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Preface

Trihes of Orissa. comammg cthnographic accounts of different tnbal
communities of Orissa was brought out by the Scheduled Castes and Scheduled .
Tribes Research and Traming Institute in 199 The main objective was to acquamt
the development administrators with various tribal traditions. custons. soctal and
cultural nstitutions. and enable them in  implementing culture  friendly
development  programmes. Most of the contnibutars to this valunke  were
researchers of the Institute and schalars associated with Individual scholars have
based thewr articles on field researches carried out amung tribes and also made use
of secondary source materials The book has been found useful by of agademigs,
researchers. planners, administrators and development scientists The ook wis 50
much in demand that 1t is now out of stock Al the capres of this publication were
sold aut by 2000 Considerng its utility and demand it was degided to bring aut a
reprint after getting i revised, updated and re-edned

In the second edition, efforts have been made to update the demographic
figures of individual tribes and ncorporate other relevant data  Descriptions of
individual tribes have been made in respect of the follawing ethnographic aspects
the tribe. its origin and nomenclature, its population and distribution in Orssa.
language. social strugture and orgamization. cultural charactenistics. religion and
rtuals. traditianal pohitical system and diacritical nstitutional features By reading
about a particular tribe one gets a halistic picture of the tnbe and understands the
distingtiveness of the tribe

Even though empincal rigour 15 lacking n some plages and ethnographig
details are madequate the boak nevertheless guides 1s readers how to deepen thew
understanding of the tbe One cannot claim that everything that pne needs o
kngw about a partigular inbe of Orissa is found here in this book One gan hpwever
safely ¢laim that it serves as a base level reader and helps open a w indow to the
tribal world of QOrissa

According to Artigle-242 af the Canstitution of Inda. Orissa i home to s
many as 62 Scheduled Tribes 1o the ethnographie map af Indi. Onssa ogccupies an
important plage, for it 15 mhabited by the largest number of tilbal communities as
compared ta the other States and Unipn Terntaries and 1t also has the largest
concentration of tribal people next to Madhya Pradesh and Maharashtra The total
Scheduled Tribe population n the State, according to the 1991 census 1s 70.32.214.
which accounts for 22 21 pergent of the total population of the State. The tnbal
populatign of Orissa constitutes 8 08 percent of the total populatian of the country

The tibal communities. in varying congentrations. are found almost 0 all
the districts of Orissa Their papulation 1s very large n the distnigts of Mayurbhan).
sundargarh. Koraput. Nawarangpur. Rayvagada. Malkangin, Keonjhas and Gajaptt
and very small in the distrgts of Kendrapada. Jagatsingpur, Cuttack and Pun

The decadal growth rate of Scheduled Trbe population during 1981- 1941
15 18 89 percent and that of the State 2006 percent The sex tata of the inha!



population 1s 1002 and that of the State. 971 The percentage of hteracy anong the
tribes 1s 22 31 and that of the State. 49 09

Inbes. such as Kondh, Gond. Saora and Santal are numerigally larger and
are widely distributed  The Bondo Chenchu, Lodha and Mankirdia have small
populations confined to certan pockets

Each tribe has a culural identity of its own The cultural identity and
distingtiveness of each ribe 15 mamifested in its language, social organmization. and
rituals and festivals, and also n therr dress pattern. adomments and art and craft

Tribes i general live in a close relationship wath nature and depend on 1t for ther
survival

Since Independence, singere effarts have been made to bring about an all
round development of the tnbes How to integrate them inta the mamstream of
national life has been a major concern According to the prowvisions of the Aticle-
46 of the Constitution of India, various welfare measures are being implemented
for ther socio-economic and educational develapment Besides. provision of
protective legislation has been made in the Constitution to Em(cct them from suacial
mjustice and all forms of exploitation Till the end of the 4™ Five Year Plan penod.
tnbal development schemes were implemented through SMPT and TD Blocks
From the 5" Five Year Plan onwards, tnbal development gathered momentum with
the ntroduction of a Tribal Sub-Plan (TSP) approach Linder this appruach, Spegial
Develapment Agencies hike Integrated Trnibal Development Agencies (ITDAs) and
Micro Projects were made to focus on the development of the tnbal communities
with gent pergent finangial assistance fram the Government of India  For
development of the tnbal concentrated pockets. which remained outside the TSP
area, spectal projects such as. MADA and Cluster approaches were launched At
present, 21 ITDAs covering the entwe TSP area. 17 Micro Projects for
development of 13 PTGs, 46 MADA Pockets and 14 clusters are operating in the
State

It 1s hoped that this revised edwion of Trihes of Orissa will help
develppment admimstrators, scholars. social scientists and  the public i
understanding the tribes, acquiring knowledge about the society, culture and
language of the tribes and above all in articulating their thoughts and actions i
planning for thew developmeny

| express my grateful thanks to Smt Alka Panda. | A 5. Commissioner-gumy.
Sccretary, STSC Development Department, Government of Orissa for her support
and encouragement in bringing aut this valume | am also thankful o the
rescarchers of the Institute and other emunent scientists wha have made valuable
contributipns to this editipn

P K Nayak
1 January 2004 Director
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Social, Cultural and Linguistic Variations in Tribal
Orissa

P K. Nuayah

Introduction

Drissa 15 home ta a number of different vaneties of tribes OMicially they have bwen
enhsted as scheduled tribes numbering sixty-two  Each tribe possesses 15 du;._lun;l
wdentity i terms of soal arganization, culture, and language The peaple of ong
tnbe orgamge thew soeal relattonships cortam ways. which are distingt from
thuge of another tribe Besides organizing themselves into gertam charagter istically
structured social groups, which are in fact hngal descent groups. they are found tied
to cach other through family, marriage and kimship relationships I speciiic Ways
Often, the descent groups forming a tribe are terrtarially bounded wmis fungcnioning
a8 corporate groups In tems of the tatal cultural make-up. that 15,10 s life-style.
beliefs. values and worldview ane tnbe differs from another Sinularly. the spoken
languages of tnbes differ from ane anather  Except the Ho. Kondh. Santal, and
Saora who have n recent years developed thei seripts. all pther tnbes do not have
seripts of thewr awn, and thus possess anly spoken languages n the unwrittgn form

In order 1o understand the prablem of variation amang most of the tribes ol Onssa.
we first ubserve. at the surface level. that an indwidual tribe has s hill dwelling
division which is relatively different from the plains dwelling or faothill dwelhing ar
plateau dwelling division  This  dualism habitation 15 impartant for - an
prd&l'f._l;ll1du\g of sogial, cultural and hnguistic variatians Similarly, geographic
location, physiographic condition of Iiving. degree of sulation and exposure to the
outer sugicty are pthes fagtors important tor understandimg vanations anmong tribes
Also, the vaneties of adaptive strategies evalved bf.- ndividual tnbes for securing
thew respective cultural wdentities. which have been formally recogmzed by the
regional or sub-regional authorties in the historical past. are important facts and
factors one must bear in mind while investigating intay the problem of vanation
ampng the tnbes of Orissa

Secondly, there are individual tnibgs having their grthno-gyltural vamanons, or sub
tribes. For example, the tibe. Kondh has sub-tnbes such as the Kutia Kondh
Dongria Kandh. Malia Kondh, Penga Kondh cte and the tribe, Saora has sub-inbes
such agLanyia Sapra. Arsi Saorg. Suddha Saora

Thirdly. there are some individualized ibes who can be very comfortably
tugclhcl intg ang vartety In which case each individualized tnbe will be reganded s
a varaton  Although, m order ta understand the vanigties ol nbes o bl
communities we have individuahzed. differenttated and contrasted with sne anothe

at some level one can see striking parallels and close stmilares between and among
them For example, each one ol the tinbes hke the Santal, Mankirdua, Munda HL-.

Kolha can be considered as o varigtion of ong othet '




The prablem putlined above calls for a more comparative understanding. af tnbes.
these should not be studied m solauan The comparisons have to be made at 2
structural plane with reference to data collected and analysed at a histoneal depth
s0 that the social, culural and hnguistic varations amang the tnbes of Onssa can be
brought nto focus Comparative understanding of the spoken languages of tribes
can be used as a pointer to locate the varations n social and cultural features,
which in tum can explam linguistic varations The socal, cultural and hinguistic
parameters will have to be assumed to have bearing on one anather This mode of
observation and path of analysis will provide clues 1o further understanding of the
soctal and cultural formations of Orissa. a regional society as a whole. and ennich
our knowledge of Indan sacicty in general

social Variations

The majonty of the tnbal communities of Orissa are divided into exagamaous clans,
sume having totemic symbols, others being nan-tatemig Saora 15 one of the tribes
which 15 reported to have no clan system but a system of descent groups Known as
hirda, hneage Bonda 15 ome of the tribes having a dual social orgamzation,
atherwise known as moiety system where there is matety exogamy  Koya is another
triles which hag more than twa soeial divisions termed as phratries, and each phratry
in tum 15 divided into several exogamous clans Besides this, the tribes in general
exhibit strong bonds of lineage brotherhgod and i most cases all the tnbal
communities exhibit intense relationships, which characterise members of an
extended family. at the functional level

Among the Bagata the totemic clans arve elephant, monkey, bird. flute etc The
Baiga clan names suggest the locahties with which they disclose thewr identity The
Banjara clans are title groups The Bathudi have clans like snake, conch, wild grass,
wild fruit et The Bhotada haye semor and junior spcial divisions and their ¢lans
are named after some animal species The Bhumia have senigr and junior divisions
and n each division there are clans hke tiger, cobra, goat, sun etc. The Bhumij have
totemic clans like snake. tiger. millet etc The Binjhal have clans hke sun, snake, rice
etc The Binjhia have small clan- ke divisions which are further divided into
minimal and maximal lineages The Birhor have toteng ¢lans The Bonda have tiger
and snake groups The Chenghu clans are horse, goat. banana, hpuse, gold coin etc
The Chuktia Bhunjia have moety-hike social dwisions The Dal surnames are the
clan names The Dharua have ¢lans and sub-clans The Didayr have five totenig
¢lang. The Dongria Kondh are divided intg more than thuty clans, some are totemig
and others are not But each clan hag 1ts ¢lan deity The Gadaba are divided intg
four broad sections, such as. hado. sano, parenga and olaro. They have clans such
as tiger, snake, kite, sun, bear. The Gond have exogampus totemic clans The
Kharia have clans like elephant, tiger, bear, dear, monkey, wild dog etc The Ho
have exogamous totemic clang The Holva have clans like peacock, snake, tiger.
tortoise, monkey, kite etc the Jatapu have exogamous totemic clans named afier
plants and animals The Juang have several clans The Kandha can be characterized
by strong territonal clanship system The Kisan haye totemic clans, such as. tiger,
wild dog, fish, kite, tortoise, crow, mankey, salt et¢. The Kol have several ¢lans,
some are totemig, pthers are not The Konda Dora have clans hke millet, earthen
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vessel, cobra, cow. wild goat etc The Kora clans are tortoise, snake. monkey.
paddy ete, The Koya have been divided into five broad social divisions. such as.
sodi. madi. madkami. podiami and kawist In each division there are clans and sulb-
clans The Kutia Kondh is a sub-tribe of the Kondh and its clan system 1s VEry
functional The Lanjia Saora exhibit strong lineage ties and swsters, even after
marriage. continug to belong to the brother's lineage The Lodha sumames mdicate
their ¢lan names The Mahali organize themselves into several exogamous clan
groups The Malhar have totemic clan groups The Matya have totemic clans like
tiger. snake. goat. toroise etc The Omanatya have totemic clans like, tiger. cobra.
tprtoise, partot, pumpkin, dog. monkey. milk. stone etg. The Oraon have cighteen
clans. The parenga have clans ke cobra. sun, tiger, vulture, bear. fish et The
Pentia have clans like sun, mankey, tiger, cobra, laitoise ete The Rajuar have threc
exogamous clans hke, snake, conch and tortoise. The gantal are divided into sev eral
exogamous totemic clans and sub-clans All the Sounti belong to one totemic
group. that i5. snake But this totemic group is further diided nto a number af
exogamous clans The Tharua have clans hike tortoise, creeper etc

Although people in tribal societies live in nuclear households, they hke to maintain
family relationships at the extended level In most of these societies there are
practices of one man marying several wives, and hence palygynous famihes are
found among them. Usually men of high social and economic status go in for
multiple wives But there are variations in the made of residence of the co-wives
For example, among the Koya, each wife has her separate dwelling whereas among
the Dangria Kondh the co-wives share anly ong dwelling

Cross-cousin marriage (direct or indirect), wherting the degeased elder brother's
widow, and marrying wife's younger sisters (direct or indirect) are a few practices
found among mast of the tribal sucieties. However, the relatianghips by descent and
marriage are clearly reckoned with Marmageable groups are distinguished from the
non-marviageable groups. In most cases they marry always outside the clan or chan
like descent groups But in all these practices significant varatipns are noticed
However. these variations are regular in nature and they follow an order The
kinship terms of address and reference follow a systematic order in one ethnig
group A comparison of kinship terms between tribes, arranged n a systematic
order can reveal the variations Vanation in kinship terms can reveal the social.
cultural and linguistic variatigns tpo  Kinship 15 an area where anthropologists and
linguists gan collaborate prafitably

Cultural Variations

In the settlement pattern and house type each tribe exhibits 1ts uniqueness of
identity. The Kondh (Dravidian) settlement strugture 15 ingar. aranged M rows of
houses. All the sections of the Kondh, like the Dongria. Kutia. Maha, Pango do
have a linear pattem The alignment and anentation of any Kongdh village n relation
to the shring of the earth goddess and sun god 15 same every where The shrnes
dedicated to the two deities are found centrally located within the settletent placed
lingally between two rows of houses All the sections of the Kondh fallow one basi
maodel although they exhibit variatigns to o cenam degree All other tribes of (nssa

i
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have scattered settlement pattern where the houses are found spread out and keep
distance from each other One can say that all the Munda spejiking tribes have
scatteved settlement structures However, each Munda speaking tribe mamtains 1ts
own structural arrangement  But the variations noticed among them could be due
to cross influences. convergence and divergence  Similarly. the house type and
architectural plan of the Kandh houses are dissimilar to that of the Munda group af
tribes. Variations mn house types among Munda group of tribes are quite discernible

Tribes ke Bonda. Dongria Kondh, Juang, Gadaba. Koya, Lanjia Saora, . Santal
etc exhibit their distinctiveness in their clothing. adornments, hai style From the .
very look of'a man’s wear or a woman's wear ane could know which tribe he or she
belnngs to. However, from the men’s wear and women's wear of some other tribes
une canngt be s0 certain as to thew identities Nevertheless. cach tnbe has its
pecubanties

Bonda © Malg Wear: Femgle Weqr:
Gasi ( Lo cloth) " Ringa (shont skirt)
Gunlei (Dhoti) Ampa (Scarf)
Mpa (Shawl) Rinamba (Bead fascines)
Shaka (Black shirt) Lubeida (Bead necklace)
Turabu {Forehead band) Nisangu (MNeck band)
Sungurei (Bangle) Jungjunglo (Ear ring)
Sumrai (Rinklet) Sungurer (Bangle)
Titi-sumral (Armlet) At (Finger ring)
Arti (Finger ring) Limbila (Ear bolt)

Gige (Waist chain)
Samba (Armlet)

Dongria Kondh  Male Wear Femgle Wear
Drilli (Lo cloth) (Ganda {Sharee)
Kadi (Cloth/Dhoti) Kapadaganda( Embroideredclath)
Kapadaganda( Embroideredelath)  Sipna (Har pin)
Sirem (Mini ¢comb) Chipna (Hair ¢hp)
Murma (Nose nng) Aska (Haw pinj
Murma (Ear ring) Murmga (Nose nng)
Kagudika (Neck band) Nanguh ((Ear pmament)
Atasuta (Wast cham) Murma {Ear ring)
Singdisapa { Finger ring) Kagudika (Neck band)

Mekodikg (Bead nec klace)
Takamekodika (Coinnecklace)
Atasuta ( Waist chainy
Teduapaja (Flat bangle)
Kayapaa (Thick bangle)
Mitapaya (Thin hangle)

Andu (Anklet)

Puyu (Finger ning)

KenduKah (Toe nng)



Santal

Lanjia Saora

— =

A majority of th

Male Wear.

Kacha ((Dhotr)

Liyu {Shawl)

Bark { Shawl)

Taren (Napkin)

Dota (Shirt)

Andar (Trouser)

Pagara (Ear ning)

Muchipagra (Designed ear ring)
sudum | Finger ning)

Male Wear

Tarbalukab (Lo gloth)
Jeludkab (Red lion cloth)
Jingna (Chest wrapper)
Gudakab (Mapkin)
Gurusaina (Shawl)
Redredbub (Turban)
Dupubid (Feather bunch)
Kadu (Wnistlet)
Gitgitsun (Mose ring)
Pirpiria ( Ear ring)
Ekongsika (Finger rng)
Rajangtang (Whitebead
Mecklace)

Jatang (Black bead necklace)

Fermale Wew

Luguh (Sharec)

Jakit (Blouse)

Denga ( Lainglath)
Khandaluguh (Sharee)
Heleluguli (Sharee)
Sinduriugul {Sharee)
Silho (Hair clip)

Sudpasi (Hair pin)
Chaunriz { Tussel)

Pagara (Ear nng)

Fulli { Mosering)

Malla | Necklace)

Baju ( Armlet)

Tipajap (Armlet)
Balasakam (Flat Bangle)
Sutulsakam ( Thick Bangle)
Jhamar (Waist chan)
Pajap (Anklet chain)

Paimi ((Anklet)

Mudam (Toe ring)
(iatungkab (Skirt)
(Garakab (Tricoloured Skirt)
Turtudiha ( Black cloth)
Duinakab (Skit)

Jingna (Chest wrapper)
Lankasul (Hair ¢hp)
Pachasul (Hairpin)
Kudum (Nose ning)
Pirpiria/ Angulu (Ear ring)
Daidailod (Ear ning)
Tanaguru ( Ear plug)
Andudaka { Lobe nng)
Tangam (Bead necklace)
Tututang (Mecklace)
Jatang (Blackbead necklace)

Paturmatang (Red bead necklace)

Kaddu { Wristlet)
Laladkadun (Bangle)
Enkst ( I-‘inE:r ring)
Enging (Toe rng)

e tribes take fuod and drinks quite similar to one another Yot

variations are noticed in thewr methods of preparation The food habis. tems Of
dmly food. and ceremonial foods of a few tribes of Onssa are give! below to
facilitate a getting a broad understanding of their varations
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Trbe

Bonda

ltems of staple food/supplementary food/Condiments/Ceremonial
food/drinks

Chaula Bhat (Kernja). Suan Bhat {Rignja). Mandia Bhat (Sameknyal.
Mandia Pej (Intira). Kanngu Bhat {Pnunu-inga). Maka/Jahna Bhat (Janha-
Knya), Pakhala ({yatur)

Bir {Ruma), Kankada Akht (Punui). Jhudunga (Gibenga). Dongrant
{Musun), Harad (Lubumga)

Bhaji Sag (Nosembu), Madranga {Sulunter). Purunt Sag {Satioby, Pita Sag
(Nturun), Kantabhap {Girain-Sembu). Khata Sag (Punsu-1lw Lur-gb). Sun
Sunia {Gurumu-indak)

Baigana (Yom), Simba (Mender). Tomato {Bheja). Kakudi {Sorlal), Boitalu
{ Kumuda). Kadali (Unsuguda). Amrutbhanda (Amrut). Jhudunga
(Gabenga), Pigja (Tubrsun), Chhatu (Ntur), Baunsa C*hhatu { AaAatur). Pin
Chhatu (Lontui), Bali Chhatu (Gayamgatui). Jamu Chhatu (Gubutu).
Marnicha (Marching), Ada | Aada)

Kandmula (Etakolob), Karadi (Le), Torkai Kanda (Ntarlabj, Simili Kanda

{ Kinra-Lob), Pita Kanda {Kunru-Lob), (

Ripe mango (Uh), Panasa (Kunsuin), Khajuri (Dulura), Khajun Kanda
(Laruk), Tentuli (Tintim), Kusm Phala (Gwang), Mahula { Boh). Poder
Phala (Bulkur)

Manda Pitha (Kirimtoi). Mandia Pitha (Boluk Sam), Mandia Gun { Lukur-
Samj

Fish, dry-fish and meat of Kutra (Sulup). Ming (Elam). Thekua (Gulu),
Jangah Musa (Lotaur), Sambar (Saram), Hanna (Smedak). Gayala
(Burutan), Godhi (Guboi), jhinko Mansa (Gisinre), Gar Mansa (Gontan),
Ghusurt Mansa (Gubu), Chheh Chhua Mansa (Anbme). Chheh Mansa
(Gime). Mendha Mansa (Senda) )

Mahul Mada (Beh-Sagur), Guda Mada (Gud-Sagur). Kusum Phalay Mada
(Gwang-Sagur), Jamukoh Mada ( Kude-Sagur). Panas Mada (Kunsui-
Sagur), Khagun Koli Mada (Bulura-Sagur), Amba Mada (Uli-Sagur).
Bhalia Mada (Nsoi-Sagur), Kadah Mada (Unsuguda Sagur). Chaula Mada
(Kunk-Sagur), Salap Mada {Sapung). Handia (Pendam. Landa)



Kondh

Santal

Kandul Pej. Moka Pej. Kolath Pe),

Maka. Kandul. Johna,

Barada Sag. Sitikusa Sag. Konta Sag. Sunsuma Sag. Modranga Sag.
Mahula Phul. Gonjer Punga. Kusa Phul,

Kaina Manji. Borada Phala, Simba Manj.

Kanda.

