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EOREWORD

At the outset’ 1 should express my thank-
fulness to SriD. R. Pratap, Dlrector—m-—charge,
Tribal Cultural Research and Training Institute,
Hyderabad for the privilege given to me to go
through the manuscript on Madagada -and write
the foreword of this volume.

This book sets forth a detailed account of
the ecological setting, socio-economic life and
the changing styles of living of the people of Mada-
gada, a tribal village in Araku valley. This piece
of anthropological research serves mainly three
purposes. It has dispelled the false notion that
the diversity of cultures of different tribal
communities who seemed to stagnate in less
advanced states of technological development
was a permanent condition. Next, it fills the
gap and removes the deficiencies in a large mea-
sure in our ethnographic knowledge of a region
like Araku valley where tribal populations still
constitute a major element in the ethnic set up\.‘
Finally, the author’s new mood of integrating the
well-trodden ground of conventional ethnograph-
ic account with the problem oriented research
Is certainly a significant contribution to the field



of applied anthropology. The knowledge Pfof'lt
ded in this volume on the inter-ethnic _SO‘;I];’G
alignments and the interactional processes in o
work-ways and the thought-ways of the peo.% )
of Madagada may surely be of immense pro ;
to the planners ang administrators in charge ?)f
tribal development in. achieving practicability o

;10 S rogram-
Plans and success i lmplementation of prograrts
mes of development '

Rajendranagar, N. Patnaik,
NICD Cam-pu‘s, Joint Director,
Hyderabag,

Cultural Anth‘ropol’ofgy,‘
National Tnstitute o -.t
Community Development.

Dated 4-8-1968.



PREFACE

In developing countries where modernity
is breaking through into the traditional life of
the rural areas village studies provide dependable
indicators of change. When the country is under-
going technological changes, village studies serve
as tools to understand , the emerging patterns of
culture change among tribals who are custodians
of the strategic hilly regions and -a vital compon-
ent of the Indian society. Diagnosis of the prob-
lems of rural areas is essential for grasping the
prevailing conditions. : .

The present study aims at giving a brief
description of the social system of a multi-ethnic
village predominantly inhabited by the tribals in
the hilly region of Araku Valley of Visakhapat-
nam district. Most of the villages in this valley
are inhabited by more than one tribal group. The
village Madagada 1s typical in its ethnic composi-
tion; it is inhabited by tiibal as well as non-tribal
groups. Generally tribal groups lack occupatio-
nal specialisation except in one or two cases where
tribes like Kammaras have occupational speciali-
sation. The non-tribals’ in the village amply
compensated the absence of occupational func-
tionaries like potters and goldsmiths by their-
immigration to this village. The study also attempts
to analyse the functional inter-dependency of the -
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ibals and non-tribals in their day-to-day life.

tr ¥
Further it throws light on the interaction _betW‘?‘?E
the tribals and non-tribals in a situation in which
the physical, political and economiic -resourceS_ar?
mostly controlled by the predom-ina_nt tf_lb{
ETOUDS of the village, ~ In this context it bfir_‘"g’
into lime light the inroads made by the Anon-t*r‘ﬂ?_‘
als'in securing, cultivable lands and membership.
of elected bodies inspite of the best efforts .of the
traditional leaders to thwart them, ' -
' In the first instance the main object _:of . ,thg
study wasto delve into the social inter-acfion oI
the various ethpjc Broups.  But as the field 'Wofk
progressed, it was found imperative to study the
various facets of village Tife in allits ramifications.
hus the study ultimately emerged as a holistic
study of the village Society

mic, teligious and political life of the villagers.
Since the inception of the block many a dCVﬁelo}T,
ment programme hag been introduced in.the vil-
lage. . Hence the impact of the various :d‘ﬁ'\"e_l_OPd'
ment programmes apng the shortcomings notice
in the programme implementation Process .'l?av‘e-
also'been studied, This enables us to analyse
the structure and iﬁlmctioning of the various fac--
ets of village 1ife and

ate or retard social, e

. J ! LG CCTTALD 1
It is expected that the knowledge thus gained 'W’lg
provide the content and direction of policies }ILe
be pursued for the Planned development of the
tribal villages. _



An attempt thas been made to arrange
different ethnic groups inhabiting the village in @
hierarchy, so .as to refizct the relative social status
of a community in relition to other communities.
This hierarchy is based -on the prevailing com-
mensal patterns among various groups, their food
habits and their general motions o1 the social sta-
tus. But this is mot a rtigid classification and is -
based on thie empirical study .of the village under
review. As such, it may or may notbe reflecting
the regional social hierarchy of the valley as a
whole as precept sometimes differs from practice
from region to region and within the same region
from village to village. - : . )

, The entire village consisting -of 145 house-
holds was studied. The sociological field work
techniques such as non-participant observation, in-
terviews, and the canvassing of sckedules were em-
ployed 1o collect the neccassary data. Discussions

were also held with the village leaders-official and
non-official and the concerned. block officials,
regarding the various development programmes
implemeénted in the village. Secondary data were.
collected from the official records of the block.
functionaries. Field work was done in 1964-65.

Every stage of this research project was executed
under the close supervision and guidance of Sri
D. R. Pratap, M. A., Director-in-Charge, Tribal

Cultural Research and Training Instituts, Hyder-.
abad, who has intimate knowledge of tribal villages.
of the State both as a development functionary and
as a research scholar for about two decades.

The field work "was conducted by the Research

iii



Staff of thig Institute, especially Sri D. Hanuman-
tha Rao, Ex-Research Officer, Sri A. Joseph,
Research Officer, 7 k| Mohan- Rao, -Lecturer
and Sti M. v. Krishna Rao, Field Officer. - The
Fingkas drafted by * S M. v ‘Krishna Rao,
Field Officer of thig Institute. - Population ~an¢
€conomic tables Were prepared by ‘Sri-A. Soma-
sekhar, Stat'stical Officer and Sri Ch. Subba Rao,
“osearch, Assistant of thig Institute. Maps, ske-
iches and diagrams were drawn by Sri BS.
Sa;nJe¢Va' Rao, "Artist and photographs by St
G.V.N. Bt aratan, Cameraman of this Institute.

.- Tam Very much indebted to Dr. N. Patnaik,
Joint Director, Cultural Anthropology, Natio-
nal Instituge of Community Development:
Hyderab'ad’ for having‘patiently gone through the
Mmanuseript apd contributed ‘a valuable fore-
word. .

. Tam highl thankful to the various func
Uonaries of Arakg Block for their active coopera-
ton  throughoyy the field work. ] am also
grateful 10" g v Raghavaiah, B. A., B. L
member of the Institute Advisory Board for his
valuable Comments apq suggestions for.the imp-
duty JE 3¢ OF the repory, *5FestE be failing in 3.

uty if I do not Mention the forbearance a0
patience of 4 Villagers who were put to much-
mconven;ence during canvassing of questionnalreg
and the jj ormal discussions without which t
Study Would not haye een successful.

P. Kamala Manohar Rao
. Director, o '
Tribal Welfgye.
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" CHAPTER 1
INTRODUCTION

Tndia lives in its villages. This is mere true in-
the context of tribal India. - Almost all the tribals live
in villages which are either perched on hill tops or
neatly tucked in the valleys of the tribal-areas. Many
of the tribal villages do not offer a single cultural pat-
tern as there are great variations in climate, topogra-
phy, language, customs and in ethnic composition.

~ In A'n.dhia' Pradesh, according to 1961 census there
are 13.24 lakhs of tribals constituting 3.68 per cent of
the total population of the State. There are 33 Sche-
duled tribes inhabiting both the hilly and plains areas
of the State. Many of the tribals are confined to the
hilly tracts where they live in scattered settlements
situated on hill slopes and valleys. The most impof:
tant rivers that flow down the hill slopes and the
valleys are the Godavari and its tributaties like Sabari,
Penuganga and Sileru. Besides these rivers innumerable
hill streams and rivalets originate in these areas provi-
ding plenty of scope for harnéssing the waters for
irrigation purposes. The hill streams are also the most
important sources of drinking water supply for the
tribals inhabiting the area. It is a common sight that
many of the tribal villages are situated on thes banks of
some hill stream or the other. The average annual
rainfall varies from 1122.5 m.m. in Srikakulam district
t0 973.8 m.m. in Adilabad district (1964-1965). The
temperature ranges from 19.66°C, to 46.68°C. in



Introduction

West monsoon (Iune—September)_an_dv North—]?as-t mon-
soon (October—December) are active in the triba] areas
of the State, The soils that are 8enerally met with in
the tribal areas are loamy soils, sandy loams and_clay
loams with varying Proportions of sang and claY_(-} ”

‘ j i inhabiting ¢ dreas are Gonds,

. oL tnb_c,:s, m%ﬁ;ﬁﬁi lllvalmi'kis, Savaras,

orld of food ga‘therers{
Pastorals and agriculturists, Gonds, Koyas, Bhagatgs’
and Valmikis are settled plough cultivators whereds
avaras are “Podu’ cultivators
along with settled plough cultivatjon, Banjaras -and
Goudus are mostly pastora]s while food gatherers are
Tepresented by Chenchus, The racial affiliations of the?se
tribal groups Vary from the Negrito to Mongoloid.

to be having Negrito strz}m
Whereas  the Savaras haye Monogoloid racjaj strain.
The Temaining tripy) groups mostly belong to proto-
Austrolojd Stock.  There g6 at least ejght tribal
dialests spoke, by the various tribal groups. While
the Gondi dialeot gporcen by the Gonds of Adilabad
belongs to the Dravidian linguistic family, the Sa.var.a
Savarag of Srikakulam district is

dialect Spoken by the !
akin to the Mundarj BIOUp of languages belonging to
uages,

Austerjc family of lang
In Andhra Pradesh, a
comprises of 5 cluster of hu
walls and thatched roofs.
is not open and there gar¢

tribal village generally
s with wattle or m_“d
Gererally, the country side
hdrdly any roads leading to



- Madagada

or from the villages and the tribals have to use the
bridle paths on the hill tracts and negotiate hill streams
in order to gain entry into or exit from the village.
Very often the surrounding hills ard hillocks and the
thick forest growth around the village hide the village
from sight. The village comprises of a number of
hamlets, scattered here and there; in the jungle clear-
ings and hill tops of the main -village, forming the
smallest unit of the Government administrative set up
which may sometimes coinside with the jurisdiction of
the Statutory Panchayat. The tribes inhabiting these
villages and hamlets have their own age old individual
tribal Councils and village level tribal Councils whose
main functions are to deal with intra-tribal and-inter-
tribal code of conduct, and the maintenance of harmo-
nious social life within the tribe and in between the
various tribes of the village respectively.
_ Within the village there will be narrow alleys and
lanes whose elevation varies with the undulating slopes
of the settlement area. Ponds, tanks, hill-streams,
wells and thatched temple structures of the village dei-

ties constitute the general lal_ld marks of the village
whose ownership rests either with the community as a

whole or with individual tribes or families. Common
weekly markets, common school, and common pasture
areas in the forest where the catttle are driven for
forage by the village cattle herder form the live links
of a number of surrounding villages.

The various tribal communities living in a village
are socially stratified into high and low and each tribe
is a separate entity maintaining social distance from
other tribes on grounds of traditional decrees of social

3



Introduction

prestige. Rules of tribe endogamy and clan exogamy
.moulded them into intimate spatial and kin groups. Th¢
occasional violation of the social cods some times results
in conflict and tension. These temporary phase of cOn”
flicting situations age stowly compromised thro'ugh'ﬂle
- Mechanism of social control, Thus the social relations
in a tribal village are decreed by tradition and the
Position of each triba] group in the social hierarchy-
. Inspite of occasional.friction arising out of group o
flicts, the village functions as a social unit. The v?nous
communities living ip g village are closely knit int® -2_1
“We group” through a web of emotjonal ties and 1¢%!
procal relationships, The corporate worship of s
- village deities brings together the various tribal groupr—
of the village ang this common worship is intended f(1)
the benefit of tpe whole village and not necessar! ’
- Meant for the welfare of a particular tribe of falm_ly.e
But socija] ceremonies like child christening mam?g'-
etc., set limitg to the joint participation as the part.lcé
gf;ll_lts are limited to tphe particular family, clan of b
i?frfav? v 10 separate priesthood for each mbeoups
© ritual practices, Along with the tribal 8f

2 bands : . lla~
andful of plajng ¢aeye people also live in these V!

£es since a 1o i ? s 02
. U8 time.  These plajns caste grouPs "
N search of  plains c -

3 livelihood and eke out their Jivim
C .. tofS
piltgsz:tr;ders.’ money-lenders and settled Cultlvae i
b adlen Settlers exercise parasitic hold over gtef
thap !tlhethéy can gauge the pulse of the tribals §
1] overnment officials, political Jeader o

Social wor immi b
triba] grolll( °15 of the areas. Thus these lm‘m'gralll ared®
PS are a force 1o reckon with in trib2 ir
The pr

. o 1o af€ &
Ineipg| Oceupations of these tribals ar

4



Madagada

culture and allied labour while collection of minor
forest produce, forest labour and labour in development
works constitute the supplementary occupations. Most
of their econemic activities are characterised by mutual
cooperation based on reciprocal help irrespective of
".xlan, tribe and social status of the'village communities.
' The variegated patterns of the complex fabric of
tribal lifé in Andhra Pradesh can be understood through
"a series of systematic studies covering all facets of
tribal culture. These empirical studies reveal the clues
for better economic and social planning which are so
vital for their allround development. The crux of the
probelm is to decipher the nexus of relations d4nd to
identify the threads that weave the pattern onm the
tribal canvas so as to provide the planner with proper
-guidelines for* evolving a suitable plan which can be
implemented with minimum difficulty to achieve maxi-
mum results. It is with this intention the present
study of Madagada village is undertaken. This isa
comprehensive study covering the social structure,
econoinic organisation, ritual structure, inter-community
relations, Political organisation of a multi-ethnic

. village life.



GHARTER M

THE VALLEY AND THE VILLAGE

Araku Valley is situated in -oné of the ranges of
the great line of the Eastern Ghats. The Eastern Ghats
Bave been described as a disjointed line of small confu-
sed ranges which begin in Orissa, pass into Ganjam, apd
run through a greater or less extent of all the districts
which lie between the Ganjam and the Nilagiri Plateall.
The hilly tracts of Visakhapatnam District contain 2
series of undulating plateaux consisting of highest
peaks like Galikonda which rises to a height of 5300 ft.
above the mean sea level. The Galikonda stands on the
edge of the plateau amid a group of several other
notable peaks. o . :

The Araku agency starts from 38/2 mile and
extends up to the 78th'mile on Visakhapainam-Machkund
road. This agency can be bifurcated into two trac.t's' vizZ.,
the hill tracts covered with thick jungle growth and narrow
perched valleys starting from the beginning of the
ghats to Sunkarametta and the tract devoid of thick
forest growth with broader valleys beginning from
Sunkarametta and extending upto Orissa bordel; Madﬁ.
gada Village is situated in the later tract about § miles
distance from Sunkarametta, The forests of the hilly
tract extending upto Sunkarametta are of semi—dééi-

duous type. The important tree i
y u LIS Species a iminalia~
tomentosa (Maddi), Pterocar ve Terminalia

. a pus  Marsupium (Yegisa

e e

Mangifera Indica (Mamidj), Semec Cdi‘pu;s'ﬂ d’iiar diun’z
6 (
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CHAPTER II

THE VALLEY AND THE VILLAGE

Araku Valley is situated in one of the ranges of
the great line of the Bastern Ghats. The Eastern Ghats
have been described as a  disjointed line of small confu-
sed ranges which begin in Qrissa, pass into Ganjam, and
run through a greater or less extent of all the districts
which lie between the Ganjam and the Nilagiri Plateau.
The hilly tracts of Visakhapatnam District contain a
series of wundulating plateaux consisting of highest
peaks like Galikonda which rises to a beight of 5300 ft.

above the mean sea level.” The Galikonda stands on the
edge of the platean amid a group of several other
notable peaks. : .

The Araku agency starts from 38/2 mile and
extends up to the 78thumile on Visakhapatnam-Machkund
road. This agency canbe bifurcated into two tracts viz.
the hill tracts covered with thick jungle growth and narm\;v
perched valleys starting from the ‘beginning of the
ghats to Sunkarametta and the tract devoid.of thick
forest growth with broader valleys beginning from
Sunkarametta and extending uwpto Orissa border. Mada-
ga:da Village is situated in the later tract about.ﬁ miles
distance from Sunkarametta. The forests of the hill
tract extending upto Sunkarametta are of semi~deci31
duous type. The important tree species are Termingli
tomentgsa (Maddi), Pterocarpus Marsupium (Yegi 5
Tamarindus Indicus (Chinta), Pongamia glab B,
Mangifera Indica (Mamid; s ara (Kanuga),

i 1)é Semec carpus anardium

!
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Madagada

(Jidi), Melia-Azadiract (Vepa), Albizzia Amara (Nalld
regu) Allizzia lebbeck (Dirisinam), Coadrele. toona
(Galimanu) Dilleiiia Pe:tagyne (Revadi); Bombax Mald-
baricumi (Burugu) and bamboos. The picturesque Araku
Valley starts from Sunkarametta and extends upto
Orissa border. It is devoid of thick forest growth and
superior species of timber. The surrounding hills are
covered with scrub jungle growth and bushes. Some of
the tree species that are found in the valley are Tama-
riridus indicus (Chinta), Pongamia Glabra (Kanuga),
Mangifera indica (Mamidi), Semec carpus anardium
@FidDd), Melia Azadiracta -(Vepa) and Bombax Mdlaba-~
ricu (Buirugu). The most important animal species of
this region die Panthor, Bedr, Sambur, Deer, wild
boar etc., ’ :

The nature of the rocks is Biofic granite gneisses:
with a laterite capping. ~Kliodalites - and charnokites
are also found here and there. Red oclire, yellow ochre
and lethoniarge are 4lso met with. The Borra caves
are famous for phlogopite mica and quality marble.

In general the ‘soils are poor, ranging from rock;
and gravelly soils to red clay loams which are deficit in
organi¢c matter, nitrogen and lime. They are slightly
dcidic in reaction. The soils of Araku dgency lack
fertility due to the absence of organic matter as the
area is without thick forest growth. They are hungry
soils which respond to heavy manuring and irrigation
with the depth of the soils varying from a few inches to
5 to 8 feet ih some places.

The climate will be cool and pleasant during
sumimer with plenty of scope to develop' the valley into
a beautiful summer resort. Winter will be very severe

7



The Valley and: the Village

during December and January while heavy an@ incessant
rains lash the valley during rainy season viz , gune tq_
August, the average annual rainfall being 56.9”. The®

altitude varies from 3000" to 1 5000" above mean sea:
level. T

Chittivalasa. and Gosfani rivers originate in the’
hill ranges of Anantagiri. The Chittivalasa (Bimli--
patnam) river rises in the slopes of the great Galikonda::
hill and runs nearly south, past historic Padmanabham
ahd busy chittivalasa and drains into the Bay at Bimli-
patnam. The Gostani also called the Champavati
rises just north of Chittivalasa river and flows in an’
almost parallel course past Gajapatinagaram into the.
sea near the XKonada Salt factory: The Macherw
or Machkund rises in the Madgole hills on the 3000
feet plateen and at first runs nearly north a long a very
meandering course, passing clese under Yendrika hills:
and through the wide padwa valley. The Machkund
Hydro-Electric Project is about 70 miles from Araku

proper and the river constitutes the boundary between
Andhra Pradesh and Orissa ne

ar the project site and at
Jalaput: : :

The valley is the natural abode of at least 16
tribal groups with a sprinkling of settlers from plains
areas. Bhagathas, Gadabas, Kotias, Konda Doras;
Porjas and Valmikis constitute the major tribal groups
while Samanthas (Konds) are also found scattered here
and there, As Araku valley is adjoining the Orissa
State border, both Telugu and Oriya cultures have a
profound bearing on the way of life of the tribals of
thi§ area. Samanthas speak ‘Kui’ dialect and all the
major tribal groups speak Telugu while Oriya is the

8
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Madaggada, . . .

next predominantly spoken language in the valley. Thus,
Araku valley is 2 melting pot of many cultures

The Araku valley proper is about 2 mrles wrde
and 7 miles long with the altitude. varying from 3 000
to 3,827 feet’ above mean sea level. The of her valleys
of this.area which are smaller in size than Araku valley

are { .
Malasingaram valley

:Pedalabudu valley

Ondra vagu valley

Balluguda valley

Guntaseema valley

Ahrll stream; runs through -the middle of Araku

valley with grass lands and cultrvated ﬁelds on erther
side.. The area where Government institutions, offices
and resrdental quarters are located is ‘called Araku
colony The Jxlda Vagu water fall is 4 miles from
Araku colony Itisa perennral water fall of 30" herght
Its water is berng brought to, the Government orchard
by means of a ¢hannel. "The area of ‘the orchard is“26
acres where citrus fruit plants, ~exotic ‘vegethbles and
plantations like coffe, cinchona, pyrethrin ‘and eucaly-

- ptus are grown.

@ﬁypr

Araka Block

The' Araku Valley National Extension Service
Block was started on4-3-1956. This was upgraded- as
a Multrpurpose Project from 1-4-1956 and the Pancha-
vat Samijthi was constituted on 1-9-1962. The Araku
Panchayaf Samithi area extends. upto the bordérs of
Orissa in the north and west. On the  eastern side it is
bounded by the Salur Taluq of "Srikakulam District
and on the southern side by the Paderu Tribal Develop-

"9



The Valley and the Village

it Block. It - compgises ' ire area of ex—

ment Block. It -comprises of the entire are 4

g:chipenta Estate which js now included in Pad?-;u

Taluq 'a-ftqr the abolition of the Estate on 20-6-1935,
undet the' Est

, 1sus.  Araku village
is the Headquarters of the Block which is situated at
a distance of 116 km. i

from Visakhapatgam and

88 k.m. from the nearest Railway Station viz., KOtha'
vélasa anq S4k.m, from Taluq headquarters — Paderu.
.. The principal 9CCupation of the tribals of this
blo‘ckk‘is ag',riculltlir,e_:e'Wet, dry and Pody types and th?
jor Srown addy (wetand dry), Ragi,
 0lac] gram,bengalgr;am, gingelly, and bas‘“'
A little wheat 4 'S0 grown here and there, Tobacco,
Yurmeric, ginger, mustard, chilljes and pippali are the
Commericial crops raised here. -
THE VILLAGE

Locatiop

 Madagaqy Village is sjtuated a1 the foot of a hill
at ?‘d_istance of 3 k.m, interior from Bosubeda - t’*‘f
«'all Village op Vjsakhapatnalﬁ _‘Smhgavarapukqw:—
Ataku by TOUte in the hig racts of Araku. Block if
r 'ISakhaPat,ﬂa-m_Disvtrie,t. It is located between L
S?d-‘1‘8°.51 of the northerfriﬁlatitude and 830'55,_84%50

the easte I longityge. osubeda is 5.6 k.m.. from
Araky ¢olony towards S | I
Madagagy jg ot

- -Kota. op the nor-‘ther.l.l ?idg
A4S YOunded by Da_lpa,thiguda another wllag_ ‘

10



Madagada

in the vicinity of Araku celony. Hill-ranges of various
‘heights constitute the southern and western borders of
the village whose rocks are biotic granite gneisses w1th
laterite capping. On the southern and eastern sides,

two hill-streams namely Donga Gedda and Katni Gedda
-(otherwise known as Bodo Gedda) flow southwards and
eastwards respectively. Bosubeda and Hattaguda vill-

ages are situated in the eastern and Western sides of
.Madagada.

Settlement Hlstmry of the Village Communlties

V No written account of the village settlement his-

_tory could be traced. In the absence of any authen'uc
'record the only dependable source is the various stories
_current in-the village regarding the early inhabitants
of the village. Two mutually conflicting stories
are current among the Bhagatas and Kotias of the

_ v1llage~each claiming to be the first 1nhab1tants of the
village.

According to the story current in the fam11y line

- of the Bhagata Muttadar of the village, a lone ‘Ghasi
tribal family was the original inhabitant of the village.

Among the Bhagatas the present Muttadar’s fore-fathers

were the first people to settle down in Madagada. Ori-

ginally the ancestors of the present Muttadar belonged

‘to Jara Konda village near .Paderu. Seven brothers
- belonging ‘to the Majji family were living in Jara
Konda viltage. Due to a famijly fued. three of the seven
brothers separated from the rest and immigrated to
Pattam, a village situated ata distance of ten miles
from Madagada. As these three brothers could not
- eke out a living in Pattam, the family shifted still fur-

11
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. «tablished
hill=treafirand establis!
Ot th Bk of o e the
?‘?h“ffl'?ﬁ%vt- catled Majjapani Ged xpedition to the
a Settlel‘l;;nl § set .Out';'o‘n' an hulllflng eXp equlpped Wi is
LG T {her ] . a1 X re ‘ LS I
e t‘?fhé Preseiit village, They v.vt;arfee hunting ﬁﬁi
‘s'l"t:c"—-OB"""é-zi'-h"ci-aTi'f'r:OWé' :for‘l'd“’.eq'.b.y hem in their
“a:xfi's'ftﬁ'rg’:v Dégas (falcons) to'help t
and thi

rottices approacied this
As sdon 4s the three b"rbther:t:flferg»zzﬁa ’k.il'll“i‘;
illage site, their hunting a2ttt oy P ree
: h.isuneXP?,c,‘e. Jall et ‘-'e't t_': e
o oo i Jroione dog wiet signi
o hérs hd they Seal oo coni¥itiplating i it to tHels
e o vt st it of-
W o] tie. thoughit of e setutning t0
G5 bOvS aid o el o thees arrows in
Uik, i hothces setbused th test vhetler
the direoticli of gie Village site 1n ?’;f,-f’t;._._ﬁp;dﬁ heri; .0
fhe éf"r(‘ﬁ;\:/s' féﬁéh" the"spot or 'boomerangfound near i
their reljer the three arrows We_r‘; 4. Again e
spot” wlere e dogs  were k‘l ea- tuie Of_'-_
pot D 10 test the auspicious f?aloﬁ the 'site
ethod. .Aq cgg was k.egpt sath to the
X 'Mut’tad-ar’s house with ax.l‘(,)‘ ‘and the
) no into a-chicken - they
‘effect that 1€ eg8 hatches mto vernight;
 chickey ivn’tu‘rh‘gr-ows into a big fowl o
wéu‘l‘d“se‘lect this

10
lianerit habitat. 1
place a5 their perr_n&l}enffﬂlll' grown fow
their SUrprise in the next morring a
S Was foup

oved that
elieved L
in'place of the €gg, o -they, gl)elsleek thfiiz
Providene, Ofdainegd them to getife :anvrequested tnt
fortupag: here, Ien the thyee brothers . thie, prese!
Glidsj ¢ ¢ 1I the Site. The Ghasi sold them
- Sitg! of the Muttag

Thus. the
4I’s house for Rs. 12/-.
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Madagada

present site of the Muttadar‘s house was acquired by
his-ancestors who settled here permanently. Gadabas,

Kotiyas, Porjas and Konda Doras followed suit and
settled down here as agriculturists at the instance of
the Bhagatas. While Valmikis were invited to serve as
the village servants, Goudus came to this village as
_cattle herders. As almost a1l the tribal communities
were living here since a long time, it is very difficult to
calculate the perrod of their first settlement here.

i. A more tealistic version of the'settlemeént histofy
was giver by-the Panchayat ‘member, Mr. Patro who is
a converted christian of the Kotiya tribe and at :present
reS1dent of Benjlpur Village. Accordmg to him neither
Bhagatas nor Ghiasis were the ﬁrst settlers of the
vﬂlage Before the admlnlstratlve machin'e'ry of the
Br1trsh Government could extend its control to these
mterlor parts Kotlyas Gadabas and Porjas wele 11v1ng
i thrs vrllage In course” of time ‘the’ Government
started extendmg its adnnmstratlve wmgs to these
parts alsd with  the resuit that any Government
ofﬁcmls used to visit these v111ages on hotse back But
the vrsrtlng officidls refused to accept food: and water
from these tribalsas the people were conS1dered to be
1nfer10r in sooial stdtus. Moreover nobody was tramed
in lookmg after the riding horses of these officials and
atte‘n‘d‘ to thelr menial work. So the Tocal trrbals
1nv1ted ‘the Bhagatas, Ghasis and Valmrkxs to come and
stay Here. Bhagitas, being a warrior commumty
‘chtered to the food, water and shelter néeds’ of ‘the
‘visiting:officials, while Ghasis served a$ theii horse
feeders. Valmikis attended to the mienial work like
carrymg the Tuggage of the officials arid guiding them in
‘their tours from one village to the other. Takmg
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‘advantage of their direct  contacts withl the Vles‘l)t‘;;g
officials Bhagatas became very powerful.” Mor uif);
they were acknowledged as a superior status commw‘eré
by the other tribal groups because the Bhagatas o
the honoured invitees of the tribals. Their ascribe
status coupled’ with thejy administrative ,mﬂuqni@ ,
‘helped them to become the virtual rulers of the v1llag.—‘:
“Thus they became village heads (Munsifs) dnd Mutt?.
dars of Pachipenta Zamindari ‘which formed part of -ﬂ;e
“Jeypore Estate, Goudus came to. this village.as cattle
herders which js their traditional Foccupation, at th?’ :
iivitation of the Muttadar, . ' o
Even now the visiting officials enjoy the hospitality
of the Muttadar Whenever they camp in these villages.
Village ‘Servants like ‘Barike’ and ‘Beharq’ belong 10
the Valmik; . tribe and Goudus  herd the cattle of a
1a illag The ‘second version .of the

to the first ve

St version Pertaining to the establishment of
- petty Princely staqeq

» _ and-empires are current all OVGE
the, State, For exampe, 4 similar story is narraté
Tegarding the : o .

Andlira in the

. i Cen| .D. Thus the first story
be a figreny of im

. . ‘ ta
te agmation of the Bhaga
gommumt;y. 35 they clajy to have served as soldiers of
. the CIstwhile Golugongdy King

. s
; dom of the regjon. Thu
the diffysey, of such Stories > Teg

for e~fathers of

might ha\_re .pr(_)m.pted', the
adopt 4 ith t1he Present Muttaday to conveniently
ety ¥ Vith Slight o M0
Sanctity 81t modificy ¢

0 ons so as to attrillf)lltee

, . 0 the originay habi " the village-

Reoara: . Mg Mabitants of the

~egarding  the IMMigra tiop of the plains caste people
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" Madagada

z., Kummaris, Sundis, Kapus and Kamsalis no such
¢onfusion is there. All of them remember the time and
places from where they had emigrated. Kummaris came'
to this village some 50 years ago while the other three:
castes settled down here about three decades back.
Thus the settlement period of the tribal communities
was buried in the remoté past, whéreas the non-tribal
communities came here as ahen scttlers- thhm the last‘
50 years : :

Etymology of “Madagada”

Accordmg to the villagers, the original name of
this village was “Mangod”’. Etymologxcally this can be
dmded into two words—‘Mond’ meaning higher and
‘God’ fiieans the hlghest in Oriya. As the séttlement
was constructec_i on an elevated place, it is probable
that the village got the name - ‘Mangod’ whlch was
modlﬁed‘ mto Madagada in course of time.

Chmate ” B - L

The v1llage is S1tuated at an altltude of 3 000 feet
above the mean sea level. The monsoons are aggresive
from Juné to. August and the average annual rainfall is
56.9". The winter is severe especially during December
ard January. In contrast to the extreme rainy and
winter seasons, summer will b2 cool and pleasant
without. the scorching heat of the sun.

Soxls

The soil of this vxllage is mostly red-- 1oam type
which is of low fertility. In addition.to the hills around

13



The Valley and the Village

the village there are a number of protruding granite
stones in and around the village. The soils formed: by:
the disintegration of these rocks are highly ferrugunious-
and often sandy. '

The Village Plan and Residentia] Pattern

The village is divided into three Padas (streets)
for all practica] purposes. Each street has a separate.

cattle herder who grazes the cattle of ajj the communi-.
ties living in tpe street, irrespective of their social
status. The contributione in cash’ and kind for the
"%elebra'fioﬂ of festivals are collected taking the family
as a unit, T

of this street js not as
- The Ghasi houses are also

o oM the Valmjg; houses in one cluster, within

enclosure, o S R S,

Street, g UMmari families live in the
i . undl and s . ies
are afso residing ip th Kapu non-tribal familie

©same street. The Kummaris
ave re Kum
fami] ied. the uplang area with only one Bhagata
1Y living amidst the y
umma . m.

On the other hand, one
€ Dear the Bhagatas. As indi-
ed Plan of the village Bhagata houses
“**d1n one pary of the street. The Mutta-
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dar s two houses whxch are located on a higher, level,
perch prominantly a little away from the other houses.
Only 8 Bhagata families are inhabiting the other street;
One Konda Dora famlly resides in this street m one of
the two Foorms ot3 a house along with'a Bhagata This

Konda Dora acts as a Chellan (messenger) t6 the
village Panchayat

HERTS YN i £l TR0

“l \About 6. commumtves re51de in the eastern streetc 3
of whom onIy the Gadabas and Por_]as 00pﬁne them—
selves to a partlcular portron of the street due to their
beef eating-habit.' . Only one Gadaba family is résiding
along with .thé Kotiyas in,a two roomed tenament,

each occupymg one room. The Gqudus have also occu-
pxed a part of the street They are relatrvely closer to
each other The Kams 11 also hves in the safrie street

Thef Kot1yas are dxs ersed 1nd1scr1m1nately m thxs
street Two Konda Dora two Bhagata and two. Ghasi
famlhes are scattered away from the mam v1llage duie

to personal reasons.

S N AT ROEN

The Government ofﬁclals llke the 1llage Level
Worker, the Matermty Asswtant and the aided school
teacher used to-live at the gntrance of. the village. The
Chaduru (village: community platform) .and . Bodo
Devta (Nishan God) are located side by side in between
the eastern and the western streets.

flﬂ AN i

. A close exammatlon of the re51dent1al pattern of
this v1llage shows a general resemblance to the non-
trrbal v1llages wrth the 1mpure commumt:‘es llvmg at'
ofie end and the other groups tendmg to cluster round .
Yet the group 1dent1ty and sol1dar1ty of each commumty
are'still discernablé from’ the1r tendency to construct

17
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; ne
most of the houses of a particular community at ong
ﬁlabe’ only.

