Lanhadas or Sugalis or Banjaras who are mumerically pre-
dominant in Andhra Pradesh claim descent from Molgand Mota, %o
»rothers who served Lord Krishna, Yerukulas or Korchas trace their
descent from Dharmaraja and fortume telling woman (Yeruka) whena
Dharmarajs sad Duryvdsna were at varisnce, The former, to avoid
stif?, went inte voluntary exile, A women who loved him set out im
-search of him, but through fear of being idemtified, dlaguised herw
self as s fortune teller, In this mamner, she found him snd their
offspring becase known a8 Korava from Kuru, fortume tellingh,

" mcmaﬂ!ﬂmamm Vol m
. w Edueationsl Services, lew Delhi, Medras 1987, Pow .
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The Chenchus inhabiting in the Nallamalai and Erramalal hillas
believe that Chenchu Laxmi, consort of Lord Narsimha (half men gnd
kalf liom) bora in their community., They also claim mythical affie
nity with Lord Siva whom they caell Chenchu Mallaish, Important Saiva
temples are situated in Chenchu habitats and they have been serving
in these temples in different capacities, In the past, they used to
escort the pllgrims in the forest areas in their respective tradi-
tional boundaries and in return of their services, the pilgrims used
to pay customary fixed amounts called 'mettu’,

SOCIAL STRUCTURES
The socisl organisation of various tribal groups living in
particular territory is more or less identical., The Gonds, who are

numerically predominant in tribal areas of Adilabad district are
divided into the following four exogamous phratries,

3:: '-P:r:ir;“ Totem tree Flag
+ Edweer Malek Mara (Maredu Bodal Janda
’ (Seven i‘:ét:. AEGLE mam(.os ) (Yellow colour)
ancestor group)
. OSarween Sagge Mara (Ippa tree) Erval Janda
- (54x divime iﬁvm FOLIA (Greea colour)
ancestor group)
A Sagge Sale Mara Dhavaral J
’ mv'o. ::uu (White colour
ancestor group)
N Teka Mara (Tesk) Ragal Janda
- u..:g'n div TECTONA GRANDIS (Red colour)
ancestor group)
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The local traditional Gond leaders also informed that phratries
with one, two and three divine ancestor groups in the Gond community
are found in the tribal areas of Madhya Pradesh and Maharashirs,

The indepth study of Clan and Phratry organisation of Gond
tribe in Adilebad district reveal the elaborate and complex divisions
and affiliations in the community., In Gond phratry system, the names
of divine ancestors, their respective wives, their place of original
habitation (kingdoms), names of totem tree etc. and associated deliefs
and rituals are religlously preserved and scrupulously followed, All
the clan members meet ammually and observe ritusls in homour of their
divine ancestors, It is significant to note that the gotra system of
Brahmins (Priests) and clan and phratry organisation of Gonds are
identical except names of divine ancestors, A.L. Basham, an eminent
historian believed that "gotra systea is a survival of Indo-European
origin which has developed especially Indian features ,... Gotra as
it existed in historical times was primerily a Brakmanic Institution,
adopted rather half-heartedly by other twice born classes and hardly
affecting the lower orders” (1985, P,153,154). But comparative
analysis of gotra system reveal that Conds are having eloborate
structure of clan organisation than Priests, There is every scope %o
bpelieve that clan system originated among tribal communities of India
and not from anyvhere else, lHovever, further studies have to be
underteken to establish genesis, diffusion and adoption pattern of
clan system among tribal communities and other mom-tribal societies

&n India,
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Some of the primitive tribal groups inhsbiting along with other
hill tribes in scheduled areas of Andhra Pradesh ere seen adopting the
custons and traditions of their advanced counterparts, The Savaras
living in tribal areas of Srikekulam, Vizienagaram do mot have clans
or septs in their social organisation, In the former days, they used
to follow village exogamy and cross-cousin principle in their matri-
monial alliances, But in modern times, the Savaras adopting the
totemic clans of Jatepus and prefixing their names with these clan
names, The common totemic clan names adopted from Jatapus by Savaras
are Arike (amall millets), Biddika (earthen pot), Kumbirika (a kind of
tree), Bedala (buffaloe), Kondagorri (wild sheep), Addakula (Phamera
vahlii), Muteks (Butea monosperma) etc, It is significant to note
that several tribal groups living in tribal aress of Visskhapatnam
district possess identical clan names and it is believed that all
these totemic clan names are originally found among 'Kotia'., The
common totemic clans noticed in most of the tribal groups are Korra
{Sunm), Pangl (Kite), Ontala (snake), Killo (Tiger), Gollori (Monkey),
Kumudu (Bear), Matya (Fish), Chelli (Goat) amé etc. Bagata, Mukha
Doras, Porja, Cadsba, Mall, Valmiki and other tribel groups living in
Paderu and Araku tribal areas possess identical clan names (Bowse),

Similarly, hill tribes living in scheduled areas of Adilabad
district adopted the phratry and clan structure of Raj Gonds, The
Kolams, Pardhans, Thotis, who are living in symtiotic relationship
with Gonds adopted the basic social structure of Gonds. This process
of adopting the basic principles governing the socisl structure,
associated customs, traditions and other cultural ethos, values from
other dominant tribal community can be termed as elitist tribalim,
This kind of process precedes Senskritisation in the context of tribval
situation in contemporary period in Andhra Pradesh,