Baigang (Seb). Piyo. Lanka. turmeric

manga. Jack-fruit. Sadekanga. Sreok-Kanga,

Johanpit Pithy

Chingudi Sukhua. Kukuh Sukhua. Magur Machha. Pita Machha. Chengo
Maghha, Godisa Maghha, Kankada. Birudi, Mohu Pok. CREs
Handia. Bear from rice. maize, millet. Johna, Suan

Khajuri, Tala. Salap juige, ‘

Bhat (Daka), Dali (Dal), Handia (Handi), Basi Pokhala {Baske-Daka).
Garom Pakhala Bhat (Lol Mandi)

Kolatha Dali (Kurthi Dal), B (Rambda), Mug. Horad (Rahed).
Ghonghara, Jara. Nadka,

Baigana (Bengal). Kokharu (Kohanda). Lau { Hotad), Jahm (Jhinga). Bilan
Baigana (Bilat Bengal). Kolara (Karla), Amrut Bhand; {Ambant). Bhends
(Bhundi), Khamba Alu (Hatjanga Alu). Kandamul (Baser Aluj. Sgana
Chhumn (Munga Suti), Lanka (Marich). Luna (Bulum). Piyo, Rosun, Jira.
Tejapatra

Chhatu, Putua (Lat) or patra Ppda Sag. Chhatu ar Machha

Poi Sag (Purai Ala). Sajana Sag (Mun-Gas). Kasala Sag (Gandhn Alay),
Kokharu Sag ( Kuhunda Ala), Khatg Palongo (kaunra), Saru Patra {Seru
Ala). Kanchan (Sinala). Bhoden Ala. Matha Ala. Nordok Ala. Saga Bhoja
(Ala-Korha), Khata Palanga { Kaunra Ala). Tentuh (Joy), Jongah Sag (matha
Ala), Pita Sag (Pit-gini)

Amba (Oaul), Amda (Salma). Pongsa (Kunthau). Rajkoh {Raj-Wada). Bora
Koli (Didha-111), Kusum Phala (baru), Jamu Kol (Kud). [Dvmirt Phala
(Loaa), Kendu (Dinily, Charkgh (tarpb). mankoda Kendu { Maka! Kenda).
Kadah (Kawra), Kamala {Jambir), Nima Phul {Nimah).

Machha (Haku), Manso (Jil). Sukhug (Suka),

Mahula Syha (Matkom Tiki), Tentuh Manj (Jojtan). Simuli Phala ( Edel).
Baidanko Mula (Korse). Kontasela Mula, Mahula Muan { Matkom Lathey
with Bajara Khoe (Jhanjoda Khoe) or Mokka Khai (Janana Khoe). Mahula
Khirt (Matkom Let), Manso Pitha (Il Pitha). Manso Khin (3l let). Mansa
Polau (1 Soledaka). Genda Pithy (Gonga Pithay, Genda Khin (Gonga ler),
Panasa Tk (Kig Muly + Tentuh Patra). loh (Dumbu). Chyda Mudh
(Taden Khajagh). Pitg Alu (Baanlay.

Eat meat of Baraho ( Bir Sukun, Haring (Posta), Sambsuro {Saraam)
Ghusurt Mangg {Sukun Wiy, Thekua Manso( Thekua | Kulan), Kukuda Mansa
(Sun Jil). Chheli Manga { Merem Jily

Handia (Handiy. Mado { Paunray,

? A




Saora e Jau {Kudu). Goram Bhata (Atgidarar), Johna (Kombur)., Mandia (Chitr).
Kosla (Ganga), Ganthia (Korai), Kandul Dali (Drog-Dah). Ba goda dah
(Sermon), Jhudungo Dah { Kandum), B (Munu), Kosala Jau (ganga-

Kudu). Chokuli Pitha (Chokuh-Punj). Chhana Pitha { Pitha Pun). Kangu Jau

(Buruikulun). Ambili Jau (Arang-Kulun). Pokhala Bhat (Asiu-Daron).

e Amrut Bhunda {Amrut). Kokharu {Atung). Baigana (Andarae), Lauw/Lanka

Lau { Kow). Johm { Kusal). Kolara (Saangam), sati Alu {Sada-Gae).
Kondmula {ganougae). Sajana Chhuin (Muniga). Piajo (Aansada). Kolara
(Samang)

o Po (Gelungab). Muniga. Kokharu Sag (Atung-Ciab). Borada Sag (Bar-
dab). Mandadu-Gab

e Ambo (Ood). Panaso (Podsa). Kendu (Tonl). Kadah (Kinte).

o  Machha (Ayo). Manso {Jelu), Sukhua (Asanya), Kotra (Ahf). Baraho
(kambun). Sambaro (Kinchar), Thekua (Ponder). Harma (Poragdot).

Gurandi (Pikot), Jangal Kukuda (Kindringim). Genda (Gultangal). Konkoda

Bhgja (Adning Kharon), Konkoda Pada (Abnal Kharaon). Tenth-5aru
torkari (Tin SaruTon-ngal),

e Piajo (Aansoda), Lanka (Manch),

e Salap Mada (Arasal), Khajuri mada (Sindisal), Mahul Mada { Abbasal).

The tribes of Orissa pursue their subsistence economy in a variety of ways by means
of small-scale technologies which vary from tribe to tribe Some subsist on shifting
cultivation (Padu). some athers on settled rice cultivatign and pastoralism and a few
others maintain a nomadic ar semi-nomadic life style. who maostly subsist on food-
gathering and hunting  Significant varatipns  are noticed in each mode of
subsistence.  For example. the practice of shifting cultivation of the Juang differs
from that of the Lanjia Sapra and Dongria Kondh The practice of settled nige
cultivatian and pastoralism amang the Gadaba differs from that of the Koya In thew
toals and technologies there are significant vanations ton However. most of the
tribes in Orissa depend to a substantial degree upon forest collections and tree
praduces. Nevertheless, women in tribal societies hold the key to ther ecanomy

. Al the tribal communities observe a number of ntuals and fesuvals throughout the
year. Some of the annual rituals and festivals are given tribe-wise below

Name of the Rituglfestival Timing The Event in Brief
Tribe
Bagata Dusschra Aswina (Sept-Oct ) Warshiping of fishing basket and
tndent
Baga Chaita March- Apnl Perform S$haill dance weanng
Mavami wopoden mask  Balga poest
the mamn funcionary
Banjara Guru Nawanu Puja performed by  Brahman
! Dusschrg Sept -Oct piiest
Bathudi Dussehra Aswing (Sept -Oct ) DehuriGuru pevfrms the Puja,

sacrifices poits and cocks

Makarsankrantt Pusa {Dee -Jan ) Brahman  prest  perfoms
B



Bhotada

Bhumia

Bhumy

Binjhal

Binjhia

Raja. Gambha
Gambha
Kalpuja
Chanta Parab

Akhiturtia

Nuakhia

Dusserha
Baljatra

Budin
Thakurampuja

Karamg

Dhulla puja

Vadhnaparab
Karama

Haral parab

Pusapuner ar
Madhen parab

Maghaparab

Makulbhaja
parab
Dusserha
Rathgjatry
Karama

Chant{ March-Apnl)

Baishakha  (Apr -
May)
Bhadrab{ Aug-Sept)

Aswin (Sept -0ct)
Mqll’fh-hpl‘il

Cantra (March-
Apnl)

Aug -September

Baisakha  (April-
May)

Kartika (Oct-Nov)
Bhadrab{ August-
September)

Sravan(July-Augst)

Pausa (Dec-Jan)

Magha (March)

Caitrg {March-
Apnly

Sept -Oct {Aswina)
July (Asadha)
August/September

Puja

Pujari worships earth goddess
and sacrifices goats. sheep and
fowls for sl ferulity  and
bumper harvest Also the same
is repeated for cating of new
mango

New eating rige

Disari sacrifices goat  dunng
fertility rites. Young girls dance
in trance and act as a medium
for the sprit galled Dehata
Village deity Budhithakurani s
worshipped on all important
GCCAsaNns

Nava / Dehuri performs the
ritual for prospenity of the
village

For well-being of the village

Mew cating ritual

Jhankar worships Karamggani
dety for good fortune

Badakarama s observed
every three years n which un-
bolled nee. mulk. sweets and
||(]Uul' e uﬁblfl_‘d

Angestor worship for welfare of
the children by Keeping unbaotled
nge and mulk gn ther feet

Village deity 15 worshipped with
rige.  pulsgs. and  aminul
sacrifices

Dongar debatg 15w ‘\ﬁhlp;wd
and fow! and goat are sacrificed

First cating of Mabua flowers

Kalo worships the village denty.
Grangit and sacniices cocks
angd goats lic'f.,'u.lc the deny



Birhor
sMankirda

Chukuia
Bhunjia

Dal

Dharua

l‘hmgriu Kandh

Magheparab

Hero
Baha

Makzu‘pm'ab

Kah puja
Dusserha

Dussehra

Viemsenpuja

aMaun  (Earth)

puja
Dharampuja

Puspunel
Asadhakha

Matyatra
Penchhadapuja

Lendipanda

Gihia Panda

Goesenduabig
werigh

Mahga (Jan -Feb )

Mahga (Jan-Feb )
Chaitra (Mar-April)

January

(Oct-Nov)
(Oct-Mov)

Aswin (Oct-Nov)

(March-Apnil)

{Sept-Oet)

(Nov-Dex)

(Mov-Dex)
{June-July)

(M a:,.--J ungj

Magha { Jan-Feb)

April-May

(March-Apnl)

Fowls are sacrificed Dehun
officiates n all the ntuals The
Supreme deity. Sing Bonga (Sun
God) and the willage deiy
(Dasuaby Jahwa  ae
waorshipped

Dancing and mernymaking

Ritual for first frunt of Mahua
And cergmamal hunting

Fire festival, take holly dip in the
hill stream Eat cakes

Also observed Hindu festivals

Pujart { Priest), Katar
i Sacrificer) and Chhatna
{Umbrella  holder0 worship
Sunade- Chief Deny - of the
Bhunjias Bucks and Parrots arc
sacrificed for good  ram.
prospenity of willages and to be
free from illness

Fawls are sacrificed and wine 1
offered befare the deity for
bumper Mahua crop

Buck. fowl and pg are
sacnhiced foar bumper crops

Buck sacrificed for preventing
tlness of all kinds

Bhai/ Janv Bisal saerifice fowls
befare the hame deties of all
Communal worship at village
and then at forest

Earth warship

Brahmin waorship under a Tulsi
plant n the middle of village
Palasi, village priest . sacrifices
fowls, goats. pigs et before
Birbu (Mother Eanthj goddess at
the begging of agricultural cycle
First  eatmg af new  fruits,
mangao. Mahug lowers et
Annual hunting cevemony

Ritugl with buffalo sacnifice For
well-bemg of the people. better



Gadaba

iond

Hill Khana

Cihamaparaba

Aandaram
Dhannuakhia

Pidika
Punapadi

Bihanpuja

Bandupana
Parab

Nusserhra
parab

Puss Parab
Chan Parab

Chatra Parbg

Dusserha

sMakar
sankninn

BhandarPuja

Basakha { Apnl-
May)

Shraban (July-Aug)
Bhadrab {Aug-
Sept)

Aswin [Sept-Oct)
Kartik {O¢t-Nov)

{Chaitra Margh-

Apnl)
July

(Sept-Oct)

December
March-Apnil

March-Apnl

Octaber

Ju,nuqrjr

January- February

fertibty of the sotl and health and
happiness of the villagers
For fulfillment of wants

For harvest of rag

First rice offering 1o villige deny
Bumper crop of castor seeds
Fust eating of red gram. small
mullets and jawar

Ritual for sowing seeds

Disan  sacnfices fowls  betore
Thakuram {Represented by @
slab of stone) at a Hundi (place
of worship)

Disari  officiates m all  the
worships

Devand  (village  priest  and
Katora (clan priest) sagnfice pig
and fowls in the ntuals hke
worship of Akipen (village god)
during first cating of new grops
and for sugcessful germuinauion
of seeds and Auwal (Mather
goddess)  before  sowing  new
millets  Bload of the sacrificed
ammals 15 sprinkled  over the
seeds and the ¢harmed seeds
offered 10 gods are shown in the
fields for good harvesting

Dehurnt sagnifiges  fowls  and
goats o vengrate plough and
{Ne

Angestor warship-take holly dip
i the hilly  stream  Gather
aroungd hive angd cat cake
Worship the village deity and
Bhandar  Thakuram for  good
quantity of hangy ¢ullection and
sacritice goats and fowls Make
community feast Perform songs
and changu dange



Ho

Hohva

Jatapu

Juang

Kawar

Kisan

Kol

Kallahar

Maghe
Baha
Damurai
Heru
Jamnama
Kolan
Batuah
{hanra

Amus
Pongal
{ Pandugu)

Bhagud

Pus Puner

Amba-MNua
Tuwta

Pih Puja
Dhan Nua
Dusserha

Bihanbuna
Gamha
mMuakhat

Dusserha
Puspunei

Maghapudi
Baparaba/
Phulbhagum
Jamnamparab
Makara
Asadin
Gamhg
Karama
Dusserha

Makara

Magha (Jan-Feb)

sarch-Aprl

August-September
January

March-Ppni

Pus (Deg -Jan)

sMarch-April
June

(Aug-Sept)
(October-
sovembkr)
Baisakha  (Apnl-
M;\:,,-)
sraban
August)
Bhadrab
Sept )
Aswin (Sept -Oct )
Pus (Deg - Jan))

{JU'}'-

[Aug -

Magha (Jan-Feb)
Chait (March-Apnl)
Aswin (Sept -0t )
Magha (Jan-Feby
Asadha (Jung-July)
sraban (July-Aug)

Aswin (Sept -Ogt)
Aswin (Sept -Oct )

Magha (Jan-Feb)
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Dehun offigates m a the
ftuals. The Supreme deity. 3ing
Bonga (5un God) and  the
village deity (Dasual) at Jahira
are worshipped Al festvals are

associated  with agnculural
operatiins
Pujart  wurships duning  new

mango eating cerenxny
Wew rige eating ceremony
(wsart  offipates W
function and Jani worships the
village  deity Jahar 15 the
Supreme deity and Jaker 15 the
goddess Fowls pies and godls
are sacnhiced

social

Nagam or Dehun sacrifices a g
and sprinkles s blpod aver the
grams for good germnunation
purpse

Deities. Dharam  Deobta (Sun
(Gad). Basumata (Mather farth)
and Gramsini (Village deity are
worshipped n all the pecasions
Worship two - edged sword
(Jhagna Khandaj and sword of
stnfe

First sowing of seeds

Ingtallation of Kendu twigs 0
crop helds
Eating new - nge

Warshiping village deties
Ancestor  worship with  dance
and merrymaking

Post harvesting ritual

Fatng new - mango. Jackfrun
and use ol sal lowers

Eating ngw - tieg

Ancestor warship

Ritual for agrigulture

Ritual for cattle wealth
Well-being of peaple. dangng .
drinking and cnjoyng special
foonds

Rituals and sacnifice of anumal



Konda Dara

Kq_)l',l

K(':ﬁ 1]

Kutia Kondh

Lanpasaora

Lodha,

suakha

sakara
Dhan Nuakhia
Dusserha

Dusserha
Puspurnini

Byapandu

Kurumpandu

Dusserha
Sikudpandu
Bimudpandu

Korubtha
Dakina
(Meriah)

Liroy-n-a-
Adur
Ganugey-n-a-
Adur
Kondem-n-a-
Adur
Kuroj-n-a-
..""LdUl'
Osa-n-a-Adur
Rago-n-a-
Adur
Tanku-n-a-
Adur

LIda-n-a-Adur ’

Sital Pujg

sanas puj
Jathel

Bhadraly Aug -ept )

Magha i Jan-Feb)
Aswm (Oct -Nov)
Aswin (Sept -O¢t )

Aswin (Sept -Oct )

Pus (Dec — Jan)

Apnl-hay

Bhadrab(Aug -
Sept)

Aswin (Sept -0O¢t)
Aswin (Oct -Mov)
(Jan -Feb )

Baisakh
My
Jesta (May-June)
Shraban (July-Aug)

(Apri-
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and birds before village shrines
Ancestor worship & Community
Feast

Eating new - nee

Angestor warship
Eating new - rice
§acrifice of ammal
befare willage shrines
Sacnfice of goats and sheep and
fowls before village ghrnnes

Post haryesting ritual

and birds

Mango cating festival. Worship
carth  goddess  and offening
cacrifice of towls, pigs and eggs
Ritual for first  eatng small
millets

New rice eating

New bean eating

Warshiping of rain god and
seeds consecration

To appease Dharnt Penu. Earth
goddess for soll fertiity buffalo
acrifice 15 given Jam s the
rehigious head

Related to a kind of nullet

Related to sweet potato

Related to a course vanety of
com grow in the hills
Related to a kind of grass

First eating of a nunar nullet
First eating  of Kandul (red-
gram)

Staring of mango keme!

Ritual before village detty for
cating New mango

Sacrifice of aninal and birds to
village denty

Seed sowing ntual

Ritual tp protect the cattle trom
discases



'h"t\hn"'

slalhar

Munda

Cmanatya

{Iraon

Parenga

Parog

Lthamipuga

Bandanapiga
Bateunhann

Baha

Shara
hdaa-mane
stakarsankran
-1

sarhul
Karma

Jiha
Pusserha
Sahari
sShivaratn
Pusapurnima
Amnua
Akshimutin

Fagu

Sarhul
Bisu sikar

Karama
Pusapuner
("haitaparab
Bandapana
Azadhiparaba

suakhig
Chanaparab

Bihanthapa

I,.mlz.;lq.,lhu;\

Aswon (Sept A0 )

Kotk (¢t Moy )
Chatra (Apnil-May)
Falguna i el -
March)

Kartik (Oct -MNov )

Magha {Jan-Feb)

Magha (Jan-Feb)

October

Pusa (Dec-Jan)
Chanta {Marg-Aprl)
Baisakh (Aprl-May)

Falgun (Feb-March)
(Chaita (Marg-Apl)
Baisakh {Apnl-
May)

(August/Sept )

Pusa { Dec-Jan)
Chana { March-
April)

shraban (July-Aug)
Asadha( June-July)

Bhadraly Aug-Sept)

(Chaata { Margch-
Apnl)
Baiakh { April-
Ma!.. 1

Sraban (July-Aug)
14

Offering  sacnfice U village
shrings

'ltrlllg Hew e l|'|-_1_|l

Annual angestiu wurship
ceTemony

Naya worships the witlage Pwba
fur welfare of the villages

Naya sacrifices fowls af the
village outskin

Ritual fur harvesting and using
new fruits, leaves. wild grass for
thatching and collection of wood
Angestral worship

Reapmg of paddy by the
magico-religiaus head

Well being of people. dancing.
and enjoying special feast

Ritual for cattle wership and
enjoyment of special foud

Past harvesting festival

New manga cating

Pujart offers ritual for sowing
seeds :
Naega offers sacnifice before
village detties

Ritual for using Sal flowers
{"eremonial annual huntig

Ritual before village shrine

Offerng sacnfice to cattle god
Worship ANengaserv and  offer
goat and fow! sacrifices before
proceeding for annual hunting
Eatng af pumpkin leaves

Ritug! ta protect the cattle from
diseases

Eating of new rige

Annual gerenwonal huntig

Seed soWIng Ceveniony

Ritual far consecration of Agnl



Penna

Rajpum

sangal

Saunt

I harusg

Rhadparaby

Nouak b

Ambanua
okt

Suakhia
Katom

1 \|L, 1R
Hanham.sim

I p.l.;h HIM
J.-ml-q.l
mahara
Magha-sum
Haha

Raja

{J..].llqh.|
.E‘J‘L\]J d
Suakhia

Stk ar

Randia
Ciamhy

Linguistic Variatians

Bhadraby Aug-Scpt)

Bhadraby Aug-Scept)
Chaa (Mare-Aprl)
\ugust September

Bhadvibd Aug-Sept)
Magha (Jan-Feb)

Jevtha ( May-June)
sravan (July-Aug)

Bhadrabf Aug-Sept)
Pusa { Dec-Jan)
Karik { Novembr)
Magha (Jan-Feb)
Chantra { Mar-Apnil)
Jestha (May-June)
Sraban {July-Aug)
August Seplemixe

' [M{-J‘Iﬂ)

January

July-Aug

Implements
Eatng ol new nge
re.