Dwellings ' o

. houses is usually rectangulal‘z 3

also. The walls are construcut?Se
Generally the size of the ho By
position of the ho‘usehold'-d o

eadth and -height into conside

-+ The shape of the
few are of square type
with mud and wattle.
reflects the €conomijc
iakin_g their length, br ' 11
tion they can be classified as follows -

L. Length—og’ Breadth=12’ Height =8’
2. Length=1y’ Breadth=9" Height=§’

houses have the roofing of D”Z:;
@ or thatch grass) and some of the h01:1 .
of of date leaveg also. The timber use s
of-a very inferjor type. Bamboos are used as r%fteat
and . for doors, The costly teak wood is not o
all used €Xcept for a feyw houses ' belonging tf’ t
Muttadar, qye 1, the lon-availability of quality timber
in the scrup jungle of the surrounding areas.

Most of the
leaves (Rey
have the ro

hile selecting 5 site {or the construction thi
they perform g Special ceremony to te§t o
Ouse-site. On that particu

of rice in such a w.ay

W
house,

aced on the groyng side by side. Then ‘gt
. Early in the next mornmrf
this basket is removed. for
8 is disturbed, they consi Z

S¢ construction ; otherwisc:

WD of the day
ent of rice gray
Suitable for hoy
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Madagada g

it is regarded as good. Their dwellings are mostly
without ventilation as there are no windows to their
huts. | :

- Impl ements

Hoe—cum-digging sticks, ploughs, crowbars, sickles
and axes. are used as agricultural implements. Whijle
nets, traps and arrows are used in fishing, axes, spears,
bows and arrows form their hunting equipment.

Land

It is a medium-sized village spread.over an area
of 7,680 acres. Out of this an area of 5,554
acres is covered with forest. The area wunder
barren and un-cultivable land is 62 acres while the
extent of uncultivated waste land is 197.60 acres. There
are two irrigation tanks in the village~the one at the
western extremity of this village is a cistern constructed
by the Block and the other one is fed by a hill-stream
under which a cropped area of 296.40 acres is irrigated.
The net area sown- is 1464 acres. The extent of land
under Podu cultivation is 13 acres. - oo

Crop Pattern

The major crops raised in this village are Ragi,
Sama, paddy, maize and niger. Redgram, ginger
and castor are also grown. As the climate and eleva-
tion are found to be suitable for raising coffee planta-
tions a few villagers are growing coffee. The area under
each major crop and the average yield per acre (in bags)
during 1964-65 is noted as under.

19
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AN (eI I

jeld pet

erage Y1, 5

Name of the Area under ea_qh AV{ “aoie. bags

‘”"-”@r'op ‘;dfoﬁ'(ACIﬁﬁ?) b 14 bas

o 360 3 114 bags

ﬁa ay 60 3 1/ pags
agi g3 2

40 T bag

i?ing' 60 1 villag>

Magize 40 in crop of the while

+ Paddy (wet and dry)is the main o s |

follow

. maiZe' . er l?
°d by Ragi, niger, Sama a‘}god GEQPSs I.]’!'g};d.ef
paddy, Ragi, majze and' Sama are foc

ion of the 81¢% 7 fec
a commergia] crop. A large portion 05150 growm‘?ng the
food crops, Byt tha villagers 3feslo wly 1ea;flaﬁsmg
and ginger indicating that they flrle crops. and 1e A
techniques o growing commerelal  CToOL
the ben:fits thereof. :

- o t{VE
. ‘ descf,’.guéf
lee—Stock : ’ e of noﬂ’ - nd
A The cattle of this village are ol no

unti.-
They are generally 2 fof
Ype and stunteg in growth. They are n%“‘é@ 1.1,%% J of
ﬁbilj;i‘éhed and weak jn their physique a-r‘b‘ved“ varies
deep ploughing With the heavy improy
Ploughs, == /

is !
" -The tota] ljve—quclg positjon of, this '
follows ;

256
Working animals 31
ilch animals 51
TY anima]g 30,
goung stock - 69
Sheepiajg goats - 102
Oultpyr =z %, P . 35
Pigg. . 7 . 5
Donkeys . s

Total: 370,
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-------

The average fmilk fyield is 1/21b for a cow and
3/4th 1b for a4 buffalo. The fodder COIIIpI‘ISCS of green
grass from the forest and paddy’ stalk " The trlbals are
fiot in the habrt of stall feedmg the ammals DurmU
day time the animals are drnven mto the open ﬁelds
and the surrounding scrub Jumle and in the evening they
bring back the cattle into the cattle 'shed. The tribals
of this village still follow their primitive way of
castrating animals with the help of two bamboos. The
common diseases among the cattle are foot and mouth
infections, Black quarter and Haemorrhagic Septic
genia. etc. o e

Eopuﬂation

This village is populated by 672 persons resxdmg
m 145 households There are 8 tribal and 4 - non—tnbal
communities; the percentage of the non-tribal commu-
nities is 13.24 to the total population. Valmikis and
Bhagatas are the two numerically dominant communitiés
formmg 39.58p.c. and 27.98p.c. to the total populat on
Konda Dora and Gadaba resi d1ng along wnh the non—
trlbaI, Kummarl, Kapu Kamsall and Sund1 communi-
ties. he partlculars of commumty—wxse dlstrlbutlon, of
the people of the V1 Llage are analysed“< '

' The size of an average family. is 4.63 with the
number of members varymg from, 2 to 11. The average
swe of a trlbal ffu'mly 1s 4.52, while that of a non-tribal
fam1ly 1s 5. 56 mdwatmg that the Non-tribal families
are bxgger In size than those of the tribal families.
The tnbal component of the populatlon 15 86.76p.c.

* Table 1

2



The ValleJ; and the Village

: o - castes:
and the rest’ (13.24p.c.) belong to n'on—trxl;iinmunity
Valmikis are the numerically dominant ~

. Among
(39.58 p.c.) followed by Bhagatas, Goudus etc
non-tribals,

. 'naﬂt
Kummaris are numerically domi
followed by Sundis, Kamsalis and Kapus.

121 and
The sex and age-wise * . analysis of trlb:rlsoﬁs,
non-tribal groups reveals that. out of v'672d ljl)escen’fs
50.59p.c. are males and the rest are females. A Oespecti-'
and children constitute 6.40p.c. and 35.12p.c. T umber
al populatjon, Thus adults out Ij&mong'
dolescents jn numerical strength. Imikis
the major trjpa] Eroups such as Bhagatas, Vac and
and Goudus, children Constitute 33.51p.c., 3 7'22P1a.ti0n'
34.84p.c. Tespectively to' thejr respective popédudus’
Females oyt "Wmber males among Bhagatas, tribals
’ » Whereas . among non-

er
;s in numb
us, females are less in 0 |

Thellanalysis of t
community indjcateg t

he marital status ** of
he PeIcentage of 15

~on
hat out of the total POPul?t;he
married js 42.86 and tha’Fdo wers
Married people i 31.93 while widows and Wl'othleIl
constitute~5.2lp.c. There are more married peopl'ellage'
the Ulmarrjeq Widows anq widowers in tl-le VIumber
mong Unmarrieq People males are more 11?ns ot
ﬁhan' fema) s Whereas among married, female reva’
Dumber males, Tp;g can be attributed to the pnOn;
1e{lce of Polygyny Mong tribal and some of the wers
bribat Commupjjeg. Widows are 2 1/2 times to widowe™

" ¥ Taple 2

** Taple g
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Madagada

and they are predommantly found among numencally
dominant commumtles

The village depicts a very poor picture of the
literacy levels* of the villagers which is a common
feature of all the tribal villages. Oaly 3.57 p.c. of the
total population is literate. Out of thismalss constitute
75p.c.and the rest are females. 79.17p.c. of the literates
are found within the age—groups of 10-30 years. The
analysis reveals that males and younger generation
people are more attracted towards education than the
people belonging to higher age-groups. In general, the
educational status of these people is very poor. Itis
conspicuous to note that nome of the literates are
educated beyond Sth standard. Thus higher educatwn
is unknown to these villagers.

Transport and Communication Facilities

Madagada lies in one of the hilly tracts of the
Block and is not easily approachable. A fair weather
kutcha road was constructed between Madagada and
Bosubeda during 1959-60. Another kutcha road was
also laid connecting Madagada with the neighbouring
villages, namely, Sunkarametta, Jangaguda, Hattaguda
Dalapathiguda, Nandiguda, and Chompi. This facili-.
tates the villagers to attend the shandy which is being
held at Sunkarametta without much difficulty. A third

. fair weather kutcha road was also laid connecting
Araku colony, thus reducing the distance between the
Lvillage and Block? % headquarters. All these roads are
finot jeepable during rainy season. The common mode

* Table ¢
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of transport for the people of this vlllﬂg 1s th
running between Vizag and Araku an g u& thﬁf
introduced country bullock carts. Gra k‘caf 5y
articlés are transported by p}ack ammaIS, , 11 10 raxlwﬂ'
héad loads and Kavadi Ioads The neareSt a‘t A
station fo' the village is Koth'1Va1a5a locat ﬁioe }‘?'f
distanicé of about 85.5 k. m. It hasno POS
its own dnd the Rearest post ofﬁce s situat te b
beda 4t a distance of 3 k. th. from the v;llag Lighbo,
are n teleglaphlc facilitiés in the lmme iate nu. ét“.
tirhood; the nearest Telegraph Ofﬁce }S at A
distance of 9.6 K. . from' the village. o ol
constructed D, B, K. Rallway hne thCh 'mn‘«i‘flég'érs‘
2 miles'from the village is suré to prov ;de the ¥ g Jaghe
with better and faster cominiunication fac‘h“e

near future.

d1 Bg?“

Food and Food Habits _ : ‘~5g‘efs7.il’s
The staplé food of the Madag'ada Vcbﬂibiha'
Chodi (Ragi) which is cooked iti 8’ variety Of’ gel w i
tions with rice dnd Sama. They take Ragl on O -
they are hungry and'drink lighid prepard! lf Maaﬁg"' e
to quénch'  their thirst; THe’ trltbaIS ‘da Y Bt
generdlly consuiie only cooked” Rag! twice &

. 'ﬂ‘
is ‘cooked specmllj on festivé occasions or _:miiies "
df'a‘ close relatwe Only well—to‘d 10
Ragi" with riée while preparlng food ke ﬁfc’k ?}:‘1’

The" v,IIagers also eat’ the frlllts h- a-bu 5

- Mango during summier season. ThCS s¢’ fr 30

dantly available in atid around the wllag ntary foed
well-as ripe fiuits are a source of SUPP lemet o
for them. The poorer sections of the e
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Madagada

‘mango seed and prepare porridge with the powdered
'soft portion of the mango kernel. They crush this
seed make a lump and preserve it for use in times of
scarcity. When required it is soaked in water for some-
time and when it js soft enough porridgeis cooked.
Small white insects (bodding) found in the -decaying
shrub are also eaten by some of the tribals. These
insects are either burnt and consumed or cooked into a

curry and eaten. -

Madagada villagers supplement. their food by
using edible roots, tubers, leaves etc., that are found in
the surrounding jungles. The roots and tubers that are
raised in the proximity of this village are sweet
potato, Nangaru kanda, Pindi kanda and  Turgai
kanda. The wild leaves and flowers that are -generally
eaten by the tribals of this village are Chenna pattaro,
Servalli, Chakonda, Koilarisagh, Chondisagh, and
the tender shekai leaves. They bring these. leaves, boil
them and eat. Kondru Pool (a kind of wild flowers)
are also used in the preparation of curry. The villagers
grow pumpkin in their kitchen gardens. They preserve
these pumpkins throughout the year. The flowers,
tender shoots and leaves of pumpkins are also used for
‘preparing curries. Besides cereals a variety of pulses
like redgram, Siri Kandulu, Konda Kandulu and
also vegetables like beans and tomato are consumed.
They eat tender bamboo shoots and bamboo rice. Some
of them grow cucumbers, gourds and brinjals in

their kitchen gardens.

The tribals of this village also eat the flesh of
goats, sheep, fowls and other wild animals. Konda
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‘Doras, Gadabas, Valiikis, Ghasis - and Porjas rear and
eat pigs. Valmikis and Ghasis eat the flesh of dead
animals also. The flesh of Rambi bird is regarded a8 2
taboo and as such not eaten even though it has 2o
totethic significance. Besides tribals,  the non—-tr~i‘b9:‘1
~f¢¢¥i}mﬂniti’es- are  also rnon-vegetarians except ‘t‘*,“’-
- Ramsalis; who are. strict vegetarians. During tih?
Season’ beginning from August, the Bhagates dail)
consume pumpkin leaf curry. The people of Madagad?
do not, have any light refreshments during the daY:
Between 9 and 10 a.m. the first meal is taken which 1;
cooked afresh and at the. end of the meal they 077
gruel to complete their full meals. Nobody takes the
Femanants of night meal in the next morning. EY"fflmﬁ
food is gencrally eaten between 7 and 8 pm- e
°ngaged in agricultura] work, they take gruel alot
twice a day in the field itsélt. : |

Dress and. Oriaments

The pattern of dregs or all the #00)
gromps, e of dress is the same for ¢ 18

turban gpq U Wear a dhoti up to their knees a:n ¢es
Withioyt d women wear a sari above >thelrsgfé is
taken gue. . PPCT garment. The end of the od 0%
" the .»hyel;‘ the shoulder and folded and knot o theif
'breas-tss ‘ 01}1der in-such a way so as to .COYgr"-‘a.oﬂg
With ‘;heT ® non-tribal men wear. 2 shirt - with

blouse; ¢, dhoti. The women wear 2 'Saf;iﬂéfeﬂ?
fashio;.. ¢ sari “is- worp and folded in a Sjwrt‘h“

the plaipe . COUnt of their increasing conta et
have 51?08 S?eople some of the tribal ment 2% cpec”
tivély, arted  wearing shirts and blouse®
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. Fhe women of the village are no exception to the,
proverbial fascination for ornaments of various types.,
The ornaments include noselets, ear ‘and nose rings,
anklets, armlets, various types of -bead and metallic
necklaces and bangles., The women belongmg to well
to do families wear both gold and silver ornaments
made by the Kamsali of the village. The brass and
aluminium ornaments which are readily available in
shandies are worn by the. peorer sections of the women
folk: The, most important ornaments worn by the
women are Nagulu, a snake-shaped brass - ormament
and zKamma ﬁxed to the- ear lobe; the other brass
ornaments - like. Jamdor, nakuppu  and bulaki are
worn to.the nose; a silver ornament manufactured by
the gold smith of the. vxllage called Khagada is worn
around the neck. They wear German silver bangles
called Khaddas around the wrist with ordinary glass’
bangles in between two Khaddas. Brass or silver anklets -
known as Andelu and Kadiyalu are also worn by
the women of the village. A marriage locket generally
hangs around the neck of married women. ’

- The tribal women’s hair style is oharactensed by.
a typical conical bun shaped knot arranged in one
corner of the occipit. The hair-is parted in the middle
and a knot isimade and iwisted . inside covering the
knot. They dress their hair with hair oils like niger
oil, gingely oil and coconut oil.. Some. of-the non-tribal
women and younger generation tribal women of this
village are also found to plait their hair in the fashion
of plains women. They bind their hait- with hair-pins
which are purchased in thie shandies: The tribal women
usually decorate their hajr with a, pinkish paper fower
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. ge
. , . PR he Vllla

which Togks like a rose, The old men (-)ilje' occipit:“'l
generally  tie 4 hair jn a knot near heir haif in
-most‘of young men are cutting ten mostIY_
the plaing fashion. Young men and wom

an
n
P . old men @
dress thejr hair with coconut o, Whél‘ cas

Women yge niger o]

Musica] Instruments

mmu-
Mus:ca] instrumeng are played by all thengsnities
Nities of this village €xcept the three comd Sundis
from the plains, Namely, - Kamsalis, Kapus an musicé
18" Kummarig and Ghasis also use the S’amilrticulﬂ’r
Instry ents; no community j barred to use a ptr'uments
Musjcg | instrumen;. The following mus—’czfl ! nsréligious
are played by the villagers during the varjous rel

and socia] Ceremonjeg and Bhajaps.

Baysj (Flute) '

. this
. Dur ing thej; leisure time they play ugZiﬂ"oo
bampg, flute for Tecreation. 7y is a hal‘low- terva-
tube wigh - O cut at one end at equal lIIlalowiﬂ
and-another hole at tp, Other end to facilitate 1 hand®
oI With e TOUth. The fiyte s held fn bot ¢
0 such 4

ith t
way that the ejght holes are covered ‘:’Illroflg
lght. T tips of both hands ang air is blowuduciﬂg
e sing Ole “attpe Other end,  thus pro ¢
Melodjoyg tu

) pening
: 'S tune py alternately closing or ope
eight holeg With the fi

nger tips,
Kommury (g, .

. ) 4 te excitc;
Bory Shapeq prpq trumpet used to crea 4
durmg the p;

qonl
.reIn
Ylimsa dapce and other ce
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occasions, usually played by two persons, one each,
standing face to face or side by side.

Jodukam

This is a clarinet. shaped folded brass musical
instrument played in combination with other instru-
ments on festive and ceremonial occasions.

Mori (Sannai)

: This comprises of a funnel- shaped brass head fixed
to a- woodén tube’ whose .other .end is equipped
witha dried palmyra leaf mouth piece. It is a leading
instrument used for giving the tune and direction
throughout the Dimsa dance played in combination
with other musical -instruments like Kiridi, Tudumu,
Dappu and Jodu-Kommulu. ~

Dappu (Dapnadrum)

*.'This consists of a circular wooden frame, one side
of which is covered with goat’s hide stretched taut. It
is played on with two small sticks called Dappu-Dong.
This is played during festival dances, processions and
social ceremonies. This is also used to scare away birds
from ripe fields and to stimulate reapers during hafves-
ting time. '

Tammuck (Tudumu)

It comprises of a big hemispherical earthenware
body whose mouth is covered with cow’s hide which is
tightly secured to the body with leather strips fixed to
the bottom. Tt is played on with two compressed-leather

flaps during Dimsa dance and other ceremonial
occasions. '

29



The Valley and the Village
Kiridi

. . o

This is a miniature Fammuck covered with cé};fks
skin or goat’s hide. It is played upon with two CKS
in consonance with the tune of Mori

during Dimsa
dance and cerémonial oceasions.

Dolu

It consists of a hallow cylindrical .wooden body

7 o el
coveted with. cow’s hide.on either side and held togetheX
with leather strips.

This is played on during marriage
and other social cerémonjes, '
Ramgunta, , .
Tt has a hemispherical gourd shell to. which of
bamboo pipe is fixed bear the open.end. The mouth o
the gourd shel] is covered with goat’s hide. A braSIS” o
COPPer string is attached at the free.end of the bamb;e
Pipe and it g Strefched taut fength wise over tﬂ.‘
bamboo pipe ang fixed at the side of the gourd She_h";
& Wooden. rest is placed oyer g skin_covering £
gourd shell gq a8 1o tighten the metal string P—aSSIzd
VT it. This s tpe only stringed instrument play it
for recreatjon during their, liesure time. Rorjas.use
ir festive ang humorous dances.
Murudyia (Mridang) (onl
. This Consists of 5 hallow earthenware or WOOdir"
©Ylindrica body witp, 3 bulge in the middle.. Th? Cbe
Cumference of One eng, of the cylindrical body Wllrla‘f‘é
covaeg 1 1Rt of e Other end and both the e
fingers b calf’s SKin,  This is played upon. ith
28 of both hands durip : v
'Ginni, Thql and

it
g their Bhajans along A
Khonjay;.
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G ' |
It consists of two circular bronze discs with a
diameter of 3”. Sharp metallic sound is produced by
striking one disc against the other. They are played
according to the tune of the devotional songs of the
Bhajans. ‘

That L o . A
The Thal are double the size of the Ginni which are
used to produce loud metallic sounds by striking the

two dronze discs against each other during their
Bhagjans.
Khonjari (Kanjari)

Yt consists of a wooden citcular frame, covered
‘with goat’s membrane. Small circular bronze discs are
fixed in pairs along the circumference of the wooden
frame at equal intervals. This is played during Bhajans
in consonance with Muridula; Ginni and Thal.

The last four msical instruments are exclusively
played during Bhajans to the tune of the various devo-
‘tional songs. Bavsi atid Ramgunta are played to the
tune of their recreational songs during their leisure
times. All other misical instruments afe played in
combinatjon during social cérefhonies, fineral proces-
sions, festive occasions etc. Eventhough the same
musjcal instruments are used on different céremonial
oceasions, the tune of the music varies with the occa-
sion. For example, while exhilarating tunes are played
on during rarrjage and other festive-occasions, sad and
sober tunes are played during funeral ceremonies.
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The musicians are called as Bhajanari and mostly
Valmikis are considered to be the expert traditional
musicians of the village. Ginni, Thal, Murudula, Khon-
: jari, Bavsi, Dappu, Tammuk and Kiridi are played by
all the tribal communities and Kummarj caste people
of the village whereas the rest c_>f the instrument_s are
exclusively played by Valmikis. Thus without the sep.
vices of the Valmiki musicians no religious or socjal
functions will be organised in the village, '

Smeking, Chewing etc:

Smoking country cigars
among all the males and females
children of ten years of age and above are seen smoking,
Generally husband and wife smoke the same cigar, but
‘they do not share the same cigar with others. 1t is
very interesting to note that many of the wormen folk of
the village are found smoking cigars with the lighted end
inside the mouth which is common among the low caste
people of " Visakhapatnam “and Srikakulam Districts.
But smoking of Ganjay is not common, though habitua]
with a few persons. .

All the people

is very much popular
of this village. Even

»irrespective of community, sex and
age chew tobacco in the absence of cigar. It is the

fibrous portion of the tobaceo leaf that is chewed. But
they do not chew bete] leaf,

Drinking

o Jeelugy
. ugu (caryota) toddy provides
the Cup of joy to the otherwise dull apg monotanoys
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- life of these tribals. 1Driiiking has ceremonial signifi-
cance also. They indulge in community drinking of
ligquor during religious and socml _ceremonies. It stimu-
lates their hearts and -erergizes their limbs during the
exhilarating cermonial dances.

bee T e

Language

"-Both Telugu:and Oriya are . spoken by the various
communities of the - village except Kummaris ‘who can
understand. Telugu but. cannot - speak. The Bhagata,
Kotiya;. Goudu, Gadaba, »Valmiki;" Ghasi,and Konda
Dora commurities. are .Or.ya. speaking peop]e ﬁThe
Valmikis i iraddition, speak Valmiki bhasha which is‘not
an original dialect. .. They speak a ‘corrupt “form of
Oriya. :'They have modified the . pronunciation of Oriya
words and adopted this as theirsecret Janguage. The
Kapus, the -Sundis and the XKamsalis speak- Telugu in
their houses and are alsofluent in Oriya.- The Kummari's
mother tongue is Oriya. "It is interesting to note that
none of thé Gadabas know the Gadaba dialect
]Personal Hygiéne and ‘General Sanitation - (-

Almost all the Vlllagers take dady bath. Their
Housés areé also cleaned every ‘day'and are white washed
onde -in da year. Some of the houses are'painted and
partially decorated with red ochre also. Valmikis anid
Ghasxs are neghgent regdrdmg cleanliness and sanita-
tion.” Some of them wuse the front vérandahs of their
houses as pig sties and cattle shelters. -The cattle shed
is erécted separately in front of their dwellings. “All
the waste is heapyd upon the- outsklrts of the v1llaue



 CHAPTER 111
SOCIAL. LIFE,

Sacial Contours

" “The 'social structure of Madagada village comprises
two distinct ségments, namely, the tribal and the non=
tribal. The former segment consists of ¢ight. tribal.gro-
ups viz.; Bhagata, Goudu, Kotiya, Konda Dora, Gaddba,
Porja, Valmiki and Ghasi, -while the latter segment
comprises: -the plains.. settlers:who belong to Kapu,
Kamsal1, Kumman and Sund1 castes

These segments
v111age, soc:al structu;.'e in gene:al In thxs tnbe—caste
‘cultural configuration, membership of ‘a: status’ group is
" through birth only. According to the decrec.of tradit-
ion; personal . achievements, individual personality and
wealth are not!taken into cosideration. in detefmining
the social status of an individual. Whilé the non-
tribal segment of the social structure is-built- round the
traditional plains social system, the tribal. segment
also resembles-the. plains caste hlerarchy in some. respe-
ets:

One interesting .feature of the non-tribal segment
is that all the four castes function as excluswe groups.
These:four castes cannot be grouped into-a. hxerarchlca]
order from the point.of view of caste superiority as
none of, them observes, the. usual practices of interdin-
ing, acceptance of cooked food etc., which are the
symbolic representations of caste superiority or infer=
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iority. ‘The enly copnecting link between the tribal
and the non-tribal segment of the v1llage social struc-
ture is the lone Kapu family who hails from the plains
of S. Kota Taluq. Even though the Kapus. belong to a--
non-tribal community they eat 'in the houses of the Bhag-
atas and vice versa. -Thus Bhagatas and Kapus dons-
titute the equal status communities if we take into
consideration interdining practices, and acceptance of
cooked food as the criteria for deciding the social st‘atus
of a community. Kapus de not accept cooked food - _from
any other tribal or non-tribal community except the
Bhagatas. But all the tribal communities accept cdoked
food from the hands of Kapus. At the'same time! ‘none
of the tribal communities eat in thé hovses of the dther
threé non-tribal castes, namely, Sundis, Kamsalisrand
Kummaris. Nor do the above three' non-tribal cas-
tes accept cooked food from any of the tribal comsfiuni-
ties including the Bhagatas. Thus it is not possible to
fix the social status: of these three non-tribal castes in
the social hierarehy. of either the tr1ba1 segment or .the
non-tribal segment. Except.these three communities the
other commannities can. be grouped into the followmg
social: hlerarchy taking into. consideration mterdmmg
and acceptance of cooked foed as the eriteria symbohc
Of the social status.
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{THe'Social Hierhréhy of Villige "Commiinities
Tribal‘Segment -~ - L s oa
RO SR A . o

-

Bhagata(——-él Kapu [] Kamsali lKum-.rtfari 1""S.u'?n'di.- l
- Non=tribal Segment @ ..
~Goudu SRR SRR

Korti_yra
\,1\ caas
: Konda Dora )
Potja 1

N 4\ . \,‘ R ' o o o
‘Gadaba - p. P& B eating communitjes*
\1-:];. ‘." ‘..: B x

-Valmiki . - |
.'Gllll,a_Si R

* . Again the tiibal ‘segment-cal be subdivided’ int5
two distinct sections taking their food habits-like éating
beef and P'Q.rk, nto’ consideérdtion. Bhagatas, Goudus
and Kotiyas observe” {aboo in eéating’ beef and’ pork:.
The other tribal groups, namely," Konda Doras, Porjas,
Gadabas, Valmikis, and Ghasis eat'beef and pork. So
they are considered to be inferior -communities- Among
the tribal communities Valmikis and Ghasis are treated
as impure communities because of their genera] uncle-
anliness and carrion eating habits. The following brief
description of the status characteristics of each commug-

- i -—
* P—Pork.
B—Bcef.
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1ty throws hght on the relatwe posmon occupxed by

bise

The Bhagatas occupy the hlghest rung in the somal
hxerarchy of 'the village. Bhagatas claim to belong to
a ‘warrior commumty and accordmg to tradition’ they
Served as soldiers under the Géhigonda’ Kings. As they
served, the erstwhils JGolugonda Kifigs with Bhakti
(Devotion) tlicy are called Bhagatas. The Muttadar,”
"the head of’ the v1llage belongs to Bhagata community -
and the PuJan, the lone re‘hglous funct1onary of the
V111age also belongs to this commumty Moreover nearly
75 p-¢. of the-cultivated Tand belongs to the Bhagatas,
Thus socxally, economlcally, pohtlcally and r1tua11y"
Bhagatas occupy tHe hlghest posmon in the Village
$ociety. "All the other tribal communities and the Kapu
caste’ people accept cooked food from the hands of
Bhagatas They ‘being' an endogamous tribe mantal
alliance with’ other commumtles is "taboo. Interdxmng
with the “Kapus ~ along is permitted while ‘interdining
with :other communities  isistrictly forbidden. The
Goudis -are the. traditional cattle herders of the
yillage! T socidl: status they are ranked second to
Bhagatas only.” They accept’ cooked food from Bhaga-
tas and Kapus as remuneration for grazing their cattle,
while from othetr communities they accept only raw food
‘grains. Goudu men alone eat in the houses of Bhagatas:
and Kapus. whereas women do not take meals in the
houses of .Bhagatas dand Kapus. Thisis a traditional

-praétice for-which no plausible explanation is put forth
by the Goudus:Kotiyas are third in the order of commu-
nity.précedénce -and occupy the -position - next to" the
‘Goudus in the social hierarchy. In addition to Kapus
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and Bhagatas, they accept cooked fo_od.from the hands
of Goudus also. All these communities do. not eat beef
Aand pork o
" The other tribal communities viz., Konda Doras,
Porjas, Gadabas Valmikis and Ghasis eat beef and pork
Konda Doras occupy the position next toKotiyas i 1nrsoclal
stasus. Konda Doras accept cooked food from Bhagatas
Kapus, Goudus, and Kotxyas but not from the other
communities. Por]as of this village belong to the Parengi
subdivision. of the Porja tribe, which is: con31dered tobe a
section of the. Gadaba. But the: Porjas -of this vxllage
neither speak Gadaba language nor accept cooked, food
from Gadabas. They, marry, girlsjboys from the other
sub~divisions of the Porja tribe but not from Gadabas
They claim superiority over Gadabas and aceept cooked
food: from Konda Doras and other higher status groups
only They speak-a dlstmct dialect which'is different
from Gadaba dialect. So.Porjas are inferior to Konda
Doras and- superior to Gadabas in.social status.

Gadabas are a: step.higher in' their social. status
than the two impure communities, namely, Valms
ikis anp Ghasis. of the: village. While Valmikis: and
Ghasis accept cooked food from the hands of Gadabas,
Gadabas do not accept food from. their hands. Gadas
bas. eat cooked food from Porjas and other higher status
groups only. Valmikis occupy. the la st but one rung of
the social ladder. Ghasi is the-only community . which
cats the food cooked by Valmikis. Valmikis. accept
cooked food from all .other communities: éxcept the:Ghasis
because.of the latter’s-association with the:Horse: Ghasig
are experts in rearing horses:which is. considéred-as ap
unclean profession.both by: tribals:and:non=tribals, Thus
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Ghasis océupy the lowest rung of the social hierarchy.
Eventhough they are not treated as untouchables,
neither Valmikis nor Ghasis are allowéd to enter the
housés of ‘both tribal and non-tribal comniunities of the
villige. As has been already mentioned Sundi, Kumi-
mari and Kamsali castés do mnot fit into the social
hierarchy of the village. These groups consider thems=
‘selves as superior to other communities whose conten-
tion is not accepted by the' other communities. None
‘of the'non=tribal’ communities of the village eats beef
and pork. - Sundis are economically better off than the
other communitiés of the village except the Bhagatas.
They are both- owner-cuifivators and money-lenders.
Sundis'and Kapus:are non-vegetarians while Kamsalis
and Kummaris are strict vegétarians. Both Kummaris
and Kamsalis wear sacred' threads. Their custom pro-
hibits drinking of intoxicant liquors. Kummaris do not
even.consume eggs as it is: believed that-their pots are
liable to give cracks while burriing . in-the kilns if they
‘eat-eggs: The other communities: consider them as clean
but do not dine with them 'on account -of a simple belief
that the closing of the bottom of the pots during manu-
facture is considered as closing the anus of the human
beings. This seems to be a sentiméntal Mmanifestation
.of the othercommunities’ attitude towards Kummaris.
Kummaris do not interdine with any other community
-as most of them are either'addicted to drink or eat beef
-and pork which- are tabooed among the Kummiaris. The
Kamsalis’ (Goldsmiths) position in this village is peculiar
as is the: case-with them i any other plains or tribal
village: They claim that they are the direct descen-
dents of Lord Brahmia (Viswa Karma) and:hence consider
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superior to-all other communities.. But- the other com-
munities do not recognise their superior Status and
desist, from taking cooked food from them on dccqunt. of
their ‘association with metal work i.e. making ornaments
out of gold and silver. . Sundi, Kummari and Goldsmith
communities do not dine in each other’s houses as-each
of them considers. their community superior to the other.
' The customs of interdining . and -acceptance.of
cooked food set limits to the social and ritaul interags
‘tion of these communities during the.,celebration ‘of
village level social and- religious -ceremonies. But it s
not taboo to accept uncooked food stuffs from the hands
of any community in this village. At the time of cele-
bration. of social: ceremonies, like marriage, the low
Status communities send raw food grains and vegetables
to the honses of higher status communities.; . . T
The sociograms appended at - the end of the chap-
ter indicate the social distance maintained .between the
various communities of thé villa
ration their customs of - inter
cooked food as: the criteria fo
status, ORI

ge taking into considé-
~dining and acceptance of
I determining their social

The clan organisétioﬁ

A Clan is a ‘unilateral descent
members trace their relationship. to a common mythical
ancestor. In Mada’gada'Villagé all the tribal communi-
ties are divided into a number of cxogamous Vamsams or

group -whose
clans. Usually eac

, tree, bi i Y
But totemistj
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tely absent One mterestmg feature of their “clan orga-
nisation” is" the . exrsjepce of cqmmon clans among
the various tribal groups "of the village, The
-_members belonging to a particnlar clan—Vamsam
(though -of different tribal g groups) ‘are considered 4s ficti-

ClOIlS parallel cousms *The c]an members are tied

sexuaI,J;eIatrons between members of the same clan is a
tab6o. _ Similar to the exrsten‘rfe ‘of clahs ainohg trnbals,
Gotrgtis are prevalent Ationg the non—trxbal communi-

ties. “Each of these clans and: ‘Gotraghs are subdivided

int6 ‘a number of Inziperulu or ‘Surnamés, except among
the Ghasrs whose clan names aré adopted. as Intiperylu.