Patriarchal, patrilineal family types are universally found
among trival communities. A man may marry more than one wife (Poly-
gany) due to seversl socio-ecconomic factors, As women are economic
asset and industrious, the rich tribals who possess more land marry
more than one wife and these women folk look after cultivation of
lands, Levirate type of marrisge elso another cause for polygsmous
femilies, It is the customary duty of younger brother to marry the
widow of the deceased brother invariably with the consent of the
former, This custom is followed primarily to extend protection to
children and widow of the elder brother, Destitutes and orphans are
generally not found in tribal areas because of such sociological

obligations and protection,

Unlike in the plain areas, the women in tribal areas occupy
equal or sometimes higher social status and, therefore, the woy has
to pay Wwide price to girl, In eddition to 'bride price', the groom
has to meet all marrisge expenses including presentation of new
clothes not only to bride but also to her parents. The marriage
takes place at the residence of groom end he has to arrange commue
nity dinner at his house as well as meet the expenditure of dinner
at the residence of the dride, The tribves of Andhra Pradesh praoce
tise the following socially accepted ways of scquiring natess

(1) Marriege by cspture including ceremonial capture,
(2) Marriege by negotiations,

(3) Marriage by mitusl love and elopement,

(&) Marriage by service,

(5) Marriege by intrusion,

(6) Marriage by probation,
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Marriage by Capture is poor man's marriege and it is generally
pre-arranged cepture and solemnige the marriage with important and
‘essential ceremonies of the marriage, All the hill tribes in the
State practise this method of marriage, ‘Ceremonial Capture' is in
vogue among Jatapus of Srikalulem and Vizianageram districts, Any
boy whoseever catches the upper amm of a girl has to marry that
perticular girl as hushbend alone got the privilage of catching the
upper am and put his hand on the shoulders of the girl, Marriage
by Negotiations is the elaborate system of merriage which involves
heavy expenditure, In case when either of parents refuse for a pro-
posed match, the doy and girl elope to a2 distant place and return
back after one or two years, Vhen a boy is unable to pay bride price,
he would serve in the house of the prospective father-in-law for a
stipulated period and then marriage is celebrated, Asong tribes of
Adilabad district, the girl who determined to marry particular boy
snd latter refuses to marry, the girl goes to the house of boy and
intrude into his house, She refuses to leave the house until mar-
riage is solemnised. After negotiations are settled among Lambadas
or Banjaras, the prospective son-in-law goes to the house of father-
in-lavw and resides for few weeks or montha, The behaviour and
temperament of boy is tested during this probationary period and
then marrisge is solemnised.

All the tridal commumnities permit divorce and imitiative for
separstion comes from girl and mot from boy, The woman who is dise
satisfied with her hushend develops amorous relations with another
man and deserts her hushand and lives with her second hushend. The
second hushbend has to pay compensation equivalent of bride price
the first hushand paid to the aggrieved party. This procedure of
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divorce is found among all hill tribes, Among tribes of Visakthe~
patnan district, in addition to paying compensation, the second
husband has to arrange dimmer to the first husband and his party
after settlement of the dispute, During dinmer, dinmer leaf plates
are exchanged by first and second hushands and regerd each other as
brothers and never resort to quarrels, VYhea a woman deserts the
husband, the father alone has to look after the childrem and mother
never looks after the children if once she deserts the first hushand
and marries amother,

CEREMONTAL FRIENDSHIP:

The tribal communities inhabiting the forest clad hills of
Spikakulem, Vizianagaram, Visskhapatnem and East Godavari districts
have preserved most significent and vital social imstitution celled
institutionalised or sacred hond friendship, ITwo unrelated indivie
duals irrespective of status of caste or tribe, creed, sex enter

into ceremonial friendship through certain ritusls and ceremonies
and this association is continued from gemeration to gemeration,

The Jatapu tribe of Srikalulan and Vizisnagersn call the
sacred friemdship Thopagotis and Savaras of some districts call it
Nelayas The ceremonisl Iriendship among various tridal commumities

of Visskhapatnam district is kmown es Gothhamhar end Nesten in East
Godavari district, Goth in Adivasi Oriya memns friemd or relative

and entire process of ceremonies connected with friendsaip is
called paadhar. This institution has dissppeared beyond tribal
areas of East Godavari district, The ceremonisl frieadship is o
social mechanism of extension of kinship ties for mutual help and
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reciprocal obligations among persons who are not related either
through consanguinity or affinal relations,

Goth Friendship:

The traditional friendship can be established between two male
members or between two girls or between a boy and a girl., This tradi-
tional friendship is not limited only to unmarried boys and girls mut
even married men and women also enter into friendship., The bond
friendship betveen a oy and girl takes the form of courtship and
ultimately result in socially accepted marriage, if the girl and the
boy belong to the same tribe and belong to marrisgeable clans, In the
case of proposed friendship between a boy and a girl, the girl takes
the initistive for friendship negotiations, Generally, the process
of friendship will begin either on shandy day or any other festive
occasion, The weekly shendies (weekly markets) play very significant
role in the 1life of the tribal pecples The veekly markets are not
only places of business trensanctions but also these act a2 the
grounds for important social intercourse and cultural transmission,
The shandies play an important role in the sphere of Wride selection
(eourtsaip). Generally, on the shandy day, the young girls decorate
themselves picturesquely in their treditional styles and sttend the
shandy. The sowcars and merchents sell the essential commodities
and other famcy goods, The different tribal communities from various
villages meet together and discuss the inter-village disputes and
other matters relating to their welfare, These shandlies serve as a
sigaificent channels of asculturation snd integration,

On any suspicious day, the boy or girl purchases sweets and
a fow valuskie things and presents to the boy/girl in 2 cersmonial
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manner, At the time of presentation, they jointly kneel down facing
each other and greet each other with folded hands, Then, they ene
quire about each other's domestic affairs and their welfare and
depart for their respective homes, After a week or on next shandy
day, the boy spends double the amount end purchases sweets and cose
metics and presents these to the girl, During this time also, esch
kneels down and greets other with folded hands, After second ex-
change of gifts, each one visits the house of other's atleast once

in a month and help each other,

Even 1f this type of traditional friendship does not lead to
marriage, the traditional friendship continues till their death or
it nay be continued after their death by their respective sons or
dsughters, This Goth friendship may contimue for several generations
after the death of original friends.