Eating o new [hsan

sacrifices a goat hefore village

shime
New Imango cating
Ancestron worship &

Community Feast
Eatmg of new rice
Ruual betore village shring

For sowing seeils
AL the
secdimg
Ottermg smiall oullets 1o denty
First gating of nge

{attle worship

Danging and merrymaking
Ritudl fowr first frnt of Mahua
And ceremwonial hunting

D o Ssprodning

Ritual before willage deity and
dance and merrymaking
Installavion ol Kendu  twigs m
crop ficlds

Angestor worship and spenfice
af fowlg

First cating of new rige

Angestor warship and cating ol
specal food
Riual  fn

cattle  and  enjoy

special food

The sixty-two scheduled tnbes inhabimg  Omnssa can be broadly
clussified into three c(hnu-lmgmslw groups. such as. Munda (Austro-
Asatg). Dravidian and Orwa (Indo-Aryan)
Twenty-siv of the tribes are Munda speakers. fourteen of them are
[ravighan speakers and twenty-two of them Oriya speakers

The Munda speaking scheduled tribe population 15 28,45.736 (30 65%).
the Dravidian speaking scheduled trnibe  papulation g 20,45 329
{42.07%). and the Oriya speaking scheduled tnbe population s

12,09.755 (17 20%,)

The Munda speaking scheduled tnibes are

15



Bhanma, Birhar, Bondo Paroga. Desua Bhunuja. Eiday Gadabw. Ho
Juang. Khari, Kol Kolah Lohara. Kalha, Ko, Korua. Ladha, Mahah.
Mankadr, Mankairdin Mirdha, Manda: Mundi Lahara, Mundan. Parenga.
santal. Saonusavar SauraSabara and Shabar - Lodha Intgrestingly
enough. Ollar, assumed o be a segtion ol the Gadiaba tribe speiks
Dravidian

The tentatine hist of Munda dialects spoken by the tribes of Orissa 15 as
fallaws

Birhor {Muankirdia). Gata {Didaw). Gorum (Parenga). Gutob (Gadaba),
He (Ho. Kolha), Juang. Khana (Kharia. Mirdha). Kada. Mahih { Mahaly)
Mundar (Munda). Rema (Bondu). Santali. and Sora (Saora. Lanjia
Saora Juray. Arst). Korwa. Bhumia,

The Dravidian speakmg scheduled tnbes we { henghu. Dal. Dharua,
Gandia. Gond'Gondo.  Jatapu.  Kandha  Gauda. Kond Khond ‘snta
Kandh/Kandha. Kisan, Kgnda Dora, Koya, Madia. Oraan and Paroja
The tentative list of Dravidian dialects spaken by the tnbes of Orssa s
as follows  Parp (Dharua). Kova, Kuw (Kondh- Kutia.  Dongrii).
Konda Kubi  (Koanda Dara). OWan {a sccton of  the {sadalaal,
Kurukh Oraon (Oraon), Gondi (Gond). madia. Kuvi {Kondh. Jatapu).
Pengu (Pengo Kundh) and Kisan

The Oriya speaking scheduled tribes are Bagata. Baiga, Banjara Bangan.
Bathudi.  Bhottada/Dhatada,  Bhuwa/Bhuyan, — Bhunmua, — Bhunpia.
Bimjhia/Binjhoa. Ghara. Holva, Kawar, Kharwar. Ko/ Malhar. Kot
Kulis. Matya, Omanatya, Pentia. Raguar. Sounti and Tharua These
seheduled tribes do nat have any other mother tongue other than (riya
Mhe tentative hst of Orya dialects spuken by the ribes of Onissa s us
follows Southern Onya (Desta. Bhuyan, Bhatn, Jharig, Matia), Western
Orva (Kondhan. Lara, Bhuha, Aghria). Northern Orya - § W Bengals
(Kurmi. Sounti. Bathudi), Hindi-Onya  (Sadn).  Chhatisgarhi-Hingd:
(Bigjhia). Hindi dialect  (Bamjara).  Chhansgarle (Baga).  Maratihy
(Bhunpia), Oriva-marathi-Chhatisgarht (Halbr) All these non-hterary
Indo-Aryan dialects are used by tribes enther as mother tongue or second
language These dialects have developed n the process of contact.
diftusion of Imguistic trats. mutual borrowing of traits and convergenge
Same languages have defimte gthnig (tribal) dentity and some have no
partigular ethmig affibation

Larger tribes like Kondh and Saora have several sub-tnibes like Diesia.
Dongria. Kunia, Pengp. Jatapu Kandhs and Lanpa. Jurar. Arsi Sugdha
Saoras Each of these sub-tnbes speaks a distingt dhalegt

The tribal languages are charagteristically non-hiterary. Hawever i the
past few degades, scnipts have been deviged in Ha, Kai. Santali and Sorg
languages Ho (Ho-Chiki) devised by Kol Laka Badry (Singbhumyj g
being prompted and prapagated by Ho speakers of Bibar and (rssa A
few texts have been published in Ho seript Ku (Ko Lipt Vamanglag
deviged by Davanidin Malik (G Udayeirg s m gxpenmental stage
santah (O1-Chiki) devised by Pandit Raghunath Atgmw (19051983 15
bemg used by the Santah gpeakers and o gond number ot texts are
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avarlable n the senpt Saara (Soran Sampen) devised by Guru Mangel
Gamango (1916-1981) 15 bemng used by a section ol Saora speakers
Some texts have been published ina press ar Dombusara (Ounpur)

T Burrow and Norman Zide, in gollaboranon with other scholars i
linguistics studied respectively the Dravidian and Munda languages of
tribal Orissa and brought them to the world map of languages

Al present. most of the scheduled tbes are found to have adopted Oriyva
as thew second tongue angd thus have become bi-tingual at the minumum
A magorny of Bondo Paroja. dayi. Gadaba. Jatapu. Kondh. Parenga.
Paroja. Ho. Khara., Kplha, Kora. Mirdha. Munda and Saorg have.
recent wears become tr-hngaal and sull some others. such as. Bunjara,
Birhor. Gond. Kisan. Kova. Ladha. Mankidi. Mankirdia. Mirdha, Kub,
Oraon,  Santal. have become mulu-lmgu.)l due 1o the wnpagt of
acculturation, educatign and modemizanon

Among the Primutive Tribal Groups. Bonda. Dangna Kondh, Kuti
Kondh. Juang. Paudi Bhuyan are bi-lmgual, where as Birhor, Chuktia
Bhungia, Hhill Khara, Lanpa Saora, Saora, Lodha. Mankirdia are muln-
Imgual

Austraasiatic languages 1t s spoken i South and Southeast Asi

Austoasiatg 15 conventtonally divided mto four sub-families Munda.
Nicobbarese, Ashan and Mon-Khmer

Austroasiatic speakers arg scattered m g considerable sweep of Asia

Austroasiatic  speakers  wre represented inoevery nation state ol
continental Sotheast Asia (Burma, Thalland, West Malaysia. Vietnam,
Laos. Cambodiay ag well as m southermn China, Ingha. Nepal, Bhutan and
Bangladesh) The tatal Austroasiatic-speaking population will be about

100 milbon A magonty of these (about 70 milhon) are Viemamese The
next lurgesx 2roup s the Khmer (about 6 nuthan) and the third largest 15
the Santal {abaut 4 nuthony

Munda Sub-Famly



NORTHAIUNDA
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Karku Prato-Khemwarun

I |
Santah Mundan
Asun Huo
Bhunuy
Tun
Karwag
Kara

Figure 1. The North Munda Branch
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Figure II. The South Munda Branch
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Sl Bhula
Hhatr Kurmraah Aghra
Haltw Sannt Haga
Bhunga Hurphia
Rangra
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{ onelusion

In the foregomy pages he natwre and evient of socul, cultural amd bngumstc
vanatons observed among the mibey of (s have been debneated o dncussed
from & corpurative perspective AL the sare tive some light has been theown on
puossible ways of understamding of varatwons o respect of the ooty colture and
lamguage of the tribes However the saratwons woukd have been sharply delineated
nd empancal generahzatons woukd have been more pmpomied ud we produced
comparative cthoographes of nbes  Although a large number of clbnograph
studies have been made on certam mdnodual tribes and o vast Iwerature have been
produced on quite & number of mbes of Ormsa, the ok of comparatnve perspective
m them has comstramed further soentific mvestiganon and analyss  Ussa s a
virgn fiekd for mibal studes  Desprte the change and transformalon m many aspects
of lfe of the people. the tnibal cultures have commued a5 miegrated wholes
Qualtative and quantdative compansons both are quintessential ot this hour 1f we
are 1o understand the varmnons ot o theoretical plane Avghival and histoncal
researches would have been more rewarding and refreshing m studying socal,
cubtural and dmgustic varatons @ tobal Ovssa e warrams o techmcally
progammatx: exercse Socul. cultural and Ingustic tras of nbes need o be
exarmaned holmtically and compared precsely for armving at a fuller understanding
of these tribes and explaming the vananions among them )
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Orissa Tribes and Their Homeland
6. N Saparhy

According to the Constmution, (the Scheduled Areas Ovider 1977) ihe
scheduled area n the State of Orssa comprmes of the dwinots of Meayirhhang,
Sundargarh and Koraput. Kochinda Tahastl of Sambalpur. Telkor, Keonghar,
Champua snd Bartel Tahasis of Keomghar dwrnct. Khandamals, Balhguda and
G U daryagers Tahasils of Phulbane distoct, R Udayagm Tahasid. CGumma Block and
Ravagada Bk  Soreda Tahanl encludmg Oaralbadt and Ceochha  Gram
Panchayats of Cangam dwirct. and Thuamul- Rampur Block and Lanpgarh Block of
Kalshand: dwtrxt and “dagw Block of Balsore dstnct  Accordimg 1o the
{omstiutson Scheduled Tribes Ovider 19%) as wmended by the Scheduled (astes
od Schoduled Tribes Ovders | Amendment) Aci. 1976 there wre 61 Scheduled
Toibes ® (wmsa According 1o 1991 Census. the total populanon of Scheduled
Trbes of Ovmsa was 70 32 lakh, which constmwted 12 21 per cent of total
populston of the State The community wine dmtribution of Scheduled Tribes m
dfferent dastrgts of (vmsa s grven m the Annevure

For takmyg of developmental works m inbal regons. the entire scheduled
wems (ewcept the portion of Surwds Tahasil) of the State w covered by Sub-Plan

wea In the Trbal Sub Pan wea Inicgrated Tribal Development Propcts have been
taken up The Blocks covered under T 5 P dutrct wie are 2 follows

District Blocks
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19 Raruan
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2  Balasore
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Thakurmunda
Sukrub

khunta
Gopabandhunagar
Kaptipada

Udala

Nilagin

Patna

CGihaigan
Kendujhar
Saharapada
Hangchandanpur
Telk

Banspal

Joda

Champua
Jhumpura

Baneigarh
Lahumpada
Gurundia
Kora
Kuanmungda
Hisra
Muagaon
Lathikata
Sunda:gnrh
Subdega
Bahsankara
Lifripara
Bargaon
Tangarpali
Hemagin
Kutra
Rayjgangpur

kuchingda
[h‘rl‘l-lndpul'

Jamankua

Phulbam
Phirngla
Khajurpada
Balhguda
Muagaon
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7 Gaapat

8 Rayagada

9 Karaput

10 Nawarangpur
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Tumudibandh
Kotagarh

Tikabal

G Udayagin
Chakapada
Raikia

Mohana

Nuagada

Ramagiri Lidayagirt
Rayagada

Ciumma

Gunupur
Gudan
Padmapur
Ramannaguda
Bissam-cuttack
Muniguda
Chandrapur
Rayagada
Kolnara
Kashipur
Kalyansmgapur

Karaput
Simihigurha
Pattang
Nandapur
Dasamantapur
Lamtaput
Narayanagpatng
Lakshmipur
Bandhugan
Jeypur
Boriguma
Kataparh
Bowpanguda
Kundra

Nawarangpur
Tentulikhunn
Papadahand
Nandahandi
Kr-:.\lt,:unm]q
Ringhar
Limarkote



&  Chandahand
9 Jhangaon
1 l'.lul)ug'.mn

Malkangin
Korkunda
Kahmela

Padia

Khawraput
Kudumuluguma
Mathih

11 Malkangin

o b el 09 —

~ &

9  Kalahand | Thuamul-Rampur
2 Lanpgarh

Beyond the Sub-Plan area ‘many of the 62 Tribes menuigned carlier are
residing These are called Modified Area Development Approach (MADA) pockets
The Blocks covered under MADA are as follows

District Blocks
I Balasore | Jaleswar
3 Japur | Dangadi
2 Sukinda - |
1. Sukinda - 1l
4 Sukinda- 1l
1 Khurda . Banapur
4 Nayagarh Ranapur
2 Dasapalla
Gamg
3 ‘{u.]giln
S Bolang I Deogaon
Patnagarh

2 Khapafukhtﬂc
1 Munbahal
Santala
4  Gudvela (Tentuhkhunn)
Turekela

P

6. Dhenkanal Kankadahada

—

Athanalhk
Pallabara

7 .ﬂmgul
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Anandapur - |
Anandapur - H
Ghasipura
Hatadih

8 Keonghar

o lpa td —

9 Deogarh |  Barakote
Tiletbam

Lo ]

I+ Baragarh | Jharbandh
Pglk,mul

td

Jharsuguda
Lakhanput
Kirnmir;
Lakera

4 Kolabira

11 Jharsuguda

e bd —

12 Sambalpur Rengah
| Dhanakauda

Jupjumura

b

13 Gamjam Turubudi {Patrapur]

14  Gajapati Kashinagar

Bhawanipatna
Junagarh
Javapatna
Kesinga
Madanpur-Rampu
Marla

15 Kalahandi

W ods e bd —

=

Buden
Khanar - |
Kharar - 1}
Kumnil
MNawapara - |
Nawapadrg - 1
Smapah

Baudh

l6 Nawapara
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Beyond the MADA pockets there are small areas of tnbal concentration
These are called Clusters The Blacks covered under Clusters are as follows

istri “luster Pockets
1. Japur | Barachana
2 Dhenkanal 3 Dhepkanal
3 Angul Voo Angul
4 Sambalpur 4 Naktdeul



5 Baragarh 5 Padmapur

6 Bolangir i Belpada

7 Ganjam 7 Surada
-do- 8 sankhemundi

9 Kantamal

& Kalahandi 10 Kokasara - |
-do- (1 Kokasara - 1|
-do- 12 Jwpatna - 11
-do- {1 Bhawanipatna

9 Nowapary 14 Nawapara

Government of India have recognised 13 Primitive Tribes n Onissa Some aof
them are in Tribal-Plan area and few are outside the Sub-Plan area 17 Migro
Projects have been functioning for all round development of the prinmtive tribes
District-wise distribution of these Micro projects 15 given below

District Micro Projects
Mayurbhany Lodha Development Agency. Morada

Hill-Khara & Mankirdia Development
Agency, Gudugudia

Sundargarh Paudi Bhuwyan Development Agency.
Khuntagaon

Keonjhar Juang Development Agency. Gonasika

Angul Paudi Bhuiyan Development Ageney.
Jamardihi

Phulbam Kutia Kondh Development Agency, Belghar

(anjam Saora Development Agency, Chandragin

Tumba Develapment Agency, Tumba
Lanyia Saora Development Agency. Serango
Kalshand Kutia Kandh Development Agency.
Lanpigarh
Malkangin Bonda Development Agency. Muduhpada
Didayt Development Agency. Bayapada
Rayagada Dangria Kondh Development Agency.
Chaukona
Lanjia Sapra Development Agengy.
Puttaging!
Dongria Kondh Development Agency. Parsah
Deogarh Paudi Bhuwyan Develapment Agency.
Rugudakudar
Nawapara Chukua Bhuniya Development Agency.
Sunbeda

5
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ANNEXURE

COMMUNITY-WISE AND DISTRICT-WISE SCH. TRIBE POPULATION OF ORISSA ACCORDING TO 199 CENSLS

5. Nameofthe Balesor Bolan- Cuttac  Dhen- Ganja  Kala-  Keonj Koraput Mayur-  Phu- Puri  Sambal- Sundar-  Total
No  community gir k kanal handi har bhanj  Ibani pur garh
! 2 3 4 5 6 7 8 9 10 1 12 13 14 15 16
| Bagata 107 40 41 15 ™ ot 156 195 460 16 n M 748 3 5
2. Bags 31 3 58 7 | 64 126 147 65 1 i5 187 1 50 1556
5 Banjara, 40 577 2 20 9 6168 109 3645 156 15 ! 2500 0 12843
Banjan
4 Bathudi 12639 M 964 45 174 113 39548 HE1 95E1 8 4 1M LT 143 | TIa7a
5 Bhattada. 95 - 28 40 12 33316 163 269993 103 14 138 % 145 304137
Dhitada
f Bhiuiva. 1268 67 693 7591 b24 1013 733066 7R3 47472 49 97t aihse TG0 M7
Bhuyan
7. Bhuma 93 - 16 5 1 100 145 108784 1356 - » 95 (| 1 9538
8 Bhiumij 47044 12 7257 6555 16 98 4040 1083 106659 64 672 X0 444 178N 4
9 Bhunjia 11 72 72 11 i 7142 238 Rgts 932 | 14 130 157 11278
10, Binghal 136 37242 31 35 176 HR69 2 55 231 b5 12 745 13y 119920
1. Binjhia. 57 162 1 9 4 179 24 307 9 - - 2671 oy 8128
Binjhoa
12 HBirhor B 99 4 A - 165 49 - ] 10 i 243 2 B3
13 Bondo Poraja 1 197 - - 3l 47 2 6863 45 - 12 73 12 TS
14 Chenchu 3 2 2 - 10 21 26 152 3 - 5 3 q 275
15 Dal 420 14674 14 - A 3406 542 459 ile6 - b 132 14 1 98GT
16.  Desua Bhumij 331 210 206 2 g6 n 105 137 250 - 18 1 Tl | 880
17 Dharua 20 263 352 16 27 97 - 1 329 n al 3 2] 1] I
18 Didawt 10 33 5 5 3 - 11 514 61 - 4 - by o 1|
19, Gadaba 36 42 34 43 15 40 - B6TSI - A 4 69 W 67138
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Tribal Secietics in Orissa

v.A. Behura

The term ‘Inbe’ refers 1o a (ype OF So¢cty and designates a stige ol
evalupon m human society  As a fype ol socety the term sigmifics @ s5¢ ol
Characteristic features, and as 2 stage of @volution it connotes a specific mode of
soctal orgamzaton  The term 1 theorenically meanmeful and important. hut seens
to be. as 11 15 argued. fraught w ith harmtu! pulitcal mphcations [he terms such as
inbe’ and tnbabism' are used to determne mogdern contradictigins found m
developing countngs The contradichons scen N tabalsm are Pl atinbuted e a
rehe of precolomal structures, but to o legacy of the colanal period and the new
relagions. nvolved m neocolomal domination Many of the so-called ‘bl groups
were creabons of the colomal penod “Trhalism' -with all its connotations ol
primat vty and tradimonabsm s the name given far the wdentity beng used h:-
groups competing for powe and prestige m Inda and clsewhere But even those
groups for which continutty w ith the past could be chomed have lost su many of
thenr tradinonal charactensucs that in fact they must e viewed as new sogio
cultural entibes

The Enghsh tem ke comes from the Latn tribus, designating @
parncular kind of socal and pubtical orgamization existing 0 all these sootes
The term reters to the largest kind of socal and |,ml|mu| conumgnity with ingernal
sub-divisions or segments. and there s an nternal relapionship. real or mplied.
between kmship and political vrgamzation

In the later half of ninetegnth century Morgan (1877) demonstrated that the
kindd of social relations w hich dominate the organsation of most primuive soiehies
are kinship relabons He showed that these kinship relanons had an intermnal Jogic
which had 1o be discovered through detatled studies of marmage rules and kinship
terminologies, Tules and terms which seemed to lack all sense the eys ol
Europeans who were puzzled by such institutions as the ‘classificatory’ kinship
svstem found among the ribal socicties of Asia. Afnca. Oceann and America He
sssumed that these kinship systems had a historical sequence indicatmg that man
evolved from animal groups and sexually promiscuous primitive hordes, and that
gradually the incest prohibition had been introduced and marriage between blood
relations n wider and wider soctal categories became tabooed

From Margan'; .-malysis it 15 evident that a tnbe 15 A completely urganiq:..i
society. and therefore capable of reproducing itself  Structurally a tribe 18
segmented nto a number of totemic or nan-totemig ¢lans A clan 15 a fictve
consanguineal group of relatives. descendants of a common ancestor A clan 15
always fungtionally exogamous, and the tnbe 1 endogamous Thus a tnbe 15 2
collection of clans Each tnbe 15 individughzed by a distingt nomenclature. by
separate language. with hiterary or nan-hitevary traditign. by a pelitical arganization
and by the Pmseg;;i-un of a territory contiguously, which is regarded as s own

Further. functions and attributes of tnbal orgamzation are the possession of a
10



common rehgious fath and cult. and practice of an undifferentited  primitive
mode of economy. From an examination of Morgan's postulation of the concept of
tribe it 1§ evident that the social conditions of production of matenal hfe determme
the content, form and evolution of society

Eminent Indologist and historan. Niharranjan Ray (1972) in lus scholarly
quest (or the meaning of the term ‘tribe’ 0 Indian context suggests that the Sansknt
term Jana veferred to these primutive communities of people dunng ancient times
He says that the term Jana and Jati are both derived from the root Jan which
means ‘to be bom', to give birth ' and hence has a ological meaning By this
Ray implies that the term Juna w angient time referred to the autachthonous people
ke the Savaras. the Kullutas. the Kohas, the Bhillas. the Khasas. the Kmnars and a
countless number uf many athers whom to-day we know are ‘inbes’ With the
passage of tme each of these commumties lent their names ta the termtarn
inhalnted by them. and the territories came to be known as Janapidas

There 15 linguistic and archacological evidenge to suggest that the pre-
Aryan indigenous Janas were settled onginally on the plams and river-valleys of
the main land But they were not all in the same stage of de clopment Many of
these were stull m a foed-gathering economy. nat knowing the use of metal. a few
seem to have known the use of metal. a sort of shitung, Jhum or Padi. and hoe
cultivation. and were on the thresh-hald of a real fooad-producing econonmy They
seem to have hived in isplated settlements, in shelters of various types

They withdrew to varipus inaccessible areas such as hills and forests with
the pressure of a supertor social orgamization with a superior techno-cconomy as
that of the Indo-Arvan speaking people In records these areas are referred to as
atavika rapva., manakantara ov great forest regions and Prarvanta Desgp or frontier
regions. This progess went on for centuries and millemia in a very slow and steady
but very relentless manner. This indeed shaped the socio-gultural istary of Indi,
and has given rise to present-day msurmountable problems

However, in the Indian cantext the term tnbe refers ta the mdigenous
Janas They are commaonly designated as Adivasd (ongmal settlersy. Grivigan {ll-
dwellers). Vamvajari {forest gaste). Adimyari (primitive castes). Jan Jati i tolk
communities), anusuchir Jan Jari (Scheduled Tribes). and by thew respective tnbal
appellations. In Onssa the term Adivast is commonly used tor the tribes

In India there 15 an amalgam of 437 tnbes, and n Onssa the number 15 62
According to 1991 Census, in Orissa the total gtrength of the nbal communipies
comes to maore than 70 lakhs (70,32.214), which constitutes 10 38%, of the Indan
tribal population and 22 21% of the tatal population of the State

Linguistically the tribes of India are broadly classified mto tour categones.
namely (1) Indo-Aryan speakers. (2) Dravidian speakers. (1) Tibeto- Burmese
speakers. and (4) Austrig speakers. There are some four hundred tmbal languages.
which means that magt of the tribes have ther own languages However. m g
majority of cases, these languages are unwritten ones In Origsa the speakers of the
Tibeto-Burmese language family are absent. and therefore Onssan tribes belong 1o

il



other three language fanuhes The Indo-Aryan language fanuly in Orissa. includes
Dhelki-Onya, Mata, Haleba, Jhana, Saunti. Lana and Oriva (spoken by Bathud
and the acculturated sections of Bhuiyan, Juang, Kondha, Savara, Raj Gond etc )
I'he Austric language family includes eighteen tnbal languages namely. Binja.
Parenga. Kisan, Bhumy, Koda, Mahili Bhumy, Mirdha-Kharta, Ollar Gadaba,
Juang. Bondo. Didayee. Karmah. Kharia. Munda, Ho. Mundan and Savara And
within the Dravidian language family there are ming languages in Onissa. namely
Pengo, Gondr. Kisan. Konda. Koya, Pari, Kui, Kuw and Kurukh or Oraan