The Vamsams and Gotras rprer'ailirlg emorrg diffe-

rent trrbal and non-tribal groups are grven below :

fI‘nbe Local Name L . English.
— Equlvalent
(Vamsams|Gotias)
1. .Bhagata a. Surya (Korré)‘ . Sun” .
b. Puli (Kilo, Bagh) . Tiger
c. Gollari , » - Monkey
d. rP._a‘r‘lg;l_J ' - Kite .
2. Goudu a. Samardhi - S - - Flower
: b. .Bagh or Kilo . Tiger
c. Korra (Surya) . Sun
3. Kotiya a. Kilo (Puli) . Tiger
. ‘b. Samardhi Elower
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After marriage a Wom

membership of her -

off'spring belongs to

descent of clan members is |

Paternal

her §

¥

an

Tribe Local Name English
- ' Equivalent _
, ( Vamsams/Gotras) Co
. 4. Konda ' ' ' .
~ Dora 3. Korra (Surya) . Sun .
~ b. Kilo (Puli) - " Tiger
. ¢. Onthalu . Snake °
~ d.Bandi "~ RE—
5. Porja a. Korra (Surya) Sun
) B b. Kilo (Puli) Tiger
. 6. Gadaba a. Kilo (Puliy Tiger
_ .. b. Korra (Surya) Sun’
- €. Ramb Bird .
d. Tarra - . Water .
: e. Pangj . " Kite
7. Valmiki’ a. Korry (Surya) - ‘Sun
R b. Pathi - - "Leaf
C. Bally - Bear
' d. Rambj Bird
8. Ghasi a. Samardhj " Flower
- b. Pangi Conch
o shell
Non-Tribal Gotrams-JJ _
1. Kummari a. Kopiag Bullock
b. Sukri Porcupine
2. Sundi a. Nageswara ' Snake God
3. Kamsali a. Suvarpg Narasiniha
4. Kapu a. Tabely o " Tortoise
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lme only Among all the commumtles except the
non-tribal Sundis Gotram or Vamsam is exogamous.
The. peculiar feature of Sundi Gotram i is that all the
Sundls belong to Nageswara Gotra only. So both caste
and Gotrag are endogmous among Sundis whereas Inti-
peruly (Surnames) are exogamous. Families belongmg'
to the same Intiperulu should not have marital rela-
tions. ' Thus while Intiperu alone is exogamous among
Sundi, both Intiperu and clan are exogamous among
the other commumtles of the v111age '

Famlly

Family is the basm unit of the village somal
structure. 'The family in all the tribal and. non-tribal
gtoups is- patrilineal and patrilocal. - Property and
surname are transmitted from father to son. Imme-
diately after marriage 2 man bringshis wife to his pare-
nt’s house. Family consists of consanguineous and some-
times affinal relatives also. Out of 145 families of the
village, 64.14 percent are nuclear families while the rest
are simple extended (15.86 p. ¢.) and extended '(20.00
p. c.) . types of families. Thus more than half of the
families consist of wife and husband and their unmarried
off-springs. Simple extended family consists of a married
couple, their un-married children and one or .two neir
blood relatives like-unmarried brothers . .and sisters or
one of the widowed parents etc., of the couple and an ex-
tended family comprises a . group of nuclear -families
living under one roof and sharing a common kitchen.
The size of the family varies from 2 to-11..members.in
this-village. The average size of the tribal family is
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4.52 and that of a non-tribal family is 5. 56 showmg that

thé non—tnbal famlhes are blgger in sxze than the
trlbal fam1hes

; , LA ! !
géﬁei'r_al' g'uidéﬁ,cg of the h‘é‘ad, the famxiy furiétions as an
deotionic and Social “unit. Al able bodied *thembers,
1rrespect1ve of sex contnbute thelr mlte to the famlly
mamtenance

Woman isapn economlc asset 3mon \g the trlbal as
well as non-triba] fattiiljes, - In addition {5 Her’ ficuse-
hold chores, a wife helps her husband ; In his family. acgus
pation by doing lighter type

of work. After marnage
4 Woman ddopts the fa.mxly iame- of her husbapd. Even

Authority of the husband, he
¢ taking any decision regar-
But the final decision rests
d-all other, famijly members

eci_si,on. ‘Sometimes widowed
wonia,n acts as the Head. of the fa amily in the absence of

ELOWN up or major Sons.  Fog example, when the. father
Of. the present Muttadar- ; ied the - widowed: -mother
of tlie présent Muttadar acted as tije hgad of the famlly
and: Mmanaged the affajrg /of Mutta until her son became a
major. Thys under speg; Cumstances g woman is

, the head of the fannly
Child mar;: Jages a

nitics of the village,
daugther-in-1aw comes-
parenits-in-law even befo
in-law js. expected to b
the famlly Among 3

1y, after marriage, the
" the house. 6f her
'.y.‘ A daughter=
0 all the elders of
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the daughter-in-law assists the family membess in the
household work and the farhily occupation as well.
Generally daughter-in-law keeps a distance from father-
in-law and avoids meeting. him out of réverenmce. She
should'behave with the utmost. deferencein his presence.

Generally when a married son is able to eke out his
own livelihoed, he prefers to seperate from his parents
or marmed brothers. Intra-family quarrels, espe01ally
between mother=-in-law, and daughter-in-law sorne times
contribute to thi¢'breaking up of the joint family. If the
house is big enough; the son establishes a separate house
hold in the same house, otherwise, they construct a sepa-
rate hut for his famxly Property is equally divided bet-
ween the brothers arid father if the latter is alive. The son
will be givén seeds, agrlcultural implements, and bullocks
inaddition to his share in the cultivable land if they are
sufficiently rich. Even the fruits of tret.s are equally
divided between the sons and the father. ‘Daughters are
not entitied for any share in the property. In general
the tendency ‘of the villagers is to establish separate
houseliolds for ‘their sons immediately afterthe marriage
or at-the latest within two or three years after marrijage,
if the newly weds are sufficiently grown up and are in a
position to eké out their livelihood independently. Per-
haps this is the main reason for the prevalence of a
large- number of nuclear families both iii the tribal and
non-tribal 00111mn-mt1es of the village.

Kinship - Terins

Most of the villagers speak corrupt Oriya except
the Kapn, Snn&d{i and Kamsali, whose mother tongue is
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Local Term
1. Aba
2. Ayya
3. Po
4, I
5. Anna
6. Bodo Anna
7. Sano Anna
8. Baj
9. Bodo baij
10. Sane baj
110 Annj
12. Dadda _
13. Dokir; bai
14, Bg;
15. Mama
16. Ninna or Sang Aba
17. Bodo Aba
18. Atta

19. Sano Ayya
20. Bodo Ayys

Affina) Relativeg
21. Bav/Bo
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. ‘English Equivalgi;t '

Father

. Mother

Son
Daughter
Brother _
Elder Brother

. Younger Brother .-

Sister
Elder Sister .
ounger Sjster .
Father’s Father ,
Other’g Father
Fathereg Mother
Mother’g Mother
Mother’g Brother -
Fathep’s Younger .
Brother
Father's Bige, Brother
Father’s Sister

Motherg Younger Sister
Motherg Elder Sister

Elder Brother’g Wife
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. Loeal - _ English Equibalent
22. Buari Younger Brother’s Wife
"23. Buari - ‘Daughter-in-law = .
24, Atta o Maternal Uncle’s Wife
25. Mama’ S - PaternalAunt’sHusband
. 26. Satra - Father-in-law
- 27. Satri » Mother—m—law

A close exammatlon of the above terms. reveals
‘that both déscriptive and classificatory terms are used
‘in deﬁmng the telatiorship of the Kin. Bai, Buari, Atta
and Mama are some of the descriptive terms which are
apphed to indicate more than oné¢ relative. Po, Ji,
Satra and Satri are some examples of the classificatory

terms which describe the speaker’s exact relation towards
“him/her. '

'IntfaQFamily Relationships

_ Father and mother constitute the focus of interac—~
tion prevailing within the family group. They function
.as the principal agents in transmitting the traditional
. knowledge, customs and. skills from the older to the
"younger generation. From birth to adolescence, the
most plastic years of a man, are spent in his family.
The farmly functions as an effective and active institu-
tion in moulding the behaviour patterns of the children
-in actordance with the code of conduct of the society.

In Madagada village the intra—family relation-
ships are generally intimate and sentimental. Even
after establishing a separate household,-it is the duty of
the son to come and help his parents in their agricultu-
ral operations and stand by them in times of crisis. A
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married datighter returns to h
social ceremonies of the fa
village festivals.

er parental home Quring
mily and at the timg of
Parents will be more lenient towards
their male children rather than female children. Since
her 6th year, a daughter has to look after her younger
sister/brother when the parents are engaged in‘their
economic pursuits. She hag to help her mothier in the
domestic work also. Every now.and then she goes to
the field or forest to supplement the family income. In
contrast, . groups of male children are found roaming

about in the village. Generally their 10th year
they do not take much ‘ o

parents jn thejr agricultural work and:in the collection
of minor forest produce It is only from ‘the 10th year
onwards that triha] boy starts r’e’_éulaﬂy 'helﬁing his
*parggts by undertaking’lighter works 1ike tending ceitﬂé,
weeding fields, collecting rminoy forest produge etc. ‘A

a rally attends to outdoor work only
whereas a tribal girl has tq doboth outdoor and jndoor

nsible woman whereas a
_ and pleasure—loving man.
But' I general, parents tend to be iii’dulgent towards
',.thejr.'m'ale as well as femge children ahd gre 1avish in
bestowm‘g affection upon them, ¢ is the ardent duty of
‘both father apg mother tq :

tribal boy becomes gz lazy
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the-pareiits that' are blaied’ when thé children misbe~
have arld violate the prescribed: conduct’ of the:social
system: .. The relations: between; the: siblings-are-also
cofdial and harmenious. Even after marriageithe mem-
bers'of siblings”. families: help-each: other in their agri-.
cultural:opérations, social and:religious cerenionies,: and:
ifi-timies of crisis ‘they..present .a’ solid: defence against
oiitside thieats.- Although no concrete: evidence of con<
flicts: between mother-insldw;.and daughter-in-law is fors
thdomiing; still tHere'exists at least a traditional under-
current: of such' conflicts. Whenever -such gonflcting
situations: come’ to surface, it~ definitely. Jeads to the
breaking down of the. joint-family. But- aftersepara-
tioh rofmal relations are réstored once, again;resulting
in mutual help and ,_r'ecipr'OGa‘l‘.-yisi»ts; Thus in this, village
thie- circlé of blood and affinal relatives lead’ a coopera-
tive. lifé afid in the opinion of the- villagers:-eventhough
séparation:is not' considered as an evil, a:joint-family
means progress and prosperity. But inspite of the exal-
ted position of ajoint family, the ge_neral family pattern
in the village is of the nuclear type: T

Status of Woman

The man genefally claims- supzriority: .oveér woman,
but in'actual pract'i‘cé the woinan énjoys equal status:
At the time of marriagé, th¥ grl’s consent is regarded
as essential. In all thse commuities of the village
Won‘nen are allowed: to dafice with men during the social
gatheridgs, rarriages and festivals. ~ But with regard
to possession: of property and succession she is over-
looked. Even though a woman is an econom’c asset
to the family, she is deprived of a legal share in
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the family property. Thus the duties of a woman out-
weigh hertights. In certain other matters also she jg

not given equal status with man. For example, she
cannot partake with men at the Chaitra festival in the
collection of sacred grain sprinkled by the Pujari
at the Nishan God. Neither is she allowed to perform
Puja there nor can she sacrifice a fowl or goat to the
Nishan God in any community of this village. The
widow is not allowed to sprinkle Agutha (rice mixed
with turmeric) on the heads of the bride and the bride-
groom on marriage occasion. She is not allowed. to
bless the girl in puberty also. The widow, accepted by
another man as his second or subsequent wife .is not
entitled to perform Puja in the house and the first
wife alone is allowed to perform all the religious rites.
Eventhough women enjoy equal social status along with
men, their ritual status is not on par with the men

folk. This'is because women are susceptible to men-
strual pollution. '

Child Rearing Practices

Since birth the child suckles the mother’s breast
for about one year or until the mother is pregnant
again. Generally the child is weaned away after one
year by slowly introducing him/her to cereal diet. If
enough breast milk is not available, the child is fed
goat’s or cow’s milk. Till the end of third. year, the
child sleeps with the mother and from the fourth year
onwards the child sleeps with other grown up girls and
boys of the family.  The ch'ldren above ¢ years of a
are slowly introduced to agriculture, collection g;
minor forest produce and grazing of ca le. The gir?s

0.
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between 5-10 years of age look after the younger
brothers and sisters. The grown up girls generally carry
their younger sisters/brothers in a cloth sling tied across
their shoulders. When their ‘parents are engaged in
their family océupation. Parental fondling is not avai-
lable to the young children during the day time. Nor
_is there any check or supervision over the activities of
the older children. This sort of leniency is more pro-
‘nounced in the case of male children. :

‘Soécial Control-—Norms, Folk-Ways and Mores

Group life leads to certain customs and habits
which are traditionally recognised as approved pattern
of behaviour; these unfailingly become the folk-ways and
mores of a given society in general. These traditionally

“established social codes are handed down from genera-
tion to generation and the community elders serve as
‘ guardians of the code of conduct. The social codes
cover all the aspects of social life like birth, puberty,
marriage, cohabitation, divorce, upbringing children,
inheritance, death and connected rites. In fact, folk-
ways and mores are an effective means of social control
regulating the social relations of all the persons in a
given community.
' Social stratification such as prestige attached to
the Bhagatds and the stigma associated with the Val-
mikis has moulded the behaviour of the villagers in res-
pect of these two communities. This forins part of the
folk-ways of this village. Polygynous marriages and
levirate marriages are another aspect of folkways. The
mores of this village are all well appreciated in case
when a Bhagata man or a woman is barred from select-

31



Social. Life

ingma mate: outside: hisfher own communityand viglation
of this Tule -generates ,group Jndignatjon - towards the
.offendet. A Vah;mkl man -inay.get,a. girl from outsxde
‘his' community which ,is . superior-to This oW, Ctaut the
pumttve feast; to- the community ,is- compulsory V1ola-.
.tion of mores. resultsI i the 1mposmo 1 of pumtlve mea-
\sures by - the ;community .upon the’ Molater Thus a
-sumptuous feast, with-liquor. is, req-utred for-an offence of
a serious nature. In thxs vdlage the Muttadar censn-
tutes the pivot of the mformal system of social control
at the village level,~while:theelders. of .the.various com-
-munitjes. serve, as, the agents of the Muttadar in ensurmg
smooth functxonmg of the socxal system as a, whole

. _]{(]7e'al' 'Behavioiir
The xdealubehavrour. is «deged by the degree of res~
. pect-shown; towards the- -Muttadar and, the, other elders
- of-the yillage.’ lPeoplel‘ef ,all the cemmumttesupay 50
ymuch gespect: to ;the ‘Muttadar . that -they;do:not.even
-undértake sowing operations until-the ;v uttadar begms
.’sowing. » Conformity:to, this- standard--. ‘r‘havxourr pattern
wto.a-larger.extent ls,‘notlced n - such actiyities. Secon—

: dly-during the Chaitza fest1va=l,1those men ‘who hunt blg
game are held in h gh esteem ThlS status character;s-

i gers to achxeve hsgher status m the socxety.

On:mirriage ‘day,.at-m'dnight thes; Bhagata ,bridal

- :pair iswservediwith aiceremonial food, which: should ﬁrst
«be tasted by the.brideigroom, subsequently ,the remam-
- ing food $hould:be-consumed-by -the-bride. It reﬂects
badly ‘on:the-character of the brde, if she \refuses .OF
“even hesitates-to do se. - Therefore; EVery- Bhagata brtde

52



AMadggada

would be over anxious to consume the food thuys.served
:to show greater conformity to .the .approved standards
.of behaviour. (Finally, at .a Bhagata marnage feast,
.after:the villagers.are tleated 10,2 feast }t is cu,s_t,o,mary
-that: the, bridal pair, should TEIMOVE, the rleftover particles
-of food:from: the plates.of the guests. . Thusx the brldal
Jpair;act,in: confonmxty,,wrth the, prescnbed behavrour of
tithe,society which, reflects thelr readiness to serve .the
}commumtyrand be; submxssrve o 11 .by mamtammg the
decorum of the socxe,tyrthrough thexr xdeal behav1our

" During’ Chaitra’ fest;val like any other festrval the
women are mamly supposed to take part in the merrl-
ment Whereas the men are so reserved that they remain
_as spectators or sdent partners in the-show. After
proprtratmg the lehan God, ‘the pujart throws out the
sacred gtains whxch are caught ‘by the menfolk only

' The Women are tabooed from collectmg the sacred grain

: and accordmgly thelr behawour ‘will be in conformlty
“Wwith the set patterns of ideal hehaviour of the society.
A man in all tribal communities of this- vrllage feels
“elated-in somety by takmg the »wife of - his deceased

*elder, brother-in ‘marriage.- -He: never hesitates to. dssume

. the addmonal responsrhrhty of - takmg care..of -his

g deceased brother sehxldren also. Thus the v:llage society
provxdes protectron tothe ‘fatherless -childrén. - There
-are certain srtuatxons which provide an - opportumty to
~-the? 1ndw1dual to show: his readiness to act-in conformity
- with the prescribed code. of conduct of the- socrety ahd

“ensure the -smooth furctioning of the social- ‘system.
Whlle mfrmgement is -resented, -conformity - ‘s appre—
crated by the other ~members of the commuhity.

53



Social Life

‘Huwmour . »
" Tpe village society is not without humour. In
fact, the art of humour among the tribal groups is.mf>re
developed when compared to the advanced societies.
The element of humour as such is a part of their tradi-
" tion. This finds expressions on festive oceasions when peo-
ple will be full of joy. In Madagada humour is mostly
produced by the Bhagatas and the Valmikis and is shared
and employed by all the other communities with equal
zest to pep up the jovial atmosphere. C

During chaitra festival, before the men of archery
go to woods on the ceremonial hunting expedition, the
pujari or an elderly man arranges a mock fight between

. the in-laws, generally between the sons of sister and
brother. Finally one person will be defeated and he
.falls a victim to the maltreatment of the women (other
than his own-clan) of the clan from which he had "se-

" lected his mate. The women folk tease him by pouring

dung water on him and the whole scene will be charged
with fun and din. '

When the Bhagatas observe Bodo-Karobar cere-
mony (10th day of death) they enjoy fun when . the man
"belonging to-the affinal kin-group of the deceased plays

_the role of a female and the others being enthusiastic

. spectators of the humorous spectacle. Humour is also
- enjoyed by wearing a tiger’s skin and making advances

at women who are afraid of wild animals and ghosts.
Generally the villagers enjoy humour more in social
gatherings and on festival occasions rather than in
- daily life. These humorous interludes in the middJe of

risky (ceremonial hunting), sad (death ceremony) and
monotonous proceedings of the festivals and rituals
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provide a weleome relief to the participants. Thus
humour acts as a tranquilizing agent and helps the
group to forget the stresses and stiains of the emotion-
ally disturbing situations..

Life Cycle Ceremonies
Birth, puberty, marriage and illness are the criti-
cal turning points in the life of an individual. During
these critical junctures an individual’s confidence is
shaken by the stresses and strains of the emotionally
disturbed situations.. Tribal man, like his advanced
“counterparts of the plains areas, tries to restore his lost
hope and confidence by certain procedures that are expec-
ted to commission the blessings of supernatural powers
which he believes to be capable enough to help him in
tiding over each crisis. Each society has devised and
organised certain procedures which are called Rites de
passage for this specific purpose and they include the
various socio-religious ceremonies relating to birth,
puberty, marriage, disease and death,

Birth

From birth to death and for sometime even after
the cremation of the body, life for the villagers of
Madagada is a cycle of rituals and ceremonies. The
first ceremony that is performed after the birth of a
child is called Gedde Uttaibar (getting down the hill-
stream). Until this ceremony is performed the woman
is not allowed to enter the house as she is considered to
be unclean. Till then she stays under the eaves of the
hut where the child is delivered. During this period she is
not even allowed to sleep on a cot. The ceremony takes
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place on'ahy day after the 5'1£h day of dehvery Onthxs
day e mother andthe cfild will be given Hot' water
Bath. ‘After the bath the mother goes to the’hillstreant
accompanied by the Pila Sutrani (indigenous Ayad) and
an elderly woman of the family. The mother takes all
the clothes used by her during this ;i‘er‘iod' of‘_Seg'l}ls‘:or}f
SHé dlso carries flowers, eggs, plantains, fruits, turmeric
Vermition and’ incence which are Kept in separaté 1eaf
cups:“The Pila sutrani clears a'spot-on the banks ofthe
streamn anid decorates it with Chods flour and red'ochiié
soil drawings. She Keeps' the leaf cups containing th@
offérings on this design and the mother offers theri’as
oblation to the Gedda-Demudu (spirit of the hill-streari)
She'inivoke§ the Gedda-Dernudu to'protect her and' the
new borii child from all the evil spirits that may haunt
tHem when she comes to fetch water either during: day
time or night time or at any other tithe of the day and
be satisfied with the oblation offered. After offering
this prayer she washes the clothes in the stredm and
returns home. The spifits are satisfied and the mother
and the child are thus believed to have been protected
from future illness, spirit-haunting and evil eye.

Anispition§ and Tnatspicious Stars

All the communities of the village beligve that
the time of birthis a sigpiﬁczint factor in influencing
the future fortunes of the child and the family as a

whole. All these communities consult their respective
Gury who is always a plains man. Immediately after
the birth of a child the Gury is informed about the time
of birth. The Guru refers to the Oriya almanac and

calculates the ruling star of the time during whose
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period of influence the boy is con51dered to have been

born. If the boy is born durmg the pemod of 1nﬂuence ‘
of an mauspmoua star, namely, Mula, Jyestha Sr avana,

and Makha, the Guru informs  the parents: accordmgly _
and fixes the day of pamﬁca’uon ritual (sl'zantz) He also
informs' them the typs, colour and size of the animal or
bird, goat sheep, chicken etc., ' to be sacrificed to the
spmts as an appeasement On the fixed day the Guru.
goes to the confluénce of two- hill-streams with the
sacnﬁcml ammal ‘and the’ elders of the famlly ‘Here he’
cleans a spot and draws chodi flour, 'lime, turmeric and
vermilion- powder designs on the cléanéd spot and sacri-:
fices the bird or ‘animal after mvokmg the spirits of the’
nature. "The Guri gets the head of the ammal and one
rupee while the remalmng meat is served as oblatlon to
the members of the family. Thus the spirits afe satis-
fied, the stars are set right and the child is protected‘
from the mahﬁc mﬁuence of the inauspicious star. :

Namie giving Cereinony

No specific month is consideréd to' be auspicious
for the performance of name giving ceremony. The day
is fixed by the Guru according to the star under the
period of influence of which the child is born. On the
day fixed, the Guru takes head bath and comés to the
house of the parents. He secures milk, Girake (a variety
of grass) and a lock of ha’r from the head of the child
and keeps them in a leaf cup. The child is seated in
the middle portion of the hut and the Guru turns the
leaf cup containing the milk, Girake and locks of hair
thrice around the head of the child and throws it in the
pearby hill-stream. Thus the child {s sufficiently pro-
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tected from eV1l Splnts Accordm0 to the star durmg
the period of influence of which is born, the Gury names

the child and utters it thrice in the ears of the Chlld
Then the child is given head bath

In the evening, a comrnumty feast is hosted to all
the eldefs of . the community in which the Guru also
participates. After finishing the feast, the chxld 1s
again seated in the middle portion of the hut and a
brass plate containing turmeric rice is placed in front of’
the-child. One by one, the heads of the respectwe
families of the community come forward and give cash
presents to the child.  After putting the vermﬂxon
powder on the forehead of the child, every elder in turn
kisses the child on the cheek, calls him by the name and.
sprinkles the turmeric rice on the head of the child. The
Gury is then presented W1th a new Dhoti if the. famxly is
su{ﬁcxently rich. The Chlld is thus identified in the
society with the blessings of all the elders of the
community. The child christening ceremony is common to
all the tribal groups. Eventhough the procedure follow-
ed is the same, the Guru is different from tribe to tribe.

The Guru does not 1ive in this vil lage and he generally
lives in a plains village.

The non-tribal groups do not have any ritual for'
child christening. They consult a plains Brahmin priest
to-fix up the auspicious day and on that day all the
family members along with their near relatives enjoy
the feast and name the child after one of their departed
parents or other mnear relatives or some delty It is
almost a family affair.

Pubevty

Puberty is an 1mp01tant occasxon in the life of a
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~female. It marks the end of a particular phase of
" physical development and the beginning of a full fledged
womanhood. Both physxcally and mentally, the girl is
\,conmdered to have attained matunty and ﬁt for should-
.ering the respons1b111t1es of a complete woman. So thxs
" heralds the stage of adulthood thus necessnatmg pro-
. tection from ‘malevolent spirits.

When a Bhagata girl attains puberty, the Bhagata
- -Guru is consulted to find out whether the time of attain-
ing puberty is. aunspicious or: inauspicious. . The Guru
gives a flower of his choice to the father of the girl and
asks him to give it to the girl if puberty occured on" an
auspicious day. If the Guru finds it convenient he may
personally hand over the flower to the girl. If the day
is found to be inauspicious the Guru would take any
.flower; of his chojce and gives it duly charmed to the
. father of the girl and asks him to place it outsxde the
" village in a centre where two or ~th_1,ee paths join. Thus
.she is believed to have been completely protected from
* all evil spirits throughout her furture life and no evil
. 'spirit would dare haunt her duriug menstruation or any
:other biolog‘ical crisis.

The girl is kept secluded in a portion of the hiouse
“for 4 days and on the 5th day she is given head bath
after annointing her body with Kanugu oil and turmeric
paste. All the elderly women of the community will
gather round her, dress her in new clothes and decorate
her with ornaments like a bride. The women p1esent
there sing marriage songs and devotional songs in praise
.of ‘Goddess-Parvathi. In the end a feast is hosted to
all the guests present there.
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- The Guru is not remunerated either in kind or cash

for his services. This magico-religious ceremony is
observed by the Bhagatas only. The other communities
" do pot perform any puberty rites. .But all the commu-
‘ nities of the village keep the girl secluded conﬁmng her
“toa partlcular portion of the house for four days after
which she is given the purificatory bath as she is consi-

- dered to be polluted during the menstrual flow. None

" of the tr1b'115 or nor-tribals practise any correspondmg
_ male 1mtat1on ceremony in this vxllage

: Marnage

- Marriage is the most important turning point in
the life- of an individual. It is the most happy and
-joyous of all ceremonies connected with the life of a
man of woman.. It not only satisfies their tiological
urges but also gives them status in the village society.
Unless a man or woman is marfied, hefshe is not consi-
dered to be a responsible member of the society. The
prestige of an individual is thus intrinsically linked
with hisfher marital status. This is very much true in
the case of tribal societies. A tribal man would try to
acquire a mate by the following four socially accepted

methods .of acquiring a mate which are resorted to
by the tribals of Madagada village:

1) _Mam'xge by negotiation.

. 2 marnage by mutual cogsent and elopement
B 3. Marrlage by captme
4.

Marriage by service (Illatam).

The first and the last methods of acquiring the
spouse are socially recogmsed and “practised by the
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‘non-tribals while the other two méthods are vehemently

disapproved by .the non-tribal groups of the village.

‘The marriage ritual assoclated with these four methods,
varies in details from one method to the other.

Marriage bv negot1atxon is the most populdar means
- of marriage, accepted and practised by all the commu-
nities of the village. . Among theé tribal communities of
- the village it denotes not a single ceremony in which the
man and the woman are united together for a life time.

" 1t comprises a series of ceremonies covering a. penod of
. mote than 10 days sometlmes

Negotiatjons dre first initiated by the boy’s party
. The boy’s party takes 20 measures of rice and one goat
_.to the girl’s parents. The elders of both the parties
“enquire about.each others’ terms and conditions-like
- amount of bride-price 'to be paid and clothes to be pre-
. sented at the time of the marriage. . If they reach an
agreement, the rice and goat are accepted by the girl’s
parents or else the same are refused. Immediately after
the agreement, the boy’s party presents a new sari to the
) .gxrl s mother and the stipulated bride-price is also given
. to'the girl’s parents. The marriage day is also fixed
in consultation with the Guru (Marriage prlest) On
the marriage day the girl’s party arrives at the boy’s
. place. The party consists of the bride and other rela-
_tives of the brlde except her parents. The boy’s party
erects a pandal in front of the bride-groom’s house and
nine ' earthen’ pots are tied to the poles on the four
corners of the pandal and in the middle eleven such
pots are fixed.  These pots are decorated with turmeric
and rice powder before they are tied to the poles. Four
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small earthen-lamps are placed in the four corners
W hile two lamps are placed in the mlddle of the pandal
' Generally the marriage celebratmns take place in

the evemng The tribal Guru officiates the marriage.
He makes a ring out of a piece of cloth and keeps it
- around the necks -of the bride and the bridegroom.
Then two sturdy men carry .the bride and the bride-
"groom on their shoulders and take them in-a processxon
- ‘through the streets of thevillage to the accompgni-
. ment-.of the. beatmg,and blowing of drums and trumpets.
", After returning home from the procession,. the bride and
the bride-groom are jointly served food in one plate.
_First the bride feeds the bride-groom and the bride-
. .groom follows sujt and feeds the bride i 1n Ieturn Then
a commumty feast ensues with' much mernment and
rejoicing. The rest of the mght is spent in group smg-
_ingand dimsa dande.” Both men. and, women dance to
the tune of music played by the Valmlkl Ba]anarz All

.the nearby vxlllagers also partxcxpate 1n the marnage
’ celebrat1ons '

On the followmg day, the.bridé and the bride-
~groom are seated under the pandal and the Gulu per-
- forms Puja to the” vanous Gods and Goddesses _of the

'vnllage and prop1txates the . ancestor spmts also in
order to ‘seek -their blessmgs The' newly weds are glven
‘bath after which, they wear mew clothes. "They are
, taken toa hlllstream ‘Where the br1degroom takes water

_into his mouth and spxts it on the face of the bude ‘and
the bride also repeats the same process

Re t1 th
‘same process .the bnde and lede -groom st pea mg e

art homewards.
The brlde—groom carries ‘a long pole to’ one end of

Whlch a jack | frult is loosely fastened with rope. As the
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brtde—groom walks he lowers down the end of the pole
from which the jack froit is hufig, and the Jack fruit
shps down the pole and falls on the ground = The bride’
pncks it up and keeps the jack fruit in position on the’
pole The same process is repeated all- the way untll
they reach home. Finally thé’ bride-groom spits waterf
on the brxde s face The bridé also retaliatés. ~ Thus’
they return home The whole process ‘of" splttmg watér
on each other’s face and the’ pxckmg up'of the Jack fruit:
by the bride symbolises the ceremonial initiation of the
bride and the bride-groom . to face_the insults that may
befall them durmg thelr married life thh patrence and.
the. W1fe is expected to extend her helpmg hand to her
husband whenever he needs it.

~ The final stages of the. clebratrons are marked by
ceremonial exchange of gifts between the bride’s party
and the bride-groom’s party. The close relatives of the
bride’s party present rice,'goat and pumpkins, to the '
bride - groom’s party and the bride-groom’s party in
return presents new clothes to those relatives who had
given them rice;, goats etc. After dinner, the bride
groom’s party distributes goats to the different village
zople who have participated in ths marriage celeb-~
rations. - ‘On the third and final dqy all the relatives
sit under the pandal and the bride puts turmeric powder
on'the foreheads of the elders who have attended the
fuction. The bride-groom ties kankanam to the right
wrists of all the elderly men and women and they in
return present money to the bride-groom. Thus the
marriage celebrations come to an end.