In case the girl happens to marry a different man and the boy
ckooses a different girl, the Colh friendship relation continues Lot

ween the former Goth friends, After marriage, the Coth boy acoone
penied by his wife would visit the house of the Goth girl and simi.
larly the girl vith her husband visits the house of her fomer Coth
friend, This institution iz a striking exeomple of positive vertical
soliderity whick is hallmark of tribes of Visskkapataam and Srikalod e
districts, UVhenever they face orisis situations, each one informs the
other and tries to help the other in tiding over the crisis, In case
of illness of Goth friead dolng agricultursl operations, hs Goth
friend locks after the farm operations of his sick Goth friemd. In
case of diffioulties, eack one ocomes to the rescue of the other like

one's own blood relations,
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The friendship is not restricted to one commumity only, A girl
belonging to a trive of higher sociel status may make friendship with
a boy of low social status, Similarly, a man of higher social status
can enter ialo ceremoniel friendship with a man belonging to low
social status, After jJoining friendship, each one observes certain
taboos in their inter-relationship, Calling each other by name is
totally prohibited, Esch one does not tolerate anybody speaking 111
of his or her Goth friend, The girl calls the boy Goth Behu and boy
addresses the girl as Gothnis The Telugu spesking trides oall msle
Iriend ligstan Bl and female friend Mitsl.

In case of doath of one of the Goth Lriend, the corpse is mot
purried or cremated unless his Goth friend comes and pavticipates in
the ritual activity, The Goth friend touches the feet of the deceased
friend and salutes him even vhen the deceased belong to lowest ramk in
social hierarchy or so called untouchable section.

Dorer friendohie

Sometimes at the time of entering into ceremonial friemdshkip,
poth boy and the girl swear with flowers that they will become true
friends till their death end help each other in times of difficulties,
They call each other with the name of those flowers with which they
took ocath, They never tell anybody aaything adverae abkout the other
partner and they never scold esch others They comstantly try and
promote the welfare of esch other. They follow ell other procedures,
rules, regulations and prectices es followed ia Goth friendship,
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JANGAD:

Birth alone is not sole criteria for membership of the Banjara
community, Members of other caste groups are also admitted into this
community and this process of admission of outsiders into their come
munity is kaown as Jangad. In the past, the Banjaras recruited mostly
backward caste members and other weaker sections into their community
when their tribe was not mmerically strong. The outsiders who are
adnitted into this comunity are recognised as full«fledged merbers
after few generations as per customary lgws through certain ritusis
and ceremouios., Ia this ritual, the Jangad and other elders of the
community take food from the same plate. Sometimes the Jangad takes
& morsal of food, eats part of 1t and rest of it mixes with the food
kept in a big bowl, All the members present eat the same food. The
headnan touches the tongue of Jamgad with heated gold plece or ring,
On behalf of Banjera community, a gold ring and bronze plate are
also presented to members adnitted into the tribe, After this ritua)
is over, the Jangads agre recognised as fullefledged members of the
Banjara Trike, The traditionsl leaders of Banjara commumiby periodi.
cally organise such ceremonies %o adnit ritually outsiders intc thedr

communi ¥y,
EALLLS A0 e TIYALSS

Celebrations of falrs and festivals are the gayest time in
different parts of wibkal areas, The fairs are orgaaised ia Wribal
sreas in memory of mythologicsl herces, gods, goddesses or leaders
who became martyrs, Out of several fairs organised in differeat
parts of wibal areas of Andhra Pradesh, Wo fairs - one in Warmgal
district and another in Adilabad district are very prominent, Keslapur
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Jatra is celebrated annuslly im tribal areas of Adilabad district
in the month of Pus (Pushya Amavasya - Dec-Jan.) and Ssmmekka Jatra
4s organised once in two years at Mederam village in tribal areas
of Warangal district.

Eeslapur Jatras

Keslapur - a tribal villaege with population of 5095 4s
situated in Indravelli Mandel at a distance of about 40 Kms, from
the diatrict headquarters Adilabad, Numerically predominant and
culturally significant Gond tribe is divided into four phratries
and each phratry is having their own supreme deity (Persapem)., Each
phratry members organise the fairs in memory of their respective
supreme deities at different sscred places, Naguba (Sirshek -
Serpant god) is the supreme deity to seven divine ancestor group
(Edu Sagawen), The Mesram clan people especially Buigoita Khandan
(sub clan) ere traditional priests in this jJatra, Keslapur Jatra
is celebrated on nev moon-day of Pus which falls in December or
January, Generally, the Kharif crops are harvested before start of
Kealapur Jatra, Thousends of Gonds and other tribkal groups
especially belonging %0 Edu Sagaven phratry group mot omly from dif.
ferent parts of Adilabad but from meighbouring Msharashtra and
Madhys Pradesh States alao attend to this Jatra, Keslaspur village
is considered as mythical homeland (Bourma Chua) of Pamior and seven
divine brothers,

More tham seven persons bSelonging to Mearam clan go %o
Godaveri river vwell in advance by foot covering a distance of sppro-
ximately 100 Kms, and wring secred water in copper vessels one day
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before actual puja to snake god, This sacred water is kept on mearby
banyan tree (Vadamara) and this water 18 used for cleaming the idols
of Naguba on the puja day. Nearly forty years ago, there was only
thatched shrime. But during last 30 years, a permanent larger temple
in Hindu style was oomtructﬁn to house the brass end stome images
of Naguba.