There was a general misconception that tribal communities did not possess
languages but dialects But with the extensive study of tribal languages Linguists
have come to the conclusion that tnibal, do possess languages Tribal languages
contain the same features which other languages possess. such as. (1) dualty of
structure (Phonemic and morphemic), (i) productivity capability {creativity and
novelty), () arbitraringss (no correlation between hnguistic marphs and their
meanings). (iv) interchangeability (vocal and auditory functions are simultangous).
(v) speciahzation (codes and code-switching  capability). (vi) displacement
(abstractness of speech), (vii) prevarication (ability to misrepresent reality), and
(vi) cultural transmussion (learning and inculcation) Bestdes, tribal languages
have all the four subsystems. such as (1) phono-marphenuc. (1) syntactic. ()
semantic. and (i) symbolic which other languages have. The major difference
between tribal and npn-tribal languages is that the former are unwritten anes, and
therefare have no literary traditions, but only oral traditions. When une examings
the entirg range of folklare of a tribe. he finds that the oral tradition of that tnbe 15
no less rich Some of the major tribes have been trying to develop hterary
waditions af thewr own, for example, Santals of Orissa have developed a senipt.
called Olchiki. for their language Their cultural orgamzation has been printing and
publishing primary level text books. Samtal songs, myths, riddles, proverbs.
anecdotes and dramas in this senipt. And i addition. the cultural orgamzation has
been printing news letters and ¢alendars of Santal annual cyele festivals

The tribes of Orissa though belang to three linguistic divisions, yet they
have lots of socio-cultural similaritics between them These commonalities signify
homogeneity of their cultures and together they charactense the nption or concept
of tribalism Tribal societies share certain common charactenstics and by these
they are distinguished from complex or advanced societies In India tnbal societies
had apparently been outside the man historical current of the development of
Indian givilization for centuries. Henge tribal soctetics manifest such cultural
features which signify a primitive level in socio-cultural parameter

Habitat: A major portion of the tribal habitat 15 hilly and forested Tribal willages
are generally found in areas away from the alluwial plains close to nvers Maost
villages are uniethnic in composition, and smaller in size Villages are often nat
planned at all

Economy: Tnbal econony is charactensed as  subsistence otiented  The
subsistenge cconomy 15 based mamly on collecting. hunting and fishing (¢ g . the
pirhar, Hill Khara), or a combingtion of hunting and collecting wah shiffing
cultivation (¢ g the Juang, Hill Bhuwyan Lanpa Saora, Kandha ete ) Even the sp-
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called plough using agricultural tribes do ofien. wherever scope 15 avalable.
supplement their econonmy with hunting and collecting Subsistence econamy 1s
characteniséd by simple technology, simple division of labour, small-scale units of
production and no mvestment of capital The socio unit of production, distnbution
and consumption 15 limited to the family and lneage Subsistence econonmy 15
imposed by circumstances which are beyond the control of human bemgs. poverty
uf the physical environment, ignorange of efficient technique of exploiting natural
resources and lack of capital for investment 1t also implies existence of barter and
gk of trade

Considening  the general features of thewr (1) eco-system, (n) tradivonal
economy. (m) supernatural behefs and practices. and (v} recent “impacts of
madermzation” the tibes of Orissa can be classifed o six types. such as (1)
Hunting, collecting and gathering type. (2) Cattle-herder type. (3) Simple artisan
type, (4) Hill and shifting cultivation type. (§) Settled agriculture type and (6)
Industrial urban worker type

Each type has a distingt style of hfe which could be best understood in the
paradigm of nature, man and spirt complex, that 1s, on the basis of relationship
with nature, fellow men and the supernatural

(1) Tribes of the first type, namely. Kharia, Mankid), Mankirdia and Birhor, live in
the forests of Mayurbhanj, Keonjhar and Sundargarh districts. exclusively
depend on forest resources for their livelihood by practising hunting, gathering
and collecting. They live in tiny temporary huts made out of the materials
found in the forest Under constraints of their economic pursuit they hve n
isolated small bands or groups. With their primitive technology. limited skill
and unflinching traditional and ritual practices. they entire style of life revolves
round forest Thew world view is fully in consanance with the forest eco-
system  The population of such tribes in Orissa though 15 small. yet their
impact on the ever-depleting forest respurces is very sigmficant  Socip-
politically they have remained inarticulate and therefore have remaimed in a
relatively more primitive stage. and neglected top

(2) The Koya, which belongs to the Dravidian linguistic group. 15 the lone pastoral
and cattle-breeder tribg) community in Orissa This tribe which inhabits the
Malkangin Sub-Division of the Karaput strict has been facing cnisis for lack
of pasture Rehabiltation of Bangla Desh vefugees in the Koya traditiongl
habitat has created certain spcip-economic problems far the Iatter

(3) In Onssa Mahah and Kpl-Lohara practise crafts like huskctr:,r and hl:u;k-gmith:.-
respectively. The Loharas with their traditional skill and pnnutive topls
manufacture iron and woaden toals for other neighbouring tribes and therebw
cke put their existence Similarly the Mahahs ean ther iving by making
baskets for ather communities. Both the tribes are now confranted with the
problem of scarcity of raw materials. And further they are not able to compete
with athers, espectally in the tribal markets where poods of ather conmwuinities
come for sale. because of their primitive technology

LR



{4) The tribes that practise il and shifting cultivation are many In northem
Onssa the Juang and Bhuiyan, and m southern Orissa the Kandha. Saora.
Koya. Parenga, Dndayi. Dharua and Bondo practise shiftng cultivation They
supplement thew economy by food gathering and hunting. as production in
shifting cultivation 15 low.  Shifting cultivation is essentially a regulated
sequence of procedure designed to open up and bring under cultivation patches
of farestlands. usually on hill slopes

In shifung cultivation the practitioners follow a pattemn of cycle of activities
which are as follows: (i) Selection of a patch of hill slope or forest land and
distribution or allotment of the same to intended practitioners, (i) Wworshiping of
concerned deities and making of sacvifices, (i) Cutting of trees, bushes. fems etc..
existing on the land before summer months, (iv) Pilling up of logs. bushes and
ferng on the land, (v) Burning of the withered logs, ferns and shrubs etc . to ashes
on a suitable day. (vi) Cleaning of the patch of land before the on-set af monsoan
and spreading of the ashes evenly an the land after a shower or twg (vil) Hoeing
and showing of seeds with regular commencement of monsgon rains, (viii) € rude
bunding and weeding activities follow after sprouting of seeds. {ix) Watching and
protecting the crops, (x) Harvesting and collecting ¢rops, (xi) Threshing and
storing of goms, grams etc, and (xi1) Merry-making In these operations all the
members of the family are involved in some way ar the other Waork is distributed
among the family members according to the ability of individual members
However, the head of the family assumes all the responsibihities n the practice and
aperation of shifting cultivation. The adult males, between 1% and 50 years of age
under-take the strenuous work of cutting tree. ploughing and hoeing, and watching
of the crops at night where as cutting the bushes and shrubs, ¢leaning of seeds for
sowing and weeding are done by women

shifung cultivatipn s not only an egonpmic pursuit of some tribal
communities, but 1t accounts for their total way of life Thew soctal structure,
economy, political organization and religion are all accountable to the pragtice of

shifting culuyation

Hawever, sﬁifting cultivation  has certain demenits.  Whenever shifting
cultivation is carred out on a steep slope it invariably nvites the agents of erosion
and degradation By defarestation soil loses its water retention capacity The sub-
501l gets washed away and the rocks and boulders are gradually exposed. Slowly
and steadily the shifting cultivation process causes the streams down the hll to dry
up It also brings down heavy silts nto the nver basins, plains and valleys The
extensive deforestation affects ramfall. It affects the life of amimals and forest
regources. and it also leads to nomadic habits amang the practitioners

In the past. land 1 the tribal areas had not bheen surveyed and settled
Therefore, the tribals freely practised shifting cultivation n their respective
hatitats assuming that land. forest. water and pther natural resources belonged o
them There were two traditional systems of land tenure prevalent among the tnbes
af Orissa Among the tribes of northern Orissa. land and other Tesources were
communally owned. and thus the annugl distribution of plots on the hill slopes for
shifting cultivation were being done M a corporate manner But among the tribes of
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sauthern Orissa all such lands and other natural resources were under the .L'.mlml of
the village (1ibal) head man. who on approach used to allot plots tor use to
mdividuals  And singe the evolution of Indian Forest Policy mn 1952 and
completion of survey and settlement of land m tribal areas the traghtional tribal
land tenure svstem has dwindled The tribals therefore. now have himited land and
forest resources for the practice of shifting cultivation and for camyng on hunting,
collecting and gathering activities

The pernicious, yet unavoidable. praguice of shifting cultvation cuntinues
anchecked. and all attempis made to wean away  the tnbals  trom  shifting
cultivanon have so far filed The colonisation scheme of the State Government
has taded i spirm

In certain hilly arcas terrages are constructed alang the slopes It beheved
be o step towards settled agriculture Terrage cultiy ation 15 practised by the Suora,
Kandha and Gadaba The terraces are built on the slopes of hill with water streams
In terrace cultivation the available hill slopes are fully used. and the available
water of il streams are tapped tor cultivation throughout the year as the water
flows from gne terrace to another in down-ward mation The terace walls are
rivetted and packed wth stones and houlders. which cannat be washed out easily
In terraces paddy is mainly grown and the per acre yield is quite high The quantty
of terrage land under the possession of a family is not much

(S) Several large tribes. such as. Santal. Munda. Ho. Bhumij, Oraen. Gond.
Kandha. Mirdha, Savara ete . are settled agricultunists. though they supplement
thew economy with hunting. gathering and collecting. Tribal agrnculture
Orissa 15 charactensed by unproductive and uneconomig holdings. land
alienation mdebtedness. lack of urigation facthnes m the undulating terrams,
lack of easy or spft gredi facihties as well as use of taditong! skl and
primitive implements. In general, they raise anly one ¢rop durmg the mopnsoon,
and therefore have 10 supplement their economy by other types of subsidiary
CLONONMIC ACtVItics

Tribal communities pragusing settled agrigulture also suffer from further
problems, viz (1) want of record of night for land under occupation. (n) land
alienation. (1) problems of indebtedness. (iv) lack of pawer for wngatign. (v)
absence of adequate roads and transport. (vi) seasonal migration to ather plagces for
wage-earming and (vir) lagk of edugation and adequate scope lor modermizatipn

(0) Sizable agglomeration of tribal papulation i Origga hag moved to mining.
ndustrial and urban areas tor earning a secured hving through wage-labour
During the past three decades the process of industrial wrbamzation in the inbal
belt of Orssa has been acgelerated through the operanon of mines and
establishment of industries Mastly persons from advanged tribal communities.
such as Samal. Munda. Ho. Qraon. Kisan. Gond gte . have taken to this
ccononig pursuit m prder tp reheve pressure from then hinited baind and other
FegOurgcy



I same mstances industrilization and mining operations have led 1o uprooting
of tribal villages. and the displaced became ndustrial nomids They lost ther
vadinanal occupation. agricultural land. houses and ather immos able assets. They
became unemployed and faced unfaw compenition with others n the labour market
Fhew aspration gradually escalated. although they invarably failed to achieve
what they aspired for Thus the net result was frustration Occasionally  then
disappamtment has been reflected m unrest agitation The Jharkhand nwyement
also capialises on these issues

While 1t is neither possible nor desirable to halt the progess ot mdustriahzation.
the authoritics must gontemplate built-in safeguards for all thuse who are affected
by it

In a discussion on trbal gcongmy 1t 1s essential o diline briefly on the concept
of "Primitivism”. because tribal communitics m general are branded as prinitive
The coneept “primutive”  has  been  subjected to mereasing  Cnticism by
anthropatogists  The term s considered as a ¢hehe and a derogatory one. it 15
contemptuous and abluscating The ternyrepresents an orthulingar view pomt and
less advanced technological stage Tribal societies. labelled as prinitive. e almost
g state of equilibrum The change though is ubiquitous. its pace 15 slow i bl
societies. because of geo-historigal reasons. Branding the rihal conmunities as
‘Prinutve’ inan cgreglous error. beciuse the more we under-stand the (ribal
communities, the better we understand purselves The term ‘prinutive’ denotes
particular configuration of certan phenomena, that 1s. (1) small s¢ale homagencous
kin-based society  with smple  division of labour. (1) social and  political
organization go hand i hand. (1) relative isolation with a spegitic geagraphical
location. (1) cgalitarian society. lack of sigmficant campetition and the normative
order rests on goaperation. (v) techno-economic level is low with the lagk of
formal education and capnahstic orientation. (vi) personality 15 endow ed with an
over-powermg  sense of realism and pragmatism. (vii) rehgious beliets  and
performances directly contribute 10 @ strong sense of personal security, and (Vi)
mono-lingualism contributing to socip-cultural solatipnism Therefare. what one
notices here 1 that the largest significant reference group 1s the ‘tribe’ Or A seenent
of it. the 'sub-tribe’. this is. a sigle. endogamous ethmg group OCCUPYINE o Mare OF
less contiguous termitory. In some cases. ¢ g. Santal, Munda and Ho deseribe
themsehves as "Hor" meaning "man”, while others are "Diku” or "aliens”

The tnbes are segmented Mo exoganmuous (patrthmenl 0 Orissa) totemig
(exgepting the Sagpras) clans. frequently  with termtorial cohesion and strang
corporate wentity Clans are sepmented inta hncages with known gengalogical ties
which function as cNegtive gourparate social umts

The overall Kinship system of the tribes nay be labelled as “tempered
classifigatary”™  In terminology  the  emphisis lies an the umlinggl prngiple.
peneration and age  Desgent and inheritance are patrthingal and authamy s
patnipotestal anmang all the il communities or Origsa On the basis of Kmship
OFgniZation Orissan tribes can be divided mto two categaries The Kinghip system
of the tribes of the Pravidian language fauly s “bifurcate merping” e, Whereas
the tribes of the pther two l:ml;u..lgﬁ famibies 15 “hlureate collteral” 1y
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\s regards the agquisition of brides for marmiage the must w wely prevalem
practice among the tribes of Orissa 15 through “capture”. although other practices
such as. clopement. purchase. service and negotiation are alko there Wuh the
passage of time negotiated tvpe of mamiage, which 15 considered preshglous, 18
beng preferred more and mare. Payment of bride-price 15 an mseparable part of
wibal nuuviage, but this has changed o the system of dowry anwng the educated
sections In the past tribal marmages used ta be per formed v the house of the
grovm, but m regent times well-to do and educated tribal families have changed the
marriage booth to the bride’s parental home After marmage the bride goes to the
house of her in-kiws  Therefore. family among all the tribal commumities of (nssa
is patrifocal  Among some ol the Dravidan ribal cammunities of Onssa the
customs of “presgriptive” and “prefergntial” marmiages are there. that 15, marriage
with mather's brother's daughter or father's sister's daughter Excepting the Kandha
this custam is n gperation among other Dravidian tribes of Orissa

Among the tribes there is very lhitle spegialization of social rales. with the
exception of role differentiation m terms of Kinship and  sex and  some
speciahzation in crafts. the only other role gpecializations are Head-man. Prest
Shaman and the Haruspex

There is very hule ngid stranfication in society The tendency towards
stratification is gaining momentum amang several settled agricultural nibes under
the impact of modernisation The tribes of Orissa are at different levels of socio-
econonue deyelopment

The rehgion of the Onssa tribes 15 an adminture of wumism. ammatism.
nature-worship, fetishism. shamanism, anthropomorphism and ancestor worship
Religious beliefs and practices am at ensuring personal secunty and happiness as
well as community well-being and group solidarty. Their rehigious performances
include life-crisis rites, cychc commumity ntes. ancestor and totenvie nites and
observance of taboos. Besides these, the tribals also resort to varous types of
occult practices. In order to tide pver either a personal or a group ¢risis the tribals
begin with occult practices, and if it does not yield any result the next recourse 15
supplication of the supematural force

Crisis Rites

Outstanding among crisis rites are those connected with the impontant and
critical, but normally expected events in the hfe-cycle of the wdvidual. the
biological crisis of life, namely, birth, sexual maturity, mamiage and death Rituals
performed on these occasions have been called rites-of-passage. because they
inyolve transition from one sacial status to another This indecd imphies separation
transition and integration. A person is separated from a social status and then
admitted or integrated into another status after a phase of ansition Cnsts Nites are
markers of special events in the life of the individual. and we difteremt from
recurrent cyclic rituals pertaining to sawmmg and harvesting  Happenings such as
birth, sexual maturity, mamiage. illness or death are extrencly impontant to an
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ndividual and o s king and close relatives, and are gencrally of dimishing
mportange outside his Kinshp circle

Buth is an mmportant bis-soctal event n every sogicty It causes fresh
alignments wm the structural relations The persons. on whom the bith as a sock-
binlogical event hinges, pbserve certam taboos and refraim from the performange of
sacred agtivities for varying periods of time

Pubescent rite is an important event among all the tribgl commumties ol
Orissa. Sexual maturity of boys is not punctuated by any rite. but the maturity ot
girl. on the other hand. 1 a very significant personal and social event Attnment
of puberty by a girl immediately leads 10 her physical and soctal segregation This
abruptly snaps her ginl-haisd. and the menstrual flow is considered as danget Fou
seven days the girl s kept in strigt seclusion and is subjected to stngt pbservance ol
whoos On expiry of the perod of pollution the girl under-goes o purifigatory
mtual Through the ritual the event is announced among the King. neighbours and
others Sexual matunity brings about marked change personal behaviours and
sogidl relations

Murriage is a remarkable event in the life of every mdividual Marriage rite
is an claborate one. which begins with the attempts for bride acquisition and ends
up in her atfihation with her affinal kingroup and sexual consummation  Although
the rules of residence after marriage and customs of traging descent are uniform
among the tribes of Orissa. other factors, such as the mode of acquisiion of &
bride. payment of bride-price, and age at marrigge very widely vary among them
Marriages may fall asunder, although most marmiages are gtable. but important is
the degree of sacralization attached to marriage mstitution in all the wibal sogletics
It 15 vital fur the social identity of children, and continuation af hingages. ¢lans and
other fungipming social groups

Classic features of rites of crisis are ofien most clearly evident in absequics The
bereaved refrain from many normal acts, pefform various rites of mauming for the
prescribed period which varies from tnbe 1o tribe and finally the funeral ar
mortuary rite is performed. which marks the end of the final formal mourming and
after this king of the deceased are brought back to normal social relationships

Ihe degree of elaboration of the funeral rite depends upon the sogal
position of the deceased The sogio-cultural dimension of the mattuiry e 1S
directly related to the age and social position of the deceased

The annual ¢ycle of rituals of the tnbes is in tune with the cycle of
economig activities. and surround socig-econpmic interests and well-being of the
wribal communities A vitual is a preseribed order for performing a concatenation of
ites, and a rite 15 o tradiiongl performance to which conventional symbohe
meaning is attaghed by those who believe in it The rtuals are commonly but not
alwiys ceremanial in nature. A ritual brngs human bemgs ntp relationship wath
gods, ancestral spins and ather supermnaturpl entities Rituals indeed nuke oven
religion and re-gnagt the inmterrelationship between cosmographical. supematural
and socinl worlds
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Fixed and recurrent group rites which have nearly equal significance for all
or most members of the social group in which they are perfarmed range from
famitial ceremonies to those which apply to whuole societies. The tme of
observance of these nites is corelated with the rhythmie cycheal chunges m natare
Indeed many of these rites follow the annual cyvele of scasons vis-il vis the
posttians of the sun and moan in the zodiae during a calendar year Anwng the
ribes of Onssa. excepting thase that are Hindwised (¢ g Ran Gonds. Ry Kuh
Bhuivans. Deshia Kandha, Bathudi. Bhumiy. Mirdha and Ortya Juangs) observance
of daily. weekly and monthly rites 1s almost mb Most of the ntualy of the tribes are
seasonal and annual

As most of the tribes of Orissa. practise agriculture n some form ol the
other. and as rest others have a vital stake in agrigulture, sowing. planting. first-
fruit eating and harvest rites are common amangst them. Then common cychic mes
revolve round the pragmatic problems of ensuring a stable economic condition.
reguperation of the declining fertlity of soil. protection of grops from damage.
human and live-stock welfare. safety against predatory animals and venomous
reptiles and to insure a good yield of annual and perennial crops.

The annual cycle of rituals conwmence right fram the initation agricultural
operation. for instance, among the Juang, Bhuivan. Kandha. Saora. Gadaba. Jhar,
Didayee. Koya and Bonda. who practise shifing cultivation. the annual gycle
begms with the first clearing of hill slopes during the Hindu month of ( hara
(March-April) and among athers it starts with the first-fruit eatng geremony of
mango 0 the month of Baisakh (April-May) Al the muals centermg agrigultural
operation, first-fruit eating. human, live-stock and crop weltare are observe by the
members of a village on a common date which s fixed by the village head-man
consultation with the willage priest

Thus the ideological system of all the tribes surrounds supermaturalisim The
pantheon n most cases congists of the Sun God. the Mother Earth and a lower
hierarcy of Gods  Besides there are village tuelanies, nature-spinits. presiding
deities and ancestor-spirits. who are also propitiated and oftered sacnifices. Gods
and spirts are classified mto benevolent and malevolent categories A peculiarity
af the tribal mode of worship is the offermg of blood of an animal or a birgd,
because such propitiations and observange of rites are explicitly directed towards
happiness and security in this world. abundance of crops. hve-stock. plants und
progenies. Sickness is not natural to a tribal, it is considered as an out-come of the
machination of some evil spirits or indignation of angestor spints of  2ouls
Sometimes, sickness is also considered as the consequence pf centam lgpses an the
part of an individual or group Therefore, riddance must be gought thrpugh
propitiation and observance of rituals

Society is an grdered armangement of hunan beings 1t provides solutions o
all human probleny 1t 15 a complex net-work ot mstitutionalized  mper-hunwan
relationships. and not simply an aggeregate of mndividuals. But the maitenange of
social system depends upon the political torges of the society 10 secure disgipling
There would e no coherent sucitl hfe unless the socul tc[:llimmhip, which nd
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peaple together are mstitutionalized and predictable The altemative to order 15
chaos. To maintain an orderly system of social relations, people have to be
subjected to some degree of compulsion. they cannot at all tmes do. exactly what
they like Begduse often self mterest may ingite behaviour incompatible with the
common good. and therefore every society has some rules for constraming people’s
behaviour. This is called political orgamzation of a saciety

Law and arder. peace and security. the basic purpose for which man hves n
socicty. are secured through the political prganization of a society Al the trbal
societies of Orissa had their well arganized poliigal orgamzation n the past.
through which they used o regulate their sogial life /But after independenge with
the mtroduction of the Panchavati Raj. the system af rraditional - palitical
argamization among the tribes has begome weak. but yet it continues with gertain
dinnnutions and serves thew sogial interests

Mhe tadiional political orgamization of any tribe has three companents,
namiely. (1) norms, gustomary laws and social sanctions. (1) functionanes, and (1)
tervitoriality. Norns. customary laws and social sancnons are culture specifie. and
hence their similarty among the tribes of Orissa can be obtaned at a level of
abstragtion. Functionaries and territorial organisation. alsa show considerable
amount of uniformity amiang the tribes of Onssa.