The cost of the marriage varies from family to
famxly since it is in consonance with the economic status
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is paid-
of the bride-groom’s parents.  No fixed amou
as bride-price,

¢ondi-
It depends upon the terms an?hev non-
tions negotiated by both parties, A.mong'ce to the
fribals. kamsa]js alone do not pay bmde-Plﬂs of gold
bride’s barents, Byt they present some to i of dowry
and silver ip the shape of Ornaments. Pa_ymt?ll_ s of the
is i ong the well-to-dq famlhe a-tribal.
Except Kamsalis ajl tpe other nOd at the
communjtieg pay vol; (bride-price ) which is fixe

time of Mmarriage iegotiationg, ad

_ a

Marriage by elopemen occurs when the bc;y their
the gir] Joye each othe, against the -wishes o
IeSpective Parents, W

ing
eekly shandies, the Surrour;gces
fores_ts and agricultural fields are some of the p
Where the 0y and gir
ideas,

. nge
! frequently meet and eﬁc};’aand "
% & mutug]yy onvenient ‘day both the bo The
8irl escape 1, a frienq’g Ouse outside the: Vina.g: 'very
Marrjage ;g Performe Secretly and cer em?ny I.After
t the emergency situation. Us-
W days the Parents ape informed of the event. Bven:
Ually sycp Marriage € approved by the par rents,'- are
. 11ed me Womep, resort tq elopement if 1?heynew
dlSS&tlSﬁed wit eir spouées_ In such a case thebarld' :
2band hag ¢, ooY Magang s g i former husbaM’c
The latter husbapg has ¢, Teturn the marriage expenthe
and the py; €~Price g4 decideq by the elders of both T
Partjeg Arriage by ¢

d

. Ooe

: OPement g socially tab

Ol~triba] Commuypjjec of the village- —
# Compensatioﬁ includcw

icG .
) .de Tl )
2 arrxage CXanSeS and brl p .
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_ Marriage by capture is:not in vogue npow-a-days.
But someof the tribals resort'to mock capture which
1is prearranged ‘with the knowledge and consent iof both
parties. The bridecomss to the bride-grooms village
singing‘humoTous songs accompanied by some -of her near
relatives. The bride~groom and his -partyalso follow
thém singing appropriate 'songs in reply to the bride’s
Heckling'songs. When both the parties -dpproach the
village, the bridesgroom?s party -suddenly;pounces upon
the -bride and carries ‘her .away to the :bride-groem’s
House. The bride makes mock refforts to free ‘herself
‘from the hands-of the bride-groomis. party. Finally.she
iis ‘broughit ‘to -the bride-groom’s house and marriage dis
solemnised byithefestricted circle -of friends-and . near
crelatives:of -both-sides. This-isjgenerally.resorted to by
-poor ;peadple in -order to .minimise marriage expenses.
Marriage by capture s practised-by tribal .communities
-only. :

"Marriage by Service (Illatam)

Thismiethod rof racquiring aimateis approved: by
“all"the communities-of:the village. The:prospectivebride-
‘groom stays ‘in -thie sgirl’siparentalrhome and helps the
would-be+parents-in-law.in.their: family:;pursuits :for-a
period of 2 or 3 years. At the end of ‘the stipulated
-period, if‘the-pareiitsiof-the:girl.are -satisfied with the

~ services of the‘man, the usual marriage is ,performed.
‘Bven-after marriage the newly-weds sométimes-continue
-to stay with the girl’s parents. Otherwise-a separate
“hut is constructed by the father-in-law .and the couple
-shift'into it. -If .the father-inilaw is -sufficiently rich,
‘the son~in-law:may.be given some;land, iseeds, -agricul-
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tural implements and household utensils for - the estal?-
lishment and maintenance of the mew household. This
-method .of acquiring -imate iS resorted” to when -the

Pparents of the giil are without a male jssue’ - O require

the services of another. man in. order to help them -in
their. family occupation; .On'. the other hand, & Poor
. Man.-who . is not. in a:.posi._t‘_i‘on -to ‘bear . the . marriage
expenses and pay the b ide-price resorts to marriage by
service. Instead of incurring the marriage expenscs,'he
“agrees. to offer his Services to the prospective father=in-
law in licu of his daughter’s hand. Ttius marriage bY
'seryi.ce is 'i‘n-tended- ‘to help both. t'hev; parties. . The
marrlage 'iS-‘GClEbrated lnthe g'l'Ivl’S' parental home: and
' ? 1 the ._expens'e‘s‘ are b,or-ne by the gi'rl_’.s‘fat\'hc'r. )
.~ ‘Among non-tribal communitis the marriage ritual
realar 0. the” mattiage ritial performed in -theit

xgept ..Kamsa.l'is, the other three communitifts ', g?y
br.lde,:_p“ce which g negotiated before the ‘marriag®
' ge!'g ration dep ending upor the economic. position of the
, brl‘deigmomrh addition to the 'Bride_.—i)_ri ce :the'Kumm?“r.‘
';:::: feoplc it 25, measures of ricg, .2 COWS;. ,oé}:
bndesopt:fe::;des mQtheg and 120 ‘sweet meats; 1:0t
red aﬁgzshfgusin Marriages of bdth 'ty-i)'es are. 'Prf:fef)’
. the vi-l--lageg }?th tribal and. non tribal commum;tlfsthe

Mt o wor. Ut It s oy Obligatory on. the part. of o
-Diece mag, -0 marry | hisfher : cross-gousin. . Une of
the \.li‘llagela‘g%j are ta 00 among all the communiti€s e
though llm.t ; hxle pOlyandry is prohibited, - polygyhe
: Nited 1o a.fey families is- practised. by Aal‘l 8
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communities of the village excépt the Kamsalis'who are:
strictly monogamous. Sororate is also.permitted-among
all the tribal groups and the non-tribal Kummarj and.
Kapu caste people. Levirate is in vogue among all the
trlbal groups arid non—tnbal Kummagis, But it is taboo
among the other 3 non-tribal groups; nainely, Kamisali,
Sundl and’ Kapu But monogaious martiages are much
tiore frequent than the other types ‘of marnages in the
VJllage ‘A'man getierally acquires’a second ‘wife if “the
Brst’ ‘wifei is barren or sometimes as 4 status characterlstxc
whén the manis sufficient ly rich. The! Bhagata Muttadar
and the Kapu man “have’ acqmred two wives each, as
they are economlcally better ‘off ard at thé same time
1t is’ 1n ‘tuné with then' social,’ political ’ ‘and economic
status in the village. * Thus: second wife is acquited as
a matter of prestlge Eventhough a woman is an econo=
mxc asset the prohxbmve cost of marriage celebrations
seems ‘to have testricted’ the nuinber” of polygynous
marrxages to the well—to—do famlhes of the vxllage only

WldOW Remarrlage

. Widow remarrlage is permltted among all the tr1-
bal groups, and the non—tnbal Kummaris. The other 3
nion-tribal .castes strictly prohibit widow marnage
Among the trnbalws and the Kuminaris usually a widow “is
expected to marry her deceased husband’s younger bro-
ther. After the death of the husband, the young bro-=
theér of the deceased, whether married-or unmarried, is
asked by ‘the village eélders to marry his widowed sister-
in:law. If he accepts the proposal-slie marries him,
‘otherwise the woman is at liberty to marry any: other
man she likes. But in either case it is the duty of the
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younger brother-to provide food and shelter to his dece-
ased brother’s children, = '
Divorce. o _
* Diverce is socially- permitted among all the tribals
and Kummari caste people, But Kamsalis, Kapus and
Sundis vehemently. disapprove divorce and a divorcee 18
socially looked down in the society. As there is no
fally 2 chanism to affect separation bet-
ween wife and hushand jt js very difficult to secure
divorce among these three castes, Only extreme Cases
are ,neferred't_o the local -COur_ts,' an d Ml.egal separation
alone is possible in these castes. It ig very easy to get
divorce among ghe tribal communities and Kummari
#aste people as divoree is socially approved. If a woman

leaves her husband ang ¢lopes with another men, thg
>econd husbang woylg Teturn the marrigge expenses a0d
_brxc;le,-pr;ee incurreq : band,

bop ! - 1o the former husband. The children
T 0 her throygh the former husband are left to the
is pres2mship of their biologica) father, If the woman
chﬁfffﬁa.“f o the time of separation, the new .Igpl?i
Wi the o %4 (0 her former husband, Eve
mfirryin omag f3eapes to her parental home W‘lt'h-pué
sy 8 anybody, the parents should pay back marriag
PERSEs and the bridesprice to her divorced husband-
The COmpensation g pe pgid is fixed by the elders
he parties, When a womanelopes with another
elders, gopg 1 2lishand accompanied by his yllﬁgc
, go‘fs to Fhe latter husband’s village and .sc_n,:
hushang, g, PO Of their arrival to her preser’
Present fygpynn o VNG the news of their visit, F2
Ausbapg m along with the elders®

- Meets the

68



his village. Much hagling and bargaining transpires
between the two parties apd finally the amount to be
paid to the former husband is - decrded At the
successful end of the deliberations a feast is hosted to
the elders present there. Each of the contending
men contributes 5 measures of rice and a goat for the
feast. After the feast is over’ both mén join “hands
and procla1m frlendshxp Thus bitterness'is swallowed
and frrendshxp fostered o

Treatment of Dlseases

When a person is swk they generally follow their
mdlgenous methods of treatment They admunster
some herbs and some of them resort to magic also.
Sometlmes srckness is attributed to the wrath of male-
volent Sp1r1ts and angered deities.’ “1n such a situation
Gor avagadu s (witch doctor) services are commxssxoned
The Gorava gadu (Bhagata pu;an) gives them charimed
mango leaf or burnt cow. dung cake powder or -Tayethu
(Tahsman) dependmg upon the' serionsness of the disease.
If a person is believed to be suffermg from spirit posses-
sion the Goravagadu apphes black pepper paste to his
eyes. This is believed to cause itritation to the eyes of
the spirit and it leaves him immediately. The villagers
also offer Negetable -oblations and chicken sacrifice fo
the village deity Bhairav Pevta. The ido] of Bhairay
Devta is located near the village. When a personis
sick, they offer a chicken sacrifice: to :the deity and lift
a stone lying before the deity. If the stone can be lifted
very easxly, 1t is beheved that the sick person wﬂl survwe

.....

,and at the same 'ume resmt to the magxco—wllglous
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s R ?e
t. Both tribals and non-tribals follow the same
atment. Both tribals and nop r "t
tr:tal::::legf treatment. Thus thejr method of trea_lz g.
m  of treatment. » h
the sick is still traditjon bound,

Death

One elderly villager rema
man, marriage Procreates his s

e ‘many rituals
him. Just as birtp and marriage. involve many ri ’
death is also mark

ed by many ceremonies: So 102? z;
he lives, the tribal man s under the’contlpuous f;; o
the spirit world, But immediately after h]_s dea )
till the fina} Phase of the death ceremony is perf9r o
it is his disembodjed Spirit that becomes the princip

‘o fer { kin and
Source of anxiety apq concern to his kith and kin
other people of the

village, The various rites and rltlﬁzl!i
customary during this period seem to ha_Vf’« for t 11y
éhief objects the Prevention of harm to the 11v1ng fal?l_t
evillage in genera] through his spir 1&
ven the offering of food to the. spirjt of the decease
S¢em to he Prompted

Iprimarily from g fear of his spiri
rather thap by a feeling of affection. :

i‘ked-fhat if birth create:
pecies and death destroy

‘The villagers be]
is Completed ty
unsettled state

one side apg th

ieve that unti] the death cere'mogi
€ Spirit of the dead lingers along in the
in between the world of the"liviug_ Oﬂj o
€ Spirit world on the cther. This state

4. is
by its clan members. It
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laid on a specially prepared wooden structure and carri-
ed to the cremation ground. Other people of the village,
irrespective of community, would also follow the corpse,
‘but nobody. is allowed to touch the bier. The nearest
‘relative of the dead, either the eldest “son or brother
-would carry the fire in a new pot, burning incense.
When the corpse is taken to the cremation ground all
the people would arrange a funeral pyre with frewood
“of mxscellaneous spec;es The dead body isplaced on
“the pyre in a lying posture with its legs stretched to
the east and head to the west and hands lying by the
sides. " The nearest relative would set fire at the head
without looking at the face of the dead body. When
‘they feel that it ‘would burn itself, all the people return

" to their respective houses and take a head bath. In case
of the death of a married man, an old woman or a
W1dow ‘would break the bangles aind the beads of the
dead man’ s wife. Usually, this takes place outside
the village at a distance of about one furlong in the
‘same direction in Wthh the corpse was taken and on
the same day

Oldi-Pitha-Sibar, (3rd day ceremony) '
" On the third day all the village people would gé-

. ther at the house of the deceased. They may bring food
stuffs such as a measure of rice, pumpkin etc., according
to their capacity for the family of the deceased. All the
male members of the clan would nceecssarily shave their
heads, smear turmeric paste and anoint their bodies with

- Kanugu oil. Then they take bath and serve the food.
- If the family is rich, food will be served to all. Other-~
wise the feast is restricted to the nearest relatives. They
do not ¢yt any fowls or goats on this day.
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3e

'B ’do “Korabar - (l()th day cerémony)

4

. The. ceremony is rather 1mportant ‘#id the expendl-
“ture, to be met. With, i cons;derably fiofé than thiat ‘of
ithe prevxous one. Usually' this is celebrated 3 thie 10th

day provrded they could. make all the 3 necessary ayrange-
ments But if the famrly is poor thrs may“be ‘obdérved.
at. any tite before the ‘year exprres On thlS day, all
'the nearest relatives of the dead. n-respectxve ‘6f* clan,
, w:ll ‘be preseit. A black Towl is sacrrﬁced at the eréma-
tion ground They purchase a2 néw'edrthién pot ‘and cook
‘the fowl in it. Some Tice is | also separately cooked in
another new pot. The cooked ' ‘tice dnd fowl curty ‘will
! be. placed on'a.path (outs1de ‘the vrllagej Tedding 0] the
.,‘crematmn ground The food thus oﬁ'ered is beheved to
A_be consumed by the soul of the dead whlch‘comes in the
form of a CEOW oOr. 2 dog After placmg ‘{He'food the
man never Jooks back "at ‘the food and strarght away
,goes home 4nd'takes ‘a head bath, as they beheve that
the spmt of ‘the departed may. follow h1m if he ‘Tooks at
it. The chlef attractxon is the costly dmner arranged Aat

the cost of the bereaved family. Servmg of hquor (Sara)

is compulsory during’ this'dinner, After ditiner - -‘Youth per-

- f’orr‘n* ’dtmsa dance andr make ‘a ‘sort‘ ’of merrrment An aﬁ"mal

.....

‘{es‘a’Womahn thus: generatmg rrb-breakmg laughter Per-
“haps ‘these’ paradox.cal Situations ave intérided to-felieve
‘the fototony of the sad - ~Proceedinigs ‘ds “Hutiovir s the

Lpest medicine for curing théir Sadiiess.

Thus' nornialey
s restored ds the spirit of -fhe departed is mcorporated

m the commumty of thie ancestral -$pifits ‘and the dedth
-YAboos on the survwors are removed, ‘The vﬂlagers once
again resume- ihieir nérmal’ ‘activities,

T
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'Valmfkl

T;he V'{Imlkls also observe cremahon of lhe
dead 11ke the Bhagatas They observe bunal also if the
death s ‘due to ‘some epidemi¢c or accxdent They also
observe Oldi-Pitha-Sibar but the “Bodo Korabar is’ ‘geié-
rally observed by them on the occasion of Kotha Ama-
vasa festival.

Gadaba

The Gadaba community like all the other commu-
nities of Madagada observes both cremation and burial
of thé dead. In most ¢ases cremation is in vogue. . But
some of the rites connected with Gadaba death ceremony
differ from the rites performed by the other tribal com-
mugrities of the village. Unlike other tribal communi-
ties the wife of the deceased tribal will follow the
corpse till they reach the outskirts of the village ; she
will be stopped on the way and one of the elderly
females breaks the bangles and cuts the black beads.
After breaking the bangles and beads she will not be
allowed to look at the corpse. The Gadabas also
observe the 3rd day ceremony called Oldi-Pitha-Sibar
and the 10th day ceremony (Bodo Korabar). The proce-
dure for performing these ceremonies. is one and the
same for all the tribal groups of the village which needs
no special mention.

All the non-~tribal communities perform death
ceremony in conformity with their respective Hindu
caste procedures. Except Kamsalis and Kummaris,
the other two non-tribal castes cremate the dead bodies.
Kamsalis and Kummaris bury the’r dead bodies While
the former caste buries their dead in a sitting posture,
the latter community buries them in a sleeping posture,
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All the communities believe in transmigration of
soul after death and rebirth. A pious man is believed
to be reborn as a human being where as a sinner becomes
an inferior animal in his next birth after suﬂ'ermg many
ordeals in the upper world. ‘
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_CHAPTER v
| VILLAGE 'BCONOMY °

A brlef account of the economic roles of ‘the vari-
ous groups would grve us an idea of'-the” functxomng of
the i economxc ‘structure ‘of Madagada vrllage ‘Most ' of
these groups have a major occupatlon 4s their -tradi-
‘tional calling ‘besides which," they pursue certain other
subsidiary sources of “livelihood. Many -a group’ Have
. formulated rec1proca1 relatxonshlps while discharging

their economic functions which ensure the - smooth fun-
ctioning of the econorhic: system in this v1llage ' _
The village economy is based’ on agnculture ‘The
'prlnclpal methods of tillage are’ settled plough culti-
“vation and slash—and burn (Podu) cultlvatron ‘Of the
‘four non-tribal castes, namely, Kapu Sundl, Kamsalr
and’ Kumman, the latter two practrse goldsmlthy and
pottery respectwely "Somie of the Kummaris are also
'cu1t1vators All the Other communities #re mostly
'agr1culturrsts ‘It is also found that a few families of
“either’ group, tribal and non-trrbal have substrtuted their
tradijtional occupation with an economlcally better pro-
‘fession. For example, the Goudus, who were- tradrtronal
cattle herders, have taken’ to agrlculture and- som¢ of
them became traders in cattle 'and ‘tobacco. While
agrxculture is the main stay of ‘most of the “tribals,
collection of minor forest porduce, forest labour, hunting,
ﬁslung, labour work in 'D. B. K Rallwqy and other
idevelopment works constrtute therr supplementary occu—
pations. -
g3



Village Economy

The Valmikis (otherwwe known as Pydies or
Dombs) form the majority of “the village population.
Many of them are agriculturists; a few are traditional
Barikas and Beharas-vrllage servants to. the Muttadar.
Some of them act- as musrcrans durmg social ceremonies
and festive occasions. Thé beating of drums, blowing
of -Sanrai and- Baka -are¢ the. heredxtary gunctlons of
Valmths. These muslclans are cal ‘ i '. . Ihe_
Ba]anarzs are- annually pard in kmd, for thexr serv1ces

On. spec;al occas1ons they are presented wrth clothes
also. Some of the Valm1k1 famlhes are traders m
pottery and a. few others are engaged in purchase and
sale of raw skms and hdes ther Valm;i k;s are
i i se and sale of
produce t‘rom the

’\'\‘“ j sf

minor forest produce»and agrtcultura
tribals, ,to the Sowaars.
' Barzka and’ Behaia are the heredrtary v;lla e ser-
vants and” t,hey ‘Pelong to the Va!mtkl corn
Barzkas br,ng the dzsputes of the vrllage to the notrce of
Muttadar and the Bm o-baz (12 VJllage efders) l}arzkas
also attend to other works llke carrymg of luggage and
gutdmg the v;sttmg OﬂICIaIS m the1r tours from one
-vtllage to another. Belzara serves as.a messenger for
the Muttadar and the Barobat }-Ie carrtes messages
from one v1flage to another in times of 1nter—V1Hage
dxsputes and festxvels. In 'return ‘for’ such serwces each
servant gets 5 Kunchams (measures) of all the crops

arvested from all the famllles of the vxllage R
- Valmlkls are the most enterprtsmg of afl the other
tribal groups of the v;llage They can pract:se any
professxon 'to eke out " 'Tiving. ' “Théy’ aré # liigants,
money ‘lenders, busmessmen, agrtcultunsts gover thent

oy

| sivantyand Tast Bt ot the e4st i Tiquor dfétijier's.
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- .Madagadg, -

- The Bhagatas were oncg soldiers by profession and
were awarded g}ft lands by the Golugonda kings whom
_they served wrth devot.on (Blzakt:) Hence they are
¢alled Bhagatis meaning those who served with Bhaktl
They arg also known as Ronas.or- Ranas Nowadays ail
of them eke out the:r sub51st¢ nce erther as agr:cultur;sts
or as agncultural labourers . ,

The Gou s are the-traditional cattle breeders and
cattle herders They herd the cattle of all Aribal and
‘non-tribal people.-In return for their services they daily
get 2’ small quantity of food wrth -curry from each
fam1ly They also get 20 measures (Kuncham) of food
. grams from each famnly every year Some of them are

“settled cult;vators whlle some work as agncultural
labourers -

_ The Kummaris are the tradltlonal potters and aré
-1mm1grants from the adJacent 01'1553 State These faml-
w1th an mterval of 25 years between the ﬁrst batch and
the second batch First batch settled dOWn about 50
years ago. Then thelr servwes were requlred -by- the
Muttadar as such the site . for. ‘the construction :of
houses was grven free of cost by the Muttadar In addi-
tron to therr Araditional occupatron some of them are
‘engaged in agnculture and agrrcultural labour

The Sundis are a caste people who have entered
the Agency from the plams areas of' Palalconda taluq in
Stikakulam District. Thexr tradxtronal callmg is liquor
vendmg and -sale of norcotxcs lxke Ganja They have
‘acqurred lands and became settled agnculturlsts Still
'they contmue to sell 1111c1t hquor and, are engaged in
money 1endmg too. :

8
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"The lone Kapu family emigrated from the plams
areas of S. Kota talug. They are an agrrcultural caste
but they. sell illicit hquor and are’ engaged n money
lendmg business also.

The only goldsm1th’s family 1nhab1t1ng ‘the V1llage
undertakes the manufacture of gold and silver ornaments
for the entire village. They are also 1M1grants from.
the plaizns of S. Kota They are not enga'ged in any other
‘eccupation.’ o oo

' Gadabas; Kotlyas, Porjas and Konda Doras are
tradltlonal agriculturists.- :
The vrllage belng the seat of the Muttadar the
land ownership pattern ‘is the product of the Mutadan
system which is prevalent in the agency tracts of V1sa-
khapatnam District. The Muttadars were appomted by
the Government durmg the British reglme - A large
number of tribal villages are grouped into'a Mutta and
it is managed by an intermediary’ called the Muttadar.
These Muttadars are allowed to deal with the Govern-
‘mient directly and- were granted Sanads by the British
‘Government . duridg the fituris or tribal revolts. Tlhe
‘Muttadari system is based upon service tenure whose
-conditions are *

(1) a fixed Kattubadi to be pard to the Government by
the Muttadar.
‘() The Mutta is resumable by the Government for
o default but for this condition the grant is other-
wise hereditary and permanent.
'(3)’ According to 'Sanad conditions the Muttadars
"~ should maintain law and order by giving timely

" intimation to Government reégarding dxsturbances
and other infringement of law. CE
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It was stlpulated in the Sanads that - fixed amount
of rents should be ~paid. to-the Government and the
Muttadar should conduct himself loyally and peacefully
l:endenng every help to the Government.in maintaining
law and order "The Muttadars thus act 4ds intermedij-
aries to the Government in collectmg land revenue and
in helpmg to mamtam the law and order. The Mutta-
dars collect land revenue through Voora Mun31fs (Vlllage
Muans) app'omted by the Muttadars. Both Muttadar
and the village, ‘Munsif "enjoy rent free lands for their
sérvices. ‘Taking advantage of the tribal ignerance and
their direct comtacts with Government, the Muttadar
expelled the tribals from their best: lands which they
have acquired.for themselves or ‘alienated to the plains-
men. Thus in course of time. they became feudal lords
and ‘the, tr1ba]s of the’ vﬂlage are reduced to virtual
.serfdom By 'virtue of their, authontanan status,
\nelther VJllage festivals nor agncultural operatlons nor
village. dxsputes ¢ould be conducted without their know-
Jedge. Thus they became all pervaswe and unquestlon-
able leaders of the Mutta in general and the res1dentlal
v111age of the Muttadar in partxcular

Sy _'
t

'.Lan(l Ownershlp 1
.. The Muttadan system mostly cond1t10ned the
.land distribution pattern among the various communi-
-ties of the village. According to a-cecnsus survey con-
-ducted in 1964-65, out of 145 houscholds of the village
60.68% p.c. -households are possessing land while
the rest are landless. Most of the land belongs to

N :'fable 5
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Valm1k1 and Bhagata trlbal groups Of the 88 house-
holds possessxng land 79. 54 p. c. belong to these two
tr1ba1 groups only

Among the non—trlbals 3. Kummarls and 2 Sundls
are 1n possgss’on of land From the analysrs it 1s
ev1dent that (agrlculture bemO‘ the mam stay ?f the
v1llagers) Bhagatas and Valm1k1s are economrcally
“ better off than the other commumtres Though the
soc1a1 status of Valmilqs 1s very low 1n the v1llage yet

they are more prospe rotis than the othei tribal groups
except Bhagatas

Type of Land Cultlvated

) Out of the 569 acres of land cultlvated in the
vﬂlage , 66. 43 p. c 29 97 p c. and 3 60 B. c of land is
under dry, _wet and podu cultxvatlon respectlvely Thus
a large part of the land is under dry cultwatlon wh11e
only a small portxon is, under podu cultlvatlon Out
of the 170 50 acres of wet land 378 00 acres of dry land
under cultwatlon 70; 32 p. C. and 75 39 p ¢, of wet and
dry Iands respectrver are possessed by Bhagatas only
The most interesting featiite of this villag ge is that about
75 p.c. of Podu land is cultivated by Valmikis which
is not generally the case in other v111ages of thlS reg1on

96.84 p:c. of the cultivated land belongs to tribal com-
munities while the rest (3.16 p.c.) is being cultivated by
thé non-tribals. The extent of land owned by Bhagatas
consmtutes 71.88 p.c. to the total culfivated land
followed by Valmikis. (16.87 p c.), Goudus (6.24 p:é. )

Sundis (3. 99p.c.) and Konda Doras and Por]as (0.88 p.c.

each). Bhagatas own the largest extent of land and

* Table 6
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- Madagada

among them- the Muttadar is the biggest - land owner.
This may be attributed to the community feeling of the
Muttadar. - Thus Bhagatas occupy the highest rung in
the economic structure of the village.

Only 18 acres of land is under . non-tribal - posses-
sion and out of this 94.44 p.¢. of the land is under Sundi
cultivators while only a small bit of land is'owred by
the Kummaris. The Sundis are notorious for their
money lending business and illicit liquér distillation.
These two nefarious .activities seem to have helped them
in acquiring the cultivable land in the village: Gadaba,
Ghasi and Kapu.communities are the landless ¢lass'who
are sustaining on agricultural labour and on the land
leased out by Bhagatas and Valmikis. Thus the analy-
sis of the land possessed by different groups réveals the
uneven distribution of land among the various commu-
nities of the village. The total land acreage is 569 and
the average land per family is 3.92 acres. The number
of families without land is 57 out of 145. The goldsmith’s
family does not cultivate any land as it exclusively
depends on its traditional occupation.

The present land tenure.system* shows that 9
Bhagata families have leased out their lands to others.
As much as 58 acres of land was leased-out by them, but
they do not take land on lease from any one. The Val-
mikis are found to have leased-out their lands and have
also taken land on lease in equal proportion. Further
the table reveals the fact that Kummaris, Gadabas and
Kapus are mostly tenant cultivators and none of the
communities have completly leased-out their lands.

* Table 7
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. The léne Kapu family is complétely depé’nd‘ri‘ﬁ%
upon. leased-in land cultivation while the two Sqndlﬁ
families hiaveé léasedin- 8 aeres’ of lamd in‘:order'tg
supplement the cultivation' of land!owned: (17@“@'5)\
by them. .The difference’ bétween' the extent' of 1an§1
léased-ott and leased=in indicatésthat 21.10 acres are
leased-out to the cultivatérs of neighbouting village:.©”

Present Occupational Structure

Agriculture and agricultural labour (:onstitutett-he
most important main occupations wof - the PeoPle':,O,ij
Madagada, Most of the tribals and non-tribals theiVe
on-agriculturalsector, followed by. forest labour, collec-.
tion of:miner forest prodice and:pottery: Ag-r-icuuurafli
tabour, forest labour- and collection of minor forest’
produce are the major: subsidiary occupations- of -the
villagers: Nowadays, some of them aie engaged ! 1{
miscellaneous occupations like” labour 'in D.B:XK- Rail*
way project, business etc. o

The analysis of their occupational pattern® SthWS
that 62.71 p. c. of the workers are engaged mainly” v
agricultures Males outnumber féemales in ag'fidﬂltur.?
and agricultural labour showing the inability"oflthe_
weaker sex'to undertake strenuous work, whereas 1R0re
females are engaged in occupations like forest 1abc.)u,r.
and'minor forést produce collection which do not M
volve heavy work. Females constitute 61.90°p-C- an_t*
60 p.c. to the total number of persons engaged si-fores”
labour and - collection of mijmor forest! produce. - . ;
per centage'of workers .engaged'imi*agricultu'r’a'l labol};/

* Tables 8 & 9
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is 24.36. The number of persons .having. collection. of
minoer forest -produce and forest labour as main occu-
pation is very . meagre constituting;only 3.17 p.c. .and
4:45 p.c. respectively. It is also found. that chlldren
below 10 years and old people belonging to the.age
groups 51 and above are less in number because of their
physical incapability to get themselves: gainfully,emplos
yed.. .Pottery and goldsmithy are exclusively practised
by. non-tribals; The total number of persons engaged in
the -varjous mam economic pursuits. is:472.

" Even.in their subsidiary pursuits. ,agncultural lab-
our is-first-in importance. Qut.of 510 .people- having
subsidiary . occupations, 40 p.c. are ,engaged in miscel-
laneous -occupations like .labour work in D. B. K.
Railway Project, business etc., while:26.47 p. ¢, 24.90
p.¢. aiid 8.63'p. c. are engaged in -agricultural labour,
collection of miner. forest produce and forest labour
-Tespectively. - :

Almost -all ‘the tribal communities subsxd1arxly
depend upon: forest produce. They subsist on roots and
tubers during lean seasons. They also collect minor

__ forest produce like Adda-léavés, tamarind, .hill brooms

ete., and. sell -them in the weekly shandies. ‘Thus
collection of minor - forset produce. stamds second in
importance .among ‘subsidiary . eccupations. A few
Jodividuals of the various communities are also engaged
in the.sale of -agricultural produce, cattle grazing etc.
A. few others are employed as .unskilled-labourers in
D.!B. K: Railway Project to supplement their meagre

-earnings from the major occupation. Omne of them has

opened’a- tea shop at the weekly .sharidy. Thus most of
‘the tribal communities in the village do.not exclusively
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depend on one occupation. It also shows that these
péople are not averse to undertake new types of work if
they-are given the opportunity. In general, the agri=
ciltural sector is- sustaining the largest pumber  of
villagers. ' o E '
Division of Labour

. Gienérai’l‘l-y heavy and hard works are undertaken
by men; Wwhereas - the womenfolk attend to the lighteT
type of works. Men undertake ploughing, broadcast-
ing etc., while women do the weeding, transplanation,
etc. In the Podu fields, men usually cut the trees and
bothiithe séxes: including children and old people go te
the forest for collection of minor forest produce.
women of Madagada assume greater _resporisibility in
discharging their domestic duties. One may see menf01{<
idling away their time but women are scen busily engd”
ged in multifarious activities. As such, women ar¢
considered as assests to their families. During the pre-

natal and post natal periods woman is not allowed 10
work on the fields. ' '

. Grown up boys and girls assist their parents by
doing the lighter type of works like weeding, tendi’®
cattle, washing clothes and last but not the least 10okin%
after. the infants at home when the paronts fare engag®
n agricultural and other types of work: Many girts
afe seen carrying their younger brothers aﬁd sisters in2
cloth sling hanging across their shoulders.. The &T°
also. ..help their mothers in théir ‘d'ome‘sti.c work 1ike
cooking, cleaning the house, grinding and powdering the
grain, boiling and washing clothes etc. in addition 10
their other work in the fields. Thu; a tribal g7} is
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trained in both the domestic chores and agncultural
and forest work since hér 6th year oriwards. A lenient
‘tfeatment is meted out to the male children. . They do
not have any work-at home.. Generally the boys are
found roaming about the vdlage playmg in groups ‘dur~
ing morning and evening times. But for tending cattle,

hunting small birds, chasing the birds in their fields and
collecting fruits frém the trées, they are accustoiiied to
while away their time in pleasure giving pursuits...Thus
a tnbal boy -Srows up in a lazy and” easy—-go efiviron—~
mment. o o S . B

“The lazZiness of a fribal man is Iifo'verblai N Thé
apathy towards work is ingrained in the child reanng
practices. R1tua11y, pohtlcally and socxally, tribal man
‘occupies a superior position than his female counterpart
"Most of the rituals dre perfornmed by men ; the tnbal
"council consists of elderly men of the v:llage and éven in
social cerénionies like marriages it is the responsxblhty
“of these men to make all the arrangements. ‘As head of
the ‘family, man enjoys authoritarian status: - This
-authoritarian status coupled with his social, reliﬁgioﬁs
and political status made a tribal male allergic to ma-
~nual labour whlch 1s requlred in’ all h1s economlc pur-
sults

0 ccupationai Moblllty

Most - of - the villagers eke out their llvehhood from
cultivation, collection of minor forest produce dte.” Tt
is observed that there is" no remarkable occupational
‘mobility with far teaching consequences in this village.
The introduction of afforestation schemes and. D.B.K.
- Railway Project resulted in a limited and temporary
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change of-occupation for-a few -tribals. -But this never
gr_esuvlted in temporary or permanent migrations, More-
:o?er the pressure on land does. not seem to be very heavy
:as the average size- of holding per family works out-to
‘.3 92 acres. This may also be responsible to. the negligi-
ble occupatwnal -mobility of the villagers. Generally,

‘the younger generation is being .attracted towards new
Jobs;zather than the older generatlon

JEconomic Status

‘There -are: 187% earners, 285 earning dependents.and
200 non-earning dependents in this village. 90.91 p.c. of
.the total earners are males xrevealing the..dominant eco-
~homic status of the males in the village society. Among
the non-earners and earnmg dependents, the females
out—number the males 'The data . further reveal that

584 50 p. c. of the Jhen-earning dependents are in-the age
.group of <10 years. Another 2,50 Pp. C. of the non-
.earning dependents belong to the old, age group. Hence
jit can:be-concluded that the bulk of- non-earnjng dEPeIl'
dents comprise of children. Thus children below ten
-years of age are not economlcally belpful to thelf
families. Non-earners, are not at all found between the
.age-groups 21—30 ,and 41— 50. -Out of 75 male earmng
dependents 19 are in the age-groups of 21—30 and 31—
40, showing that even some of the adult males are still

economlcally dependent. Most of the earning popula-
tion is concentrated in the. able bodied -age-groups Viz.,
21—50. .

: Sonrces; and Pattern;of- Income
‘Most of the villa
agr10u1tura1 labour to

% 1Fabletl0 '

gers depend upon , agrieultur,e and
eke out - thelr hvehhood. They
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Madagada:

Supplement the meagre earnings from~ agriculture with
the income derjved from forest labour, collection and
sale of ‘minor forest produce and other miscellafieous’
sources like labour in D. B. K, Rallway Pro;ect déve-
lopment works etc. While forest labour is seasonal, both
agriculture-and minor forest produce are exposed to'the
Vaganes of nature. So°'the income derived from these
sources is dependént’ upon the climatic condtions and,
the natiiré and scope " of” govemment actlvxtxes in and’
alound the v111age

l Wet dry and Podu cultlvaltlon are the chief sources
of income-under agriculture. Relatively spzaKing culti-
vation gives-them bread and- work throughout the year.
So.the villagers consider it as a more reliable and stable
source of income: than other sources like collection of
minor- forest produce, forest labour, etc., which are’
seasonal in nature: Thé census survey of all the village.
households revealed the various sources- of income-of
the villagers®*. Agriculture being the main source -of
income, the total income derived frqm agriculture-and
allied labour is 58.78 p.c. of the total income while the-

respective receipts from collection of minor forest pro-
duce and forest labour are 8.46 p.c. and 3.60 p.c. of the

total income. The incomé derived from miscellaneous
sources like casual labour in D.B.K. Railway project,
pottery, business etc., constitutes 29.16 p.c. to the total
income.