One day before actual ceremonies (puje), the ladies helonging
to Mesram clem clean thl Naguba shrine and adjoining shrinme of Sati,
Trvese dammp clag cur @ We eqy iyt
maex The rituala start at midnight, The ladies prepare, dome shlnl solid
frevore gtructure like ant hill, The vomenfolk belonging to Mesram clan
stand in two rows comnecting the amt hill like structure to entrance
of Sati shrime, Small mud balls are prepared out of the hewp of damp
clay and passed one lady to another along who stood in two rovws and
one arrange these mud balls in seven layers like amt hill, Again
these women smear the ground of Sati shrime with this mud., The women

folk who participate in this ritual of meking ent hill and smearing
the ground with same mud adorn themselves in white cloth, The newly

married women to Mesram clan and other clans belomging to seven
divine ancestor group phratry clean the Sati symbols and stone
symbols of seven divine sncestors, During the ceremonies, the nevly
married brides are ritually sdmitted into the clan and phratry of
their husbands, This ritual is followed by offering prayers and
obeisance to Naguba, the supreme deity and seven divine amcestors,

During this Jatra, each Gond family also vorship their dead
sncestors and this ancestor worship is called Thum in Gondl dialect.
In the past, they used to seerifice animals before Naguba shrine but
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pefore actual puja to snake god, Thisz sacred water is kept on nearby
banysn tree (Vadamara) and this water i used for cleaning the idols
of Naguba on the puja day, Nearly forty years ago, there was only
thatched shrime, But during last 30 years, a permanent larger temple
in Hindu style was coutrmtgn to house the brass and stone images

of Haguba.

One day before actual ceremonies (puja), the ladies belonging
to Mesram clan clean the Naguba shrine and adjoining shrine of Sati,
, e dag clay euwr & R, q._mrh*
e s The rituals start at midnight, The ladies prepare dome shaped solid
UWs wea vrevane gipucture like ant hill, The womeanfolk belonging to Mesram clan
stand in two rows comnecting the ant hill like structure to entrance
of Sati shrime, Small mud Dalls are prepared out of the heap of damp
¢clay and passed one lady to another along who stood in two rows and
one arrange these mud balls in seven layers like ant hill, Again
these vomen smear the ground of Sati shrime with this mud, The women
folk who participate in this ritual of making amt hill and smearing
the ground with same mud adorn themselves in white cloth, The newly
married women to Mesrem clan and other clans belonging to sevenm
divine sncestor group phratry clean the Sati aymbols and stome
symbols of seven divine amcestors, During the ceremonies, the newly
married brides are ritually adnitted into the clan and phratry of
their husbends, This ritual is followed by offering prayers and
obeisance to Naguba, the supreme deity and sevem divine ancestors,

During this Jatra, each Gond family also worship their dead
snoestors and this ancestor worship is called Thum in Gondl dialect.
In the past, they used to sagrifice animals before Naguba shrime but
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the Conds snd other tribals gave up this sacrifice. They are presently
offering coconuts, flowers and fruits like in any Hindu temple.

Most of the tribal pilgrims who attend to Keslapur Fair geme-
rally visit shrine of Indra Avalpen at Indervellil end Bodompen (Pull)
Jatra at Shampur, Tribals believe that Inder Awal is goddess of small
pox and call her as Pochamma Devara. Devotees sacrifice black or white
fowls to this goddess, Next day, they go to Shampur which is situated
at a distance of 8 Kms, from Utnoor in order to participate in Bodompen
Jatra. Gonds and Kolams believe that the bull, the vehicle of Lord
Shiva was transformed into a stone in this place. Conds and Kolums
largely attend to this fair and offer animal sacrifices to this Bull
shaped stone and then disperse to their respective villages, All the
important rituals in memory of clam and phratry deities are generally
organised after harvest of important crops like jowar, cottom, black
gram, red gram, til ete,

—iapaiske Fedr:

Semmakka Jatra is celebrated once in two years on full-moon day
of the Magh Masem (January-February) at Medaras, a sleepy Koya village
in the midst of thick forests of Mulug taluk of Warangal district,
This Falr, which is popularly known as Semmakka and Saralamms Jatra is
¢raditionally a fair of Koyas of not only of Andhra Pradesh but alse
Koyas of meighbouring States of Madhya Pradesh and Maharashtra. Im
modera times, lakhs of mom=tribals particularly from bhackward communi-
ties also attend to this Fgr vith much devotion and traditional gelety,

Acoording to local popular mythological study, a child was
found in the forest admist tigers, The villagers picked wp the child
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when the tigers left the place and brought to the village., The local
Koya chief Medi Raju adopted the child and named her Sammakka, VWhen
she grev up, she was married to Pagidida Raju, King of the Koya come
munity of the area. They were blessed with a daughter and she was
christened as Saralemma., Both mother and daughter used to help
everybody who are in troubles and hence they were regarded by fellow
Koyas as their mother and sister respectively,

In course of time, Koya country faced severe drought amd
hence Pagidida Raju could not pay the anmual tribute to their Kekee
tiya Emperor. In view of this lapse, Kekatirya rulers invaded the
Koyas country end killed Pagidida Raju and his head of army (Bgupang).
Jampana fell in the nearby canal and died, This canal after his
death was named as Jampana Vagi+ Some local people believe that
Jampana was son’ of Pagidida Raju and Ssnmekka snd he was made as
chief of army. After the death of her husband and som Senani
Jempana, Semmekka and Saralamma contimued the war with Kakatiya army
put Sarslemma also died and Semmakka was seriously wounded, After
loosing her husband, daughter and son, Semmakke determined to give
up the var, Shrnhhmmnwrmthmm
from where she originally found to Koya villagers iam her childhood,
But she left Vernillin box and bamgles, The villagers collected
these articles and started worshipping them once ia two years in the
memory of Semmekke end Sargleamma, The local trikels of differemt
villagee narrate the same story with minor variations, But main theme
is more or less same,

There i3 no temple at feodaranm except mud platforms around two
trees (Ptero carpus marsupbum and Diospyros melsmoxylom) Peddegi and