Norns goverming proper conduct. custamary laws velating 1o social,
economic. religious and political organisations, and sogial sanctions relating to
regulations of sex, community natural resources amd social solidarty do nat show
much difference from ane tribe to another in Orissa. However, the traditipnal
political organization of the Ovissan tribes, in spite of the broad similarty. can be
divided in 1o three sub-types. namely (1) northern, (1) sputhern, and (111) north-
western. Each of these is coterminous with the local revenue administrative unit of
the area. The northern type is known as ‘Pirha’, the southem type as "Mutha'. and
the north-western type as ‘Pargana’

Tribes in Orissa mainly inhabit the Eastern-Ghat hill range. which runs n
the north-south direction. Most of the areas in which various tribal communities
wraditionally lived were parts of different feudatory states of Onssa And the
waditional political organisation of the tribes was influenced by the revenue
administrative organisation of the concemed State.For mgtance the politigal
arganisation of the Santal, Munda. Ho, Bhunyj, Bathudi etg . who hived m the State
of Mayurbhanj. was influenced by the revenue tervitorigh organisation of that State
Thus among these tribes the herarchical arder of the political orgamsation. from
bottom to top, runs as (1) fanuly. (1) hineage. () village. {iv) paragana, and (v )the
king. symbolising the State This is the hierarchical order of the traditivnal politgal
organsation af other tribes of Orissa 100, but amang other ngrth Orissan tribes
such as Bhuiyan and Juang. and among the south Orissan tribes. such as. the
Kandha, Saorn. Gadaba, Koya, Didayi. Jhadia. ete. the inter-village political
organization is called Pirha and Mutha respectively. But n reality situation the
lincage and the village are effective political maghingnes among  all the inbal
communities. and indeed these are the guardians and custochians of nbal custons.,
norms and custonary laws. The inter-village pohtical organisation, that . the
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pragana or Pirha or Mutha as the case may be. used to be penodically called nto
action or as and when it became absolutely necessary. The junisdiction. powers and
functions of each level of the political orgamisation fram the fanuly to the king was
spectfic and represented a stage i the socio-cultural life of the concerned tribw
Phe traditional polingal organization up to the village level 1s sl n existenie and
s funcnonal Afier the introduction of the Statutory Panchayar Ray system the
raditional tribal pohocal arganizations are gradually begomng feeble, yet thew are
considered as impartant socio-cultural nstitutions 10 regulate the sogio-cultural
hite

The roles of all the fungtionaries are important. but those of the hncage-
heads and the village headmen are very ¢rucial in the mamtenange of social order
The role of village priest in the implementation of sogial contral 15 supportive anly
The traditional leadership among the tribes was corparate i nature The jomt
authority system 15 sull there This means that the traditional legdership pattern
continues 1o exst along side e modem demogratie leadership patern The
traditional willage level tribal panchayat is a corporate body of village clilers. the
Priest and the Headman A messenger is nominated by the headman fram among
the villagers to assist im in the discharge of his duties. Only nien constitute the
Panchayat as all the tribal sogieties of Orissa are patrilneal and patriarchal

The position of priest, village headman and the mter-village headman are
hereditary  The wvillage headman 1s invariably from onginal settlers’ clan of the
village. which 15 obviously dominant  Pumishments or correcine measures are
proportional to the gravity of the breach of set norms or crnime. and the
pumshments range from simple oral admomition 1o ather measures. such as
corporal punishments. imposition ol fines, payment of compensation, abservange
of prophylactic rites and exconmmunication from the commumity  Truth of an
ingident is determined by oath. ordeals and pecult mechanism

Amang all the wbes conformity to custons and narms and  sucial
mtegration continue to be achieved through their traditional political arganisations
The tributary institutions of soctal control, such as family, Kinship and public
opinipn continue 1o fultill central social control functions The relevance of tribal
political organization in the context of econpmic develppment and social change
continues 1o be there undiminished Maodem elites in tnbal sogieties ehignt seant
respect and have very little follawings And as the taditional leaders continue o
wigld influenge over thewr tellow tribesmen, it 15 worthwhile 1o take them inta
capfidenge in the context ol economig development and sugial change
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Tribal Culture in Orissa

B.B. Mahanty

(rissa occupies o umique position in the ethnographic. map ol frwdia for
having the largest vanety ol tiibal communities  Beng one of the lascnanng
cthnographic States ol the country. 1t has been the homeland of as nany as 62
different tnhal commumiies numbermg 70.32.214 population as per fal (Census
Next 1o Madhya Pradesh. the State comprises the largess wibal population in the
country, but barring the tribal States of North-castern hll arcas o ranks first
terms of percentage of tnbal congentration ankng the uther States of the country

The wibal population of the State constitute 22 21 per cent of the total
population of the State and 10 38 per cent of the total nbal population of the
country. Although they are found in all the distnicts of the State. yet maore than half
of thew total strength are found in three districts namely Koraput. Sundas garh and
Mayurbhany

he trbes of Orissa are at various stages of sogio-¢conomic development
Al one extreme are the group which lead a relatively secluded and @ chac made of
e Keeping thew core culture ntagt while at the other extreme there arc
communtties  which  are  mdistinguishable from the general agngultural
comImunitics

Any Society-tribal or otherwise 15 comprised of orgamsed groups of
people- who have leamt o live and work together mteracting the pursumt of
comman goals Each society has its own rules of business and tncks of trade which
helps its people to defing their relationship with ane another and e and work
together  Thergfure a sogiety 15 a going concem and functions and perpetuates
isell an the basis of the rules for iving lugcthc:

Culture 15 the shonthand version of the rules which guide the way of life of
the people. More specifically culture ¢an be thought of as the conuuon learned way
of Nfe shared by the members of a socicty Brefly. society means people and
netwark of ther mlcqxrsnnal relationship and culture means behaviour of people.
thew ethps. views and value system

The tnbal [x-_mlc express ther culturgl dentiny and distmctiveness m thn
soctal orgamzation,  language, ituals and  festiavals and also wm then  dress
omaments. ot and ¢raft They have retungd thew own way of unagmg mtormal
affars of the \-ullugc m.nnl,’ through two mstitubions namehy, the ul‘L.,_.;f; coungil
and the youth domutory The domitory s the core of mibal cultwe and W
reinforges the age-old tradions In Onssa this NSPULION OCCUNS AMaong IR
! communities m some form ar other 105 sanioushy called b ,jt1|-.‘|fl-.1 il
groups The Juangs call t Magang and Darbar, the Kongdhs ¢all o Dwndaghar the
Bhuinyas ¢all v Dhangarabaase and among the Bondas 1 goes by the nane
lu.;cljm []l‘ all lh; tibses the dotmutory syl i wll \ﬂpm.'nl KR T the Ju.u-l‘;
Conspicuous 0 the villgge. the Mandaghar s the Lugest hut 1t has wall on three
sides ond 1 open m ot The wooden pants and sidewalls are carred with
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decorative symbols depicting animals The boys hang their changu. a flat
tambourine like drum, which 15 used at the ume of dancing In front of the
Mandaghar is the small open space where dance takes place almost every night
after the day's work 15 over The dormitory 15 50 to say a school of dancing and
expression of the communal art of the people. The elders of the village assemble at
the dormitory house every day for every important event i their corporate hife
Mere they discuss matters concerning the welfare of the village. settle the
distribution of swidden and fix date and time for celebration of the willage
festivals. et¢ In these respects the dormitory may be considered as the centre of
social. ecanomig and religious hife of the village

The amazing conglomeration of raditions.  belicfs.  sorrows  and
philosophies that together constitute and vitahse the rituals and festivals of the
tribes. has descended fram antiquity and has been preserved ummpared o the
present day Every facets of their lfe covering round-the-year activities 15
intimately connected with religious beliefs and ritual practices 1t is these aspects
of their culture that give meaning and depth to their hives, and sohdanty to therr
social strugture

The tribes believe that their life and waork is controlled by supemnatural
beings whaose abode is around them in hills, forests, rivers and houses 1t 15 very
difficult to standardize the Gods and spirits as their camposition continually
changes when old pnes are forgotten with the intraduction of new pnes Thew Gods
differ fram one another in composition, function, character and nature Some are
benevolent. same are neutral and some are malevolent The malgvolent spirits and
Gods are cared mare than their benevalent counter parts as they can bring misery

Manipulation of environment being the main ¢oncern of the tribals, all the
ritual acts are directed tawards sumulating vatural processes Hiness o nusfortung
is auributed 1o displeasure and maligipus act of the Gods or ancestors The
sacrifice of different kinds of livestock accompanied by all the ntes and
ceremanials of fetishism is considered apprapnate appeasement Mareover, thew
extremely superstitious nature prohibits the undertaking of any enterprise unless
the Gods are first appeased and the omens, after being carefully considered. are
adjudge to be propitious.

Among the tribes there are religious functignaries who cater to theu
spiritual needs For example. the hierarchy of priests among the Saoras may be
divided into three categories. The Buyya 15 a priest who presides at :\gricuhuml
festivals and offers sacrifices that especially charactense these occasions The
Kudan is a shaman who combines the functions of priest, prophet  and
medicineman. The sacerdotal head among the Juang s called Nagam or Buta,
Pujari or Sisa among the Bonda and Jam among the Kandh The post of these
officials are mostly ascribed but not achieved

The ceremanies and festivals of the tibes can be classified nto two groups.

that is. those that relate to the individual families and those that relate to the village
as a whole The ceremonies and rites relating to birth of a child. marrtage. death
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are observed family-wise whereas those relating to vanous agncultural cyele.
eating of new fruits, hunting, etc are observed by the village community

Some of the important festivals observed by the tribal communities of
Orissa include Guar ceremony of the Saora, Gotar of the Gadaba. push punet of the
Juang, Kedu of the Kondh, Karam festival of the Oraon, Chait parab of the Bonda
and Magha Parab of the Santal

with the advent of time. traces of borrowing from Hindu Pantheon and
religious ceremonies are noticed among the tribes of Orissa. They have started
worshipping Siva, Parbati and Lord Jagannath. Hindu festivals hke Raja,
Laxmipuja, Dasahara and Gamha are also becoming popular among them day by
day

The tribes of Orissa. despite their poverty and thewr pre-occupation with the
continual battle for survival, have retained the rich and varied hentage of colourful
dance and music forming integral part of their festivals and rituals Among them,
the dance and music is developed and maintained by themselves in a traditipn
without aid and intervention of any professional dancer or teacher. It is mamnly
through the songs and dances the tribes seek to satisfy their inner urge for
revealing their soul The performance of these only give expression to their inner
feelings, their joys and sorrows, their natural affections and passion and their
appreciation of beauty in nature and in man

Although the pattern of dance and music prevalent amang them vary from
tribe to tribe yet there are certain features commaon to all Tribal dances have some
accompaniments by means of which the rhythm 1s maintained. This consists of
clapping of hands or beating of drums or an orchestra of different instruments
Every dance is accompanied by a song, which is sung by the performers. Both men
and women, young and old dance and invariably sing but the accompanying
archestra or music is usually provided by the male members Tribal dance is
characterised not only by its originality and spontaneity but also for its wide range
of movements. Many part of the body such as head, back arms, feet, finger, etc, are
brought into play. Some of the tribal groups put on colourful dancing costume
during their performance

Like dance. the songs sung by different groups differ from one tribe to the
other. Among the tribes everyone is a musician and poet When happily inspired.
they can coin a song then and there and sing it. Like any others, when they see
things of beauty and meet pleasantly, they exhibit this pleasure and happiness by
composing songs. One finds in these songs humours, jokes, romance, satires.
criticisms, acquisitions and anger Though there is no modermity and fineness. thew
ideas being natural, the compositions are good. inspiring and melodious On the
occasion of performing Pujas and observance of festivals the songs sung are
different. Such songs are adopted from the past so many years. These songs
describe the history of gods, the process of creation and some epic stones

The description that follows give bref nates on some of the tnbal dances of
Orissa
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JUANG

The Juang dance which goes by the popular name of "Changu dange” 15
performed by both men and women Besides, they perform other types of dances
such as deer dange. elephant dance. bow dance, pigeon dange. bear dance. koel
dance and peacock dance They dance and sing when they are in happy mond
Besides. the dange also forms an integral part of thew social and ritual festivals
The Juang do nat have any special dress for dancing while danging the gurls stand
i a straight line n front of the bays While the dance goes on the hine becomes
senicircular The girls hold each other's wiist or hand-in-hand and- mave forward
and backward in bending posture. The boys stand in a straight ling. which becomws
a curve during dange The musical instruments, whigh are used during ther dange.
are Badakatha { Drum). Dhola (small drum). Madala and Changu { Tambourme)

SAORA

The Saorus da not dance frequently as the Juangs and the Gadabas do The
Saora dange 15 very simple and lack all the artistic exuberances Generally the
Saora dance during ceremanics and festivals, marmiages, and when some impartant
person wisits therr village In thew dance, group of men and women jumble up
together and while dancing the drummers and the dancers advance towards each
other alternatively with the rhythm of the music Colourful costumes are wom
during the dance Other decorations include feathers of white fow! and peacock
plumes Besides, old coloured clothes of cotton and silk are tied as turbans by men
and wrapped around their chest by women While danging they camy swords.
sticks. umbrellas and other implements and blow whistles and make pecubar
sounds The musical instruments used at the time of dance consist of druns of
various sizes. brass cymbals, brass-gongs and hide-gongs

GOND

Among the Gonds of koraput, dance is performed throughout the year
Besides this, dances are performed on special communal occasions like marmage
The boys dress themselves with colourful aprans and turbans duning the dance The
turbans are adorned with “cowrie” shells and the apron 15 adormed with small
pieces of mirmor The girls are dressed in hand-waven sarees and silver omaments
A dancing group is ordinanly farmed with 20 to 30 persons of both sexes Only
unmarvied boys and girls participate in the dance The musical mnstruments are
played by boys Two boys lead the dange with wooden drums. The girls dance n
circles with simple steps of one and two, very often bending their bodies farward
The steps of the boys are more varied and subtle

KOYA

Dance among the Koyas 15 richly varied and sophisticated The most
impontait occasion for dancing 15 the worship of the mather goddess n the manth
of Chaitra (April-May) Ordinarily both boys and girls participate n dancng but
the pirls are more conspicuous  However. in the festival only girls panticipate
During the dance . the girls Keep rhythm by beating sticks on the ground which are
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fitted with small bells Dange groups are formed by about 30 10 40 persons. The
most conspicusus movement about Koya dance 1s the compheated winding and
unwinding of circles formed by girls

(J‘ o’\ D:‘. Bl\

Gadaba dance is performed by women who wear the famous "Keranga”
carces and have their distingtive hair style The men play the musical instruments
Chaitra and Pausa are the dancing seasons The Gadaba women dance n semi-
circle with steps of three and four which they gradually change to eight The body
is often bent forward Very skilful moves are made on the heels

KONDH

Kondh dange is mostly confined to unmamied boys and pils and frec
mixing of the sexes is allowed during danging The dances are performed
especially when the boys or girls of one village visit anpther willage The dange
forms an item in the daily routing of the Kondh, when the boys and guls i ther
dormitories mect after the day's tml No ingtrument accompanied the dance of the
Kondhs of Koraput The girls dance in hnes and the boys dance behind and in front
of them The dance of the Phulbam Kandh 15 mare colourful The girls wear sarecs
in twi pieces and bangles on thew ankles. They dance n rows, facing rows of boys
who sing songs and play on hand drums Songs play a very impartant part n the
dance Spegial dances are performed during buffalo sacrifice. called the Kedu
festival

The joy of free life find expression in tnbal art and eraft It is through this
endeavour their cultural self-image and aesthetic sensibility are vidualsed The
artistic skill of the tribal people is not only manifested in thew dance and music but
also in their dress and amaments. wall-paintings, wood carvings and decorations.
etc The beautiful wall-paintings and flaral designs of the Santals and the ikons of
the Saoras which depict geometric designs and styhistic figures of plants and
animals are the best example of tribal art The multi-caloured designs and rehef
figures of animals and human beings which decorate the walls of Mandaghar n
Juang socigty are indeed warks of ant of very high order Similar wall-paintings
and decorations as observed amang the Mundan group of tnbals are also very
attractive

Some of the tribal communities like the Bonda and the Gadaha have their
own logms by which they weaye clothes for thew own use. These hand spun
textiles of colured yarn are examples of best artistic skill of these people So also
amang the Dangria Kondhs the ladies are very much skilled in making beautiful
embroidery work in their scarf  The tribal women in general and the Bonda, the
Gadaba and the Dongria Kondh women in particular are very fond of using
amaments  The Bonda women who are considered muost pnnutive. ook magesti
when they wear headbands made of grass. necklaces of coloured beads and guﬂlﬂ.
made of brass on their bodies Al these are expressions of thew arstic quality and
aesthetic sense .
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The tribal peaple turn put excellent handicrafis for their own use The oo
carving of the Kondhs, metal works by lost wax process among the Bathudss, cane
and bamboo basketry works among the Juags and Bhuinyas. are all symbohc of
Aarustic creation
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Tribal Languages of Orissa
K. Mohapatria

The tribes of Orissa have their distinct ethmic identity which 15 ovently
marked in their languages besides many ather cultural traits and traditions The
tribal ethnograpy can never be complete  without reference to thewr verhal
behaviour It 15 remarkable that even though different tribal communities have then
own independent languages. yet they share at the inter-group level certam basic
nguistic features regardless of ther own  hnguistic ethmigity  The  must
fundamental characterstics of human verbal behaviour are preserved m ther
languages which are distinctively abserved in vocabulary. sound symbolism.
grammatical strugtures or such other aspects Thus Santah and Sora of the same
Munda family and Rema. Pary and Bhatry ol svunda. Dravidian and Inda Arvan
fanuhes respectively show certain comman features of the natwe and structure of
the mbal languages For example absence of sets of separate honorific terns wl
pronsuns. formution of echo-words with change of vowels of the basewords.
construction of morphologically vanant verb-forms to indicate motion towards or
away from the speaker. formation of sell-benefactive imperatives. use of classifiers
in respet of human and other ammate and nan-ammate npuns, two-way contrast in
tense as past and non-past, different sets of directional  demonstratives,
monomorphemic exclaimatary verb, phrases, ete are some of the universals in the
nature of trbal languages Such common typical features charactense the tnbal
languages as a part of their unique cuhure and ethmicity

Some people define tribal languages as dwalects simply  because the
languages have np script and hterature This 15 not even commaon sense about the
distinction between the concepts of language and dialect Most of the tribal
speeches belanging to Munda or Dravidian stock are structurally and genetically
definable as autonomous languages However, the tribal speeches having basic
affinities with Indo-Aryan literary languages may be treated as dialects

Ethno-linguistic Classification

The tribes of Orissa are ethna-lnguistically clagsifiable mto thee groups
Munda (Austrpasiatic), Dravidian and  Indo-Aryan A group-wise tentagtive
inyentory of the tribal lanaguages and dialects may be drawn up as follaws

Aunda Group

Catn [ﬂidn:..l)

Gotob (Gadaba)

Juang

Koda

Birhar (Mankidia)

sundan (Mundan’ Munda)
Santah

Saura (Saora. Langa, Juray. Arsi)
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Gorum ( Parenga)

Renw { Bunda)

Khana (Khara Mrdha)
Kormva

Bhunug

Ha {Ho Kolhaj

Mahih { Mahal)

Dravidian Group

Parjt { Dharua)
Kaya

Kui (Kandh-Kutig' Dongnay
Kanda Kubi {Konda dara

Ollan (Gadabva)
Kurukh/ Oraon (Oraon)
Gondr (Gond)

Madia

Kuvi (Kondh, Jatapu)
Pengu (Poengo Kondh)
Kisan

Indo-Arvan Group
Dialgct

Desia
Bhuyan
Jhara
Bhatn
slana
Kandha
Larna
Bhuha
Aghna
Kurmi
sountt
Bathud
Sadn
Binjhig
Banjara
Baiga
Bhunjia
FHalk

‘Genetie Relation

The languages

Lanouaove Atlinity

Southern Oriya

Southern Oriya

Southern Onya

Southern Onya

Southermn Oriya

Western Oriya (Sambalpuri)
Western (riva (Sambalpun)
Western Oriya (Sambalpur)
Western Oriya (Sambalpurn)
morthern Oriva- 5 W Bengah
Northern Onva - § W Bengah
Northermn Oriya - §. W Bengall
Hind - l:,'ll‘i}.;l

{ hhatisgarhi-Hingh

Hingh Dialegt

['hh.;n,-;gurhi

Maratht
{'}ru;.'a-_\.l.u'al:.hn-('hh:m_»;.g:\rln

of ecach group arg mter-related  both genetically  and

strugturally Phey have @ gommon saurge. common angestny and culturgl hertage
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The relationship among the lanuages within a group nay be schematically charted
as under

— > > i e -y

PROTO-MUNDA;

................

GRG M

A\ /)

SO GO GU RE GA KH JU KO 5A MU HO

[SM  South Munda, NM ~ North Munda, KM Koraput Munda,

CM  Cenmtral Munda, SG  Sora : Gorum, GRG  Gutoh : Remo - Gra, KH
Kharia, JU - Juang, KO  Korku, KH  Kherwari, SA  Santali (Mahili, Birhor),
MU Mundari (Bhumija, Munda), HO  Korwa)

PROTO --- DRAVIDIAN

5 o 3

TAMIL

MALAYALA

KANNADA ‘ |
Kolam I |Brahui

ETC

MNaiki

[Oraon  [Maltd

[Kul [Kuvi [Kondd [Pengy  [Mand4
h?éﬂ lMidaal [M!ur_ial [Din'al

[§D  South Dravidian, CD  Central Dravidian, ND - North Dravidign)
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OLD INDO - ARYAN

|
MIDDLE INDO - ARY AN

APABHRANSA

REGIONAL DIALECTS

| —

. P | — l
Laterary I___gl_r_\L-_qgg_.Ei [rf..‘l_m l_glcn‘.n:. Dutlects
I =
ORIYA | 1
BENGALI :-i_(.)p.t_hern: Northern \\'[-:Elcru‘
HIinNDI Desa Bathudi | Sadn
MARATHI Jhana Bhuyan Lana
ETC Matia Kurmah Bhulu
Bhatr Saunti Aghna
Halbs Banga
Bhunjia Binjhia
" Bamara
Kandhan

{ Al these non-literary 1.4 dialects are used by the wribals cither as mother rongg
or sccond language. These dialeets are based on archaic forms of the modern
literary languages and have developed peculiariries in eotrse of nme dug 10
convergence of languages helonging o different families, diffusion af lingste
(raits across genclic houndaries and hhridization of languages as « result. of
extensive bilingualism or mululingualism. In multt familial and mdti-chalgetal
sitnations there have heen lot of inter-mixture and mutual horrowuig resultng in
development of certain common traits among the dialects of divergent origins|

Typological Categorisation

It appears from the abave statements and statistics that the sixty-twao tribes
in Orissa use a variety of languages and dnlects However, all of them are not of
equal status. This is conceivable fram several aspects. such as. numerical strength
of the speakers, primitiveness of the tiibe, use of awn. separate script. richness of
oral literacy tradition, influence of other languages, prevalence of bilingualism.
tendency towards Oriyanisation, adaptation of regional Oriya dilects at mter-tribal
level, ctc. As a result of such considerations tnbal languages are bemng
differentially treated now a5 @ Maor/mingr,  AUONEMOUS SCMI-auDNANINUS.
pure/pidgmn, hteracy/ordinary and recognisable/ignarable. 1t is hetter 1o gategornse
the langauges under some soit of typological classification. such as.