The analysis further reveals,. even though the
village is located in the forest and hilly areas of Visa-
khapatnam. Dijstrict, neither collection of minor forest
produce nor forest labour provides them a sizeable

* Table 11 ' o
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income. Their main source of income being agriculture
and agricultural labour, . the villagers have passed the
the stage of food gathering from the forests and most of
them became cultivators and agrlcultural labourers with
the passage of time. Still this age-old source of liveli-
hood’ (collectxon of M.E.P.) is not completely forgotten
as it.is one of the important. supplementary sources of
income. They not, only collect minor forest produce
like Toots, tubers, hlll—brooms leaves, seeds, fruits etc.,
for home consumption but also’ supplement thelr meagre
income from the agricultural sector by selling them in’
the weekly shandies and to the Corporation as well.*
" The classification- of households into differént in-
come groups** reveals the income distribution pattern
of the village households The annual ‘average income -
per family works: out' to Rs. 671.66. An analy-
sis of the table shows that 53.10 p-c. of the total house-
holds fall into the income groups between <200 and
401 600: This shows that more than half of the house-
hélds are not even earning the avérage income while
16.55 p.c. of the total households whose income group
is Rs. 601-800 are Just on the border W1th their income
either a little less or ' litfle more than that of average
income. Thus 69.65 p.c.. of the total households are
either below the average income or a ljttle above it.
The remaining’ 30.35 p.c. households are ‘having more
than the average income. The above analysis of the
income pattern reveals that the village economy is still
of the sub51stance type mdlcatmg the need for its toning
up.

*Andhra Pradesh Scheduled Tribes Co-o
an'd Development Corporation Ltd.

%% Table 19
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~Expenditure .-

~*Fhe -villlagers -do .not ‘lead- an-extravagant life.

"EXeepti thet mutta‘dar and-a.handfulsof- other : villagers,
the remammg fam‘lhes, ledd @ Hand- to \mouth. Iiving
Supplementmg ‘the mieagre: agrxoul'eural produce with'the
edxble pnoduce* of the surroundmg forests The elothmg
‘Of thé i 1

'After foo ,--,and clothrng, the« ot'herv 1mporta‘nt items. of
‘expend ture--are ‘drmkmg, asmokmg, sécial and- relx-
glous ceremon1es~~cu1£wat10n and~repayment of debt.

cco;d,mg to.the. ptegem _suryey the. ayerage expen-
«,dl.f,lll‘e per. household works out toRs. ,]25 90 per annpm
‘h,e prgndlture .on .£ood, " ﬁ,le and ,hght s;lps out a
magor pprtmn of ,;t.henr mqome followed by cloth,mg,
»,sec1al and religious , .ceremonies, . drmlcmb,,.cqltwahon
smokmg,gnd redumptuon of 'debt. More 'than_half of
‘J; eir .1npome (8 92 p:e.) IS spent .onrfood,yfuel nd L‘ght

o’f them use the ﬁrewood ava1lab1e in the surroundmg
_forests and they, do not, burn any. oil for hghtmg pur-
, Poses as most.. of . them 8o to bed early,m the mght
. Hence, most . of the expend,lture under this head pertams
o thenr (costly cereal diet only " The expend1ture on
clothlng consmtutes 12. 71 p.c. to the total expendlture
) whlle the Tespeetive. expendxtures on'social, and rehgxous
) ceremoxgles q]rmkmg, culilvahon.}smqkmg, redumpuon
) of debt, and educatlon are 9. 66p c., 7. 11 p-¢., 3.65 p.c.,
332 p.c., 1. 46.p.c. and 0. 17__Lp c. "The expendxture on
. educatlon s neg];gxble as_ most of thexr school golng

*”Tabl' '13
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children receive their education free of cost. The poor
economic condition of most of the households does not
‘permit them to spare any thing for the repayment of
debt.  They smoke.country tobacco which is - sometimes
- Brown: in 'small patches of thejr fields. Some of the
- tribals smoke beedies.also, Most of them drink fermen-
ted Jeelugu (Caryota) toddy and illicit liquor alse-
: Whl‘.l ¢ Jeelugu toddy js tapped by them, 'ilieit, liguor 18
‘dls"tl.u.ed' by the non-tribal settlers like Sundi and Kapt
- families of the village. . Social and religious ceremonies
play 2 dominant role- jn the daily. life. Not 2 month
. Pass °s Without the celebratjop of a village festival Of
. .3"_‘.’“?‘1. ceremony.  Expenditure is incurred on ceremonid
'rmklp'g__andvvcommunity feasting, and the amount spent
l'lf' conditioned by the economic status of the household-
- heir clothing jg simple and of coarse quality. ME
GA 15 Meagre and simple whereas woren’s We2r IS ,fuu
and relatively “costlier, But the severe cold vatﬁr
?l:ce'ssl.tate_s thick bed sheets and blankets, THat lswrz
¢ Sxpenditure on clothing is second to the expendit
on food, fuel ang light, -
05t W . L ' A dijtion-
bOU'ndl\&)}?;cé];)fa:.telr agricultural practices are tfilstla ,
on the bgis ot undertaken by the family memP “bst of

amily [ore. . Lcciprocal help. The imputed 67° ¢

EZ?sl}lgeiZ?‘f"?f and -re,"iPrQC'fi'l .la%our are no‘t’,taﬁk‘ene foe

Pr,a,’,c'tiémg lt(;:; ~Loreover most of the villagers af

like the yg- Qo‘sﬂy,"mprovéd ‘methods .of culti¥* ro-
~ ® Use of chemica] fertilizers, hybrid seeds, 0P

- Ved agricultyrag ; AM
‘agriculty : K . ; abo
factors ral mplements etc. In view of t-e‘.n this

village, L of cultivation is vety 1ow-lms of
- expendituype of o ANalysis of the various it ight
. © OF the village ok does not portray ™

98

s the cog



-Madagada

picture .of their cost of living. Except the Muttadar
and:a few other villagers, most of the villagers appear,
to.limit their expenditure to the bare necessities of life.

. In order to find 6ut- the expendlture pattern of the-
village households all the households of the V1llage are -
classified into expénditure groups*. - According to this
table more than half of the households (55.86 p.c.) are
in the expenditure ranges of Rs. 401/- to 800/-. If the'fa
niilies in the expendjture groups of Rs. 200/~to 400/ are
also added to the abové expenditure groups (the average
annual expenditure per- household being Rs. 725.90),-.
64.83 p.c. of the total households are having expendi--
ture below or a little'above the'average expenditure.-
The remaining 35:17 p:c. households are in the expendi-
ture groups of Rs. 801-1000 and above. This shows the
poor standard- of living of a maJonty of the households
of the vxllage

Indebtedness

-'Chronic mdebtedness 1s the chief characteristic
of ‘the economy of the tribal housholdsm general. The
households of Madagada- are no exception to this: gene--
ralisation. '‘Out of the 145 families, 33 families are-
indebted, constituting 57.24% to the total number of
families. The total amount borrowed by the 83 inde--
bted famiilies is'Rs. 17,715 -which works out to an
average of Rs. 213.43 per indebted family. Tlie indebted
families are-classified into debt groups in relation to
their income ranges**. 'An analysis of thé table shows -
that more than half of the mdebted fannhes (55 42%)

% Table 14 . ... . e
**% Table 15, "}
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finfithelincome Tasiges betwednlesttthaneRs, 1200f+ to™
6007 fevedlifig:the tast thitlow invome group families™
arethetworstsuffeers from thistchronicanalady! Maxi<'
mum- number- (26)-of ‘indebted .families are:in the.income
range of Rs: 401/+to. 600/~ and: in this income, group,.the-
debt range of 15 fam:lies. is. Rs. 0-100, ..showing. ~that-
most of .the families:of..this: income«; group.: borrow in
small.quantities only:- Nearly . half of. the-.indebted -
families:(49.39.pic.) are in.-the., débt-group, of Rs.:100/-
while-74.69 p: ¢. of .the.indébted families fall in the debt
groups=of below. Rs."200/~. This interesting:factor proves -
the:poor.credit-worthiness:of : the. - villagers. - This. also”,
indicates-that. the credit needs.of a majority.of the .vill- -
agers-do.not-exceed. Rs. '20:0./-4-, . Thus o-t-he'r»e:,isffhningll@"'"
scope for eithersthe-A.-P..S. T..G_F.-& . Corporation -
or-other-co-operative.agencies.to offer. small amounts,of .
money as loans to thése village folk in order.to, save
them from the clutches of the private money lenders.
The community-wise distribution of indebted--families?*
and-the extent-of debt is -also.analysed.... Amongthe 12
communities, living.jn: 'the'"V-illla'g‘e“,u,Gh'eiisv is..an d,_éﬁﬁﬁis are-
free-fromdebt. Wh]leuthe former commuﬂ;tjl7]s~ Il0't_
credit worsthy; the latter.community -is notorious -for-
money lendingbusiness inthesesparts. . Among.the-other:’
communities.+7 Bhagata,'6' Vilmiki, 113 Goudu, 2 Kondas
oexan2 Gadabas-1. Kotiya, and 2 Poja, . are indebted”
Ve’ among: the--non-tribal: .communities; - 8§ Kum=
Tiarl-and-the lone-Kapu and:. Kamsali:, families are:in=’
gefb‘i;?;lrghelZ%tef%t of debt in.this village.is Rs. 17,71 5
bt 14,710 (83.04.0. aneborroed by, the 151
™mong-the-tribals;-Bhagatas-borrowed. the- biggest:
% Tablc 16_ 5 —

/
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amount constituting 47. 92p ©. to ‘the total.amount.
borrowed: while Valmikis- occupy.. the Second placc ~
(31.10 Pii€)er The non-tribals borrowed an ‘amount - of-
Rs..3005/ - of whxch 83.36 p.c. belongs to the~Kummar1 "
commumty alone. , This - uneven:distribution rof. debt-
should ‘be. attributed-not.only.to the numerical. strength™:
of.:each .community- but . also to-the credit worthiness
of the. 1nd1V1dua1 communities. Thus there are more
number of mdebted famlhes among Bhagatas (17) and-
Valmxkls (36) as. these two commumtres constltute the .
numer1ca11y dommant and Iand—-owmg commumtres of
the vdlave

Sources ‘of Credrt‘

There are fou1 types of cred1t agenc1es catermg to "
the’ credxt needs of 'thé vﬂlagers Prlvate money lenders :
(both tr1ba1‘and non“tnbal) Bloek™ Developmenﬂ*oﬂice
Co’“operatlve Credlt‘ Socxety and’ frrends and“relatives™
constithfe the chief sources” of credit. > Accofdmg to* the"‘

“84.34picof ‘the'total indebted  Trousshotds Boks?
rowéd::from'- prwate money “lenders, " whilé 9 64“p (Vi
3.61pici and 2,41 pict “ofthe indebted Households have:
botrewsd: frofii Samithp: officel friends! and Felatived and
co=operdtivercrédit - soc:ety respectlvéﬂy Agam Gt of !
the:83-indebted ‘hou'sého]d{s'“44 58 plici-of thei total howses "
holds borrdwed From Honstiibal® ‘Private’ money' " lemdérss
while 39:76.p.c of ‘the households:-have borrowed fronisthe:*
tribal- privatermoney-lenders.: Theé:-dnalysisiteveals the-
chronic-parasitic-hold of the private’money léndérs-upon;:
thesvillagers-and among private. money lenders the hold: .
of :the'nbn=tribal money: lenders:is much more than thatt:

* Table 17 o
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of tribal money lenders. - While the number of house~
holds utilising the co-operative -credit sociéties is negli-
gible, only 9.64 p.c. of ‘the indebted households have: f
borrowed from Block Development Office.” ' This reflects
the poor flow of the Government credit in the village.
Cumbeérsome administrative procedures, official red tape
and ignorance of the tribal are to somi¢ extent responsi-
ble for fot availing institutional credit ona large scale.”
On the other hand, the hold of the private monhey lender
is traditional and friendly. The private money lender is
ready to give money without insisting upon surities.
Morteover he collects the amount due to him at appro-
priate time i.e., at the time of harvesting when the tri- -
bal' is in a p_o'sit,i’o.n to clear off his debt. The tribal, in
his cagerness to tide over the immediate crisis, will be
too glad to borrow money from the money lender ihsbitc
of the_hig_lfrra{ge of interest charged by.the.money lender,
Whe,reg_§ . msti.tut,i_ona_.ll. eredit ag'en,c_ies insist upon ;pefSO;:
nal surity or surity of land or other property. In the
absence of survey and settlement in tr'iba,l- areés,' credit
Worthiness of the tribal is affected as he is not in a posis,
tion to- produce the necessary documents in support of -
his lean application. A few applicants who have secu- -
red the loans after fulfilling all the formaljties are not
In a position te repay the debt as the officials try. to col-
lect the money at the most inopportuhe moment. - In -
some cases the tribal debtor, in hijs eagerness to escape’
t-hg-'wrath of . the official, -once ‘again seeks. the help of
the private money lender to save him from his plight.
Thus the tribal is again thrown into the vicious clutches
of the private money lender. :

10;22_‘.
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The villagers mainly borrow money to meet the
heavy expenditure on-family maintenance, cult1vatlon,
" celebration of -social and rellgxous ceremonies-etc. The
study mdwates that 57.84 p.c.* of the mdebted farilies
borrowed money 'for the family mamtevlance while 7.23
p.c., ‘1.20 p.c. and 1.20 p.c. of the’ mdebted ‘fam'lies
‘incurred “debt ‘due to ‘the expendlture on - social
" ‘ceremonies, redumption ‘of debt and _construction
_of house respectxvely 32.53 p.c. of the indébted famx-
“ies have fesorted'to borrewing for agricultural purpeses
‘in'order te ‘meet’the cost of agricultural operations
(15.66 p.c.) and purchasé of bullocks (16.87 p. c.). This
- shows that’ -most-of the indebted - families (90.37 p.¢.)

incurred debt for family malntendnce ‘and to meet the
cultlvatlon costs. - i K

" Assets

The value of the assets possessed by a household
reflects the wealth ..of the household in general. The
‘assets of a Madagada, v;llage household  generally
“comprises of a piece - of dry; wet or podu Tand, a small
rectangular thatched hut, 3 or. 4 heads of cattle and the
traditional agricultural impliments like the wooden
plough, sickle, hoe-cum-digging. stick, crowbar, axe etc.
A few of the villagers like the Muttadar, Sundis.and
. others possess gold and silver ornaments and sizeable
land holdings also.

The study** reveals that among the 145hou seholds

of the village, the value of the assets of 23.45 'p.c.
households is less than Rs 200/— while the value of

* Table 18
#* Table 19
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- assets; 0f.22.07 p.c.;households is-Rs.. 1601/~ and above.
-Moreoyer. the value -of the; assets,of more, than half-of
.« the tofal.hoseholds (55.17p.c.) , falls, under, . the, value
~manges of ;Rs..200/-0-800/~whereas 9.66p.c., 5.52p.6,
+4:83:p.c., and 2.76 p.c. -of the households,are ;having,as-
Ssets,in the value ranges,of -Rs,;801/- to 1000/-, 1001/-4t0
1200;-,1201/=;,t0-1400/~ and 1401/~ to 1600, respectively-
~abgye-analysis; shows theuneyen,, distribution. of-assets
/;he :among, the households of thevillage...The average
asvalug; of: the;assets per household works out,tg Rs. . 774;87
;8howing, the .poor -economic. pesition .of the villagers.
«ihis alsg shows that, the ;meagre, income, derived, from
: gheir; limited sources is .not, conducive, for  capital,for-
wmation.., The expenditure, pattern.of a.majority.«of
bouseholds also reveals that sizeable ',_éx;‘x,n,_quq.ts 1of mponey
are not invested in the acquisition of capital assets like
purchase of land, livestock, farm equipment etc., -which
;';,if,c,);;mn;.tjhe_-ba‘s‘is for. capital formatjon.
| Sllrplus andi Deficit: Household Budge's
. The preceeding dirscﬁs'sion__oi{'th’e,fncome and expen-
‘ .',c'h:tm"_e’-_p'c‘vtttAe.r:QS‘ngés.”}lﬁ idea of the standard of living
_Of the ouseholds of Madagada viilage. The analysis of
the surplus, and deficit “household budgets helps us t0
- understand ihe economic - position of the villagers in 2

. Dutshel. “The study revedled that-out of the 145 village
*household ate ) XD

: $» 77 households are having an excess-of €xpgn-
_diture over income j.e., 53.10 p.c., of the total households
‘are’having. déficit budgets. On-the other hand only
.#46.90.p c.:of the households could either . balance their
“expenditure with jncome or .earn some surplus. -~The
“following statement reflects the economic condition of
the village hoyseholds : ) |
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Surplus and deficit ‘household ‘budgets : o
“Total number of households in the -village 145
Number of houséholds having surplus budgets 69
Number of households having deficit budgets - 77
‘Percentage of households h'wmg surplus

budgets ° : 46.90 p.c.
Percentage of - households fhaving defiict R
‘budgets - : . 53.10-p:c.

‘The hlgh percentage of deﬁcxt budgets shows that
a majority of thé households are not in a position to
make the both ends meet. This is an alarming feature
of the village economy.

The most important reason for their economic
backwardness is that the villagers are not properly
equipped-to exploit the surrounding natural resources
to the maximum extent. Their agriculture is a ““gamble
with nature’’. Moreover their age - old agricultural
practices coupled with the poor type of cattle are not
conducive for high agricultural yield. The depreda-
tions of money lenders, the addiction to drink, the
costly social ceremonies and village festivals and last
but not the least, the unpredictable nature of bothagri-
culture and collection of minor forest produce resulting
in the low per capita income explains the high percentage
of deficit households,

In general the functioning of the economic struc-
ture of Madagada village is not conducive for healthy
economic growth. The uneven distribution of land
among the various communities of the village and that
too the concentration of land in the hands of a few
individual families like the Muttadar js the cause of
gconomic inequality in the village.
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The ingrained allergy and the proverbial lethargy
of the tribal villager towards the introduction of inno-
vations also contributed to the poor econemic condi-
tions. Ignorance, -illiteracy and sentimental beliefs
coupled with lack of better stable occupations hampered
his occupational mobility. S0, many of the villagers
cling to their age - old occupations inspite of the meagre
returns.- Thus there are many limjting factors which
are to be tackled on many fronts in order to achieve
proper economic growth of the village,



CHAPTER V
RELIGIOUS LIFE

Religion is the hard core of any culture. So it is
not" susceptible to change as easily as the other facets
of life. Wherever one looks at—whether a tribal village
or a modern metropolis one finds religion inextricably
iriterwoven into the variegated pattern of soeial life. So
the study of any society should mvarlably mclude the
study of its religion.

Religion forms a vital part of the villager's round
the year activities. The varjous religious beliefs and
festivals depict the Villlage;' ‘as a devout man.  Their
colourful festival dances and ceremonial singing to the
tune of exhilarating music from the various musical
instruments provide a welcome relief from the drab life
of working, eating and sleeping. In the middle of all
this exuberance and gaiety one can perceive the simple
heart of the villager offering sincere worship. The villa-
gers believe that their lives are ordained by the various
spirits and deities of the village. Their material pros-
perity, health or sickness, favourable nature or natural
calamitiés, every thing rests with the vagaries of these
supernatural powers. Thus religious beliefs and rituals
condition most of the activities of their life.

Dumba-Spirits and Unseen Powers

All the villagers irrespective of caste and tribe
believe in the existence of a number of spirits and ghosts.
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There are both malevolent and. benevolent s.pmts.lE ’fnlzz
believe that the souls of persons who met with un lS e
death become malevolent spirits. .These are the 1re rless
wandering souls ofiner'sons‘whf)j died ,prematurfa yi o
accident, killed by a wild amr.nal, drovyned 1;11 a s
stream etc. The benevolent spirits comprise of t edsath
of their dead ancestors. Those who-dieda natural e ‘ts,
after living a complete life become benevolent spxrl'té
While malevolent spirits are considered to be qui t.
dangerous and despised by the villagers, beneyotlle::-y-
spirits are believed. to be very much helpful and if ln |
are. ﬁroper-l.y: propitiated, -they are capable of bes’fomhg“
many a favour upon their kith and kin: That is w y
the various ancestral spirits of the departed are. Fememh
bered with reverence on every important ocaniQn_,' such
as birth, mar:riég'e.qnd'du;i’ng the festivals of the 'Ylllja:g_?..
A'nceétor‘ V\f/c:)rship' constitutes one of t"he. 'ini.por:tg}l.t as;
pects of ‘theif ritdal structiire. But- when ' they .a:O
neglected 6f-f0fg0tten these Benevolent. spirits turn inf °
Thalignant spirits and do much harm. " Sickness and mlsd
fortune are generally attributed to the-work of neglecte
and angered spirits of tlie ancestors. L

~ While' the benevolent ancestor spirits. live mha;
separate world called spirit: world (Dumba. Duniya), N
malevolent Spirits generally. live very near hunflizl !
habitations. The villagers believe that burial and crem ;
tion grounds, tamarind trees, hill strezms and some '?e
the hillocks in and around the village are the favowr.lns.
abodes of these malevolent spirits. The three hill strea;hi_
ocax the village and the big tamarind tree on the. nor .of
en-side of the village are befjeved to be. the abodes.t o
three-different. ghosts. ‘They haunt the passers-by With”
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out-any provoeation. They are believed fo hover round.
these places duringévening-and night tiimes, and capable
of assuming various. forms such -4s men, Women and
animals, ~ Théy appear inone form; in a momént they
taKe another shape-and suddenly they vanish ffom the
sight and'i‘eappea‘r in still another ‘shap‘e' Their unp’rédi-'

passers-by who become ‘nervous and sz_]OlI]th

'Generdlly women dnd childrén are consdered to be
more susceptible to-ghost- hauntlng than men 4% they
are weaker than mén: The symptoms of spmt hauntmg
are comnmion-to all. The victim wlil be Hysterical and
disjointed inhis behaviour and talk. The body becomies
very'cold; shakifig violently with éyes bloodshot and
dazed. Whenever any person fails a victim to these glio--
sts the BRagata Pujari- is called in- and he. generally
succeeds i driving away the spirit. Ore of the méthods
of driving away the evil spirit is to apply pépper paste
to the:eyes of the victim and béat him with neeri bran-
ches. They believe that sevéré burning sensation is caugs
¢d to the eyes of the spirit-and it immediatelyleavés the
body of:the. victim. The Pijari also gives charmied:
mango-leaf or cowdung caké powder of 'Tapéthu to
escape future haunting of the- &Vil' spirit. - Many of the
villagers dre found wearing these protéctive charms ej~

ther in their waist belts or around their necks or as
ammlets. '

Auspicious Moments, Omens and Superstitions

The villagers consult a plains Brahmin Guru for
fixing up. auspicious days for the celebration of tlie life
cycle ceremonies. The Bhagata Pujari fixes the auspicions

. 109



Madagada -

days for the celebration of the:t:estivals f’f =1the: lva;;;::
village deities and for the starting of agricul turta ‘ oper-
ations. _They consult a ,plau§s Brahmin Fiuru.dc;he oo
ta.i‘n:\.;vhe.ther the moment of birth of a Chlld an’ e
of attaining puberty of a girl are auspicious oz no ';0. e
éuépieious nature of the time is decided _a:ccf)f: ing o
star during whose period of influence a child is b(?rn .
giﬂ attained puberty. Mula, Jyesta, Sravana. and Jlllc(li _S_
stars are believed. to be inauspicious stars. If a chi 1
born during the ruling period of these stars, the Gu; z
pfescri‘bes a'_paciﬁcatiqn (Shanti) ceremony in order . kt
ward off the evil influences of these stars and to protect
the child and the family from their malific. influence.
Thus the villagers are very particular about the. auspi-
cious moements and unless and .until  the . auspicious
n'idmeillts,'ér,e fixed f‘il’eil do not eml:')a';l;‘upo‘n a.new, ven-.
ture or uhd,er.taiég a journey bg an impertant mission,
such as, f.ﬁgf,fiégé negotiations, business etc. . L
~ .The villagers particularly. look. for good and. bad
omens before going on journey or starting any new
enterprise. Sneezing, sight of a .widow, empty and ‘fl“il";'-_
P-I-Ot»s’; snake, and cat are considered as bad . omens. T g
cry of Rambi pitta and Dumba Pittq-are believd to. f.O.I'"il-
cast sure death in the village. ~The sight .of-a, man w.1tdA
a stick in his hand, water pot and bear are, cons%deref
to be good omens, This shows that the daily. life ok'
these villagers is steeped in  superstition and no. ,word
could be under-taken without observing the omens an¢
auspicious. moments, - . L
Festivals

The villagers Iive very closé'to the earth and t_hi‘:__
affectionately call jt ‘Mother earth’. It is the fru
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ful cultivation of the soil that sustains the life of the
villagers. A villager views life as an integrated whole
in which each facet is inextricably inter-linked with the
‘other faqcts: For him the sacred 5_nd the mundane ‘are
-the ‘interlocking wheels of one mechanism, and any slip
‘or mistake in the performance of a ritual may lead to
disastrous results as untimely sowing, faulty constru-
" ction of houses and reckless weeding spoil their material
welfare. Even when he finds leisure time, his thoughts
and actions are oriented towards the welfare of his crops,
cattle and the village in general. Thus when_the villager
abandons himself to the celebration of festivals of the
various village deities, he is taking meticulous care of
the comigg year’s harvest and the future welfaré of the
village. Not a month passes - “without " the celebration
of the festival of some deity or the other, ‘intended for
the protection and well-being of some activity or the
other. A ceremorial calendar, with the names of the,
festivals, their implication, the deities worshipped and
the months in whi'q‘l} they afe celebrated is'given .below.
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It is evident that except Deepavali and Nandi-
Devudu panduga, all the other festivals are associated
with some agricultural activity or the other. In addi- .
tion to the various.deities worshipped, the propitiation
of the ancestral spirits is essential during the celebra- |
tion of any of these festivals.

Chaitra Festival.

For the villagers the new year begins with Kotha-
masa (new year day) in Chaitra Masa (March-April).
The Chaitra month marks the end of severe winter sea-
son and heralds the cool and salubrious summer. By
this time all the agricultural work will be over and the
villagers find leisure to indulge in their favourite ceremo- .
nial hunting expedition. But the villagers do not forget
that their sowing operatjons start within 2 months
of this festival, So they charm the seeds with the bleod -
from the sacrificial animals offered to Bees Janthra and
Nishan deities. These doubly charmed seeds are pre-
served for - future uge immediately after the first rains
of the rainy season, In addition te these deities, the
village deity Bhajray Devta is also w_brshipped, if they
are successful in bagging a big animal during their hunt-
Ing expedition. Thus apart from the ancestral spirits
three village deities are propitiated during the Chaitrd

festival. |

The Barika informs the villdgers ‘at least one week
before the celebration of the festival. He collects

Rs.0.25 from every household of the village irrespective of

caste and tribe.  With this money he purchases a black
goat and a red fowl

. ' for sacrificing them to the deity. The
festival begins on any Tuesday of Chaitra month as decl”
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ded by the Muttadar in consultation with the Bar o-baz
(12 elders) and the Bhagata Pujari.

Bees Janthra is the first deity to be worshipped du-
ring the Chaitra festival. ' Bees Janthra is represented
by an ant-hiil situated near the trunk of a tree on the
eastern side of the village. On Tuesday evening, the
Muttadar, Barika, Pujari, Barobai and other villa-
gers go to the Bees Janthra delty accompanied by the
band of village musicians. They carry food stuffs like
rice, green plantams milk, jaggery and seed grains like
‘Sama, Chodi and paddy with them. The Pujari cooks all
the food stuffs in & new pot and feeds the fowl and goat
with the cooked food.  Heé chants a hymn and sacrifi-
ces the fowl and the goat in the name of Bees Janthra
delty He sprinkles the blood of the sacrificed animals
on the seed grains and mixes them ‘thoroughly. Thus
the seeds are enriched with the sacred blood of the fowl
and the goat. Then the villagers stand in front
of the Pujari with their towels spread in their hands.
The Pujari throws the seeds in all directions and the
villagers vie with each other in collecting the sacred
seeds. Women are stnctly prohibited from- collecting
these seeds. They = sturn home, and mix the sacred
seeds with the seeds stored in their respective houses for
future use. On Wednesday morning the flesh of the
‘sacrificed animal and bird is equally d1str1buted among
all the families of the vxllage ‘The Pujarz gets the head
and legs of the sacrificed bird and ‘animal. All the
villagers enjoy a family feast and spend the rest of the
day without doing any work.

On Thursday the Nishan deity is worshipped.
The deity is represented by a crude stone idol of Vighne-
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swara and kept in a circular stone enclosure by the side
of the Chaduru (stone platform). Thursday morning all
! he families of the village cook food with water fetched
In new. pots. The elder members of the families observeé
fast during day time and eat the food in the evening
on‘ly. In the evening the Pujari gives bath to the
Nishan deity and cleans a spot - before the idol. The
Chellan (who is a KondaDora) brings food stuffs like 1ot
green plantains, jaggery, milk and seed grains h%(e'
Chodi, Samq and paddy along with a red fowl and a P&
All th§ villagers gather round the deity and the Vall_n.:l"
ki music.ans play the musical instruments. The Pyjart
cooks the ceremonial food with all the food stuffs if'2
+oW pot and feeds the fowl and the pig with a little ©
t'he. cooked oblation. The Chellan sacrifices the plg
While the Pujari sacrifices the red fowl. ‘The Pw

he blood of the sacri nals

seed grains and thoroughly mixed. The Pujari

lell Zl}:ectf{adu"ll Stones and throws the charmed seedSinto
‘their « cHions which are collected by the villager® et
sceds vy o OWels. They once againmix these CBET
use, AI' ™ the stored seeds and preserve them for o re
+ All the pork eating communities share the S8
POtk whereag the non-pork . cating comumunit™

Z}tl‘arlf 'éhe_ fowl .as oblation. Early in the- morﬁl;’g
T2y all the heags of the families. oWnibs T °
£0 to thejr respe el ! ‘ lo

cks. ctive fields with new ploughs 209 . u st
dirseiiliinmake three furrows in the field in. East™ e'
Mother e.aflef Sacrificing a chicken in.the 1% $ are
doub] _drt‘h (Bhoomj Talli). Thus their 56?. the
Y fortifieq With the sacred blood offered 1"
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supernatural powers and an auspitious beginning is
made to the tilling of the soil on which they thrive.

The ceremonial hunting expedition starts in the
evening of Friday. A mock expedition by two naked
boys precedes the real hunting expedition undertaken by
all the able bodxed men of the village. The two boys
are drlven to the out- skirts of the village by throwing
dunO—water over them. They return back to the village
after some time. This mock exped1t10n is intended to
protect the real huntmg expedition party from the
evil eye.

The real expedition stal ts on Saturday mormng
After having their food all the able bodied men-folk of
the village gather near the Chaduru stones. . The
Muttadar with the gun in hand, heads the party and the
other men are equzpped with spears, arrows and bOWS
axes, knives etc. The women~folk of the village come
neatly dressed, colourfully decorated and singing songs
in praise of their men-folk’s valour. The musicians
start beating the drums and blowing the trumpets.
The whole atmosphere is charged with din and gaiety.
The men folk march towards the forests and the women
chase them to theé outskirts of the village by throwing
water and instilling-enthusiasm into the men by singing
songs in adoration of their courage and manliness.
After the departure of the men-folk, the women return
to the village and spend the whole day singing and
swinging in cradles that are hung from the branches of
big trees. By evening the hunting party returnsfrom
the jungles. If the hunting party returns without bag-
ging any animal, the women insult them by throwing

~water and dung at them. They hurl abusive words and
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heckle their inefficiency. The 'same process is rept?atelci
every day until the hunting party could 19]1 an ammz-;
When the men-folk could finally succeed in their expe 1,
tion and kill an animal, the women accord them heroesd
welcome. Now it is the men—folks’ turn to heckle an

joke at their women. Irrespective of social status,. agf;
and sex distinction men and women freely indulge in a-l

sorts of fun and frolic. The dead anima] is brought in
a procession and the man who kiiled the animal is spemi
ally honoured. A fow] s sacrificed in the name of ?1

the hill deities. If the animal bagged is a big one like
wild pig, bear or Kanuju (Sambur) they offer special

worship to the village deity Bhailjav Devta and sacri-

fice a goat. The deag animal is kept near the Chaduru
and the villa

gers spend the whole night in singing and
und the animal. Negt day morning the
animal js skinned ang the flesh is equally shared by all
the families of the villagé. The actual hunter of the
animal is given the flogh fyom. the thighs and other
fleshy parts of the animal in recognition of his sports-
manship. Al the villagers enjoy 4 family feast.

This is the mogy important festival of the village.
The villagers forget, for the time being, social distin-
Ctions and economic inequaljtjeg and the whole village
functiong a8 a single unit, generating ‘we’ feeling among
the villagers, OI€Over two of thejr age-old means .0

hvelihOOds nNamely, agriculture and hunting are ritually
Sanctified apq three mos¢ important deities of the villag"s’
are prppitiated_ 110 other festival do the Villager's
£ Orship a3 Many deitjeg 5 they worship during tlgl
festival, € Seeds are fortified with super natl-l: ‘es
Power; Ng.is sanctified and the. three deif!
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are satisfied, the villagers once again resume their nor-
mal avocations.

Pedda Devudu Panduga

Pedda Davudu is represented by a triangular
stone,burried in an anthill, sitnated on the western side of
the village, behind the Muttadar’s house. This one-day—
festival is celebrated on any Sunday of Baisakh Masa
(April-May) and it has no specific implication. It is
celebrated for the general welfare of the village. The
day is fixed by the Muttadar in consultation with the
Baro-bai and.the Bhagata Pujari. One interesting fea—
ture of the sacrificial rites is the offering of a bird called
ParigiPitta (quail) in additicn to the usual goat and red
fowl sacrifice as Parigipitta is considered to be a favour-
ite bied of the deity: One week before the celebration
of the festival the Barika informs the villagers through
tom-tom about the day of celebration of the festival.
He collects Rs. 0.25 from each family as contribution
for the purchase of the goat and the birds.

On the fixed Sunday morning the women clean
their houses and prepare food. The elderly members of
the family fast drning day time and eat in the evening.
After having their food the villagers along with the
Muttadar, Pujari, and Baro-bai go in a procession to the
deity to the accompaniment of the beating of the drums
and the blowing of trumpets. The Pujari gives bath to
the idol and eleans a spot before the deity. He decora-
tes the cleaned spot with Chodi flour designs and cooks

food with milk, jaggery,rice and green plantains. He
feeds the two birds and the goat with a little of the
cooked oblation. While chanting hymns the Pujari
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sacrifices the goat and the two birds to the deity. On
the next day morning all the families of the village
equally share the flesh of the goat and the two birds as
oblation. The Pujari gets the head of the goat and the
birds as his share of the oblation.