Tuniki respectively. During celebrations, the Koya priests bring
Vermillian pot and plece of banboo from neardby hillock symbolising
the arrival of goddess Sammakka, These two elevated platforms
around two trees represent the Semmakka and Saralamma deities,
Another deity in the shape of head of horse called Lagkshmidevara

is also seated on another amall platform at another corner, The
Koya priest as vell as mmber of devotees are generally believed to
be possessed by spirit of goddess and these people in state of
trance forecast the future of their kith and kin end natural calemi-
ties. In order to appease these spirits, thousands of goats, fowls
etc., are sacrificed, This festival is observed for three days and
devotees offer jaggery which is called as gold for this occasion,
This jaggery is distributed among other devotees, Lakhs of devotees
both tribes and non-tribes belonging to backward classes who assemble
at the Fair, believe that goddess Sgmmakka bless them and cure them
of their illness and incurable diseases,

Chalkica Festivals

The Chaitra festival or 'Purgh’ is the most jublilant cccasion
to all the ethmic groups living in the scheduled areas from Srikekulem
40 Khemman district, 'Purad’ in local parlance means festival, as
this festival is celebrated in the month of Chatriem (MarcheApril),
the first month as per Telugu calendar, 1t is known as 'Chaitra Purab',
The Chaitra festival in tribal areas corresponds to Ugedi festival,
the nev year festival %o Telugu spesking people of plaim areas, This
festival is also popularly known as Etikala Panduge among Telugn

" s Uagadi Festival is uniformly observed by all Hindus in India
. R‘Mu m.éﬂwo
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speaking tribals in Paderu area, The term 'Etikalu’ or Etekalu which
means spears, As the men go for hunting with spears, bows and arrows
during this festival celebrations, it might have been named originally
Etala Panduga and later changed into Etikala Panduga.

This festival is also celebrated in tribal areas of Srikekulem,
Vizianagaran, Visakhapatnem, Fast Godavari, West Godavari end Khammem
districts, Jatapus of Spikalulam call 1%t 'Hiral Purab', 'Hiral Leaju'
is the first month according to Jataspus calendar, As this festival
is celebrated in the first month, it is popularly kmown as Hiral
Purad. Koyas of Godavari gorges call it 'Vijju Pa&n"f Vijju in
Koya dialect means sgeds and Pandum means featival, Buring this fog.
4fval, During this festivel, Koyas sacrifice fowls to appease Earth
goddess, The blood of sacrificed animal is nixed with seeds and dis.
tributed to the villagers, Eventhough the nmse of this festival is
known with local veriations, the 'core' ritual sctivities such as the
charming of seeds, the hunting expedition by men folk end the merry
making by women folk etc, are common in Srikakulem, Visskhapatmam,
East Godavari, ¥est Godaveri and Khammem districts,

The village priest (Disari) fixes the suspicious day for
celebration of this festival, The village servent (Barika) informs
to all the villagers before week the commencement of festival and
adivises the villagers %o keep ready sufficieant food grains before
commencing celebrations of festival, The women folk smear the walla
and floor of their houses with cowedung mixed with ash and decorate

T Vi3Ju might be corrupt form of Bija (Semskrit), Bijes (Telugw)
means seed,
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their houses with lime designs (Rangavalli) in their traditionsl
style. Ohvthe first day of festival, all the villagers observe
fast and wash their respective agricultural and hunting implements,
The head of the family keeps their ggricultural and hunting equip-
ment and a basket containing all the seeds in the cornmer of the
house where they keep the idols of their household deities,

In the eveming, a ritual commected with charming of seeds ia
observed, All varieties of seeds are brought from the house of the
village headman to the shrine of village deity (Nisanimunda) with
peating of drums and blowing of trumpets, The village headnan and
priest observe fast on that day. All the villagers assemble at this
plece and the pujari sacrifices s red cock and mixes the seeds with
»lood. The village priest takes handful of seeds and sow them ine
front of the shrine of village deity, The village headnan (Nayudu)
takes these charned seeds and throws them five times on the assembled
paople from an elevated platiorn, Each villager apreads their cloths
and catohes the seads, Each tribal believe that whatever type of
seeds fell in their clothes that type of seeds which are ordained by
divine will, eslone give him good harvest if he cultivates them. Eash
one takes these charmed seeds and mix them with other seeds in the
house snd preserve till the onset of monsoon.

After okserving the ritusl of 'big mmiing' (Bod Beat), the
next dey ell the male members including children of the village take
their hunting equipnent and go %o the forest, They also take along
with them food provision sufficient for four %o five days. Vhile
leaving the village they sharpen arrows, spears etc. oa a partioular
stone called "Teenrai®, They believe that if they do wot sharpen

1 T 1T 1
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their arrows and spears on that particular stone they cammot shoot
accurately any animals The men foll: display remarkable akill ia
hunting the game, They would divide themselves in two groups - one
group go to the interior place and drive the animals with big shouts
end noises, while the other party standa on a top of A hill and
obmﬁoa the movenenta of animals. Then they devise ingenious
methods to catoh the animal either by arrows, by spears by digging
treaches or by spreading snares and nets,

When all the male members are away ian the forest, the women
folk indulge im all sorts of merriments. No male member including
children above 5 years, are mot allowed to stay im the village. If
any male member stays back, the women folk gather and throw water
mixed with covedung and they hurl all sorts of odd and umpleasant
things at them t{11 they leave the village, Similarly they do not
allow eay outsider to pass through the village udless he presents
money to them, During this festive cccasion, the women folk swing
in the bamboo cradles by singing all kinds of romemtic and sex somgs,
It is said that in interior villages both in Areku end Paderu areas,
the wvomen folk undress thesselves completely and indulge im singing
ronantic and making mekfiments, This practice is mot in vogue in
the road side villages and villages which are fairly acculturated,