Autgnomous  languages with definite  tribal identity  (eg  Santah,

Remo Kurukh, ¢ig )
b) Gemi- Autanomous dialects with an established tribal identity (e g Bhuyan.

Bhatn, Bathud gtg )

a)

52




C) semi-Autonomupus dialects with nog particular tnbal wdenuty but with inter-
tribal functions (e g Desia.Sadn, etc )

It may be explaned that most of the languages of the Munda and the Dravidian
Groups fall under typology-(a) and the dialects of Indo-Aryan grops came under
typalogy-(b) and {¢)

In this context. other natable facts are as follows

1) Some of the tnbes. such as Lodha. Mirdha.Bhunua, Jatapu. Bagata. Pentia,
sections of Gond etc do nat have distinctive hinguistic identity and tribes
hke Mahah. Kondh. Kisan etc have only dualectal distimction  from
autonomous languages hke Santali. Kwi-Kuvi. Kurukh etg

1) Sonie ol the tribes having scattered settlements m different regrons, undes
the same tribe-name use different languages (¢ g Kondh. Saora. ete hving
clsewhere outside Koraput. Gamjam and Phulbani districts use Oriya
dialects) and on the other hand in some gases the name of the tribe and the
name of ther language are different (e g Dharua speak Parji. Kalha speak
Ho. Gadaba speak Gutob or Ollari, Kondh speak Ku or Kuvi or Konda)

1) Larger tnbes hke Kondh, Saora etc. have several subgroups as there arg
KutiwDongria/Pengo/Jatapu Kondhs and Lanpia/Juray/ Arsi/Sudha Saoras
and each of these sub-groups speak a distinct dialect of the language

Problems of orthography

In general the tribal languages are non-ltevary The languages began to
appear n wnitten form only in the last century. Initially the Christian missionaries
produced wnitten and printed texts in Roman script Subsequently attempts were
made for using the scripts of the regional literary languages (Oriva. Telugu,
Bengah, Hindi, etc). However, in the recent past, between 1915-85, at least four
scripts have been devised for the languages - Sanmtali, Ho, Sora and Kui The
exponents of these scripts are taking various steps to promaote literacy in the scripts
at thewr respective community levels

It 5. of course, true that the tribal languages have such phunetically
peculiar sounds as checked consonants. glottal stop. low tane. stress, long or
geminate vowels, positionally different articulatipn of palatal and velar nasals.
different quahities of vowels ctc. It 15 alsa true that np language has perfect ong to
one equation of its phonemes to graphemes Hence. instead of developing separate
wnting  systems  for cach and every spoken language, a maore practical solution
could be ta employ the existing Onya graphemes with negessary diacritic marks
for standardising the orthography of pecuhar phonemes of the tribgl languages
Experimentations in this direction are gradually getting more popular  and
academic support because of the simple fact that the tribals being balingual, by
necessity, they can use a single senipt for writing thew gwn languages as well as the
State language It is npteworthy that publication of more and more books i nany
tribal languages during the last few years by adapting Oriya wnting system hgs
greatly expanded hterary activities in the tribal languages
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Necessity of a Tribal language surve)y

The tribal Orissa is in fagt represents a micro-hnguistic arca as Wt find
here three different ethme and hnguishic commumties divided o sixty-two
separate tribes live together and use ane language at ntra-tribe level and anuther at
inter-tribe level. or mix up one with the other at both the levels Hence for having
a very clear picture of the hngustic situation. first of all. a survey of the tribal
dialects of Orissa s indispensable 1t 1s a pity that as yet no studhes of dalectology
as such have been done in tribal dialect areas The scope and obyects of such a
survey may be as follows

i) Reconnaissance of dialectal vanations typologieal and areal

) Identification and ¢classification of speech varetigs

) Grouping of different forms of speech on the basis of structural and
genealogical affinitigs. mutual mtelhgibiity and g::n-ph}:.u;.\l distribution

d) Collection of lexical, grammatical and textual matenals

¢) Evaluation of bilingualism - its nature and extent

f) Evaluation of tribal seripts vis-a-vis adaptation of a standardised writing
system i Orniya senpt

g) Evaluation of the process of Oriyamzation/Tribabzation i aperation m the

tribal language speaking communities and tibal dommated arcas

The results of this survey 15 bkely to minmise the confusion over the status
of
language and reduce the demo-linguistic complexities and the long array of
languages 10 a manageable sub-groups Once the languages are clearly dentified
and properly classified into cognate groups. due attentign can be given for thew
study, preservation and promation at admimstrative, acadenic and sacio-cultural
spheres

We may recall in this context a pertinent statement of Pandit Nehru that
says. "The language problem is almost always exceedingly important from the
psychological point of view The best solutions one might offer would break down
if it produced wrong reaction on the other side One must therefore make
perfectly and absolutely clear that Government would engourage the nbal
languages It 1s not a question of merely allowing them to continue They must be
encouraged and helped and made to flourish”

(Conference on Tribes and Scheduled areas. New Delhi June lst, 196101}

5elect Bibliography

The languages of Orissa were unknpwn to the waorld ull the ather day 1t
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H J Pinngw and WNorman H Zide Particularly. Burrow and Ziude wnh then
collaborators have done maost cammendable works in bringing to line hght the
Dravidian and  the Munda  languages  of  Onissa respectively A selected
biblipgraphy of their w orks 1§ given below ta show the Litest position of materialy
to be available for a study of oultifamitial sprachbund i the bl Qrssa
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BAGATA

A.C. Sahoo

Ihe litle-known  Bagata are one of the numerically  small tribal
communities ul Orissa. In thew lifestyle. cultural heritage and social affimty. they
dentify themselves as one of the sections of the Telegu freshwater fishermen
communitics They also have sociocultural interaction with Onya fishermen
Although Bagatas are numencally very small, thew distiibution and ogcupatianal
diversification are notable Ther dl:.mbulmn as recorded n the last three census
reports needs special attention. Their total population in Orissa agcording to the
1961 census was 1511 (756 males and 755 females) In the 1971 census there werg
only 262 Bagatas (131 males and 131 females) living in the State According to the
1981 census the total number of Bagatas rose to 2014 (1310 males and 1304
females) 1n 1991 gensus the total number of Bagatas are 4800 (2490 muales and
2316 females). They are found n all the 13 districts of the state in different
numbers However. their main concentration s n Sundargarh (2748) district. A
considerable number of Bagatas also reside n the districts of Koraput (498).
Mayurbhanj (460). Keonjhar (386) and Sambalpur (310) They are also found n
other districts such as Baleswar (107), Cuttack (41), Dhenkanal (35). Phulbam
(16). Bolangir (40). Kalahandi (68), Ganjam (74) and Puri (23)

From the population figures of the Bagatas as recorded n the different.
census reports (1961,1971 and 1981) it may be presumed that there was defective
enumeration during the 1971 census. In the 1991 census there are 1002 females per
1000 males The hteracy percentage of Bagatas, which was 8 4 according ta the
1971 census. went up to 29.5 in the 1991 census '

According to C Hayavadana Rao the “caste’ is divided mto different
exogamous septs (intiperulu), some of which also occur among the Kapus, Telugus
and Vantanis. The Bagatas also account for thew name as Bhakia by referrmg to
the tradition that they served with great devotion (Bhaktig) 1o the then rulers
During that period they were very influential people and ideal farmers. But n
course of time they changed their primary accupation of cultivation and adapted
other means of earning their livelihood. They have proved thew value in fishing
According to E. Thurston, "on the Dasara day they worship the fishing baskets and
also a kind of trident’. The trident is probably the fishing spear which Bagatas use
for catching fish. The Bagatas of the Kotpad area of Koraput distrigt depend on
shifung cultivation for their survival, whereas n Cuttack and Balasare they are
famous for catching figsh in fresh water The Bagatas also work tor wages today. It
can be scen that the Bagatas have adopted different types af occupation agcording
to their environmental situation and the availability of natural respurces

The Bagatas strictly follow the spcio-cultural nomg of the community
Previpusly ciild marriage was pursued. but thig 15 no longer practised  Preferably
one shpuld marry ane’s maternal ungle's daughter One’s awn materngl unele 15
given prignty for marriage. A bride price in the form of cash s usually not poad
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among the Bagatas However. the parents of the groom have to gne suthcient

Jewellery to the bride

One section of Bagatas are Vashnavites, whercas another secnhion are
Saivites The Vaishnavites bum  their dead but the Samvites bury them n
accordange with tradiion  The Bagatas of the Kotpad area olserve varnous
traditional rituals and festivals. They have retamed ther cultural tradition o a great
extent and resist change. whereas the same community m ather p~;ms ol Crssa
have been aceulturated and show much interest in change and mnovation
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BATHUDI
B. ¢howdhury

The Bathudi are une of the highly Hinduised tribes of Orissa and depend
mainly on settled cultivation and agricultural wage labour With a population of
1.71.074 they clamed 2 42 per gent of the tatal tribal population of 70.32.214 n
the State n the 1991 Census. Their main concentration is i the Panchpir
(Karanjia) and Kaptipada sub-divisions of Mayurbhanj district. the Champua and
Keonjhar Sadar sub-divisions of Keonghar district and the Nilgin sub-division of
Bualasore district Here they live in plain areas in the midst of different gastes and
tribes Their population showed a growth rate of 1561 per ¢ent during the decade
19%1 10 1991, which is littde less than those for the total tribal population of the
State durnng the said period. They have recorded a sex ratio of 1000 females per
HODG males i 1991 Apart fram the name Bathudr they do not bear any ather
synonym. Russel and Hiralal (1916) refer to the Bathudi as an mferigr branch of
the Bhumya But the Bathudi do not agccept this. and m the case of a marnage with
a Bhuinya or any gther caste or tribe, the whole family is expelled fram the group
permanently

As regards the ongin of the tribe, the 1931 Census Repont for Mayurbhany
State. mentions that the Bathudis originally belonged to Batuligarh in Dudh
Subsequently they nugrated following the course of the river Godavarn in Deccan
But the Bathudi of the present generation expresses ignorance of any such
tradition

In the Census of India. Vol XIHI Onssa Part V-8, it 15 mentioned that the
forefathers of the Bathudis migrated from Bakua i the Smulipal lills Some of the
Bathudis said that ariginally the Zanundars of the Bathudi tnbe reigned w the
similipal ranges  However. they defeated the great chief of Jashipur, one Dasu
Kharia of the Kharia tnbe 1t is popularly believed that the head of the vanquished
Kharng sull exists in sahdified form at the top ot the Batuh Fort n the Sinulipal
hills. The mfprmants also recounted a traditipn that, i order to reign supreme in
the arca. the Bathudis had a bitter fight with the Gonds at Tentaposhi i
Bamanghati sub-division and  defeated them (ine of their angestors named
Birabara came across two stone slabs floating in the nver Khan He attempted to
seize them with hig hands, but the one n his lett hand cluded hig grasp and sank
The other one he picked up. and it was nstalled later in the Raghunathjee Math,
which gontinues to mamtain its supremacy over pther Maths in the area The Maths
at Karanpa and Jashipur were reparted 1o be later affshoots of it

The Bathudi have ng mather tongue of their own but speak Oriva They do
not know whether their furefathers had any other language us thew mather tangue

In these areas they hve in villages of nixed population. Amaong other tribes
the Santal. the Gond. the Munda, the Ho, the Sounti. the Bhumyy and the Bhuinyy
are mmportant Many Hindu castes ke Brahmans, the Khandavat. the Goud. the
Teh, the Kurmig cte hiye m these arcas



The percentage of hteracy among the Bathudis in 1991 stood at 13 38 as
against 22 31 per cemt for the total tribal population of the State Fhe hteracy rate
has ingreased from 20 80 per cent in 1981 to 33 38 percent in | 3 ]

The Bathudis. although they live n villages with mixed populations of
vanpus castes and tribes, are seldom seen occupying the same hamiet, as wther
groups  In most of these villages, they have separate settlements of exclusively
Bathudis The houses in a settlement are generally arranged in 1Wo rows flanking
the village street. These are generally two-roomed, rectangular, with gabled rouls
Most of the houses have mud walls with high verandahs front and back. and a
cowshed on one side One doar opens on to the courtyard. the other on tw the
backyard The living room is partitioned in the middle by a chest-high wall The
inner room 15 used for sleeping and cooking. and the other 15 sct apar for goats and
poulry A platform made of wooden planks and mud 15 used for storing
agricultural commgdities, food grains and other household equipment The walls of
houses are not decorated lavishly with multi-gouloured designs as seen among thew
santali neighbours  They usually apply a single colour to the walls. either white or
red, uniformly Some rich Bathudis have different rooms for sleeping. storing. the
kitchen. cowshed, etc.. built on four sides of a courtyard lying at the centre They
use paddy straw to thatch thew houses

They have few household articles. They usc charpoys and mats made ol
wild date-palm leaves for sleeping purposes Wopden furniture 1s very rarely
found They use earthenware or aluminium yessels for cooking and stonng water
Pots and plates of bell-metal and alummium are used in taking meals. Bamboo
baskets of different sizes and shapes are commonly seen.

Old men wear a small dhoti or a napkin, while well-tp-do Bathudi boys
wear a long dhoti, shirt. shorts and even shoes Elderly women wear saris which
reach up to the knee. Young girls wear a blouse and under-petticoats. Wamen wear
a few ornaments, glass or metal bangles around the wnst. rings for the fingers.
toes. nose and ear, necklaces and chains for the neck and anklets Clips and flawer
designs for the hair are made of cheap metal and alloys. Gold and silver amaments
are worn by well-to-do Bathudis

The most cammon weapons they have include bows and arraws. swords.
axes and knives. They have the same bullock-driven ploughs and other agncultural
implements that are used by the neighbouring castes and tnbes Baskets. pots.
weapons. utensils and iron agricultural mmplements are purchased from the
different castes who manufacture them for sale .

The tribe is divided into several gotras, viz (1) Parasara, (2) Nageswara,
(3) Sailva. (3) Ganeshwara. (5) Kashyapa. (6) Dhangphula, (7) Bharadwaja. cte
some of which are common among the neighbouring Hindu astes or bes As
noted n the Census Repurt for Mayurbhany State, 1931, the tribe s divided imp
mare than fifty-six different sections, which are derived trom as many titles, which
they bear respectively with thew names. Most of these titles appear to relate to the
particular military ov domestic service rendered by the angestors of the section
bearing that title m their relatipnship with the Zanundars. But wivestigations n the
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Jashipur area of Mayurbhanj district revealed the above-mentioned sub-divisions,
which are called khili and are exogamous. marriage within them being tabooed
The headman of the village is called the Badanaik. while the head of several
villages is known as the Desa Pradhan in Mayurbhan) and the Mahanaik n
Keunjahr He is assisted by a Paramanik.

The Bathudi observe birth pollution till the ninth day. when the bouse 15
washed and the washerman is required to lean all the used clothes of the fanuly
concerned The baby's head is shaved along with those of the other male members
of the fanmly. Festive meals in new earthenware vessels are prepared  Friends and

relatives are nvited to the feast. if the family concered can afford one

On the twenty-first day known as Ekusia the name-giving ceremany takes
place. A pat filled up with water is brought Two pieces of thread crossing each
other at right angles are placed at the brim of the pot A gram of ull is first dropped
through a guard angle Then rice graing are dropped one after another by uttering
different names The dropping of rige grains continues until ong of the gramns and
the tl meet each other The name said when this particular rice gram was dropped
15 given to the baby

Befare marriage. both boys and girls should receive Kama Mantras from
the Vaishnava Guru Unless a person undergoes this ceremony, he or she cannot

marry

Marriage among the Bathudi is a costly affair when compared to their
economic condition  Marriage is chiefly adult. though nfant marmage 15 not
unknown The proposal for marriage generally comes from the boy's side Before
any negotiation 1s started, the boy’s parents consult an astrologer to know whether
the marriage would be successful When he declares in it favour, two people are
employed as Dandia (go-betweens) in the negotiations Both partigs exchange
visits to see the prospective partners. and to fix the amount of bride price and a
date for the marriage The bride price consists of Rs. 30.00 to Rs 100 .06 in cash.
about 75 kgs of rice, about 30 to 60 kgs. of paddy. and several pieces of cloth for
the bride's parents, grandfather, grandmother and brothers The groom goes to
marry in the bride's village. One or two months betore the marnage, the brnde
price is paid to the bride’s parents. The party which accompanies the bride to her
husband’s house includes both males and females in large numbers Drummers
belonging to the Dom or Ghasi castes also join with them on request The marmiage
rites are performed according to Vedic rites by a Brahman of high status Twuo to
five days after the marriage the bride cooks food. which the couple offers to the
dead ancestors. After a week or so the couple pays a wisit to the girl’s parents with
presents. The special marriage cake of enormous size prepared with a maund of
rice flour is no longer served at present.

In the past every marmiage was celebrated with dancing and feasting for
several days. But now they have given up dancing, and the guests are entertaned
with a festive meal Previpusly there were mamigge by capture and also namage
by service. but now these are rarely practised  Widow remarmiage 15 allowed
Divaree is allowed with the approval of the village council
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They pracuse both grenaton and bural Fanmlics who can arrange fuel
wood can cremate the deceased. Thuse dying of cholera or smallpos. as well as
children. are usually buried  Before burial or gremation the corpse 15 anomted with
ol and turmeric paste New cloth and some paddy grains are given with the
deceased  After burial or cremation. the hincage (kmbi) members take bath. and
all the gookmg earthen pots are removed from the house of the deceased After
returming from bath, they take fresh food prepared without using gooking oil

Death pollution continues for seven to nine days. after whigh the final
punification rites take place On this day, all the male members of the deceased's
family have their hargut. all the used ¢lothes of the family are washed by the
washerman. and house is cleaned They take uncooked food on this day, During
the period of pallution they abstam from eating tish and flesh

Next day a Brahman is invited to offigiate in the sradha wn which food 15
offered 1o the deceased In the evenmg. the shade is brought back to the house.
where copked food 1 laid aut and spread over with nge flour After the shade 15
conducted to the house they examine the rice flour They think that shade has
come Those who went to call the shade now cat the cakes made from this rice
Nour Next day. a feast 15 arranged for kin and fnends Thus the Bathudis enjoy the
services of a Hindu Brahman. a barber and a washerman and are treated as a ¢lean
group

The religious behefs and practices of the Bathudis are same as those faund
among the Hindus of the neighbouring villages. Like caste Hindus they observe
Raja Parab, Gamha Purmima. Mukar Sankarant, Dasara Kali Puja ete Therr village
deities are worshipped by the village priest called the Dehuri on the vccasion of the
cating of new rice and mango and while transplanting and reploughing the paddy
seedlings They have not yet completely lost their belief in the working of magic
and witchceraft

The main occupation of the Bathudis is settled agriculture. The amount of
land owned by most of the families is not sufficient to meet all thew requirenents
There are also landless Bathudis who depend solely on wage carmning or the petty
business of buying rice at a cheaper rate from one locality and selling it at a higher
rate in another locality. They grow paddy and few varieties of cash crops such as
pulses, sugarcane, potato. groundnut ctc Hunting and fishing are no longer
practised as gainful econonuc pursuits

Rige, which ig eaten throughaut the year. 15 thew staple food. with sume
green leaves or vegetables as a side dish They prepare cake trom rige Hour They
are fond uf non-vegetarian dishes but are handicapped by lagk of seope for hunting
and alsa by their low income. They take ¢lean food and abstam fram eating beef or
pork but will eat termites and red ants. Poultry 15 saerificed at the time of religious
ceremomics and eaten. Previously they did not aceept food trom Brahmans
Aleahohie drinks such as mehua hguar and nige beer are generally avoided

At present they have the status of a clean caste in the caste hierarchy of
Hindu sugwety
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BHOTTADA

0. . Satpathy

The Bhottadas are one of the efficient agricultural communities of Orissa
They are known as Bhottaras and Bhottadas due 1o the pronounciation of ras 'd’
under the influence of Chattisgadi, Dhottada bemg a wrong use of the term
Bhattada 1t 15 smd that they are immigrants from Bastar Mr Tylor has identified
them with the Munas 1t seems that bath the Munas and the Bhottadas are suby
divisions of the great Gond tribe. whether or not they are identical Mr Bell has
expressed his doubts regarding the tnbal ongin of the Bhottadis In his opimion.
they arg Hindus who have been mfluenced by pralonged contact with aborigimals
At present, they constitute a myor part of the population of Nowrangpur district
and Koksara and Jaypatna pohice stavons in Kalahandr district, thew distributipn in
other districts being very small

The total papulation of the tnbe agcarding to the 1991 census s L0413 T ar
4 32 percent of the wtal wibal pupulation of the State Their growth rate n the
decennial period 1981-1991 was 22 78 per cent as against |8 89 per cent for the
total tribal population of the State The sex ratio was 1230 fenmales per 1000 males
The percentage of hteragy among them has ncreased from 7 50 per cent durmg
1981 to 781 percent m 1991

They speak a corrupt form of Oriya Some consider thew language to b
Muri or Lucia. atherwise known as Sastunia, a dialect of Oriya No vestige of a
iribal dialect suryives

The tribe 15 divided intg twa endogamous divisions ¢alled Bado and Sano
The Budos ¢laim to be of purer desgent and hence are igher than the other
divigion in sacial status They have a number of exogamous tatemistic clans hke
tortoise. tiger, cobra, monkey, dog. hzard, goat, ete The clan names are ot the
ammal world and the amimals are respected by the members of the respective ¢lansg

The famuly 15 the important sogial unit of Bhottadas  There are more
nuclear families than extended ones The jont fanuly strugture breaks down at
marriage and with the death of the parents. Kin in the patemal line up to the
seventh generation are called kunumbas

The Bhottadas have no orgamsgtion like the dormitpry. but regently
some willages they have started Jatra groups. membership of which 15 open o all
interested parnes.