The villagers celebrate; this festival on the eve of
starting the pre-ploughing and ploughing operations in
full swing in anticipation of the first rains of the mon-—
soon at the fag end of May or in the first week of June.
Gotnakaibarg (Eating Food in the Fields

‘ Tl.le. villagers start ihe pré-ploughing and ploughing-
OPerations in May in breparation for receiving the first
Ta10s of the monsoop. But none of the cultivators eat
food in thejr fields untj] they perform Gotnakaiba!™
cel:e.mony which is intended to propitiate their allcegtralt
;fﬁlt‘; This JS a0 individual family cerefnony per]-l
th o on ® Patticular Sunday of B4isqkch month by 2
‘the V1v1>lage.rs. The Muttadar fixes the day on which the
gzreénon‘y 1510 be usually performed, On the ﬁxed
vaf' ay the WOmen-folk - cloay their houses, and coo.k
Various rt.ypes of food stufts like Chodi Ambaﬁ"(cﬁgil;

~Js 11Ce. vegetable Curries and.take them to ‘
i?f? ‘ézik who are engaged ip ploughing the fields. Thei:
and Oﬂ‘elr) fhmorsel of each jtem of food in a leaf pl}?eﬂ
all the fam'lem to the Spirits of thejr ancestors. T i
and retyy ;y Members eat their food in the field ltse_n
the fieldg Iiv.tome, They beljeve that if food is eaten 'lts
they are su1 houF first offering it to. the ancestor—splri‘
souls whyj hre t0 incur the displeasure of the depari®
Bhee {c Ty cause stomach-ache,

heemq Devuay Patiduga

andjar (May'_June) is the ‘morth during which
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hectic agricultural operations are undertaken. by the
villagers. = From morning to evening the  draught ani-
mals work wifhout rest inorder to prepare the fields for
receiving the monsoon rains and to-start-the sowing
and broadcasting operations. Moreover with the starting
of the rainy season, their overworked cattle are suscep-
tible to fatigue .and disease from which they are to be
. protected throughout the year. The successful comple-
tion of the agricultural operations depend upon the
well—bemg of their cattle. So they propitiate Bhcema
Devudu who is believed to be the protector of ali the
cattle of the village. - ,
) Bheema Devuduis represented by a stone idol,
embedded in an ant-hill and situated at the foot of a
hill on the eastern side of the village. A small hut is
erected on the ant-hill asa temple. This one-day
festival is celebrated on any Tuesday of Landja: month
as fixed by the Muttadar in consultation with ths Baro-

bai and the Pujari.

" In the morning of the Tuesday, the Pujari takes
head bath and goes to the temple of Bheema Devudu
along with the Chellan who carries food stuffs like m'lk,
rice, jaggery, green plantains, Kanda (tuber) and incense
in separate leaf plates. The Pujavi gives bath to the
idol and cleans a spot before the deity. He cooks food
on this spot ina new pot with all the food stuffs and
offers them to the deity as oblation after burning in-
cense. Then the Chellan and the Pujari return home.
Again in the after-noon the Pujari, Muttadar, Baro-bai
and other villagers go in a procession to the deity to
the accompaniment of the beating of drums and the
blowing of the trumpets. A fowl and a goat aye sacri-
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if the delty is-not p_rﬁépitia«ted; iHé.vi-llagers bqii.gvé Vtha‘t
some epidemic or othey calamity may afflict their cattle.
They also believe that if they fail to celebrate the festi-

Kor;rasSama-Kof’ciha

The ceremonial fipst fruits eating of Korra and
Sama grajns i Celebrated on the Full Moon day (Pur-
7ima) of Bandy Guly - Augyss) month.  This js 2 one-
day festivaj only.  Korrg and Samg crops will be ripe

T he On the previous day

Ver to the Pujari. ;
Orning: of Sl‘agv(m:Pm'mfma day the Pujari

tﬂ}ies head batp and cojlects jaggery, milk, green plan—
to separate leaf-cups. He cooks
OF Korrg and Somaq ‘grains in a new pot.

Then he 80es to the Korrg fielg of either the Muﬂafl”
£ hi > Which eyep IS 'pe angd ready for reaping
#ecompanied by g, Muttadar, Boritg, ang the Chellan.
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'The Barika brings the goat and the fowl while the
Cheéllan carries the food stuffs kept in leaf<cups. The

Pujari cleans a spot in the eastern side of the field with
dung -and decorates it with Chodi flour designs. He
keeps the cooked oblation along with the leaf cups con=
taining the other food stuffs on the designs and offers
thein to the ancestral spizits while chanting a hymn.

He sacrifices the fow! and the goat' in the name of the
Jancestor -spirits aud équests them topratect the fields,

‘people and the animals ffom all diseases. Then they

teturn home. The Pujari gets the ‘heads of the goat.and

the fowl while the other fleshy parts are equally -distgi-»

- buted ‘as oblation to -all the families of the village.

Every family cooks the fresh Korra and.soing grain food

-and after offering it to the ancestral spxrlrts they ceremo=

inially eat it.

‘Note of the village deities are worshipped on this
~ day. ‘Only the spirits of the departed elders are remem-
‘berdd and propitiated as the tribal lives in constant
fear of ‘the departed souls. They believe that by cele-
bratmg this festxval they can avoid the wrath' of their
~ancestral spirits. They also fear that if they edt the
fresh Sama and Korra graiis without oflering them to
“‘theif ancestral spirits they are sure to suffer from
stomhach-ache and ulcers. =

Balli or Gyramma Panduga

_ This is the only festival which:s not celebrated
‘every year. They celebrate this festival three years
continuously and then stop celébrating it for the meéxt
three years and dgain start celebrating it for another
thréeyeais: No explanation is-forth coming fiom the
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- villagers for ‘the three years gap. But it is one of the
most important and elaborate festival celebrated with
much pomp and show by the villagers. Only one deity,
namely, Jankazi Devta js propitated during the festival. -
This is. the only deity which has nejther a temple nor an
idol to represent it. Jankari Devta seems' to be the-
goddess of - fertility because the festival is celebrated
to protect the fertility of the soil and the seeds. The
festival is celebrated for 12 days continuously starting
on a Tuesday of Vasa (August-September) month.
The Muttadar in consultation with the Pujari and the .
Baro-bqi fixes the particular Tuesday on which the fes-
tival is to start,. On Tuesday evening the twelve
elders of the village (Boro-bai) go to the Bodo Gedda (A
big hill-strcam flowing between Bosubeda and Madagad?)
carrying twelve new baskets on their heads. Thc.Whole
procession moves to the accompaniment of drum beatings

.and .the blowing of trumpets. The 12 elders fill the
baskets with the spil from the stream-bed and . returnd
to the Chaduru hut and keep them on twelve Chadurtt

. stories. In the mean while the Barika brings one Mm%
sure of “wheat grains and keeps them in his hut- or

- this day the Muttadar selects two guru.ﬁ‘ from the Goud?
t1'=1be and 10 Bheemas from all the other tribes irrespec”
tive of community status. During the twelve days ©

- the festival, the ten Bheemas visit all the villages of ¢

| A{utta and collect vegetables, rice and other food stui®
gﬁnrlr }'ihe villagers and store them in the Chadurt ” ‘111:5
He skins 11s C1 ces a cow ;n the name of Jankar! et

. the pandal. O O and spreads it on the grOWAT o ,p.

al. On Thursday evening the Muttadar, 87
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‘panied by the two Goudu Gurus, the 12 elders (Boro-bai)
and other villagers comes to the house of the Barika.
The Barika brings the wheat seeds and sits on the cow-
‘hide spread under the pandal. He measures three
" sollas of wheat into a ¢loth held by the Muttadar and
then pours out the remaining wheat also into the ¢loth.
The Muttadar and otherfvillagers then go to the chaduru—
house and prepare seed-beds'in the 12 baskets by spread-
ing fertile soil over "the soil collected from the streams
bed. ‘They also prepare seven seed-beds Sathsaria in
front ‘of the Chaduru stones. Then the elders show the
‘wheat seeds brought from the Barika's house in the
Sathsaria and in ‘theé 12 baskets. Turmeric water is
" sprinkled over the séed-beds and during the next ten
-days the twelve elders 'water the seed-beds dally SO that
the wheat seeds may sprout properly.

- On the néxt Thursday, the 12 elders'go to the hlll-
stream Bodo Gedda and collect thorns from the ‘thorny
bushes. They weave ten seats with these thorns and

. bring them to the Chaduru-hut.

In the evening Muttadar goes to a plantain tree
bearing a big bunch and ties sesamumni seeds in the flap
of thé hanging bunch. A The bunch. is cut from the tree
and it is hung from the roof of the Chaduru-hut, The
- ‘Muttadar and the 12 elders sit under the hanging bunch
with new towels stretched in their hands. - The bunch is
"then swung like a cradle.. As the bunch moves hither

and thither seeds of various variéties fall into the out
stretched towels of the elders from the flap of the plan-
tain bunch. They believe that even though sesamum
"seéeds alome are tied in the flap, the gods have blessed
them with all varieties of seeds in appreciation of their
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“devotion. Theé séeds thus collected are preserved until
the next broadeasting and sowing seasomn. '

After collecting the sacred seeds, the Muttadar
and the elders keep the ten thorn seats.on the floor of
the Chaduru hut. By this time people belonging to the
other villages of Madagada Mutta also gather there.
»The ten Bheemas, who have been collecting vegetables,

_rice ete., in the surrounding villages observe fast during
“the whole day. .The fasting Bheemas are seated on the
ten thorn-seats until next day morning. The whole night
all the villagers of Madagada Mutta, irrespective of
community distinction, age, status and sex differentia—
tion revel in Dimsa dance and music before the seated
Bheemas. - This is a testing night for the Bheemas. The
villagers believe that if the ten Bheemas are sincere in
their propitiation.of Jankari Devta none of the thorns
on which they sat prick them.

In ‘the early imorning of the ‘hext day, the ten
Bheemas get up from their seats unhurt inspite-of thieir
sitting on the theny seats. By this time the seeds in-
the 7 seed beds (Sathsaria) and the 12 baskets sprout
into seedlings. All the seedlings are iow transfeiréd to
a'cot. The Pujari sacrifices a goat and chicken to the

- Jankari. Devta and sprinkles the sacied blgod on the
seedlings, thus enriching them with the sacred blood. Then
a community feast erisues with food -pr.ep‘a:redr by cook~
ing all the vegetables, rice and other food stuffs collec-
ted by the Bheeras duting the past 10'days. After the
feast the cot containing the ‘'seedlings is ¢arried to the
hill stream ‘ina precession by ‘the 12 elders and the
seedlings are.ceremon’ally immersed in the hill-stream.
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Some -of the -Mutta villagers who are desirous-of
entering inte ceremonial bond friendship (Meshtam) col-
lect the immersed seedlings and exchange them. Thus
they become saered brother-hood members and it is
obligatory on each other’s part to live in mutual co-ope-
ration and extend reciprocal help in times of need. As
they are considered to be brothers, marital alliances
are taboo between the two families and their clans are
called brother—clans Entermg into bond friendship is
not restricted to members of a particular tribe only.
Two persons belonging to two different tribes can also
be treated as brothers for all practical purposes. Thus
in addmon to. enr1ch1ng the fertlhty of the seeds and the
5011 the festival fosters fnendshxp and harmonious
relations among the varjous communities of the Mutta
in general and the village in partlcular

The villagers believe that unless this festival is
celebrated, the seeds and the soil are sure to loose their
fertility, resultmg in peor crops. But in Madagada
village this festival is not celebrated for the last six
years because of the 1nd1ﬁ'erent attitude of the Mutta-
dar. By a strange comcxdencc the crops have been failing
for the last three years, contmuously So the villagers
are now attributing the continuous crop failures to the
wrath of the Jankarn Devta They are very much bitter
about the Muttadar s careless attitude. Perhaps it is
such accidental comcxdence that make a man more god-
fearing and that is hqw religious b\,l,ef_s and sentiments
are perpetuated in human society.

Metta Dhanyam (Dry Paddy) Kotha

Dry paddy crop will be ripe for harvesting in the
month of October (Aswayuja). After Korra and Sama,

127



Madagada

i+ food. So
dry paddy is the most important item Ofuthef j‘fy paddy
the villagers onceagain offer the first ff uits O’P consump-
to their ancestral spirits before starting homs " formed
tion. The first fruits offering ceremony is qunth as
on any Monday o Thursday of Dasara

1lage
R . the Vlllag
decided by the Muttadar jn consultation with
elders ang the Pyjg;;.

. the obla-

This is an individua] family fest_lva.l-.g‘lil fFamilies

and sacrifices are offered by individu rning a1l
On the fixeq Monday or Thursday mo

deeﬂ.
MY members take head bath and the

e

. t. Som

fetch water from the hill-stream jn a new pf?l-om their
fresh ang Tipe paddy corn ears are brought
Paddy fielqs, -

org

he water is heated and the frli:? ;Our
€ars are dipped ip the boiling water. Then iA morsel
Tice in {pe boiling wa e, and cook the food. departed
of the Cooked foo is offered jn the name Of.tl.le pr the
Souls of the family ancestors and village deities. s a hel
amily is cConomica ||y better off they may Sacrlﬁcisacfi?
also, A °r offering of the oblation and the h‘?n of the
ﬁce’.food Is served o oblation to the membelti faraily
' ' the elderly members of tlatioﬂ i

Mg day time and eat the ob remoty
the evep;p © o Vnless the firg fruits offering C-e Paddy’
'S Performeq the villagers 4o not eat the new dlyncestr
lest they § incur the displeasure of the ache a
Which are believeq to cause stomach-2
0 the Violator of th2 eustom.
Dyaqj Amag oy Deepayay; - the
Stor e:epaqu'“ IS anothe; festival during Wh'd'lties

SPitity oy Propitiated by 411 the-communi
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village in general and the Valmiki-community in parti-
cular. The Valmikis perform an élaborate ritual to
propitiate their Dumba or aneestor spirits. While Deep-
vali is celebrated to mark the victory of Lord Krishna
over demon Naraka by the plains people, the tribals,
especially the Valmikis, perform it in order to offer
memorjal services to their ancestor spirits. Some times
even the month and days of celebration of Dsepavali by
the tribals do not coincide with the month and days on
which Deepavali is obseived by the plains people. Thus
Deepavali celebrations have a differsnt implication for
the fribal communities of the village. Even the earthen
lamps are lighted in the name of ancestor spirits and no
particular deity is worshipped. The tribals. sesm to
have adopted the name without actually observing the
ritual followed by the plains people..

On the.fest val day one Goudu tribal collects ghee
from the Goudu families of thevillage. As Goudus are
traditional cattle herders they  preserve some ghec for
this specific purposé. After securing the ghee the Goudu
hands it over to the Pujari of the village. In the even-
ing the Pujari goes to the Chaduru stones and distributes
ghee to the heads of all the tribal families gathered thare.
A1l thetribal families dip the cloth wicks of the éarthen
lamps in the ghee and light them. Each family keeps
the lighted earthen lamp near the entrance of the house
in the name of the ancestral spirits. The non-tribal
communities do not observe this custom. They czlzbrate
Deepavali just as they celebrate it in the plains areéas.
Some of the well-to-do trbals may explode crackers
along with the non-tribal families.

The Valmikis celebrate Deepavali for four days
during which the Dumba or %10 spirit of the ancéstors is
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invoked. The ritual is performed from Thursday to Sun-
day as fixed by the Valmiki Baro-bai (12 elders) with
the prior permission of the Muttadar. The Barika Who
belongs-to the Valmiki tribe collects money from all the
families of the village in order to meet the - cost of - pig
and cow to bé sacrificed during the ritual. o
In the morning of Thursday all the Valmikis t»a,ke .
head bath and assemble near the Barikg’s house.  This
day is called Baria Busba Din (Pig sacrifice day). The
Barika secures all kinds of vegetables, plantain  fruits,,
rice, milk and keeps them jn separate leaf plates. The
pig is given bath and decorated with- vermilion, tur-
meric, flowers etc. An earthen lamp is ‘lighted and kel?t
in the middle of the Street fepresenting the ancestor spi-
rits. The Barika throws some rice grains into the flame
of the lamp wick and sacrificés thé-pig after chanting &
hymn, invoking all the ancestra] spirits. A portion of
the pork is cooked in anew pot. All the Valmikis g0
to the out skirts of the village ip 5 procession to the ac
companiment of drum beatings and trumpet blowings-
Th?Y carry’ the varjous food “stuffs kept in the leaf
plat_-es,, the cooked pork, water, a lighted fire wood torch
and a bottle of Ippa liquor with them. A spot is cleaned
at the outskitts of the village and Chodi flour designs
are drawn on the spot, A lighted earthen lamp is kept
on the cleaned spot. The Barika performs Puja jin the
name of ancestral spirits with flowers and turmeric rice-
He throws turmeric rice in all directions over the flame
of the earthen lamp. Then pe invokes the spirits Of
their departed great grand parents, grand parents and
sand calls them tq bring a.number of pots
various food stuffs 1ike vegetables, Tice,
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pork, water, milk, the lighted firewood and the bottle
of liquor offered by them. Then they leave the various
items of food, liquor, water etc.; near the earthen lamp
with the belief that they will be collected by the spirits
. of their ancestors and returd home.

. The second day is called Dharma Dir (Charity day).
On this day they do not offer any sacrifice. All the Val-
mikis take head bath jn the morning and wear clean dres-
. ses.They once again assemble near the Barika’s house. The
. Barika cleans a spotin front of his house and keeps an
- earthen lamp over the cleaned spot. He cooks rice along
with some vegetables and milk in 2 new pot. He invokes
the ancestral spirits and offers the cooked food to them.
All the Valmikis return to their houses and enjoy 4 fa-

mily feast. All of them are expected to spend the rest
" of the day in mnoble thoughts and virtuous deeds like
giving alms to the poor. That is why the Second da“y is
called Dharma Din.

The third day is called Gay Marbar Din (cow-sa-
. crifice day). On this day they offer cow sacrifice to the
. ancestral spirits. But for this the ritual observed is the
sainie as on the first day of the festival. Beef is substi-
tuted for pork and offered to'the ancestral spirits along
with other food stuffs on the outskirts of the village
“after reciting a hymn to invoke the ancestral spirits.The
beef is equally distributed among all the Va1m1k1 fami-
lies while the head of the cow is preserved for the Sun-
. day ritual.
 The fourth day is called, Moond Kaibar (Head
eatmg day). The Barika and other community elders
cook the brain of the cow in a new pot. The ritual per-
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-on the first
- ‘formed is simildr to. the procediures observgi ;na. or't‘f.Oni
ﬁ?:dr:ntfhirldz days. of the festival. Instead _Oft' et:}jé-depﬂ'r'ted
of the cooked. brain of the cow is oﬁ'.er;edf.of?3 4 stuffs. J’I»’hei
Ase,urls along with: liquor, mjlk a_nd PFh'er-djstri-bute d equa-
refﬁainiﬂg part of the copoked bra.u.l. 18 The souls of Fhe
Ily among all the Valmikj families. The son offrisg
‘dép;»,r..ted:lttré.)thus satisfied with the cerern aain xofie
' §f7li.q119i, beef and fork - The spirits once ag
16 thejy abode iy the spirit world.

§ icacies of
Pork apd Beef are the most important deha.d dicted
a1l the Valmiy dishes. They are iove that Aftor death
to Inpa liquor ajso. So, they. believe ;ei and liquors
2150 the depargeq. soqs ovourife. dishes maximust
* should b of ered jn order tosatisfy th,em-.'fO ntation of the
 The earthen 12D i5 the symboli ting 1o nots that $
departed. souj It s Very interesting, ‘totﬁé departe
lighted " firewoq forch js”alsg offered to the offprins®
SOUIS With the pejrer that they will 099]‘"@66&' Eved
With the help of the fire from the ligmed ﬁrfhe ancestras
T Water jg offered tg quench the thirst O.f,l-age shows 2>
Spirits. N other, Community ip t’]“’e'f'llf" arted:souls:
i pect as the Valm.k's towards t-l"le"l’dep@,undﬁb"l'le
" Thus the core of ‘the Valmik;, religion centres.rous
" in spigjt beihgs—Animis‘ma o _— Seasob be-
- From Decpaval; onwards the winter months ©
" Comeg Severe day by day. The - most se-v??(; of Decem”
© Winter are Decerribep and January, By th.e, on beans) al
B paddy CIOD,  Chiktferidy ‘(COunt_ry Once-2821"
ulses wil] b Completely har vested. i11 be wal t:
estor: SPirits apgs the village deities wxr the villa
ir sharg of the prodyce. Moreo\’-e.ué't‘ eap®
€'in 4~ happy mood. as they. have just
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the fruits of their hard work. They will be very eager
to show their gratitude te the ancestral spirits and the
two village - deitigs—godly spouses; Mukma Devi and
Ganga Devudu. During ‘the whole of Push (December—

- January) the villagers abandon themselves to festival
celebrations and Dimsa dance. An air of gaiety and
sacredness descends on the village, reaching the c];max
durmg Sankranﬂn celebratmns

. Clukkudu Kotha

This js.another first fruits offermg festival.. The
_villagers grow. country. beans in their fields and back-
. yards as.well. . These beans are preserved for future use

also.as they are one-of the 1mp0rtant supplementary
foeds of the: vxllagers

The: Mutrtadar and -other elders of the vxllage
decide the day on which the first fruits Qf beans are to
be. ceremonially offered'to the ancestral spirits. They
fix it on any Tuesday of Push (December -January) month,

In the early mornmg of Tuesday, mixed food’ of fresh
.. beans.and rice is cooked in. a new pot. A morsel of this

cooked: food is offered to the ancestor spirits after invo-
'.kmg each one of the family ancestors by name. Al the
eldenly members of the family observe fast dur.mg day
. time.and eat the cooked food as oblation: during night.
This is a one day festival celebrated by individual. famx-
lies of the village.-

Mukma Devi Panduga .

Along thb Chikkudu Kotlza festival the villagers
celebrate Mukma Devi festival also. Mukma. DCVVI‘IS
believed to be the wife of another village deity Ganga De-
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vudu. This is'an ejght day festival which begins on the
night before the Tuesday on which the Chikkudu Kotha
festival is celebrated. By collecting donations the villa-
gers purchase a goat and a fowl.
Mukma Devi is represented by a stone idol which
 is located under g tree, about one miile distance from the
village towards Bosubeda village. On Monday night the
Pujari goes to the deity to the accompaniment of the
beatings of the drums and blowing of the trumpets. He.
takes with him the goat and the fowl along with 'Chodl.
flour, Jjaggery, milk, plantain fruits, incense, agarb‘{?h’
© &tc., which are kept ip separate leaf plates. He gives a
bath to - the jdo] and smears vermilion and turmeric
Paste over, the idol, While chanting a hymn he offers
the various food stuffs that are kept in the leaf plates
and burns incense apg agarbathi.- He also sacrifices
the goat and the fowl in the name of the deity. Then he
lifts the ido] and carries it home. Next day morning the
flesh of the goat and the fowl js equally distributed.as
oblation among a1l the families of the village.

Until the . pext Tuesday the deity is kept in the
Pujari’s house. During ‘these eight days, the Pujari
performs Pujq every day with flowers, turmeric rice and
burns incense to the deity, Early in’ the morning of
Tuesday, the Pyjqy; performs the Pujo as usual and
Sacrifices 2 chicken 1o the deity. 1In the evening the
idol is carried by the Pujari in a procession throughout
the village to the acconmpaniment of drum beatings and
trumpet blowings, Ay cach house the family members
offer incense, coconuts, chicken etc., according to the eco-
ROMIC Capacity of eagch family. The deity is thus carried

back in g Procsssion to jtg original abode and restored
134



Religious Life

to its place under the tree. After sacrificing a chicken
the villagers return back to the village.

Until this deity is propitiated- it is a taboo to eat
pulses like blackgram and redgram. Even their cattle
should not.be fed either redgram or blackgram. If any -
villager violates this custom, the villagers believe that
the deity assumes the shape of a tiger and kills the
offenders.

Ganga Devudu Panduga

Ganga Devudu is believed to be the husband of
Mukma Devi. The deity is brought from its abode and
kept in the village for about .15 days and on the first
day of Sankranti the deity is taken back to its place. .
This is another Mutta level festival during which the
villagers of Balluguda and Dingriput are involved in a
ceremonial show of strength (tug-of-war) in which the
Muttadar plays the role of a pacifier. The festival-
starts on Tuesday and continues until the 3rd Tuesday.

The particular Tuesday on which the festival
should start will be decided by the Muttadar in consul-
tation with the Baro-bai and the Pujari. The villagers
initiate the festival in a hilarious mood by performing
Dimsa dance in the night of the Monday preceeding the
Tuesday on which the actual festival is to start. In
the evening of the first Tuesday the Pujari goes to the
Ganga Devudu who is represented by an iron chain,
kept in a pot and housed ina small thatched hut temple.
It is situated on an elevated platform on the eastern
side of the village. The Pujari is accompanied by the
musicians of the village. He performs Puja to the
deity and sacrifices a chicken. He keeps the iron chain

135 -



Madagada

representing thé deity in a new pot and carries it ind
procession to the accompaniment of drum beatings and

trumpet blowings through the streets of the village.

The deity is carried to the Pujari’s house first. He

washes his face and hands and offers incense to the

deity. Then the deity js taken to the Barika’s hounse.

The Barika fills two new pots with water and covers

them with plantain leaves. On this leaf covering he

keeps a leaf cup lamp. He also pours paddy in a win-

nowing fan, He transfers the lamp from the pot top -
to the'paddy in the winnowing fan. The Pujari stands

on a wooden plank. The Barika washes the. feet of the

Pujari with thie water ffom one pot and with the water
from the other he gives bath to the deity. After the
bath the iron chain is again kept in the pot. Kz'zngu-‘
oil is poured over the deity and then a measure of rice
is: poured over it. He performs Puja with flowers to the
deity and calls all the villagers to participate in the
festival by offéring the deity various kinds of food grains
like Sama, Chodi, paddy etc. When all the villagers
have gathered, the deity is takenina procession through
the streets of the village to the accompaniment of beat-
ing of drums and blowing of trumpets. After the
procession the deity is kept in the Pujari’s house. Every
day evening the deity is taken in a procession through
the strects and at each house they offer food grains like
Sama, Chodi, paddy etc.

On the second Tuesday the Barika fastens a long
cane stick (Bentha Karra) in a horizonial position to two
vertical poles mear the Chaduru of the. village. Again
the deity is taken in a procession through the village in -
the evening of every day until the third Tuesday, '
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On the third Tuesday the villagers of Balluguda
and Dlngnput come to Madagada village in two parties.
These two parties meet near the Chaduru of the village.
The two parties hold the Bentha stick on either sidc and
start pulling it. - Madagada village- elders also join this
tug-of-war on either side. Some of the vnllagers paint.
their bodies in various colours and act as buffoons, pro-
Vldmg humour to relieve tension in- this tense situation.
All the musical instruments are played until the two
parties get excited. The whole atmosphere is charged
with tension and a spirit of competition pervades the
scene. ‘Then the Muttadar appears on the scene with a
long bamboo pole in his hand. He stands in the m'ddle
of the centesting parties and tries to pacify and control
the emotions of the competetors. The two parties start
pulling the Bentha stick on either side until it is broken
into pieces. With the broken sticks in their hands the
two parties refire to their respective v1llages and
preserve them as mementos. ‘

After the dispzrsal of the compsting parties, the
deity is carried back to its original abode by the Pijari
accompanied by the musicians and the buffoons. Tlicy
also take a goat and fowl aleng with them. The deity
is restored,to its original place and the Pujari sacrifices
the goat and the fowl to the deity. Then . the Pujari
cooks the mutton and the fowl as oblation. Along with
the musicians and1 the buffoons, the Pujari eats the
cooked meat there itself and returns to the village.

The next day will be Bhogi, the first day of Sank-
ranthi festival from when onwards the villagers revel
in their favourite dimsa dance until the next Saturdy.
Thus during the whole of Sankranthi month the villagers
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Devudu is believed to pervade the fine soil of an ant hill
. located on the eastern side of the village.

"This is a one day festival celebrated on any Satur-
. day of ‘Maghamasa (January-February) as decided by the
Muttadar in consultation with the elders of the village.
In the evening of Friday, preceeding the fixed Saturday
“the Pujari and the Chellan go to the ant-hill situated
~on the eastérn side of the village with a new bamboo
basket and a bottle of Ippa liquor. The Chellan pours
the Ippa liquor on the ant-hill. When the soil is wet,
“he collects the clay from the spot and makes the figure
of a Nandi (Sacred Bull). The figure is kept in the new
- bamboo basket. After invoking Nandi Devudu the
" Pujari sacrifices a fowl and sprinkles the blood of the
sacrificed fowl on the clay figure. The Chellan carries
the basket containing the c¢lay figure and they return to
‘the village. The figure is kept in the house of Pujari
for the night. On Saturday morning the Nandi figure
is taken in procession through the streets of the village
to the accompaniment of music. At each house the
family members offer six paise and some food grains. In
- the evening the Chellan and the Pujari carry it back to
"‘the ant-hill and after offering a chicken the clay idol
is left there. ,

Now the spirit of Nandi Devudu is propitiated and
the villagers start covering the roofs of their huts with
the new thatch. The villagers believe that if they
rethatch their huts without celebrating the festival
Nandi Devudu is sure to wreak vengeance upon the
villagers by burning their huts with fire.

Phdgun Kalchuta (Burning the phagun)
Phagun (February-March) is the last month of the
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yeﬁr according to the local calen'da-r.v"A~The;\'1illagers
make a bona fire of the past year’s joys and sorrows.
This is a day of joy, .excitement and  much merriment.
‘The festival is celebrated .on the full -moon (Purnima)
. day of Phagun month. One week before the celebration
of the festival, the Barika announces the day of e€le-
bration by fom-tom in the shandies and in all the villa-
. ges of Mutta. On the Purnima day all.the villagers
bring logs of wood and construct a big wooden structure
on the outskirts of the village, midway between
Madagada and Bosubeda villagss. Around this structue
a big Jathra'is organised.  The villagers ¢lean and de-
corate their houses with red clay daubing. A1l the villa-
gers - gathered - there will be in a festive mood.
The whole atmosphere is charged with-fun ‘and gaiety.
The Muttadar prepares a big white cloth flag and ties
it to a long woeoden polé. By evening the Muttadar
prepares a big white cloth flagand ties it to a long
wooden pole. By evening the Muttadar hoists the
flag on the wooden structure. A fowl is sacrificed in the
name of all the ancestor spirits and the village deities.
The Muttadar thén kindles fire 'on ‘the eastern side of
‘the wooden structure. The people around raise @+:big
din by beating drums and playing upon the masical
.igstruments. With the deafening sounds.of the musical
instruments, the flames rise higher and higher until the
wooden structure is completely burnt out and the a8
a:long .w1th. the. unburat portion of the mast falls down:
The (_iu'ec,t'lon 1 which the flag has fallen indicates the
side in which there wil{ pa bumpser ¢rops in-the coming

year. The M'-utrq people spend the whole night insins”
ing, dancing and | the whc

all'sorts of indulgences. UndsT the
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- “cover of this jubilant night atmosphere, lovers elope
" with their prospective spouses. ~ Thus this Mutta level
- festival provides fun and frolic.to all the people of the
" Mutta without any status distinction. The villagers
look forward to the new year which begins with Kotha
-masa to start the cycle of activities afresh.

Mamidi Kotha

This festival.is observed duung the mango qult
- sgason.... The first fruits eating ceremoney of mangbes
is celebrated on a Monday.as fixed by . the Muttadar.
In the morning of -Monday, the family membgrs take
head bath and bring fresh mangoes and then cut them
. into small picces, They are mixed with milk and jaggery
.and a sweet' is'prepared. Foed is.cooked in a pot and
a- morsel of the cooked food along with the sweet mango
- preparation is offered to the -ancestoral spirits. Then
. all ~the'jfeimi1y members .eat the cooked food and the
mango sweget preparation. The elders of ths family
. observe fast during the:day tims and eat the.cooked
.- food and the mango preparation in the evening.. With-
- out offering the first fruits of mango to the ancestral
-spirits it -is a taboo ,to eat mangoss. The villagers
. believe that if any villager. violates mango fruits with-
out offering them first to the ancestral spirits. he is sure
to.develop stomach-aches and ulcers in the stomach.
' Along with Mamidi' Kotha festival, the villagers
worship their aulxcultural implements. All the agricul-
_ tural 1mp1ements of the household are kept in a corner
of the hut in the morning. An.earthen lamp s hghted
. and placed before the agncultural nnplements The
) . head of the family performs zi Puja by sprmklmg tur-
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meric powder and vermilion on them. * Both the rituals
are performed by individual families only. No village
deity is worshipped -on this day. Unless and until they
worship their agricultural implements it is taboo to
use them next year,

Besides the above festival all the villagers irre-
spective of caste and tribe propitiate the Bhairay Devudu
also. No special festival is celebrated in the name of
Bhairav Devudu. The Bhairav Devudu js represented
by a big stone idol located in a small hut on the southern
side of the village. Once in two months, the villagers
sacrifice goats and fowls and offer coconuts in the name
of this deity, - . ' ' '

" Whenever a person is sick his relatives visit the
temple of Bhairav Devudu. They offer cooked rice,
burn incense and then pray the deity to revea] the fate
of the sick person. After the prayer they lift a small
stone which is lying in front of the deity. 'If the stone
could be lifted easily, they believe that the sick person
will recover and if the stone is lifted with difficulty the
sick person is sure to die. Similarly whenever their anis
mals are missing they propitiate the deity and lift the
stone. If the stone is lifted easily they believe that they
can get -back their missing animal other wise it is taken
- for granted that the animal is lost for ever. .

The four non-tribal castes of the village'do not
actively participate either in the procession or in the
ritual. But all of them believe in the existence of spi-
rits, both malevolent and benevolent. So they too offer
memorial service to their ancestors during the observance
of plains festivals Iike Sankranti, Sivarathri, Dasara,
Ugadi etc. But none of these festivals are celebrated on
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a large scale by the plains people of the village. All of
them celebrate them as individual family festivals. Even
though these plains people do not actively-participatein
the various tribal festivals, they do not deny the exis-
tence of these deities. Nor are they daring enough to
oppose the cow—sacrifice which is offered during Deepavali
and Gyramma festivals. All the non-tribal castes except
Kamsalis offer chicken sacrifice to Bhairav Devta when-
ever any person is sick in their family. But all the non-
tribal- families share the cost of the sacrificiai animal
and other offerings during the celebration of the
various village festivals. Some of the plains men and
women who know Dimsa dance perform it along with
other-tribal men and women during the celebration of -
their festivals. But their belief regarding these varicus -
village deities is not as deep and intense as that of the
tribals. Behind their backs the non-tribals do not hesi-
tate to criticise their religious practices as crude and
cruel, involving unnecessary bloodshed.. But none of
them are found questioning the very existence of these
village deities. Perhaps they too have one or two simi-
lar deities in their respective plains villages.