If the men vho go to the forest for huating return ewpty
handed without any g game, the women folk insult them, The women
folk tie the saris scross the emtrance to the village., They also
tie their loinm clothes in the foreheads of mem, They pelt most
detestable things on male mesbers and treat them &8 'effiminates’,
The male members keep quite and bear all kinds of insults on atcount

of their fallure in mmting,
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When the men go for mmting second time after facing insults
from women and after scrupulously appeasing the hill deity, they do
not come to village without a catch, They carry foed grains alomg
with them for few days and go to interior of the forest and delie
gently search for the amimgls, If they are successful in hunting an
animel, the catch is decorated with wild flowers and it will be
brought to the village with beating of drums amd dlowing of trumpets,
The animals are placed in the centre of the village and each man
will catch hold of the woman who lnsulted him in previous occasion
and teke revenge by indulging in all sorts of pranks with her. Each
man brings a kind of plent (belonging to Eupherbia femily) and rub
it @1l over the bodies of the women, Further, the catch is also
tied in the neck of each women in such a way that the anus of the
anisal touches the mouth of the woman and she will be taken in proe
cession in the village., It is significant to mote that during the
celebration a man is at liberty to insult the woman by jokes or »y
rubbing irritating plant over the body even infront of her ovn huse
band, During this festive occasion, women folk are given unrestrioc.
ted freedom to meke merriments and to insult them in case of their
failure of hunting expedition, Later men and women joiniin Dimea
dance and perform the dance sometimes throughout the might signify.
ing their Joy over the successful mmting, The village headman
distrisute equally the catch among the villagers after giving liver
of the snimal to the persom who shot the animal, Even if the catch
is small and villege is big, the game is cut into amall pleces and
all the villagers share equally irrespective of status of a tribe,
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According to the bellef prevalent among the tribals, failure
to dring a big catch is bad omen and they will not the blessed with
good harvest, The small game such as rabbits, birds ete,, are not :
considered as sign of fortune, The women folk will mot attach anmy |
significance when nen return vith such mmall game, Therefore, men
make every effort to shoot big animal in order to save themselves
fron insults from women folk and also to ensure a kind of optimiam
among villagers that they will be blessed with wumper crops. Thus
successful hunting expedition is linked with succeasful agricultural
operations and harmonious relations between men and women iam tribal .
habitat. |

Divald Festivels

The tribals of Adilebad district celebrate Diveli festival
with lot of enthusiesm end eluborate preparations, This festlval
is celebrated altogether in different mammer when compared to its
celebrations by non-tribals in the plain areas, The Comds, Xoluus,
Pardhans etc, celebrate Liwali for nearly 15 days prior % setual
Diwali festival (October-November), llarvestiang of certain crops
1ike Maize, jowar (3 months crop), black gram, green gran and Car-
tain ninor millets are harvested before starting of the festival,
Every family keeps sufficient foodgrain, jowar floor, til oil ete,
This 1s the jovial time when Dendari and Gusgdi dance troupes of
one village vizit smother village and participate in might loag
dances and making merriments, It is customary respomsibility of
host village to extend hospitality and other facilitles to guest
dance troupe party, Both parties present Gusadi and Dimsa dances
for two days during night times and return back %o the village,



Each village reciprocates their hospitality by inviting their tradi-
tional friendly villages and Jointly participate in performing the
dances, Thus during Diwali festival celebrations inter-village

solidarity is strengthened.

The tribals of Adilabad tribal communities celebrate several
festivels such as Akadi (goddess of musical instruments) in the
month of June-July, Pola festival (performing rituals for protection
of cattle) in July-August, Nowon festival (ceremonial eating of
first fruits), Dasara celebrations and other series of festivals in
honour of clan deities; village deities etcs Pola and Dasara festi-
vals are generally celebrated both in tribal areas and plain areas
of Adilabad district,

Kotha feativals

Eating of first fruits or new foodgrains are tabooed in
almost all parts of tribal areas in the hilly and forest tracts
until these new fruits or crops are offered ritually to their res-
pective gods or goddesses, The local tribals believe that if they
violate this taboo they would be either attacked by wild animals
when they go to forest or they would be afflicted with diseases,
Even the thieves are also afraid of touching these fruits or food-
grains in the field before celebrating of festivals. The tribals
do mot collect the wild memgo fruits available in the forest 11l
they perform panidl koths. These taboos commected with new fruits
either from fields or forests and cultivated crops facilitate in~
creased production, The rituals and ceremonies are conducted at am
suspicious time when the erops or fruits attain full growth, Cone
sequently, the foodgrains or fruits are shundantly available as
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people are prohibited from plucking at very tender stage, The cere-
monial eating of the new crops or fruits are known as "Kotha Panduga"
in tribal areas of Srikekulem, Vizianagaram, Visakhapatnam, East
Godavari, West Godavari, Khammam and Warangal districts and lgwop in
tribal areas of Adilabad district., These taboos which were once in
vogue in plain areas altogether dissppeared under the influemce of
“Pgeudo modernimm”,

The Banjaras or Lambadas who possess rich and artistic
material culture celebrate several festivals and these festivals are
also common in Rajasthan especially Teej festival, This is the fes-
tival usually celebrated by maidens of the village., They raise the
wheat sapplings for nine days before actual sowing season starts,

. The Banjaras also celebrate Seethala Bhavami festival in order to
appease the malevolent goddesses which are believed to cause dise
eases 3 cattle,

Like most of the tribal groups im India, trives of Andhra
Pradesh also perform rich and robust folk dances, Most of these
simple folk preserved their variegated dance patteras, The folk
dances are very significant part of our cultural heritage, The
changing seasons, agro-forest asctivities and the social and reli-
glous festivals, all occasions of joy and snusement are celebrated
with befitting performance of demce, song and music,

Iramson danss’