The Bhattadas hyve in heterpgeneous villages along with ather neighbours
like the Omanatya, Domb. Rana etg The village fungtiong as a unit from the sugio-
palitical point of view  Every village has one seculr bead known as the Nak.
religious head known as the Pujart and an attendant known as the Gonda The Naik
and Pujan are mgn af ther own community, wheregas the Gonda s o Domb They
constitute the tradiional panchayvat with other mportant members of the \I".\E}q:
and adjudicate all cages ampng themgelves. The Pujan pertoms all religous
ceremanigs for the wellare of the village as o whole
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A number of such villages together constitute 3 Desh For each Desh there
is one Bhatnak and a Pamgrahi. Each Desh has one Gonda known s the
Destagonda The Bhatnaik controls the vinlation of taboos and expels offenders.
also restorng the affender 10 the society after a suitable punfication ceremany
When any cases cannot be decided at the wvillage level. they are referred 1o the
Desh panchayat and the decision 15 binding on all Gohadh and Machiapatak are
two offences leading the offender ta ex-communication. who 15 restored to the
caste by the Bhatnaik and Panigrahi. The Bhatnaik performs a ntual. gives him
Mahaprasad and brings him back into the caste

A pregnant woman observes some restrictions on her foad and activities for
the safety of the child. She is not allowed to go to the burial ground She is
forbidden to touch a corpse She does not take curd At the labour bed she s
attended by her own kin, who cut the umbilical cord and bury it in a ditch outside
the house Birth pollution is observed for some time On the third day. mother and
baby are cleaned with turmeric On the ninth day a name-giving ceremony 15 held
The Disari selects the name by divination A feast 15 given to all the villagers The
entire night is spent n danging and singing The first haw-cutting ceremany 15
performed after one year The father shaves the hair The ear and nose piercing
ceremony is conducted at the age of 4 to 5 years and 15 done by a Sunart woman
The thread ceremony is canducted before marmage

The mast significant and claborate event in the life of the Bhottadas 1s the
marriage ceremony They practise both adult and infant marriage. but mostly the
former The usual age at marriage is 14 to 18 in the case of girls and 18 to 20 in the
case of boys. A young man has a right to his uncle's daughter It any one else takes
her, he receives some compensation from him. Widowed and divorced women may
remarry. Marriage by arrangement, by capture, and by servige are recognised in the
society. Marriage by arvangement seems to be hongured and widely prevails

In marriage by arrangement, the exogamy of the clan, lack of any offence
leading to the outcasting of the parents of the girl. social status, the existence of
any permanent disease like leprosy. etc.. are all taken into consideration while
selecting a mate Such selection is usually done by the boy’s parents

A few men. including the boy's guardian, call at the house of the il
carrying with them some wine, sweets and other catables After the feast at her
residence is over a proposal of mamiage is put forward for approval Some mdirect
indications. like *We haye come to pluck the scented Nower', are given to the girl's
parents to obtain their opinion. Her parents, in consultatipn with the relatives and
the girl. may accepe or reject the proposal. This is called mangni

If matters cannot be finalised at this visit, two nwre visits oy be orgamsed
fur the final reply. On regeipt of a positive answer. the Disari 15 consulted and a
trip is made to her house with palm wing and food articles The kingmen of the girl
assemble and are told of the pronuse of her father This s clled sagajonde. Al
another visit, the negotiation 1s confirmed i the presence of the villagers and
relatives. This is known as chidm
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The next visit is known as balurani. which is followed by guojokni. when
the boy himself and some relatives pay a visit and he is offered a betel nut by the
girl's guardian From this day. the boy has a nght to the girl and 15 entitled 1o
compensation if anyone kidnaps her The next visit 1s made with several measures
of paddy. pulses. etc to fix and pay the bride price This 15 called /e/u

After a month or so a date is fixed in consultation with the Disan. and the
groom. carrying a sword over his shoulder, goes with lis father and relatives to the
bride's place taking a ring, bangles and two pieces of san A fteast s wiven by
bride’s parents and the ornaments are given to the bnde The party returns with the
brde

Marriage takes place at the groom's place An altar is constructed Seven
sal (Shoeu robusta) poles are fixed on t The marmage ceremony lasts eight days
and a number of feasts are given by both parties To construct this platform the
villagers are given a feast at thew respeetive villages The Disan officiates as the
priest The little fingers of the couple are hopked together and their cloths knotted,
they walk seven times round the pandal. the homa is W, and thewr foreheads are
marked with turmeric paste and rice. The girls keep danging the entire might
Dombs beat the drums The occasion is followed by a grand feast Next day the
couple will search for something valuable from a jar filled with water, mud and
different fruits They smear thenselves with thee mud Then they go to the niver
and bathe, and the bride is carried back on the shoulder of the boy. Therealter they
attend a feast A feast 15 also given ta willagers the next day for thew serviges
during the wedding

On the ninth day the bnde and bridegroom with five young men and
women and five old men and women go to the girl’s mother’s house carmyving nge,
pulses, vegetables. fowls, etc . where they enjoy a grand feast and the party returns
At the later date. the bride cooks using new pots and serves her relatinves The
angestors are given fpod and she becomes a member of her husband s fanuly

Marriage by capture. To avpid this long and expensive atanged maimiage
the Bhottadas sometimes capture a girl from the market or dunng the Chaitra
festival Her kith and kin wisit the boy's place to abuse and threaten the boy and
demand that he hand over the girl to them. If the girl is happy, she usually does not
come put of her hiding place. If she is nat happy, she surrenders herself 1o her
father and is taken back. Compensation is demanded from the offender

If the girl does nat show herself, elders come put to settle the affar The
amount of compensation, bride price, etc. are discussed The decision 15 binding on
the kidnapper, who pays the amgunt demanded and marries the girl.

MalTiagC‘ b}r Service Sometimes a poor Bhottada goes o serve n the
family of a well-to-do person with the aim of abtaiming the latter’'s daughter o
sister in marriage after the stipulated period of servige. The term of servige extends
from five to ten years During this period the servant receives only food and
cluthes After the stipulated period the gl 15 given marriage to the boy I he
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wishes. he may stay with his father-in-law or he may evect his own house OF May
go back to his own house

A man may keep his elder brother's widow if he desires 1t she leaves, the
man is entitled to compensation from the new husband Polygyny 15 also practised
if the wife 1s found to be barven

The Bhottadas bury their dead n a sleeping position Very well-to-do
persons in certain logalities are not interested in practising cremation Death ntes
consist of Pitakhia on the third day, Dasha on the tenth day. and a feast on the
eleventh day Pollution is observed for ten days, during which the deceased s
agnates are forbidden to cook any food On Pita day they eat nce. mm. dried fish
and brinjal. The nails are pared (n Dasha day. the son is shaved. and everyone 1s
given cloth and a napkin On the eleventh day, everyone is feasted The barber
does not serve them' instead the sister’s son does the work and gets the presents

They believe in rebirth, but do not observe any Sradha, ete

The Bhottadas have a great belief in the existence af a number of spints.
gods and goddesses Budhi Thakurani, Bhairabi. Budhi Pardeshi. Basumata, Bana
Durga and the Sun are a few of their deities These are propitiated during festivals
and offered sacrifices of fowl, goat and sheep Their Pujar acts as the priest

The festivals are (i) Chaitaparab in Chaitra, (1) Akhi Truva in Baishakh,
(ni) Sraban Amus n Sraban, (iv) Muakhia in Bhadrab. (v) Dashara in Asm. (v1)
Diwali in Kartika, (vii) Punia in Pusa and (viti) Suriya Jatra in Magha

Chaitaparab is one of the important festivals and is connected with fertility
rites and the production of a bumper harvest They eat new mangoes after offermg
the same to the village deity The Pujari sows the first seeds They arange the
annual hunt and spend the night in dancing and music. Seeds are sown after proper
warship and offering to Basumata.

Pusa Punia is a festival of enjoyment and merry-making, with dancing n
other villages for weeks together During Diwali they warship cows. bullacks and
offer rice and salt to them They arrange a feast on this occasion and enjuy 1t

Apart from these festivals they participate I Hali in Fagun and the car
festival in Asadh with the neighbouring population. They have now adopted Laxmi
puja in Magusir in imitation of other Hindu neighbours. Bali Jatra 1s observed m
Koraput district in some areas when grops fail for lack of ram m se eral years
successively The effigies of Bhima and Kandhuni Debi are ceremonially Kept and
waorshipped The Bhottadas participate in it with other non-trihals and Hindus

The Bhottadas dance on various occasions such as mamage. Pusa Puniy
and Chaita Paraba They have a few types of dance and are not so expert 0 dange
and music as the other tribals They dance the cherechera dunng Pusa Punia and
daunidarnat during mamage ceremanies. Both men and women paniipate M
cherechera, though they dance separately The movement s very bnsk and hvely
Detuniddarnat is danced by girls only Both types are expressions of love
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The Bhottada settlements are too large and heterogeneuus  The houses are
set 1 one row with the-raad n front of them They have no common house The
village deity has s temple at one end of the village The villages are situated n the
plans. and agncultual land surrounds the village

The houses mostly have one room in the Kalahandi area and two to three
rooms in the Koraput area The houses have wide covered verandas The doors of
the rooms open on to the veranda Cooking is done inside the room The rools are
thatched with straw and the walls are made of wood wattles plastered with mud
Gradually brick walls are replacing the mud walls In Kalahandi area. bled roofs
are also to be seen

Before constructing a house. the Disari is consulted According to his
decision. they construct the house after the Disari or Brahman performs homa

Their material culture 15 very simple. They use earthen pots made by the
potter for canying, storing water and cooking Rope cots are seen in certain
houses, Aluminium utensils, brass jars and pots are also seen in well-to-do
famiies They make receptacles out of straw to store grain They have harsi.
screwdrivers, axes, paniki etc. They have the husking lever and the hand-pounder
or kituni. For agricultural implements, they have the ploughshare, plough. para.
sickle, bullack cant, kudi and wooden sticks. They make their own ploughs For
musical instruments they have drums known as Nangara, Dhol. Tamak. Tudubud
They have Mahun They also use G and Thala

The Bhottadas neither spin nor weave but purchase clothes from local
dealers like the Doms Bhottadas living near the town mastly wear mill-made
clothes. which they buy i the market The men wear shints and hanigng  In
Kalahandi men usually wear napking and chaddars. Women wear white and
coloured saris. The men wear alloy khudu on thewr wnists and nolis in ther ears
The women wear glass or rubber bangles, alloy or silver Khadus. armlets. noli and
carrings, nose Tings. glass-bead or metal necklaces, or gagalus round thewr neck
Rings of silver alloy for the fingers and toes are in common use They wear pahud
on their legs These omaments are bought locally The well-to-do wear gold
omaments i or on their cars. noses and necks

The Bhottadas are good agricultursts. They pursue wet cultuvation and do
not practise shifting cultivation They work as labourers when there 15 no work
the fields A few of them also have jobs 10 companies and government institutions
In Nowarangpur area. most of them have a few acres of land, whereas n Kalahandi
atea. they plough land on a share basts Hunting 15 sometimes camed out a8 a
pastime  Food collection is resorted to in tmes of acute scarcity

They produce all sonts of vegetables from their lands Paddy. sugacane.
pulses and tobacco are the mam crops that they harvest from thew land They are
hardy and do noat allow the land to remain barren when water s available
However. for daly necessities they depend on other commumitics and on the
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markets They purchase salt, cloth. earthenware vessels. omaments and utensils for
their daily use Raw matenals hke won for ploughshares are also purchased

They are very simple and obey the autharities In spite of thew hard labour.
they fal o prosper. as they should be on account of being exploted by more
advanced neighbours Most of them do not know current market rates The women
sell and buy goods in the market place and are easily duped by clever businessmen
In times of need they borraw maoney from local traders. and after the harvest pay
hack three to four times the maney actually harrowed to the maneylender Officials
in the Forest. Revenue and Excise departments take advantage of thenr simphgity
and take their produge in the form of bribes. Marmiage being very expensive. they
borrow maney and became prey to the exploiters The Dons are cunming and
exploit them when selling salt and cloths to them Taking two to three times the
actual price fram these mnocent folk

The Bhottadas are not untouchables They cansider the Domb and Panos ta
be very low and do not touch them Brahmans allow the Bhottada to enter thew
houses Mast of the other communities, except the Brahmans, Karan and
Khandayat. will take water from them They treat the Omanatyas and Bhumuas as
their equals but regard tribes like the Kondh, Gond and Gadabas as inferior They
do not practise any defiling aceupation and can worship in Hindu temples
However, they are still educationally very backward and should thus be given
special safeguards
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BHUYAN

B.B. Mohanty

he Bhuyan are ane of the primitive tribes of Orissa and are found mainly
in the Bhuyan Pirh of Keonjhar distnigt They are also found in large numbers i
the adjoining states of Bihar. Bengal and Assam § C Roy has divided the tribe into
two broad sections The southern section. centred 1 Onssa. 15 the backward
section of the tribe. while the narthern section. centred i Chattnagpur, ¢ontams the
relatively advanged section of the tnbe

In Orissa the Bhuyans are found in Bansapal Block of Keonjahr district and
the adjpining areas of Bonai and Pallahara subdivisions of Sundargarh and
Dhenkanal districts The name ‘Bhuyan' may be derived from the Sansknt wird
‘Bhumi’, meaning land or earth The tribe is also called vanously as Bhuiyva
Bhuiyan and Bhumya

Bhuyan Pirh. the main concentrated pocket of the Bhuyans. lies roughly
between 21° and 22° north latitude and § 50 and 8 60 east longitude The blocks of
hills and elevated valleys which stretch from narth to south along the westemn
borders of Keonjhar and join Bona sub-division of Sundargarh district on s
north-gastern side form the homeland of the primitive section of the Bhuyans This
tract 15 the watershed of the Banaram river in the ngrth and the Brahmani river
the south The national highway runming through the blocks of hills ol upper
Keonjhar separates the habitat of the Bhuyans from that of the Juang The Juang
Pih, with its centre at Gonasika, lies to the east. while the Bhuyan Puh. with its
centre at Bansapal. lies to the west of the upper Keanjhar

The approach to the Bhuyan villages located 1in this region is very difliult.
particularly in rainy season, due to lack of adequate road communications
Mareaver, the jungles, which ance teemed with many wild ammals such as tigers.
bisons, clephants bears and wild boars, have naw been completely deprived of any
such fauna, due to the contimued practice of shifting cultivation

The Bhuyan populatign in Orissa in 1981 g¢ensus was 2.07.793, of which
1,97,483 were rural dwellers and 10,310 wee urban dwellers During 1991 census
thewr population went up to 2.46,573 establishing a growth rate of 18 66 per cent
over the decade. The sex ratio among them g 1022 females per thousand nules

The percentage of hiterates. which was 22 5 per cent dunng 1981, further
mproved to 354 during 1991. This is somewhat higher than the gverall average of
22 31 per cent for the entire tnbal population of the State

The Bhuyan hamlets or villages are situated either on platreau land on the
hilltops or else on the hill slopes v the migddle of the torest The willages ave
generally small - gize and contam g homogeneous Bhuyan populabion The
scttlement patterns of the villages are not dentical and do not ¢confonm to any
pattern  tn o village some houses may be buth adgacent ta one anather 0 rows
faging 3 street which pung in between themy, while other houses may be located heve
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and there in the uneven terraces. There 15 usually a courtyard at the front of the
house and a kitchen garden at the back The cowshed is constructed at a convement
place on one side of the courtyard Like the Juangs. the Bhuyans have well-
maintained youth dormitones known as Mandaghar or Darbarghar for the
unmarried boys. usually constructed n the centre of the village The dormutor) also
serves as a guesthouse. meeting place for elders and a granary for the willage
Impartant musical instruments Iike the changus {tambounne) and drums are kept
hanging from the extended deer antlers fixed to the walls In front of the dormitory
is an open space which serves as the dancing area for the unmarried boys and girls
of the village On ane of the cormers of the dancing area. at a hittle distance, lies the
sacred shrine of Gamsin Khunta. made of a round piece of carved wouoden prllar
and representing the tutelary deity of the village

A Bhuyan house 15 rectangular in ground plan W ith twp sloped rools
thatched with grass The average size of the house 15 25 ft by 12 fi The walls of
the house are made up of wooden logs thickly plastered with mud and cowdung on
cither side The rafiers and beams of the roof are made up of wooden logs. and the
roof 15 thatched with a kind of wild grass called Khar. Some well-ta-do farmbes
who can afford them have huouses thatched with tiles made by themselves The
house has a single door which 15 made either of wonden planks or of bambao splits
plastered with mud and cowdung on either side The house has no windows A
piece of rope is used to close the bamboo door. but in the case of the wooden door,

the logking arrangement is made by fixing an iron chain to the door and a hook on
to the doorframe

The material cantents of the Bhuyan house exhibit a very poor picture,
from which the econamic condition of the tribe can be assessed. House articles
consist mainly of different types of earthen vessels, jars, gourd containers,
palmleaf mats, string cots. wooden headrests. a leaf umbrella and raincpat, broom,
bamboo baskets of different sizes, a winnowing fan. a mortar and pestle, a grinding
stone. small and large axes. a few knives, a ploughshare, a digging stick, a hoe, o
baw and arrow. a kerasine lamp, and a grain bin made from straw Except far the
carthenware vessels and iron implements, which are purchased from local mas ket.
the pther articles are self made

The economic life of the Bhuyans mainly centres arpund shifung
cultivation. whigh is the primaty souee of thew vehhood To a large extent this 15
supplemented by the collection of minpr forest produce and wet and dry
cultivation, and by hunting, fishing and wage caming Other than those mentioned
above. some Bhuyan, particularly those living in the plains, have taken to petty
rade and commerce and industrial  emplayment Rope-making and ordinary
carpentry are Kngwn 10 all men, and mat-makimg 15 the recreatipnal activity of the
Bhuyan women The Bhuyans fallaw a sexual dwision of labour for certamn
activities  Generally heavier work, such as cutting trees, ploughng. sowing.
hunting and fishing, fall on the shoulders af the men, whilg lighter work, such a5
cooking and other domestic work. are the monopoly of the women thatching
houses and climbing trees are taboo for them Waork like cleaning the forest.
weeding, trangplanting. harvesting, threshing. and the collection of minor forest
produce ave undertaken by both men and women

T0



The land at the valley bottom (halia) 15 used for permanent cultivation,
paddy being the only crop grown As water 15 available in the valley throughout the
year, these lands are the best for paddy cultivation 1 hese favourable conditions
have induced them to apply chemical fertihizers to themr -w etlands to improve
productivity. In addition to these lands they have plain lands at elevated sies
(nala) which are used for growing niger, pulses and minor millets The kuchen
garden (hakadi) 1s ntended for growing vegelables. tabacco. maize and mustard
The hala. nala and bakadi lands are privately owned. while the lands under
shifung cultivation are held communally  Both sowing and transplanting  are
practised in growing paddy n wet land. while only sowing 1s practised in growing
crops 1n nala and bakadt lands Except for hukadi land and wetland no other types
of land are manured, and bullogk-driven ploughs are commonly used to ull all
types of land in the village

Cultivation is a family affair in which all able-bodied adult members of the
fanmily cooperate Whenever any extra labour is required 1t ts commissioned not by
hire but by exchange basis. Outside labour 15 required only for weeding and
harvesting A man having no draught ammals may accept the help of another man
who has them. In such cases he has to uli the land of the owner of the animals fon
the same number of days he used the animals on his own fand

The Bhuyans domesticate varous animals like the cow. bullock. buffalo.
goat, sheep and fowl. etc The man object n keeping cows 15 nol milk but
cultivation and breeding

The Bhuyans are in the habit of callegting minar forest produce extensn ely
for their pwn consumption and also for sale as a secondary sourge of income The
important items of forest collection include mohua Nowers, mohua seeds, mango,
jackfruit, tamarind, harida. anala, sal seed, kusum. various types of green leaves.
mushroams, edible ropts and tubers They also collegt firewpod: thatching grass.
fibers for rope-making and different types of herbs and shrubs of mediginal value

The Bhuyans practise shifting cultivation extensively. which s called raila
chasa They generally culuvate a patch of forestland for three consecutive years.
after which it is left abandoned. The patch in the first year of culivation 15 known
as hiringa. in the second year as kaman and the third year as gudg These patches
are lacated on flat hilitaps stretching down to the faothills The hills i this area arg
generally flat topped and without many stone baulders, and the gradient 15 gentle
Land under shifting cultivation is confined ta 5° to 12° slope After cultinvating a
patch of land for threc years they leave it fallow for a peripd of 5 o 7 years o
recuperate. Previgusly the fallow period was 12 to 15 years. The nuun reason o
its reduction is population pressure and the shortage of land for pelu gultvation
The land under shifting cultivation belongs to the village. but 4 patch of swidden
after distribution by the village committge remaing In the possession of 4 ngn 10
long he cultivates i

The firgt year of shifting cultivation (hirimga) mvohves sy etal stages sugch
as the selection of hill slopes in Degember-January by the village committee
wed by the Pradhan, tree-felling and bush-¢learing (guchhakara) from February
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to April, piling up of felled trees and firing (anapuda) in April-May. bush-¢learng
(parttkata) m May. sowing (huni) m July afier Akhin Parab, ploughing and hoemng
(hhuinvange) n July, weeding and debushing (judabachha) m September-Ogctober
after  Ashianipuja, watchmg the ¢rops n November-December, and  finally
harvesting from December onwards The grops grown n the swidden during the
first year are kolatha. hirhi. rasi and various types of vegetables, pulses and
creepers ‘