All the non-tribal families worship Lord Venkates-
wara, Annavarapu Satyanarayana, Simhadri Appala
Narasimha and Puri Jaganath in their villages. During
the celebration of som: of the plains festivals like San-
kranthi and Deepavali, they invite plains Brahmins for
parforming Puja and give them Daks'iiaz. It is very in-
teresting to note that whenever it is not possible to
invite plains Brahmins, they offer Dakshina to three
Bhagata men as they are considered to be the high status
group of the village. Some of the older generation Bha-
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gatas ‘dre found wearing sacred threads around their

necks or across their shoulders along:with Tulasi beads’
under the influence of plains Hindu religious Gurus.

Even though the nen-tribal castes do not comple tely fit
into the ritual structure of the village, still they d'o. I?Ot
segregate themselves from the various religious a'c@v’}ue? M
of the village. '

About 60 days -are spent by the villagers l'n'the'
celebration of the various village festivals in & year- In
addition to these 60 days, abont 30 days are- wasted If
the celebratjon of social ceremonies like marriages. ESpe*
cially between December and March a majority of ?he_
villagers completely forget themselves in the celebration
of the varjous village festivals and niarriages. At least
G_festif"ﬂls are celebrated between December and Ma‘rCh".
Fe?;uary and March are considered to be auspicious fof
thff Performance of Marriages. Thus in a year at feast
im.on‘tlil.s‘ ore Wasted: i unproductive activities. Per'

°PS this s, one of g - most important factors responst

ble f;i)r tl}e hegligent attityude towards reaping the ,fu].les:t
nefits. of developmeng: activities, - ' ‘



CHAPTER VI

INTER-COMMUNITY RELATIONS AND
POLITICAL ORGANISATION

In general the village life is free from bitter strifes
and serious contentions. The sober nature of the villa-
gers can be understood from the fact that they have not
so far been in the throes of any inter-community strife
resulting in serjous fI’ICtIOI]S Eventhough the villagers
are not an exception to the usual human weflknesses
like mutual jealousy, covetiousness and wartonness, the
calm atmosphere of the village is never seriously threa-
tened, Whenever there are any occasions of COHﬂlCt
arising out of illegal unjons, divorce of theft, the
traditional judicial body known as the Baro-bai effecti-
vely deals with such situations under the effective
leadership of the Muttadar. Inspite of the multi-ethnic
nature of the village social structure, the 1elat10ns
between the various tribes and castes ar> marked with
mutual co-operation and reciprocity. A study of the
behaviour patterns of some of the major communities
of the village in the context of the actual cultural milieu
throws light on the nexus of relatlons ex'sting between
different communities.

For example, let us see how some of the major
castes and tribes behave and react towards the Bhagatas
who- have been the most dominant group in the village
since time immemorial. At the time of marriage in a
Bhagata hoyse a]l the communities are invited to particj~
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pate in the Mmarriage celebrations. Except the Kapus,
the other three fon-tribal castes do pot eat cooked f0_0'd
from the hands of Bhagatas, So the Kapus alone partici-

marriage, [p Teturn for the services, the Kamsali
is given some money towards ‘hjs labour-charges and
Taw food stuffs for Preparing the food in his house. T he
Kummar; (Potter) Supplies the new earthen pots which

are decorated ap g hung from the marriage pandal. The

Ummaris are 516, Eiven raw food grains and vegetables
towards tpe 20st of the pots supplied. The Sundis send
FaW food grajns gng vegetables and i return they are
81ven uncookeq food stuffs. Aril'ong the tribal gr oups,
the,Yalmi,kiS At as the musjeiapg (Bajanari). during the
Matriage Celebrations But they are not allowed to
Par t;Cpr}tein the “OMmunity feast a5 they are an impure
Eo?m.‘m?'l'ty - Cooked fooq is ,served'separately for the
5 a:.mrkls.' The Valm;y; musicians are sometimes pre-
ente__d W-l?h €W clothes if the family celebrating the
00d anq utficiently ricp, In addition to the cookeC;I
¢ and pey clo.thes, the Valmik; musicians get 5 mea

ing l‘alicisc) ° 'grr‘alns EVeTy year if the family is ‘culti‘-’atr;
cooked fogg 5 ¢ O'Rer tribal groups are also L
- 90d and tp Y have no specific obligation excep

st with S0me  measures of food grf”ns
aCcording 4 their economic position-
Vishness"of the feast and the number ,Of
of the st, . 80 depengs uPOn the economic Capam.d
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Even at the time of marriage among the families
* of other tribal groups like Valmiki, Ghasi, Kotiya,
Konda Dora, Porja and Gadaba, those groups who accept
cooked food may attend the feast and those who do not
eat cooked food may be given raw food grains and
vegetables which are to be cooked by them. The Kum-
mari and the Kamsali play their respective roles and in
return they are given uncooked food stuffs and the cost
of articles including labour charges. The Valmlkls are
the ceremonial musicians for all the tribal groups of
the village. They accept cooked food from all other
tribal groups except Ghasis. In addition to their yearly
collection of food grains from all the cultivators of the
v1llage, they are presented with new clothes at the time
of marriage in return for their services as musicians.
The marriage rites of all the tribal groups are, similar,
whereas the non-tribal castes perform marriages accor-
ding to the plains ritual of the respective areas from
which they had emigrated.

At the time of death all the villagers irrespective
of commnnitiy status condole the bereaved family. But
carrying of the bier to the burial ground is restricted to
the clan members of the deceased. The members of
other communities are not allowed to touch the dead
body. But elders of. all tha communities follow the
dead body up to the burial ground. Again the Valmiki
musicians provide the music when the dead body is
carried to'the burial ground. Generally the commu-
nity feast given on the 10th day is restricted to the
community members of the dead personm. Sometimes
other communities may.also be given a feast if the deceased
person.is economically better off. Again the non-tribals:
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are ‘given faw food stuffs 'to be cogked by them in their |
houses. Al ‘the ‘tribal commiunities perform -similat
death ceremony with minor variations there and there.
The non’tribal ‘commiuiities ‘perform ‘death -ceremcdy
according to the peracticss ‘prevaleiit ‘in plains where
from théy had-émigrated. Usually all ‘the tribalgroups
crefiiaite ‘their ‘dead; bilt ‘the cliildren, ‘pregnant women
anid persons'who'died ‘of irifectious diséases -or -in_‘acci-
-dénts-are ‘Buried, Generally wheriever ithere is-death in
a‘family all the dther communities ‘consolo 'them and
refider #ssistance in’ihe shape of food grains, vegetables
€te:  But in allociall ‘ceremonies, -customs of ‘comm-
ity Brecedenice diid-sodin] distanse practised ‘by-a partl-
culdr “commuinity set limits o “lie participation ‘0f
the ‘Otliér ‘comiiiniitjes, ‘Ghasis "ard Valmikis are
considered to be imiure cofimunities ‘in this village:
They-dre ‘ot aliowed 1o €iiter ‘the ‘houses “of ‘other
communities. THether-communitics doindt eat cooked
food or drink water from their Hands  Thus e parti-
cipation of the Valmikis.is confined to .outdoor activl
ties'at times of marriage angd death .in the families of
h'l.gher Status groups, ‘ o ‘ o 3 :
o kae many dther “tyiba] groups, the 'people ,',O‘f.
Madagad?‘ dlso'enjoy group dancin gand fsinging -durist
the Celebitation of:festivals ayq soei L-oorsmonics. qhe
t,‘rlfbg-ls:.bf ‘this tegjon perform a ‘particular 'type'-féf"dance
‘3?_{11?‘{‘."??"48&{-' All the tribal igioups and ‘some"of t’he
fon ~trl,iba,l$'W110' ;'li'ow-d*ancing‘,pa.rticipa&e in'this "C?'anFs o
petfornianice jre SPective of .conimtunity ‘status: -Mikmé
evta‘festival is ope 'such "occasion ' during ‘which 'lafl}l..
.h? ..'-tri.ba'-'l groups dange '-tégeihér near ' the -;@/,a’d'z/fu,
(Pl‘avtform),.But, since'a long time-the Va lemikis-have -pot.
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been Participating in this.ceremonial - dance ‘because of-
the admonition of the Goddéss. Mukma Deévta. It is
reported that sometime back :‘when the Vailmikis were
danciiig ‘along with othertribal greups -during the cele-’
bration ‘of the Mukma Devta festival, one - Valmiki:
man fell into a -trance, being possessed by .Mukma
Devia. The man in the possessed state uttered that
Valmikis should not:dance -along -with -other superior
tribal ‘groups-as ‘the Valmikis are an-impure tribe. The
deity seemed:to have ordered ‘them to dancein ‘theirrown
street separately instead.of dancing at ‘the Chaduru.
Atthat time, it seems Mukma Devta dlso danced with
the Valmikis and those ‘who were touched by Devta
during the -dance -died. Since ‘then Valmikis do :net-
patticipate in ‘the Dinisa dance ‘performed -at :the.
Chadury. ‘during ‘the ‘celebration -of Mukma Devta
festival. 4 :
-“Amengst a1l the ‘tribal groups of the village Val-
mikis-seem'to be isolated in:the social, ritudl and pohtl-
cal spheres of the'village life. Valmikis are not allowed
to’touch ‘the cooked food or'water intended' for the-other
superior.communities. They arenot permitted to enterthe
iouses of higher status groups. Theyare-strictly-prolibted
from touching the ‘idols of'the various déities during the
celebration of ‘the festivals. The Barika who 'belongs
to*Vadniiki tribe is prohibited Trom carrying the -cere«-
monial offerings like niilk, rice, vegetables, etc., which
are - carried 'by the -Challain, who- -belongs to ‘the-
Konda' Dora tribe. 'The elaborate ritudl - observed - for'
propltlatmg the Dumba- ‘GAncestral spirits) during Deepa'
vaiicelebrations is peciliar'to'the Valmikis odly. No
other - community -of ‘the wllage observes -su¢h -an
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community Baro-pa;, and they are not represented in
the village Baro-bai , evep though numerically they are
the most dominapt group in the village. Valmikis are
having a Valmiki cattle herder to tend their cattle
while the cattle of al] other Communities of the village
are looked after by tyq Goudu cattle herders. Thus
the relations between Valmikis angd other tribal and

village. Qpce ey

Goudus are serving as the
cattle herders of all the COmmunities of the village:
except the,Valmikis. Though Goudus have no taboo on

mikis, yet Valmikis themselves

lihood. Thus Commupg] Consideratjons have restricted
the ocoup ational f, Unctioning of the Goudus to the other
Communitjeg of the village, Goudus tend the cattle,t_)f
both tribal ang Non-triba] groups, Ip return for their
Services they collect cooked food once in a day from
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the higher status communities viz., ‘Bhagatas and
Kapus and uncooked food grains from lower status
communities. In addition to these daily perquisites,
once in a yedr they collect 20 measures of food grains
from each of the cultivators. The Goudus are also
expected to fulfil a ceremonial obligation in the village.
On Deepavali day it is the sacred duty of a Goudu man
to collect ghee from all the Goudu families and hand it
over to the Bhagata Pujari. The Pujari in turn distri-
butes the ghee near the Chadwru to all the families of
the village and with the ghee thus collected each family
lights an earthen lamp in the name of their ancestral
spirits. - :

But in the economic sphere social distinctions are
completely ignored. Agricultural sector is ‘sustaining
the largest number of villagers. Their troditional agri-
cultural practices coupled with primitive agricultural
implements are not conducive for production activity
individually. Especially settled cultivation isa corporate
activity. Mutual help and reciprocal labour are the hall
marks ofthe village agricultural practices. A Valmiki may
extend a helping hand to a Bhagata for the scccessful
completion of his agricultural operations and a Bhagata
may réciprocate the same whenever the Valmiki needs
his services. Sometimes a feast may be arranged by
the beneficiary to all those who have helped him in the
successful completion of the work. In this difficult and
dangerous terrain a man cannot survive as an individual
independent of other’s help. Stable friendly relations
are-a prerequisite for continuous and uninterrupted
mutual help. In order to secure such long standing
friendship, the various communities of the village
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. hich: are
have developed certain- ritual Jme,cha—-mzsmi ‘zlzr;iﬁi,l‘ieS-
ihtended: to sanctify Zhe fﬁj?nﬁi?fﬁgﬁtfai??a W@echanism
Bond friendship (neshtam, is rie Stand oyl e At the
ety - ip of'a long stand'ng-nature. e
i?f{he twelve baskets are immegsed in h_illfs‘t'rea;nlrlfmeﬂ'_
heads of two familjes ceremonijahy exchapge the ame of
sed saplings; thus pledgirig mutual help in the-d ?o'iném-
God.' This sacred bond friendship is not confine; mg to
bers of a particular tribe only. Peop.lfr 'belongi] pro=
differént tribal groups and even non‘mt.’als c?  cutsi
¢laim bond friendship.  Thug bond frlendﬁhlp.tuvr{és,:
aéross all ¢aste and tribal  barriers _and IiuléiOnASV-
healthy and. harmonious -inter—community -re .al'_recj._
Those whe enter into bond friendship have certain x are
Procal obligations, .For all practical purposes thf;yrent
treated as brothers, Bven if they belong to dif e,i 18"
é»la-ﬂsof tribes their clans are treated as brother ¢ f:he
and marital relations are strictly tabooed between ony
two families. Whenever, there is any socjal ce_rzm re-.
in the family of ope friend the other friend should I;tc
" sent him a goat, 10 measures of rice, vegetables mO.*‘
During village festivals,they exchange gifts and cerf.ons'
nial greetings. Atthe time of agricultural operatiol ‘
both the friends work hand in glove; g
“Among the four non-tribal castes Kamsalis ZS-
K_fumma'r'iS'-(Potters) are the only functional cas g
Whil'evt‘he'Kamsali Manufactures gold and sjlver og;;n,
ments for the village people, . Kummaris supp.h{ ¢ aid”
Pots. Tn retyrp for their Services; the Kamsali 18 pth'c -
the laboyr Charges While the Kummaris are. palfi all:
©0st-of the pots ejther i, cash or in-kind. Almost ¢

152



Inter-Community - Relations

the communities require their services during the celeb-
ration of social ceremonies and village festivalsand even
to meet household requirments. The other two castes
viz., Kapu and Sundis are flourishing agriculturists. They
are also doing illicit liquor distillation and money
lending business. The Kapu man’s wife has become
the village Panchayat Member, defeating a Konda Dora
woman in a straight contest inspite of the opposition
of the Muttadar . -Thus the non-tribals though in
small numbers are slowly entering the web of the
village social and political life. During village festivals
none of the non-tribals actively participate in the ritual.
But some of the non-tribal men and women who know
dancing participate in the Dimsa dance performed
during these festivals. - They also contribute money to
meet the festival expenditure along with the tribal
groups. .Eventhough the non-tribals do not participate
in the actual ritual, all of them believe in the super-
natural powers of these deities. Whenever .any person
is sick in their families they too propitiate the Bhairav
Devta to know the fate of the sick man by lifting the
stone before the deity. Thus the non-tribals also shatre
the religious beliefs of the tribals. :
Though each tribal group is eadogamous, a few
instances of violation of this rule are also noted. A
Kotiya man eloped with a Gadaba woman. As the
Kotiyas had excommunicated him, he joined the
Gadabas.- Gadabas admitted him into their tribe as he
belonged to a higher status community. A Kotiya woman
eloped with a Valmiki. Kotiyas excommunicated the
whole family as one of their women members eloped
with a member of an impure tribe. The Valmiki man paid
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Rs. 200/- to the Kotiya woman’s parents which they in
turn paid as punitive fine (Kulathappu) for their read-
mission into the community. Eventhough the othe.r
family members are readmitted into their tribe, she is
not treated as a Kotiya woman and for all purposes
they consider her as a Valmiki. Even when she visits her-
parents’ house, she is not allowed to enter their housg.
They give her food in a leaf plate, and not in a metal
plate. A Bhagata woman married a Gadaba man and
her brother paid the Kulathappu for the retention' of
the other family members in the Bhagata community.
The Gadaba man need not pay any Kulathappu as he
had married a2 woman belonging to a higher status
community. : ST '
'Commuﬁity status thus holds sway in the social
set up of this village. The inter-tribal and tribe-caste
relations are still governed by the decrees.of accumulated
tradition. Centurjes- old social codes actually control
the day-to-day modes of behaviours of the various com=
munities of the village with minor deviations here and
there due to altercd tconomic relationships and Chan%ed'
political set up. S‘milarly distinctive cultural traits
and to a limited extent occupational specialisation are

the two factors that distinguish the non-tribal from the
tribal groups, -

Politica) Organization

Political power jp this village is vested with th,e
Muttadar. The Muttadari system is an ancient insti-
tution in the hill tracts of the Godavari and Visakha-
patnam Districts of Andhra Pradesh. The essence Of
this system is that the Government realise land revenué
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from the ryots in a group-of of villages (mutta) through
the Muttadar who is allowed the enjoyment of a part
.of the-revenue he collects and also of some rent free
lands for the service of collection and for helping the
Government in maintaining law and order in the inacces-
sible hill areas. The Madagada Mutta was, in fact, a
very big one in size, consisting of 63 villages. This
Mutta had extended upto Bisupuramin the east, Sirgam
inthe west, Sothura in the north and Devarapalli in
the south. The services of the Madagada ‘Muttadar
were recognised by the British Government by awarding
a certificate at the Coronation Darbar of King George V
-on 12th December, 1911, which the present Muttadar
.is still holding. Copy of the Original Certificate is
reproduced here.

CERTIFICATE

By Commaid of His Excellency the Viceroy and
Governor General in Council, this certifiate is presen-
ted in the. name of His Most Gracious Majesty King
George V Emperor of India on the occasion of His

"Majesty’s Coronation Darbar at Delhi to M.R. Raj. Jerra
(3rd) Dharma Majji son of Mukkya Majji, in recogni-
tion of his public influence for good.

. (8d.y X X X
Chief Secretary to the Government of Madras.

Madras,
12—12—1911.

The Mutta of Madagada was entrusted to Jerra
Kent Majji of the Bhagata community by the Maharaja
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of Jéypore. Jerra Kent Majji was later on succeeded
by his son Jetra Mukkya Ma jiiand he in turn was sue-
ceeded by his son Jerra Dharma Majji who was succeed-
ed by his son Jerra Mukkya Majji. Jerra Mukkya
Majji died, leaving his minor son and his wife. His
wife, Jerra Lakshmamma, took charge of the Mutta
of Madagada and acted as Muttadarini on behalf of
her minor son Jerra Dharma Majji till the Mutta was
cancelled during the abolition of Zamindari. She died
on 23-1-1961. The young Muttadar Sri Jerra Dharma
Majji, a minor is made the head of the village by the
villagers. He js not a Muttadar with a jurisdiction of
63 villages like his fore-fathers. His mother used to
pay the land révenue a5 Muttadarini once in a year in
the Pottangi Thana Office ipn Koraput District of.the
erstwhile Jeypore State. Due to the reverence atta-
.chedv, since generations to the office of Muttadar, the
villagers. .of Madagada have elscted the young Jerra
Dharma Majji as: President of the village Panchayat.
~He is addressed as hedq of the village and Muttadar
though, the Muzttadayi System itself was abolished dur-
ing. his mother’s time, '
Before the introduction of the statutory Pancha-
yats, Baro-bai was the only political institution in the
village. Baro-pai js the traditional tribal council of
the village. Literally Baro-bai means 12 elders. There
are two types of Baro-bai in this villags. Firstly, there
is the villags leve] Baro-bai consisting of 11° Bhagata
elders and I Kotiya elder excluding th: Muttadar. 'Se-
condly the individual tribal  Baro-bai comprising of 12
elders of a particular tripe, ‘While the former func-
tions at village level, the latter functions at’ individual
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tribe level. In Madagada only Valmikis have their
own Baro-bai. For all other communities of the village
the village level Baro-bai functions as the tribe level
Baro-bai also.. It ‘assurned this dual role because ex-
cept Valmikis and Bhagatas the other communities are
numerically small. But these minority groups have
their own one or two community elders who represent
_their communities during the deliberations of the Baro-

bai, in case theif community members are involved in the
dispute urder discussion.-

_ The meetings of the Baro-bai are gererally held
in the evenings, so that all the members can attend
them. The main duties of the village Baro-bai are
settlmg inter-community disputes and maintaining har-
“monious inter-tribal relations, representing Madagada
“villagers in case of disputes with other villages and ma-
”king ‘arrangements for the celebration of village festi-
“vals. The cases taken up by community Baro-bai deal
with irregular unions, illegal sexual intimacy, divorce,
“elopment, family quarrels, and any other incidents that
would lower the prestige of the whole tribe. Some of
the disputes which could not be settled by the commu-
‘nity Baro-bai are sometimes referred to the village Baro-
. bai for the final settlement.

"The village Baro-bai meets only at the instance
of the Muttadar. Whenever any issue is there for set-
- tlement, the Muttadar sends word to the members of
‘the Baro-bai through the Barika specifying the nature
of the issue to be dealt with, the time and venue of the
meeting. The Muttadar presides over the meetmg of
the 12 elders.
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Whenever the Baro-pai members meet, the elders
of other communjties also attend the meeting as non-
participant observers. The final decision is jn,gene.l‘al
arrived at by majority ¢oncurrance. But final decision
Tests with the Muttadar and the Muttadar’s judgement
is binding on al] the members even though jt is not the
majority decision, The Muttadar sometimes over rules
the majority decision and imposes his own opinion upon

Whene .
and the other community of the village, the Valmiki -
Baro-pa;i sends a Tepresentative. to the meeting of the
village Baro-bai. Under the guidance of the Muttadar
Who presides over the meeting, the dispute will be settl-
ed.. Whenever a dispute js settled, it js obligatory on
the part of tpe Party who. succeeds i the dispute to
8ive a feast to the Baro-bai and the Muttadar. A part
of the fine collected from the offender s utilised for the
Purpose of giving the feast. '

The Baro-pg; ‘memberg afe” nejther elected -nor
selected by the Muttadar, ‘Membership " js- achieved
through hered-:tary Succession only. The eldest son sic-
ceeds his deceased father. Eyep 5 minor son is -permit-
ted to Succeed the father, 1f & Baro-bai member dies
Without Son, his wife Succeeds him és-member,. -When
-both husbang apq wife die withoyt children, the brother
of the deceased member becomes the Baro-bai member
i I to succeed him, his nearest
he Baro-paj member, Sisters
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are not entitled to take the place of a deceased Baro-bai
member.

Previously the Baro-bai used to meet in the Cha-
duru Hut (village community hut). = The hut was erec~
ted on a stone platform and the stones were used as
seats by the members of the Baro-kai. But after the demise
of the present Muttadar’s the father Chaduru hut colla-
psed for waznt of repairs. So at present the Baro-bai
members meet in one of the houses of the present
Muttadar.

Out of the 12 members of the village Baro-bai, 11
members are from the Bhagata tribe only. The Mutta-
dar, who is the .supreme political head of the village
also belongs to Bhagata tribe.. So the entlre political
power is almost concentrated in the han_ds of the Bhagata
tribe. Bhagatas.are also ecomomically better off than
the other commumt1es of the village. About 75 p. c.
of the cultivated land is'in the hands of Bhagatas only..
Moreover the tradmonal Muttadari system gave unli-
mited powers to the Muttadar in all spheres of village
life. The Pujari of the village deities also belongs to
Bhagata tribe. It is only at the instance of the Mutta-
dar that any village festival is celebrated. Socially
also Bhagatas occupy the highest rung of the social lad-
der. Thus politically, ritually, economically and soci-
ally Bhagatas occupy the highest position in the village
society. Even in numerical strength the Bhagatas are
second to Valmikis only. Among Bhagatas, the Mutta-
dar is the most powerful man in every respect. The
Muttadar’s power is thits all pervasive in all the facets of
village life,
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After Bhagatas, Valmikis are politically more
powerful than the other communities. They are num-
erically the largest single community in the village.
Eventhough their social position is very low, their
enterprising nature and thejr intelligence seem to have
compensated for their low social status, .Hence the
Valmikis could maintain-their own Baro—bai inspite of
the supreme authority of the Bhagatas in general and
the .Muttadar in particular. But even Valmikis are
afraid of the Muttadar. They have to obtain -the
Muttadar's prior permission before performing the
Dumba_propitiation ceremony during Deepavali festI-
val. No other community of the village is powerful
enough to offer any opposition to the Muttadar. EVeD
‘o this day, inspite of the liquidation of the Mutta it IS
obligatory on the part of the villagers to plough th
fields of the Muttadar first, before undertakios
ploughing operations in their own fields. Moreove{
they should first obtain the Muttadar’s permission be

fore_ undertaking any agricultural operation. Dulrpllgf
festive occasions the villagers present some veget? jon

or a fowl to the Muttadar. At the time of celebrat to
of a marriage or other social functions gifts are offer 0
the Muttadar, Thus the traditional power Struct.ure
the village is monolithic rather than dispersed, the
sense that all power is concentrated in the hands of ¥
Bhagatas in general and the Muttadar in ParthUI.ar. jon
The process of democratic ~ decentr %hsat;n-—
Wwas extended to triba] areas in 1962 by conductlng-f is.
chayat electjons and constituting panchayat sarm’ ada
The two panchayat elections conducted in ;fjciurc

do not seem to have much altered the power
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of the village. The Bhagatas. still continue to be the
most dominant group in the village. The Muttadar
could successfully adopt himself to the new pattern of
the polmcal institutions. He is the automatic and un-
animous choice for the presidentship of the panchayat
for the last two terms continuously.

The jurisdiction of the Madagada panchayat. extends
over 15- villages of the previous Mutta. . The village
panchayat consists of the following villages. .

1. Madagada 6. Varthanur 11. Naraguda

. Boduguda 7. Pakanguda- 12. Dingriput
3. Gathanguda 8. Damxranth _ 13. Dalapa-
' thiguda
4. Nandiguda g. Majjiguda 14. Benjipur’
5. Chanpa- 10. Kusumguda 15. Bosubeda
© guda. ‘ ' ‘

Madagada .is the headquarters-of the village pancha-
yat. The panchayat office is located in one of the
houses of the Muttadar. The community wise compo-
'_s:ition of the panchayat for the last two terms reflects
the power structure of the panchayat

Members of the Statutory Panchayat— '
Community Wnse

No. of members in No. of members in
Community the previous term the present term of
of the panchayat the panchayat

_ (1962) (1964)
1. Bhagata ' 2 3.
2. Valmiki ... 1 1
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NONN G

3. 3 ‘ 2

4. Kapu 1 (woman)
5. Kotiya 2 1 S
6. Goudu 1.

7. KondaDora... - 1 (woman)

Ananalysis of the above statement reveals certain in-
teresting facts apoyt the power structyre of the Pancha-
yat in general, 1y both the - panchayats the Bhagatas
continue to pe the dominant sgroup followed by Christi-
ans.  While traditional holq helped the Bhagatas to
Secure the 3 seats ip the ‘panchayat, better -education
and officia] contactg ‘(administratz've influence) helped
the Christiang to capture the geq ts in both the pancha-
yats.  Amopg Christians Rey. Joseph of Bosubeda
Village js the Most influentia] member of the panchayat.

€ 18 the chjef adviser tg the Sarpanch (Muttadar) and

the Other Christiay, members gre his henchmen. Another

M other village, Al of them hajl from

plain:s €S and they 4y, Preachers of the Canadian
Baptist Mission, -

Madagada Village s represented by the Muttadaf
Sarpanch) and the Jope Valmiki member in the PanCI’llelle

Both of them were unanimously elected for ta'
?ast two terms. Tpe Valmik; member of the p?ixn"h?;)y l)
10t a mempey op the Valmjkj- community-(Baro-0%
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panchayat. He. is chosen for this post because of his
cgpacity to intelligently manage the panchayat affairs.

\ The analysis further reveals that there are certain
changes in the composition of the panchayat during the
last two elections. In:the previous panchayat a Konda
Dora woman was unanimously elécted from. Pakanguda
village. In the present panchayat she is replaced by
the wife of the Kapu cultivator of Madagada. village..
The Kapu woman won tlie seat in a straight contest
and that. too inspite of the Muttadar’s support for the:
Konda Dora woman. Meney seems to have out played-

the present panchayat while Rev. Joseph could retain:
his seat from Bosubeda, the other two Christian mem--
bers from Benjipur and Dingriput were replaced by-a
native Christian and a Goudu respectively. ~ Benjipur is.
a.christian village while Dingriput is a Goudu majority
village. Thus nativity considerations and communal
feelings slowly entered the panchayat politics.

It is also-observed that theré are no areas of con-
flict between the election based statutory panchayat
and the hereditary tribal council (Baro-bai). Most of the
villagers could not undérstand the full implication of
the Panchayati Rajset up. They consider it as a liaison
institution between the people and the State adminis--
trative machinery. The villagers make clear distinction
between the duties of a statutory panchayat and the
Baro-bai. - The panchayat is intended for providing
certain civic amenities like laying roads, digging fresh
water wells: and collection of house taxes. None of
these works were ever undertaken by the Baro-bai. The
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panchayat’s’ jurisdiction covers a number of villages
Whereas the authority of the Baro-pai is confined to the
particular tribe o village. While - the panchayat is
concerned with the materia] development of the village,
the Baro-bai is 4interested in breserving the traditional .
customs and norms of the society. Whenever there are
any disputes in the village, it is the traditional Baro-bai
of the village to whom these disputes are referred_t-o'
for arbitration. The Baro-bai is still the most effective
instrument of social control. It is on the advice of
the Baro-bai that the Muttadar makes arrangements
for the celebrati‘on of village festivals. ‘Even the start-
ing of various agricul tura] operations is decided at the
mstance of the Muttadar a5 the traditjonal head of the
village but not as the Sarpanch of'the village panchayat.
Thus the social, political, ritya] and to some extent
cconomic life of the village s stj]] conditioned by the
.t,ra_ditional council viz, Baro-baj rather than the newly
Infroduced panchayat institutions based on election.

There s little politica] awakening among the
villagers, They stil] respecs and persevere with the
traditional feyda] type of set up. In some of the neigh-
b‘Olll"il.]g villages Jike Benjipur, Bosubeda and Bathaguda
there 18 alittle politica] consciousness.-among'the people
45 some of {lep have Participated during national
tally courteq arrest. None of .th(;
'S know zinything about the politica.
AT€as inspite of the last four gene-
 safely conclude that the Madagad®

villagers are Still free f s
_ fom the pulls and pressures Of:
moderp party politjcs, : ? i



CHAPTER VII

COMMUNITY DEVELOPMENT AND
CULTURE CHANGE '

Madagada is one of the main villages of Araku
Tribal Development ‘Block, lying at a distance of only
6 miles from Araku, which was first started as National
Extension Service Block on 4th- March, 1956, It was-
converted into a Multipurpose Project from 1st April
1956. It entered stage II with effect from Ist April
1961. Consequent upon the introduction of democratic
decentralization in tribal areas, the Panchayat Samithi:
was constituted on 1st-September, 1962. The Panchayat
Samithi consists of 27 Panchayats, of which Madagada
is one. The block comprises of 55 main ‘villages and
329 hamlets with an area of 212. sq. miles.: As per
1961 Census the population- of Araku Block was 35,560. -

Smce the inception of the block Madaqada has
been the headqua1 ters of the Village Level Worker
circle with 39 villages including hamlets under its juris-
diction. In consonance with the policy of the planners
to achieve integrated development of the village, many
development schemes were introduced in Madagada
with the starting of Araku Multipurpose Bl‘ock. Most
of the development activities in the village were intro-
duced during the Multipurpose Project period only.
Agriculture being the main stay of most of the villagers,
it rightly recexved top prlonty in the development pro-
grammes,
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In the field of agriculture, ap additional area of
80 acres was brought under cultivation and 120 acres
'Were reclaimed. Qpe irrigation dam constructed c?urlng
the Multipurpose “roject period fell under disrepair and
thus rendered unserviceable, Another anicut was con-
structed across the hill stream Dongajole during the
year 1963-64 under which ap area of 48 acres was
brought under ifrigation, Out of the 48 acres; 30 acres
are owned- by tiie Muttadar himself, Byt he- is. nelfffhef?‘
cultivating the Janq 1or does he-Jease it out to anybody.

The benefits of thjs anicut-are thus pot fully derived due

imes. the villagers were not
o O paddy  seedings, use, of.
5, improveq seeds et .. 8o the first:
. Personne] wag to improve their.
Methods of Cultivation, Saresult of the intensive
poa ~ Pri3Uasion of the €xtension staff, some,
of the. cultjya o of the village adopte d the improved
i ransplantmon‘, of . paddy:
mproved seeds - Picd the yge 6fChe_miga,l",fc;rtil.ize,rs,-.
"mproved see; y! ] '

: Multjpre 28tcultura] implements e, During
the Multxpurpose Project Period, '
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paddy cultivation was introduced in 15 acres. 33.60 Qts..
of improved paddy, ragi and millet seeds wére distfi-
bated. 35 mamities and buck scrapers weré provided
as improved agricultural implements. 16.80 Qts. of
Amiimonjum Sulphate, Calciom Ammoniam Nitrate and
Super Phosphate were distributed in the v1llage The
paiichayat’ was equlpped w:th 1 duster 1 sprayer and a

push—hoe

The qualrty of the cattle is very poor in thxs
vrllage So, a breedmg buil was statroned in Madagada
bétween 1959 and 1961 in order to upgrade the local
breed. This breedmg bull was wrthdrawn due to lack
of funds from the Govertiment for 1ts mamtenance
The panchayat ‘was also not in 4 posrtlon to mamtam
it due to paucrty of funds. 80 pedlgree birds like Rhbde
Island Reds, and White Lég Horns ‘were also supplred
to the vrllagers by the Veterinary Department.” A few
Mandya rams were also given to the villagers.