Saveras love to damce and sing during their leisure time,
Celebrations of marriage and village festivals are also occasions
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of joy and mirth which are expressed in the form of dance, music and
songe The dances are performed either in groups or in pairs, Ghowp
dancing to the accompaniment of musical imstruments is performed by
two rows of male and female dancers moving in opposite directions,
While holding their hands in the back, they hop and jump forward with
two steps and repeat the same backwards with shorter steps, Their
dance in pairs also involves holding of each others back by one hand
and hopping forward and backwards in short steps with their backs
bent a little and moving the back in imitation of the gait of a wood
pecker, Saveras sing duets also, One man in male dress and amother
in a woman's attire dance amd sing to the rhythm of music while the
whole community enjoys the fum, Both percussion and wind instruments
provide background music to the dancers, ‘'Pirudrajan', banboo flute
and 'Pane' or 'Pipri', a miniature 'sanal' are the wind instruments,
The percussion instruments are 'Tarsa Rajan', a bundle of long reeds
providing rattling sound whem struck length with the hand, 'Muringan',
a barrel shaped tappering drum, 'Ragobarai', a bamboo tube with a
linear central grove on either side of which serrations are cut so
that pleasing sound is produced on striking the serrations across
with a striking bit and 'Kading' or depna drum, The musical instrue
ments set the tune, pace and rhytim to the dancers,

JUSIET Whre b

Dimsa dance 45 one of the most enchanting folk dances of
trival areas of Visskhapatasm district, There are nearly fifteem
different tribal groups living in the tribal areas of the Visakhee
patansn district snd all these tribes perform this dance at the time

1 T1T=T1"1




wt 34 j=

of marriege and festival celebrations, The Valmikis provide the
music by playing the traditional musical instruments called Mori
(brass piped instrument), Kiridi (small drum), Tudumu (big shaped
drum with circular membrane on one side) and Dappu (round shaped
musicel instrument)., Big horn shaped brass wind pipe called Jodue
kommulu is also blown occasionally to add high pitch to the music,
The melodious rhythm of 'Mori', 'Kiridi', '"Tudumu', 'Dappu' and
loud sound of Jodukonmulu provide fascinating begianing to the
dance, Few men on the right side and women on the left form a
closely knitted longline by holdisng the hands of each other on
either side of the back of each damcer, The leader of the teanm
either male or female leads the team by standing at the begimning
of the line, Jie or she holds the tuft of peacock feathers and waves
gracefully up and down as he moves on by stamping on the ground with
rhythmic steps, The entire dance troupe move swiftly in serpentine
coils and make series of enchamting circles and produce "Hey" and
"Hooi" melodious sounds, The f{irst person who leads the team come
trol the entire movement of the damcers, their steps, bodily ges-

tures ete,

There are nearly fifteen distinet patterns im Dimsa dance,
The important forms are Bod Dimsa (invoking the village goddess),
Gunderi Dimsa (welcoming the village women folk to participate im
the damce), Goddi~Beta (picking up pebbels), Pathan~Thola (picking
up Adda leaves and bundling them), Bhag Dimsa (tiger dance),
Natikeri (solo dence), Kemmargana (Blacksmiths), Baya Dimsa (dance
of Bestasy). AlL these dance patterns are voven arousd the aturel
thenes depicting their daily activities, imitation of important
events, eppeasement of their gods and goddesses,
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Mayura Dance (Pegcock Dange):

The Khonds of Visakhapatnam tribal areas perform the peacock
dance and it 1s also known as pirodiyendu (flute dance) in their
dialect. Both men and women have robust physique with athletic
build, typical of hill dwelling populations, The women folk adorn
themselves with several silver and aluminium ornaments, The male
members alone perform Mayura dance as male peacock spreads its
colourful feathers and dances, According to the origin myth asso-
ciated with Mayura dance, it 1s performed in memory of a peacock
which protected and drought up a Khond neonate whose mother died in
delivery in the forest, It is also believed that peacock taght
the child also about the dance besides looking after child, The
male dancers decorate themselves like peacock by tying two hundles
of peescock feathers around their waist and put on head gear made
out artistically with peacock feathers, A lomg colourful cloth is
also tied around head and its ends are allowed to hang in the back
upto the legs. A bhunch of tinkling bells are tied around the
ankles, Imn their dress, decoration, body modulations and ory, the
dancers imitate a peacock, A flute decorated with peacock feathers
is the only imstrument to which melodious tume the demce is performed,

About tem to twemty Khond males participate in the dance, Twe
susicisns playing on bamboo flutes of about three feet lemgth set the
tune for the performance of the damce, The demce begins with am ine
vocation song in praise of Earth Goddess (Bhumi Pema) and sky gods
during vhich the dancers sit in a cirele. As a first step in the
dence, the dancers sit on their toes, jump and ory like a peacock, in
tune with the banging of cimbals of theif meighbours, After the
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invocation prayer, the dancers stand in two rows, A person profi-

cient in singing leads the dancing group by singing the first stanza
which is repeated by the other dancers,

Khonds depict various stages of marriege and married life
pesides divorce inm their dence sequence, While depicting the mare
riage negotiations, the dancers form themselves into two parties and

perform the dance indicating various stages of negotiations,

In the divorce sequense, each performer wields a stick end
dances in circles. This 18 exhibited by taking ome step forward end
peating the ground with a stick while moving in a eircular form, The
sequence also depicts the former hushband going to the later hushand's
house accompanied by the elders to settle the divorce case,

Settlement of divorce involves returning of the bride price
end payment of compensation by the present husband to the former
husbande The proceedings of the settlement are emacted through
stick dence and song, The stick dance and song even depict the beat.
ing of the second hushband with sticks in case he fails to pay compenm~
sation to the former hushband, The settlement dimmer end return home
of the former hushand's party are also emacted through demce and song,
The Khonds perform this peacock dance on every festive and marriage
celebrations.

Bondari Danest

Dandari is a robust damce performed by only Gond males, This
folk dance is performed in the month of Ashada (Jume-July) om the
full-soon day (Pournsmi), On this auspicious day, all the cattle of
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the village are taken to the shrine of forest deity kmown as 'Rajul
pen's, The image of tiger is drawn with turmeric powder on the
ground infront of the shrine and from its mouth a long line with
turmeric powder is drawn to a length measuring nearly 100 feet.
After sacrificing a fowl or a goat to propitiate the forest deity
cattle are drivem across the line drawvn from the mouth of the tiger
in the belief that the cattle will be protected by the goddess of
forest from wild animals, After performing this ritual, all the
villagers return to the village and they worship the village deity
called 'Aki pen'’, In the evening of the same day, all the villagers
assenble at the centre of the village infroat of the village commue
nity hall and keep all the musical instruments om a cot and the
deity which presides over the musical instruments known as 'Akhadi
pen' is worshiped, The important musical imstruments played for
Dandari dance are: (1) Deppu, (2) Chumela, (3) Dhol, (4) Vette, (5)
Phara, (6) Pepri and (7) Khelikhom, There are mo mmmm
pelonging o other tribal groups, wut Conds thuulnahm musical b
instruneats,

Before starting Dendari damce, they sacrifice fowls and wore
ship 'Akhadt pen' or 'Etms pen' and obtailn ritusl permission to
perform Dandari damce to the accompaniment of the rhythmic beat of
drums and flowing tunes of the trumpets., All the musical instru-
ments are considered sacred articles and they are gemerally pre-
served carefully im the house of traditional headman or in the come

m”mn
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Demsa, ¢ folk danoe of Raj Gonds is performed by both males
and females, Sometimes the young boys attire themselves as females

1T 1 1 1
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and perform the dence, This dance is performed independently by the
male and female members to the accompaniment of music lurh. the
festive and marriage occasions, The musical instruments used during
the Demsa dance are 'Pepre', 'Dhol' and 'Khalikhom', During the mar
riage ceremony, the damce is performed by both males and females,
The females dunce forming an outer circle round the 'lihi’', a sacred
design drawn on the ground with turmeric vermillian ete. before the
pridel pair in the marriage pandal. On the concluding day of the
grand festival in homour of the Persapen (Supreme deity) during the
month of Vaissk (April~iMay), the males perform the Demsa dance
pefore the house of the 'Katoda', the clan priest. The Demsa dance

48 also performed by male members on the occasion of celebrations of
the marriage of Chenchi Bhiimana, the God who protects the crops
duriag the month of Chaitra (March-April) before the house of Davari,
the village priest,

Peranakelc Ata:

Koyas perform & robust dance called Pergmekok Atg (vison horn
dange). The men put on bison horns and put on colourful dress, They
carry a big cylimdrical drus in their mecks and beat it rhythmically,
The mele participants who put on bison horas imitate the fight bebe
ween two bisoms, The women foiwm into circle by holding each others
hands over their shoulders and perform splendid damce while singing
"rela~rela” songs, Koyas perform bison hora damce during festive
and marriage occasions, Telugised Keyas im Adilabad, Warangal, some
parts of Khamman and East Godavarl distriots forgottem this dance,
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Iz additiom to vibraat and fascinating folk dances of various
tribal coummities, these aimple commmities possess not only rich
material culture but also invaluable folklore, But in modern times,
this rich cultural fabric of tribals is gradually disintegrating due
to influence of dominant communities and their ways of life. J.Ds
Mehra aptly observed that "the tribal groups of India, as they exist
today, preseat a real, immediate and difficult dilemsa im terms of
culture contact and change. Thus acculturation, a process of interw
gction between societies in which the culture of the soclety im a
subordinate position is drastically modified to conform to the cul~
ture of the dominant soclety, 15 a real cause for congern, The
trival way of life 45 in some danger of being avemped and over-rum
by the main stream of modern Indlan culture, and the loss of the
tribval culture is the 1loss of a historic past, an umique present and
perhaps the goldea ideas of tomorrow's,

Comprehensive steps have to be taken to document the entire
folklore of tribvals, their dance snd apt forms, These dances may be
introduced in 3ll the residential schools, ashram schools and hostels
situated in tribal areas and boys and girls should be tasught about
various tribdal dances, Ammual competitions should be held in these
4rival dances and ewards may be distributed, The lessons on tribal
sythologies, folk tales, stories, proverks, riddles, local festivals
and about tribal herces may be imtroduced im gemeral curriculem of
the schools in the State. The respective State Govermmeats should
encourage the tribal dances by organising emmal folk art and tribal

T s i, A o L T
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festivals im which varlous trivel dance troupes participate, Full
length video cassettes on tribal dances, fairs and festivels have
to be prepared and shown occasionally on National programmes, These
sm-unmmnnmumwxmumm tribals
and facilitate harmonious integration of tribal communities into
National mainstresm.
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No,of Fersons as per

- u'"mum“ - 1961 1971 1981
" Census Census Censua
1. Bhili/Bhdlodi iy 233 1,474
2., Gadaba 8,402 11,209 11,201
3. Gondd 75,40 91,905 1,12,303
&4, Jakept 19,467 36,450 23,366
5, Kolami 72192 10,440 13,395
6. Khondi/Ehondhs 224730 - 11,000
7. Konda - ”.m ’.’3
8, Koya 1,08,697 1,36,644 1,598,097
9. m - ” m
10, Porji - a57 80
11. Savara 47,949 58, 297 47,609
12, Banjeri 11,456 . .
15, Lamani/lL.ewbeni 5,509,326 - -
14, Yerukuls 73,0890 - -
Totals 9,34, 526 3,77,060 3499,567
TR )
- Indie Volume I Part IIC(14)
Seurges (1) 1961 w » Indie,
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