 Oné aided Canadian Baptist Mission FElementary
School (Single teacher) is catering to. the educafional
needs of village children since 1956.- ‘There are at pre=
sent-61 tribal students studying in different classes from
1st to 5 th standard. Mid-day meal programme was
introduced in the year 1963-64, Pupils are supplied wrth
books and slates free of cost by ‘the block. - The school
is housed in a thatched hut which is rickety and needs
immediate repairs.

Under Rural Arts, Crafts and Indisifies Programme
I Tanning Centre and 1 Commbn Facility Centre -Training-
cum-productioni Pottery Céntre ‘were establlshed durlng
the: Multipurpose Project period. Theé Canning Cenre was
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opened w.th the express intention of imparting training to
theValmiki tribals who collect and sell raw skins and hides
whereas the pottery centre was intended for "imparting
training to the Kummaris. - Ths Tanning Centre - was.
closed due to lack of response from the Valmikis as-they
did not relish the tanning profession. The Common
Facility Centre functioned during 1960-61 and 15 pott-:
ers were trained in the Centre. The Kummaris . were
provided with two iron potter’s wheels. - But none of
them are using these iron wheels as they are too heavy
to work upon single handed. Each 'wheel is.to be opera~
ted by two people at a time. . As such they prefer to
w_ork upon their traditional wheel which' ¢an - be easily
handled by a single person, The Panchayat Samithi
‘started constructing a.pucca building for housing the
Pottery Centre. But the bujlding was left unfinished due
to paucity of funds and the training programme Was

also stopped.

.. There is no Co-operati ety in the village. But
the credit needs of the people ars met by Sunkerametta
and Araku Co-operative Societies and the block as well:
During the year- 1960-61, Co-operitive loans to {he_-tune
(_)_f Rs 2420/~ were sanctioned to 22 tribals. 10 tribals
reaped the benefits of debt redumption scheme. Short
'f?l’m-_)]oa-ns ©of Rs. 50/~ each were also ‘given to about 50
villagers during the Multipurposé Project period. These
loa1;1s were channelled through Araku and Sunkaramett2
Societies. Loans were also sanctioned by the bloc.k
office for the purchase of bullocks and towards irf!"
ﬁ::llokn and reclamation work, 4 villagers were sanctio”
oach 8. 150/~ each for the purchase of bullocks. RS-.3O/ -
Pl Were granted to 3 persons to meet the .eXPendltlue
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Camm-@miéy.’;Qavelopment

romagricultural .operations. - 1 tribal was, ,giverr a loan
ofcRs 150/ for. mngatqonu and reclamatlon work durmg
1964 65. - f e , o ,

Under Health and Samtatlon Scheme, I Matermty
tre was started in’ 1958559 4d% pucca bulldmg Whs-
cted “diting | 1960-61 by the bloek ~ ditthorities.
Enity Assistant used” to dttend to pre-natal and
1cases and also reridéred first=ajd. The cefitre
“Tis clodéd siice twh yeats and the building dlso ‘collapsed
" g5 the braneh of & tiee fell ofi'the ¥oof: The building is

yet to”be reoaii'e‘d“ i Durmg ‘the Mult:purpose Pro;ect
Jperiod; drmkmg water well amd a ' Weft '

c1sterm

‘had throWn a dead ammal mto it Thc ds kmg

‘water
-{ tiom is also!dofié to the' vxllfagers to’ prevéit- the eiit-
~bredk of Smallspox. - The'héarest Przmary ‘Health-'Cen-
tré is- located in Araku. V111»age ata dxstance tof. about
’ITk ml =! o e b

o véaither approach road was constructed

& 5 were la:d m t*ho Vl”c ge.

]Durmg the Multlpurpose Prolect pemod 1 Mabhila
Mandah was orgamsed wi th, 20 members undcr Women
Welfarex Programme Growxng kltchen gardens sendmo
thexrwchlldren regular ly to school washmg clothes t\VlCC
. or-thriee & week and orgamzmg wllage enfertamments
were-the major actlvmes of.the Mahxla Mandah Some
of the tribal women have also been tramed in adda feaf

~ plate, stltchmg

(469

¢istern dlso-felll undér - disuse:” Petiodic AVaccma-A



- Madagady

A youth clup Was alse organised in order to provide
recreation and a commop platform for the younger gete-
ration to discuss aboyt the development works to be
undertaken in the, village. Both Mahila Mandali and
the Youth Club are defunct -ndw. :

the programmes introduced had ne continuity and henee
tangible results diq Dot emerge. Except jn the field of
agriculture, the Programme could not make much head-
way in creating 5 lasting impact on the village society-
Poor receptivity of the villagers, improper assessment

Iity of the reverses suffered by the devé-lopment activities

in the village. The Extension staff coﬁid neither
correctly feel the pulse of the inhabitants nor estimate

deal NOr understand tpe peculiar psychology of the
tribal. For cxample the organisation of Mahila ‘Man-
dali and Youth Club coulq not catch the imagination
of the triba] as sufficient spade work was not doné_ to

alien voluntary institutjong, The villagers are not
Mmature enough to understand thejr utility. The lofty
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ideals with which these two institutions were organised
are beyond the perception of the tribal women and youth:
Tribal youth are not educated enough to praticipate in
fullfledged discussions about the development activities .
The village social system is such that it does not permit
the younger generation te abruptly assume leadership
in ddoptihg innovations as it clashes with the set pattern
of leadership. Moreover no specific projects are assig-
ned to this institution to generate group activity and
develop ‘‘we” feeling. This is an induced voluntary
organisation whlch cannot survive without continued
patrenagé. The Mahild Mandali undertakes to train
women in indoor works like stntchmg, tailoring etc.,
whereas the tribal women are mostly accustomed to
outdoor work. The idea of gathering together to learn
a trade, confining themselves to a'small foom is quite
foreign to them. So these two imstitutions dxd not thrive
in the village society.

"The Leather Tanning Centre was established with-
out properly understanding tke.attitude.of the Valmikis
towards tanning profession. Even though Valmikis eat
beef and some of them do business in raw skins and
hides, they never practised processing of skins. and hides.
Tanning profession is socially looked down by the Valmi-
kisas it is the traditional oéCupavtion of a plains low-
status caste who are considered to be socially inferior
to Valmikis. §The Tanning Centre thus failed toattract
the Valmikis of this village. Lack of follow up finan-
cial provision has resulted in the closing down of the
Common Facility Centre eventhough the Xummaris
evinced interest and utilized the centre for getting them-
selves trained. The two heavy iron wheels supplied to
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thé"p‘é)‘tters‘-d‘id"not serve the purposeé-as the block a=uth§>e ;
rities " failed - to “take into - consideration the- phys,ic'e%_l” :
capacity of the under - nourished Kummaris. Moreioiv\c?'r.,r :
if two people operate fhe same- wheel synchroni‘zértionf
of actioi will not -be there: But' this initial - mistake
was later on corrected:! by: the block authorities:. a_nd.
they supplied 3 light type of improved wheels withr ball
bearings. The Kumniaris are gow: fruitfully utilizing:
these wheels.

The glos:igg';c‘i@){ynlo_f the . M?lte‘f.n‘i't'y. Centre, . Cont-,

Compipg Y Ce8ire 804 the halF iished biding of 10

Co.n%-ﬁ.lon. Fac;hty Centre reflect " the .'h'api}h'z_ard;‘\g\i?y"iﬁ

though the above inscitutiony were .} utifity to’ the
village Community, " '

ing.water from the ShaHOW and dirty .V/&t.éi;of-t_lie hill

strem‘n;.‘ T“?-ifrivgafioll, dam construct.cd,",dﬁrir;llg:-the'

ject: i . ¢ it

¢ Period wasalso damaged. . But it.
was not Iepaired so gy Unless, enqugh provision is
Made for Maintenance

204, repairs these development.:
works will not serve the purpos‘e. . The Iackof susta”]ed,
financial Provision Naturally makes the tribal to, believe
that the .G,overnmenp lack persisfancg in- their programs:.

mes and ultimately fa;1 to command the confidence ot
the triba], , ‘
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The digging of the driiiking water-well is- under-
taken without assessing the natuie: of the felf néeds-of
the villagers.  The villagers in this.area are accustom-
ed to'drink water from. running streams. They believe
that the water in-a  well,will be stagnant‘aznd -as- such: ;
not good for drinking purposes: They are against the
sinkingof the well as is'evident. from:the fact that the.
well was made useless by delibrately throwing a dead
animal into it, whereas a. cistern constructed on avhill”
stream is happily utilized” and: accepted by the tribals.
Thiis addltlonal f"mhty wh ch is not-acceptable to the‘
comniunity’ was’ ‘rendered useless as the séntiments of '
the:tribals were 1gnored It is only in'the field of agri-
culturé that the block' could achieve sotie tanglble' :
results. By persistent propaganda and persuasion, the”
block extension staff could . successfully - infroduce’some
of thé improved- agricultural practices like transplanta-
tion of paddy seédlings, use'of improved seeds etc. But’
the' improved type of implethents like buck™ scraper are
net’ useful té the tribal cultivator, as the rocky terraii -
and thé undulatmg slopes of thé fields do not permlt‘
thé use of this ‘levelling nnplement which' can only ber
fruxtfully mtroduced in areas whiere the soil is soft: and

.....

deep ploughmg is p0531ble Whenever these 1mproved: ‘
1mplement s needed repairs they were not ef‘fectxve]y repal- :
red due to lack of technical know-how and non—avaxlablhty '
of-spare parts.  Most of 'the tribals do not even know
the: proper handlmg of thé improved unplements and ds

stich- they are stisceptible: to fréquent repalrs - Unléss-
repaif centres aré .éstablished, at least in the block.

headquarters with plenty of spare parts, these improved .
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. eas. This
implements will not be of any use in these ar ,

is specially true of sprayers.

ield the
Another development work that. did not yw;-?}i cut
expecied results was the construction of anthe land
across the hill stream Dongajole. Most Of has 0ot
under its ayacut is owned by the Muttadar who igation
cultivated the field with the waters from the irr waste.
facility. The money invested in the anicut is 2 o have
The proverbijal lethargy of the tribal seems penefits
made the Muttadar allergic to utilize the full o bring
of this anicut, eventhough he is rich enough ‘1 Pfo'
his fields under wet cultivation. No deVelopmi3 nleadérs
gramme can succeed at village level if the loca .

ch
o 5 . tions whié?
themselves are indifferent in adopting innovatio
are to theiy advantage,

) in the

The pedigree birds that were distrlbutt?d l'nlac' .
village could not survive due to improper feefll’nfées 0
of im?munity against lecal diseases and the rav acity
Predatory animals The tribal has neither the ca::i and
nor the knowledge anq interest to scientifically fe Mc;re‘
hoﬁsc them in Properly constructed poultry Pensesacf-iﬁ'
over the ei{otidbirds are not considered fit for plock.
if e deitjes, This shows that ,the ies il
1d not visualise these diﬁlquligss of -
advance. Lack of foresight resulted in the 108
valuable Poultry, ‘ (rus-
The most important of the new functions e:nfafy'

ted to blocks was the implementation of eleme™

A missio?
education Programmes jn tripaj villages. ¢
school js alr

; illage:
cady functioning since 1956 in the ;h-ich i8
But the schoo] is housed ip a thatched huft,
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badly in need of repairs. This hut does not provide
propet shelter either in severe winter or in the rainy
- season. The block authorities should have provided
funds for the construction of a good hut in order to
provide proper shelter to the school going children.

Eventhough, Madagada is the headquarters of the
V.L.W. Circle, since a long time the Village Level
Worker is not staying there as the Village Level Wor-
ker’s hut collapsed some time back. Thus the villagers
are deprived of technical and general guidance and
the livelink between the village and the Panchayat
Samithi is almost cut off. Instead of depriving the
villagers of 'the services of the Village Level Worker,
the authorities should have got the hut repaired and
. asked the V.L.W. to stay there only.

The discussions with the .block officials revealed
that many of the development activitiés could not be
pursued further due to the indifferent attitude of the
Muttadar (who is also the Panchayat President) in
‘particular and the people in general. But if the Mutta-
dar failed to provide the progressive type of leadership,
it does not justify the discontinuation of the programme.
The block officials could have. tried to build up secon-
dary systems of leadership in the villagé society or they
should have put in more efforts to convince the Muttadar
of the changed conditions of life and the necessity for
a change in the outlook of the Muttadar and the people
as well. This requires missionary zeal and sympathetic
understanding-of the psychology: ‘of the tribal which is
sometimes lacking on the part of the samithi personiel.

The above analysis of the implementation of
Community Development Programmes and works reveal
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: 'aithé:;achievements‘ and * short-comings in the, proﬁessﬁ‘f{
© rtransforming the village society, ,The programmes. t;;:'ak
' ;.ére:undertakqnvin. the:village throw.light on the _-:.‘Y"'-;‘e_
- zand- étn.ong -points 'in-.v_ol,ve_d»;in,;the;zpregf.amm‘?{lmn o

mentation. proeess. -The : success | .of - §@;quvi9f '=,t5h¢::P{ '

- :grammes can'be attributed io:- S I
" Brammes LtLonted fo et
" " 1. Correct assessment of felt needs.of the-Pe,O.?.d
, ot S e asd - methods
, -2, . Proper Introduction -of frlmplff?vﬁfl ,,I‘?"ff,.r-éc_
+ - Jithout coming into conflict with th traditional B
Cotiegs: VT T S L
S - S - ‘ nong
23, Persistent persuasion.and, propaganda amork

s 1OP*
.~ thepeople highlighting the :advantages of. the__ugi_e-\,'?% P
omeatworks, - : ) x

: The causes: for the  failure of many a PFogizd
| mme: t6. achieve their’. purpose ¢an~ be -attribv .
Y01 indifference to the felt nceds. of the speople 2%
.n.fim-re_:a-lis‘t-'ic plans, .2, -defective .téchnical g-uidamce,\”afo
-+ design; 3. inad'é'quate"lprov‘isi’on..foi: thé.mai-nt?emvnceéhe
- Wotks - alteady executed and, .. 4. disregard for »“fgh'e
- ‘riraditional customs,. secial . values and attitude. Q‘fvf-' ’
_\::-‘cdmm}un-i{cy for which the, programmes are intended."

: -”.',-_‘%.'To.cl;lay Mf‘?ﬁ?’gada ‘Presents. a ;pathetic pictur ?1': f
vabasidoned development programmes. The half-fints iee
»"Common Facility Centre, dilapidated. Maternity Qe9ro-
7884 the damaged apiout crand o monuments ,
s ostie, planning with o gotiom.up. provision
: Maintenance and Iepairs. vv-’ll\/[-oréolver, .the ,b1f00k”i5*"eén
“tohave tried 1o jppyyenit t00:manydevelopm®?

5 PrOgrammes . a4 5 time, Thjg _naturally Ies‘s“lted.

--diffusion of, effort, . The  programme, conld have -f%
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better if thé planners were to concentrate upon a few
important ~items of developmsnt -~ like "Agriculture,
Animal Husbandry, Irrigation -and. Education. This
would have helped’ the Block to conserve the energies
of its personnel and financial resources for the intensive
development - of the main stay - of the people, After,
achieving convincing success in the ‘major - fields of
activity,” they could have slowly developzd the other
facéts of their. lifé. This approach would have -provided
4 solid base on rwhich the process-of cultural trams-
formation could have been nurtured. :

+ . Even prier tc} -the introduction. of Community
Development Programmes certain  agencies of chahge
have been operating in-the tribal areas: Thase ‘can be
broadly classified inte Government agencies and private
agencies. While the former is represeénted by the-various
departments like Revenue, Forest, Social Welfare,-etc;
the latter comprises. of the plains people, who came’in
search of a livelihood and settled here as agriculturists,
businessmen; money-lenders etc. The Government .de-
parments have been working here for pro‘ecting the intere-
sts of both Goverament and tribals in land and forest,
whereas the plains settlers immigrated to.these parts
with the selfish motive of exploiting the tribals to their

/ﬁdvantage. Thus the activities of the plains settlers
/have always beéen detrimental to the social and economic
advancerient of the tribals. ‘

On the other hand, there is' a gulf of difference
between the activities of Commiunity Development Blo-
cks and. other Government Departmental activities.
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. ' er'.nme“t‘
he major differerice between thg 'prev1oust (;-;SZgramm‘?
o I'l;:igs and the Community Dévélopmen rdination if
?sc ttll;,;t the former lacked coherence agd 1(‘3(1‘;21' has been
their respective activities where.as the ta welfare Drog
making concerted efforts to 1111p1€3‘1?nenthe blocks aré
ramimes in a planned way. Moreover, ey than thfi
better equipped both with men and m;) ey speal
prévious Governiment Departmenf:‘si Rei Jopmént Pro-
ing the achieveraénts of Comm‘umt)" De‘;lievemén'ts o€
gramres are more striking than‘ the ach's is becaust
previous Government Departments. Thi ade isola”
while the former Government Departme‘n@ Jid shreds,
ted efforts to develop tribal areds in patches beén aiming
the Community Developiment Programime haS: pol areas
at the integrateq development of all the tri -
, itie Commv
In the preceding pages the impgct‘Of th;’ dccultulf'e
nity Development Programme on the !lfe ata'ilf Now
of the Madagada villagers is discussed 1n 'di}oiverilmen
let us examine the contributibn of other GO

culr
, cess of
departrients ang the plains settlers to the pro

ture change in the village.

d
ch_ku-ﬂ.
The opening of ‘the Visakhapatnam ) dlﬁi mead’
Road and the consequent introduction -of vmothese V‘-'Ha:
of transport 1jke buses, jeeps, ete., brought ﬁe Gover®?
£ers into close contagt With the activities of th nbourin®
ment departments and the cylture of the. n?]gsﬁnkara—
Plains people. The OTganisation of shandies 11?n the
metta .and Araky villages which are located O
toute facilitateq ith

oduct®
of the plains Mmater,

: rodt™
® diffusioni of the finished P Many

. village.
ial culture jnto the villag
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of the non-tribal material culture traits, like brass
utensils, ceramics, glass-ware and agricultural imple-
ments such as iron crow-bar, spades, axes, plough-shares
ete., found their wayinto the tribal households of the
village. The few plains settlers living in the village
and the visiting Government officials served as models
to the tribals for a new way of dress and decoration.
The traditional dress of the men and women are slowly
being replaced by the plains pattern of dress. Previously
the men used to wear lion-cloth and the women used to
wrap.a saree round their body from above their knees
and tie it over their shoulders. Mem and women
were not accustomed to wearing shirts and blouses .res-
pectively. But nowadays many a man is found wearing
dhoties and shirts while some women are wearing blou-
ses which are available in the weekly markets. This

changed pattern of dress is more marked among the
younger generation. Still a large number of adult
tribals are found wearing their dress in the traditional

pattern. Many-of the tribal women are using the plains
products of'decoration like cheap cosmeties and brass
and rolled gold ornaments which are offered for sale in
the weekly shandies. Even in their -drinking habits a
marked changeis observed. Nowadays many of the
tribals of the village are habituated to drinking coffee
tea and illicit liguor which are readily available in the’:
‘shandjes and the village as well. At least two families

o-f the plains settlers are engaged in illicit liquor dis-
tillation in the village.

. A degree of change is also noticed in their occu-
‘Pational pattern because of the activities of both
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he tribals
Government and plains settlers. Som;a?lfw;y projest
are engaged as labourers in D. B. K.The Aotivities of
work and in development w‘orks. supplementay
Forest Department are provid111g Fhe-n-]‘lbals have been
occupations. A few of the Valmiki tl;) s are raising
engaged in business. Some of the triba o guidance
coffee plantation on a small scale under

. obility 18
of Forest Department. But thejr occupatloils‘;li?; is foun
very limited and temporary as no marlfed E;uagers' still
in the occupation] pattern of most of thf.: Vminol' forest
agriculture apg’ collection and sale Of'qin and sub-
produce constitute the most impor1_:a11t_ mcers‘-
sidiary occupations respectively of tlie villager:

T ir beha-
The most striking change is cvident-in '1:?1:11311 an
viour patterps and - attitudes towards plai more
Visiting officials. The viljagers -aro e past. T
prOvér‘bial meak and submissive tribals of

d
ihglal
R he trlba
frequent contacts and interactjon betweeﬂl:tiOns. lhe
the non-triba] resulted jn intimate re

tribal may be
visiting official
tribal villager
the Visiting offi
and Co-operate

ds

indifferent and suspicious tOwgrnce the
S but he is not afraid of them. ntions ©
is convinced of the good ultewih i
¢ial, he will very closel}"mo"ettlers - h‘j
in his work. The plains sed bus.inﬁs.sr
are mostly agriculturists, money lenders ?I[lgal’S- Thei
men exercise g Parasitic hold over the triba

the advan—
e . . o

Intimate apq friendly relations are always t

tage of the Plains me

n, . the pro’
‘ _ in ing
Some of their social customs are also I,ldl'
cess of transformation

Al sta
because of the long.
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influenice of the advancéd culture of the plains people.
For example, the custom of marriage by capture is fast
vanishing among the tribals.. Nowadays marriage. by
capture lacks the elements of force and surprise. Only
a few of the tribals occasionally resort to pre-afrranged
mock capture if the bridegroom is not rich enough to
bear the marriage expenses. '

" The hard core of their culture-religion, seems to
be undergoing some superficial changes due to the influ-
ence of plains religious practices. To fix up an auspicious
day, the tribals of the village consult a plains Guru.
They are also found- observing some ‘of the plains festis
vals like Deepavali, Sankranti et¢.  But they have only
adopted the name of the festival without following the
ritual implication ‘e.g., the Deepavali observedin this
‘village very much differs from the Deepavali, observed
in the neighbouring plains areas(vide Deepavali festi-
val) In some years the villagers celebrate Deepavali
festival either in advance or after the celebration of
the Deepavali festival in plains areas. Some of the
Bhagatas and Kotiyas are found wearing sacred threads
under the influence of plains Hindu religious Gurus.
The tribals are still propitiating their traditional
village deities and are following the same rites and
rituals in worshipping them. Thus the plains religious
practices have only touched the fringe of their religious
sphere of life without disturbing its core. While all

s igious life remains a cultural lag.

The above microcosmic stud
. y of the dynamics o
culture change in the village shows that inspite of fhg
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miitifarions Activities:of 4hi.varions agencies: of chan®
the'stiucture 9f the village-society could nat- be zadi:
celly.transformed. Eventhongh the Comaunity Develops
teat Progtamtie-coutd not make:a reat feap. forvardh
yPe it eould sake the villagers  consoious of- the: T4
theme of planined progress. Perhaps. ten years: is 409
short a period to bring these.segially. and egonornical
backward people.on . par with the. mere -advanc®d

ple.of & villages,. However, the ball - is: &

. et g RS me t.hetflba

in.of progress. =
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TABLE 1

] . Ltion
Commimity-Wise Distribution of the Village Populat _

S e U F R ; No- 'o‘f '
Sl.  Name of the No. of House-~ person?
_No. Community holds @ _
o @ T ) —
TRIBALS °
188
1. Bhagata 48
: 966
2. Valmiki 51 o
S 66
3.  Goudu 14
10
4, Gadaba 2
12
3, Kotiya 3
_ o
6. ‘Kopda Dora, 2
o R - 12
7.. “Ghasix . 3
. . 18
8. Porja 6
NON-TRIBALS:
- 61
% Kummarj 12
7
10. Kaiju 1
9
1 1- I{an~15a1iv 1
] ' 12
12 Sundj : o
: 2 e
————— : ] 672
o Total; 145 /
i S : = Ga'l'led‘

* 4 T =z ‘ »
Ghas‘l_s are not declared as Schedyled Tribe but the¥ e
tribals by Ahthropol‘ogists.
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Statistical” Tables
TABLE 4
Literacy Levels (Age-Group=Wise)

Agesgroups  Literates . Srudied apro 5eh | Total .
- (Years) - M. | F - :. >S't'-and~ard~F‘ - .Lif.e-ra‘l'tveé'
M ® s @B ®
1-10 2 2 3 7
11-20 3 2 I 6
21-30 6 6
3140 1 1
41-50 1 1 1 3
51-60 -
61-70' 1 1
71 and .
above
Total : 14 5 4 17 24
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. Muadageda |

TABLE: 5
Land Ovmership-Community-Wise _
S - Tandless
Sl. Nameofthe  No. of familics. No. of s .
No. Gomml_xni_ty< _ possessing land ™y "
) @ - — 7
TRIBALS

| ‘ ' 15
L. Bhagata 33 '
: ' ' 14
Valmikj 37 i .
| Gouduy 9 , 2..
Gadaba' o e ™

2.
3
4 - .

" 2.,
5. Kdtiya 1
6. Konda Dora
. s ;
7 Ghasi :
o

Porja 2
-N0N~T,i_<IBALs .
°9:
10,
11,

N
2- L e
1
Kapu .

Kummari - -

: 1
Kamsalj _

12, Sundj

T T T 57 ;
TOta]: 88 /
\ - —




Statistical Tables

TABLE 6
DlStl‘lblltlon of Land—Type—Wlse and Commumty—Wlse

;

Sl'e Nam‘g‘ o_f the™ Extcnt of Land Cultwated Total
Na. Community’ Dry Wet + Podu. * Acreage
Acres Acres . Acref

o e e @ 0 "’f'_i,ﬁi"

TRIBALS .
_Bhagata og500, . 12000 © 400 403-00
Valmiki 5200 - 2850  15-50 9600

-t

Goudu 2500 10-50 . o . 3550

Gadaba A ' -
Kotiya - _0-50 e V 0-50
KondgDorz : : 100 300 100 500
Ghasi .- '
Porja 4-00 1500 5:00" -

@ oy o R w f9

NOX-TRIBALS _

' 9. - Kummari . Ca 1400 - Jet Ix o ._l;"-(jo
{0.. Kapu . o
1., Kamsali -

12., Sundi 11-00 6-00 17-00
. . . L. L o . . A

Total + 37800 . 17050  20-50 569-00
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Statistical Tables
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Madagada

TABLE 11
[ncome of Village Households-Source-Wise
S centage *
15\'110_ } Source Arat{):x)lt Pelt‘he_'fﬁ/f
Oy @ o (3) @
1 Agnc!ul-tu-re 41,220 '
2. Agricilltnral Jabour 16 030 L " 1640
3. Mmor Forest Produge 8,240 . 8'467.’
4. Forcs,t Labour 3,505 . e
5. Othebss 28,395 2,10
Total: " 97,390 ‘T?_OO/
i — - : . ] ) ‘,{icr);:"
*Others mclude casual labour in D. B. K. Railway, Port
Gold’smxthy ctc. ‘
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Statistibal ' Tdbles
TABLE 12

Dlstnbutlon of Honseholds as per Income Groups

Income rou .. Percentage to
g P g

No. of Households h " the total No. of
(Rs.) S Households

(1) B e e, .. - (2) cereme s e ER P (3)__.. :‘..k -
<200 2 1.3
201400 2 17.94
401600 49 33.79
601:-800 24 - 16.55
801-1000 19 " 13.10
1001-1200 10 -,6.90
1201 and above 15 - 10.34
 Total: 145 U 10000

19557}



- Madagada
TABLE 13
Expenditure of Village Households-Item-Wise

I
Amount Pcrccn(‘a(ga‘i to
\f Ttems of Expenditure spent the to "
e ' (Rs.) expcrldl'-‘UI
IRt , FOOé,Af;l({l ‘zix;é-light " 60,965 57.92
% Clothing 13,375 12.71
3. Social and religious o
Co- ceremonies 10,165 9.66
% Drinking 7 485 REAY
)
5 'Smoking 5,601 $ 5.5
6. Cl’lltiva[iOH 5 945 5,65
b
7. .~Rc-dllmp(i0n of dCbt 1,535 . 1.46
8. 'Edqcatibn 185 0. 17
. Total 1,05,256 100.00
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Statistical Tables

TABLE 14
Distribution of Households as per Expenditure groups
-'Expeﬂditure‘_a-oups No. of House- Pc'rcenlage to the
(Rs.) holds total households
- (1) @ (3)
< 200 1 0.69
201-400 12 8.28
401-600 52 35.86
601-800 29 20.00
801-1000 | 14.48
1001-1200 14 9.66 :
1201 and aboye 16 11.03
Total: 145 100.00
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Statistical Tables
’1~‘A‘~BLE- 16
Dlstrlbutlon of Indebted Honsehold

S1. Naine 6f° the‘ . I N 6. of House:’ T Extefit of ”
No. Commoumity . 2B “Debt
@

V(l) - (?) T ,- ,‘A,. - ._._(3_) TR B B —

L , Bhaga;'ta- - . ERSREE e 7’..050, PO
Vs AR %

s-Community-Vyise

_ Vélmiki ‘ o

Ghasx N . l« I
Kotlya . L g0
Goudu v '. | ,::‘ " . | 1’935

' :konda Dora ‘, I . r};_, 'I,'l - _;q - Zzz'
Gadaba ‘ - )

Poria . v i

NON.TRIBALS -
9. Kummari 2300
10. Kapu 200
1.  Sundi ,:é

12, Kamsali 300 .
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Madagada
TABLE 17
Source-Wise Distribiition of fndebted Households

Percentage to

. 8l. Name of the source ~ No. of house- the total in-
No. . bolds borrowed debt}fdl(lllouse- :
olcls

o (2) (3) )

1. ?rivate money lenders (70) - ee3h ’
a) Tribal 33 39.76
b) Non-triba] 37 44.58
2. Block Development Office 8 964
3. . Co-operatye Credit Society 2 241
4 Friends and relatlves 3 4 3.61
.
B Towal: g3 100.00

200



Statistical Tables

TABLE 18

Purpose-Wise Distxrvibution of Tndebted Households

Percentage’ to the

o, Pumers No- P ol
W @ ® )
L. Ag%icultural operations 13 " 15.66
2. Pu?ehase of bullocks 14 16.87
3. Family maintenance 48 57.84
4. Social and religious
ceremonies 6 7.23
5.  Redumption of debt 1 '1.20
6, Hbl.ise constrfL—_’:/_:L
Total: 83 100.00

201



Maddgada
TABLE 19

Distributibn of Households as per Value Groups of Assets

e —

- VS BTy RS solds

ARs) e B .

Q@ e -
<200 24 93.45
201-400 28 19.31
401-600 15 10.34
601-800 3 9.07
801-1000 14 9.65
1001-1200 e 5.52
1201- 1400 . 4.83
1401-1600 . 276
1601-and above 3 99.07

— e
Total: 145 100.00

T



Andelu

Bariabusbadin

Barika
Baro-bai
Bhairav Devta

Bentha karra

Bodo korabar
Chakonda

Challan
Chennapattaro

Chodi
Chondisagh

Darbha

Dharma Din

GLOSSARY

Brass anklets

Pig sacrifice day. The first day of
Dumba worship undertaken dur-
ing Deepavali by the Valmikis on
which they sacrifice a pig.

Village servant.
Twelve Elders of the village or
Tribe level Council.

A male village deity

Long cane stick used in ceremonial
tug-of—war during Gangadevudu
festivql

he 10th

Ceremony performed ont
day after death

Edible wild leaves used i
preparation of curry

n the

Village servant
Edible wild leaves use
preparation of curry
Small millets
Wwild leaves Us€
tion of curry

A kind of wi

thatch .
Charity Day-Second day of Dumba

worship undertaken during Dee-

203
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d in the prepara-
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Dumba
Dyad-i .
Gangadeiudy

Gay Marbar Dip

:Gedde—Uttai'bar
Gor‘avaga‘;du '
Guru
Khadduys
Koijlarj sagh
Konda Kanduiy

K;Ondrﬂup_ool

Moond Kajbar

Nangazmkand.a
. Neshtam

Madagada

pavah fesiival by the. Yalmillgz
which they spend in giving a

to others, S
. Ancestor spirit.

Deepavaij.

"A male village dejty

Cow Sacrifice Day-Third dayt If:
Dumba worship on which

. Valmikis offer sacrifice to the

ancestral spirits during Deepava
festival, SR
Puriﬁcatory ceremony - perform

* after the birth of a child.

Spirit Doctor, _
Priest for life cycle ceremonies, |
Bangles,

‘Wild leaves used in the pFe,p'a'
Tation of curry _ |

A variety of redgram grown 11
hkilly tracts. :

Wild flower used jn the prepara-
tion of curry. ' ;
Head Eating Day-Fourth day I? .
Dumbq worship during which 'thé
Valmikis ceremonially eat t'le
head of the sacrificed cow wh !
celebtating Deepavali festival.
Wild tuber eaten by the tribals

Ceremonia] bond-friendship ente-

! -val.
red jrito during Gyramma festiva
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Oldi-pitha-sibar
Pilasutrani -
Pindikanda
Pujari

Rambi -

Sama
Sefvalli

Sirikandulu

Turgaikanda

Glossary

' Céfémbny performed on the third

day after death..

~Indigenous Midwife.

Wild tuber eaten by the tribals.
Priest of the village deities.
Wild bird whose flesh is not eaten
by tribals as it isa taboo.

. Small millets.

Edible wild leaves used ° m the

preparation of curry.
" A wvatiety of redgram grown in

hilly tracts. ‘
Wild tuber eaten by tbe tnbals

1205



BIBLIOGRAPHY

Dub, . C.

Dube, §. C.

Gupta, 5. .,

Madrag Govern—
ment-Rura] velfare

Department

Madrag Goverp.
ment,

Majumdar, D. N,
Marrr'ott, Mckim
Ed.

Veerabhadra Rao, K.

Indian Village, Routledge anﬂ
Kegan Paul, London, 1959. o
Indja’s changing villages, Hum ‘
Factors ip Community D9Y¢1°pd
ment, Ldndon, Routledge an
Kegan Paul 1.tq. 1960,

Ap Economic Survey of Shamas-

i1 o
pur village, Asia Publishing House
Bémbéyﬁf 1959, .
Final kebdrt of the Special For
est Officer attacheq to the Tearm
of Experts for the Agenc.y Dev:t
lopment ip West Godavar 1 Eath
Godavari, Visakhapatnam Sou ¢
and North Dists. Government o
Madras, Madras 1952,
Gazetteer of the Visakhapatnam
District, .
Caste apg Communijcation in an .
Indian Village, Bombay, Asia
Publishing House, 19¢2.
Village Ingia,  Siuqios in the
Little Community, Asia Publish-
ing House, Bombay 1961.

€port on the Agricultural Sur-
VY  of the Agency Tracts,

Government of Madras, Madras
1952,

206