Durmg the second year of shifung cultivation (kaman) the main crop grown
s a short duration paddy and jawar (ganget) The former s sown in the nuddle of
the plat and the latter on the barders of the plot Kada. mandip, kaneu and varous
types of vegetables are grown in the second year In the third year of shifting
cultvation (gudu) only mger s grown 1f 4 patch fetches a gond harvest n the
second year. then it 15 guluvated for the third year The same pateh can be brought
under gultivation for a taurth vear 1if there 15 a good harvest in the third year

he Bhuyans use very simple implements in thew agneultural operations
Ihe most important implements used in shifting cultivation are the hoc and the
axe Other implements include the plough. yoke. crowbar, spade. sickle. knife,
wonden pole etc

Rice is their staple food and s considered superior to all ather types
Whatever amount of paddy 15 procured 1t 15 never sold Otherwise they exchange
hirhi and niger for rice Besides rice they make preparations of millets and other
cereals They eat pulses occasionally, particularly on festive oecasions Roots,
wubers. flowers and fruits, which are collected from forest. supplement their food to
a great extent during the lean months

Amang algoholic drinks the Bhuyans drink mahua liquor. a rice beer called
paghhi, 1oddy extracted from date palms, salap drink extracted from sago palns.
and liquar prepared from gereals The Bhuyans are used to both chewmng and
smoking Men smoke tobaggo grawn i Kitchen gardens by rolting it i sal leaves.
while women chew 1t with hime Bidi, wabagco paste (guruk/m} and hetel are
purchased in the local market and gonsumed

S Roy has recorded the fallowing sections of the Bhuyan communmity
Ihese are Des Bhuiya or Mal Bhuwa, Paraja Bhuiya o Routal Bhuiva. Bathudh
Bhuya, santah  Bhuiya, Dandasena Bhuwa, Rakub or Bar Bhuiya, Saonta
Bhutya, Khandant ar Pawanbans Bhui:..-u. Kattr Bhuwya. waksiya Bhuiya. Aake
Bhuiya, Dake Bhuiya, Reichisan Bhuiya, Mushar Bhuiya and Ghatwar Bhuiyu
Some of these sections are just descriptive names, while gome others are
designated on the basis of thew mythical angin

The fanuly, being patrilineal, 15 the smallest social unit and comprises both
consaguineal and affinal relations. As the family is patnlingal descent 15 traged
through the male ling from father to son. A daughter belongs to her tather s Kl
(extended lineage group) so long as she 15 unmamied. but after nyimage she
becomes a member af her husband’s khilli  The, famuly 15 muostly nuglea,
congisting  of hugband, wife and their unmamed children  In some  cases
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dependents. like parents or unmarmed brothers and sisters. are also found hving
with the nuclear family Extended or joint famihes are rarely met with

The next higgest social umit 15 the hneage or kutumha formed by a group of
families related to one another by blood The relationship between the hneage
groups 1s hased on mutual help and co-operation Exchanges of labour at the time
af the gconstruction of the hauge and :Lgru..'ullurul aperatgns, l.‘\fhilllgl.!'.-'- of food
during festivals, and the I.'I-l'_g;]nlﬁ.;]lil.!n of joint functions and observance of rth and
death pollution jointly are some of the striking features which govern the activities
of the lineage members

Several kutumbas from an exogamous unit called a kulli or bansa All the
members of a khilli are believed to be descended from a comman ancestor

The next biggest unit is the village, which may comprise the members of
ane or several khillis In the past the Bhuyan willages were homogenous and all the
househalds in a village were related to one another by blood. therefore intra-wvitlage
marrtage was forbidden Broadly speaking, Bhuvan villages are divided into two
groups  handhu willages (cognatic) where marmage is possible and kutumha
villages (agnatic), where marriage 15 not possible Recently, due to m and out
nugration the composition of villages has undergone a change Now, villages with
hoth cognatig and agnatic groups are not unusual

The Bhuyans believe that every human being must pass through different
events in life such as birth, childhood, adulthaod, old age and death Linnatural
deaths are attributed either to the wrath of the gods and goddesses or to a sin
committed by the person during his previpus buth They look down on barren
women, and those women wha give birth to many children enjoy considerable
pride and prestige Buth is always welcome in Bhuyan society, whether of a boy or
a girl The expectant woman undergoes several restrictions during her pregnancy
She is not allowed to eat the meat of any sacrificial ammal She does not take curd
or anything that tastes sour She is not allowed to go to the place of worship o to
forest alone. $he should nat touch a corpse, nor see the smoke from a gremation
fire Birth takes place in a separate shed constructed as a lying-in room. An elderly
experienced woman is called to act as midwife (surrunihart) The naval stning s
cut by the baby's mother with an arrowhead 1if the child is male and a spht bamboo
if the child is female The placenta and the ¢ord are buried in a pit dug at the back
of the house The midwife bathes the baby and the mother using tepid water and
warms them by kindling a fire inside  The mather gbserves gertain restnigions
respect of her food intake for some tme during_ the post-dehivery period The
pollution continues for two to three manths which s removed n a phased manner
They carry out name-giving and first hair-cutting ceremaonies

The Bhuyan abserve clan (khilliy and village exogamy if the willage s
nhabited by one klli In the past mamage within the village was fortndden
because the people of a village were agnates and belonged to a single khillt The
types of marriage prevalent among them are mamiage by elopement (dharipala),
marviage by capture (ghicha), love mamage (phulichust. amilesare. kalalesare)
and marmage b:,.' Negotiaion (mangt hibhat)y, etg The muost conungn lype 15
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marnage by capture (ghicha), although instances of marnage by elopement
(dharipada) and negotiation (mangi hibha) are not unusual Widow marmage is
also prevalent in the society They do not recognise CrOS§-COUSIN Marrage as a
preferential form of marmiage. Likewise levirate and sororate marriages are not
practised in their society. An arranged marmage involves the payment of a heavy
bride price and expenditure an feasts given to the guests, agnates and cognates who
attend the marriage ceremony Bride wealth varies depending upon the economic
status of the fanmly Generally, nt consists of three bullocks or cows Besides. one
piece of ¢loth and a rupee are given to the bride’s mother and about 1600 kgs .ot
rige and a he-goat for the feast In the case of other types of mamage. the bride
price 15 also paid but at a much reduced rate

They believe that a human being has to die one day or other after being
very old News of a death 15 immediately conveyed to the kinsmen and other elder
members of the village They practise both bunal and cremation. although the
farmer oecurs mare than the latter The corpse is camed to the bunal ground on a
bier amidst the loud lamentations of the family members and kinsmen 1t 15
believed that if the relatives do not lament for the dead, the latter may feel
offended in the other world A pit about seven feet long and five feet deep is dug,
and the dead body is laid down in it with the head ponting north The eldest son
and, in his absence, the brather of the deceased puts the first handful of ewth over
the carpse after which the pallbearers fill up the pit with earth Boulders, stones
and thorny branches are then put on the grave. Death pollution is observed for two
to three days At the end of i, the villagers are given a feast by the deceased’s
family The lineage members clip their hair, shave their beards and pave their nails
The ulden earthenware vessels are thrown away and replaced by new ones

The Bhuyans believe in the existence of innumerable deities having their
abode n the willage and nearby spring and in the surrounding hills and forest They
influence the life of the people and the course of events in the village Sucg 2ss,
farlure, death, disease and the well being of the individual and of society depend
upon the mental condition of these supematural powers In order to ensure safety.
security and prosperity these supernatural beings are propitigted with timely
offerings of food and drink by the religipus headman of the village

Like many other tribal groups of the area, the Bhuyans have two high gods
known as Dharam Dewvata (Sun God) and Basukimata (Earth Goddess) who are
always benevolent These supreme beings are not represented in any form but they
are constantly remembered. and whenever any religious ceremony 15 performed
individually or ¢ollectively they are worshipped properly

Baram, which is represented by a stone boulder placed in the sacred grove
on the putsking of the village, 1s an important village deity A number of pat-
devata alsp exist n the logality The term par usually refers to a region and the pyue-
devata 15 the lutclql‘:,,r dcil!.' of that region. Differemt l‘egiu_ms. have different paai-
devatas with distingtive names and fungtions of their gwn

Gaingin, represented by a wooden pillar (kunta)y or a block of stone placed
in front of the bachelor’'s dormitory, 15 anather impartant village detty Gainsin 15
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nstalled first in the new site selected for founding a village Thakurani s -l"“lhc"_
village deity located m a hut adjacent to the bachelor's dormitory The image ot
Thakurani is made of clay by the local potter and it 1s changed every ye fur a new
ane in the month of December In addition o these deives there are ancestral
spirits and a number of malevolent spirits who cause discase and death when
angry They are also suntably propitated on differemt occasions The Bhuyans have
now started worshipping Hindu gods and goddesses hke Siva. Lakshnu, Jagnnath.
Radha and Krishna on such occasions as is preseribed i the Hindu ritual calendar

In every Bhuyan village there 15 a panchayat w hich meets at the darbar
whenever required The willage headman ov pradhan presides over the panchayat
A group of villages farm a confederation called a pirha The panchayat at this ley el
is called the pirha panchavat, and the secular headman wha presides over it s
called the sardar

The primary fungtions of the village panchayat are to decide the partiion of
property amang brathers, to distnbute land for shifting culivation, to orgamze
religious ceremanies, and to maintain peace and order in the village In the earhier
digpensation the pradhan and sardar were very powerful and men of authpry
They used to collect land revenue from the mvors and mamtam law and order
their respective areas of jurisdiction Singe ndependence and the abolition of
intermediary  system and merger of the feudatory states with (nissa these
traditional political organisations have been weakened The mtroduction of the
statutory panchayat has further weakened the old political wrder and pirha
organisation

Being one of the primitive tribal communities, the Bhuyans are facing a lot
of difficulties in the . econonic front Due ta the ban mmpased on shifung
cultivation. the scarcity of wet land in the valley bottom for paddy cultivation and
the rapid extinction of forest wealth, the people are forged to become wage camers
and indebted in the absence of alternative means of livehhood Further this has
resulted in the out-migration of people in search of employment Besides, they
suffer from varipus discases, of which the ingidence of malana s very high
because of insanitary conditions and lack of health education Maoreover, in the
absence of an adequate number of samtary wells. there 1s an acute shortage of
drinking water in Bhuyan villages, particularly those located at higher altitudes

In the recent past massive develapmental programmes have been launched
by the govemment for the uplift of the weaker sections. particularly  those
belonging to scheduled castes and scheduled tnbes  Although vanous anti-poverty
and income-generating schemes are now being implemented amang the Bhuyans
through agencies like the block, DRDA and ITDA. 15 stll felt necessary that o
the Paudi Bhuyans. the most primitive section al the tribes. at least twa augrp
projects. one each at Bhuyan Pirh of Keanjhar distrigt and the other at Kouda blogk
of Sundargarh district. should be established to look after thew development
exclusively



BHUMIA

(..B. Sahoo

The Bhumia are mostly concentrated in Nowrangpur district. In addition. they are
sporadically scattered in the districts of Sambalpur. Boudh-Khondmal. Ganjam and
Sundargarh According to the 1991 census report. their total population in (Inssa 18
1.09.538 of which 56,657 are males and 52.881 are females The tatal population
of Bhumias has increased from 75,221 in 1981 1o 1.09.538  within g decade and
the growth rate is 45 62 per cent Their sex ratio 15 933 females per 1008 males
They have adopted Oriya as their mother tongue Their rate of hteracy increased
from 6 3 per cent to 9 3 per cent within g decade from 1981 to 1991

They are divided into a number of totemistic exogamous clans called hansa
which are known as Nag, Bagh and Surya Ordinarily families of one hansa reside
in a village There are separate hamlets for different hansas But nowadays this 15
slowly yielding place to mulu-hansa wvillages or hamlets which appear to have
come to stay Although marmage within the same hansa 1s strictly prohibited pre-
marital sexual experiences did not appear to be altogether absent

Usually the Bhunia settlements are located on the outskints of clean caste
villages They do not follow any definite settlement pattern so far as the setting of
villages are concerned. The houses lie scattered here and there Sometimes they are
arranged in two rows facing the principal village road Thew houses are rectangular
in shape with gabled roofs The walls are made either of woaden planks or wattle
plastered with mud Their houses may measure 18 in length, 127 in breadth and
10" to 11" in height The roof 15 made using either bambgo ar waoden rafters
thatched with forest grass Thewr houses are dwided mto two halves having a wall
in the middle, the height of which varies from 4’ 10 3° The inngr part 15 used as a
storeroom and the guter part, with a doorway on to the frant verandah. s used as a
kitchen and bedroom The houses are ngot prowided with windows for cross-
ventilation. Sometimes the houses are provided with lofts spreading bamboo poles,
which serves as an additional stareroom. The cattle sheds are usually located at the
side of the iving house

In constructing a new hause the house site 1s usually selected by the Disan,
the traditipnal priest of the Bhunua community On an auspicious day i the
evening, three grains of rice are placed at the three camers of the proposed site and
covered with leal cups by the Disari The next moming these leaf-cups are
remaved by the Disart and if it 15 found that the gramg have not been disturbed.
then the site is considered to be auspicious and fit for dwelling Then the Disan
fixes a central pole to lay the foundations of the new dwelling

In Bhumia society. male children are preferred The position of women is
loaked down upon and the position of a barren woman 15 found 1o be even worse

. Two foms of nTiage  are prevalent, namely wvanged and forged
marnage  The prevalence of bnde price leads many 1o adopt the latter fom of
marriage. Wherelsy gl ¢lopes with the bay with wham she 15 m love and then

7!1




marviage 15 solemmised afterwards. The arranged form of marmage is settled by the
parents of the boy and the girl In this form of marmage the bride price 1s given by
the groom to the brde's parents and mainly consists of a cock. a goat. a ram and
one pauti of rice The marriage feast continues for three to four days and the
tribesmen from nearby villages are invited to it But in the forced type of mamage.
which is lacally known as wdulia. the marnage feast is given to tnbesmen for one
day only Besides these two forms of marriage. cross-cousin mamage is also
practised among them Their society 1s patrilocal. patnarchal and patrihineal

Barren women are looked down upon, as mentioned earher Pollution after
birth 15 observed for eight days The dead are usually cremated Peaple who die of
snakebite. chalera or smallpox are bunied Children up to the age of seven are also
buried

Rice is their staple food They also take mullet and pulses along with
vegetables, roots and tubers They prepare gruel out of mandia (ragi) powder.
whigh they take in the maming and evening They are habituated i taking liquor
and salap juice as ntoxicants Apart from these. they also chew and smoke
tobacco. which they grow m thewr back yard Nowadays tea 18 becoming more
popular as a beverage due to outside gontact

The Naik is regarded as the accepted leader of the willage Usually the
richest man of the 1illage. who possesses a good number of cattle and acres of
land. 15 selected for the post Next to Nak s the Bhatnaik. who 1s regarded as a
leader of 10to 12 willages Both these offices are hereditary

The Bhatnaik settles village feuds. while petty village quarrels are referred
to the village Naik In gertain important disputes. the Bhatnaik calls a conference
of village elders to discuss and decide the matter The [isan 15 regarded as the
religious head of the willage and performs the ceremonial worship for both
individuals and the village as a whole

The main occupation 15 settled cultvation which 15 supplemented by
agriculturgl labour  Besides these, they also resort to wage-caming and the
collection of mingr forest products to supplement their income during the lean
manths. They nmamly grow gram, ol seeds. ete on high lands. Most of them own
land. plough bullocks and ather agricultural implements for settled cultvanon
They are also expert in makng baskets owt of bamboo splits for sale Besides
these, they also practise fishing with nets and hunt snull game

The Bhunua pantheon consists of a number of gods and goddesses  Budh
Fhakurant is their village deity who 15 worshipped on all important occasions. A
platfarm with g thatched roof 15 set up at the centre of every Bhumua village, where
the goddess Budht Thakuram s mnstalled Once a year. during the month of Chaitra
{March-Apnl), a goat 1§ sacrificed n front of her Bessdes Budh Thakuram, they
warship other village deities like Nisam, Maub and Ran Devata

Fhe ngn festival obwerved by the Bhumias w Balyatra, during which
elaborate fertibty ntes are observed During this festival youhg guls dance m a
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trance and act as a medium for a spirit called Debta Hundi Debta and Budhimani
are the chief deities In every village. there is a priest called Disart who 1s also
treated as a doctor of magic

A male Bhumia usually wears a small napkin about 2.5 yards in length and
one yard n width The women wear coloured saris about 4 yards long While
going out of the village. the men wear a small hori and a shirt and the females
wear sari and petticoats The children within the age group af 6 to § usually wear
small napkins The well-to-do men of this community use warm clothing during
the winter manths and the poorer sections use coarse cotton Wrappers to save
thenmselves from the ¢hilly weather

The Bhumia women wear mudi for the nose, khanja for the ears and
necklaces These orngments are usually made of brass and white metals Well-to-
do Bhumia women use these ornaments made up gold Besides these glass bangles
are becoming popular amang the younger generation

Although the Bhumia are economically very poor they are very clean in
their habits The walls and floors of their houses are regularly smeared with
cowdung, mud and water by the women The puter walls are panted with red.
white and black ochre The women take a great interest in these works They are
very fond of dance and music The Dhemsa dance is gaining much popularity
among them, Boys and girls dance together They play a number of stringed
instruments like the hehela, sarangi and drums like the tamak, runji and gaumura
during the dance Nowadays. however. the Bhumia have lost their orignal cultural
traits due to the impact of modern civilization though they retam some traditignal
characteristics. which attract both anthropologists and sociologists for further
study
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BHUMUD

P.5. Daspatnaik

The Bhumijas are one of the Hinduized tribes and are found largely m the
district of Mayurbhanj Etymologically the term "Bhumy means one who is barn
from the soil The Hindus whp immigrated later on nught have given them this
name. as the Bhumijas bemg the earlier settlers were in possession of land

Dalton ¢lassifies them as Kolarian on linguistic grounds Ragially they are
proto-Australoids Risley says that the Bhumijas resemble the Mundas muostly
closely in speech and manners He also says that the Bhumyas are nothing more
than a branch of the Mundas, who have spread to the east. nungled with the
Hindus. and thus for the most part severed thew ¢onnection with the parent tribe
This hypothesis seems on the whole to be borne put by the facts obsery able at the
present day The Bhumijas of western Manbhum are beyond deubt pure Mundas
They inhabit the tract of the country which lies on both sides of the subamarekha
river The region containg an engrmous number of Mundan graveyards and may
fairly be considered as one of the very earhest settlements of the Munda rage

The Bhumijas are a dolicocephalic and platyrrhine peaple with wavy han
and dark complexion They now speak a kind of broken Onya i which they have
borrowed considerably from Bengali But in plden days. the tribe had thew awn
original tongue

The Bhumijas of Mayuybhanj do not claim to be the pnginal inhabitants of
the soil Agcording to the tadition prevalent amang them therr origingl abode wis
in Tamuha n Bihar There lived a man named Munda. wha had four sons As therr
descendants ingreased i number, they mugrated in different directions and wne
came to Mayuybhanj The Hindus from whom they freely borowed ther custons
and manners seem to have been later immigrants

According to another story referved to by Dalton. Sing Bonga the Sun
Gud) was self-created He made the earth and gmmals and a pair of hunun beings
Twelve boys and girls were born to them They lived as hushands and wives as
desired by Sing Bonga, and all human beings sprang up as a rvesult of thewr pairing
Ho. Bhumijas, Brahmansg, Sudras, Bhuinyas. Santals and Ghasis

In Orissa the tribe 15 congentrated thickly n the distingts of Mayurbhan,
Sundargarh. Keonjhar and Balasore, and sporadically distnbuted m ather pans
The total population of the Bhumiy was 157614 (79191 males. 78,423 fenules)
during 1981, which further increased to 178,213 during 16491, estabhishing 4
growth rate of 1307 per cent aver the decade The sex ratio among them 15 9K 3
females per 1000 males according ta the 1991 gensus  The percentage of grates
ingregsed from 121 per cent in 1981 to 21 1 pergent in 1941

A villgge contping from ten o sixty houses, even more, belonging to the
Bhumiy Other tribes and castes ke the Santals, Kharas, Bathuds. Hos and othe
Hindu castes are also found ta be Iving in these villages The houses, though
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constructed n the plains. are nat arranged in any order They live in commodious

double-slape houses with a plinth area of about 30 ft x 15 ft Most of the houses
have two rooms But some of the well-to-do Famulies have houses with more than
two rooms. The rooms are utiized as a kitchen, bedroom. storeroom and cattle

shed

All the rooms have permanent doors but no windows Houses are
constructed put of bamboo and sa/ saplings, tied with grass ropes and thatched
with straw The walls are made of bamboo and sa/ saphngs and twigs plastered
over with mud on bath sides The walls are sometimes decorated with the designs
of elephants and men niding on horses. and paddy stalks painted w ith rige powder
mixed with water Therr hpuses contain a portico which they use for entertaiming
guests They also canstruct wooden racks over which grain contamers are kept At
one end of the house a separate shed for cattle 1s made

Before constructing houses on a new site they resort to the gram divination
method 1o determine the auspiciousness of the site In the evening they place rice
grans mixed with vermihon in ane carmer of the selected site. If these grains are
found intact the next marning, the site is considered auspicious Similarly, before
occupying a new house, they offer puja to Thakurani to protect them from the evil
influence of the spwits

Among household articles they have few of indigenous ongin. Most of the
articles are purchased from the market The houschold and agricultural implements
cansist only of thuse articles which are needed 1n day-to-day hfe, for example.
baskets. earthenware water vessels, metal dishes and tumblers. wooden ladles. axes
and sickles All these goods are purchased from the market. except ladles which
they make at home Other articles made at home are mats. bamboo-leal umbrellas
and rtharkeas (wooden bells for cattle)

The hunting implements of the Bhumijas consist of bows and arows The
arrow with a wooaden head is called a thurhi and that with an won head a 1r The
iron head 15 obtained from the market

Their musical mstruments are flutes (bansi) and drums {chol and magal)
The wooden frame of the dhol they make themselves out of gamhart wood. and the
skins of the drum are fitted by the Chamar caste The flutes are made out of
bamboa

As regards dress and omaments they follow theiwr Hindu newghbours
Children of both sexes go naked for up to four or five years Then they wear a
towel (gamuchay or pants tll adolescence when they start wearmg clothes The
male dress consists of a shirt, a dhoti and a towel The towel 15 kept on the
shpulder The women wear a sari and a blouse called jakit The san 15 generally
white in colour Purmg winter. they also wear sans of dhotis for protection against
cold In gummer, men do not wear shis when they are n the village

The young girls we fond of omaments They purchase vanous brass
omaments such ag nase-nngs. capings. bead necklaces. ammlets and bangles  They
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also wear flowers i thewr har. particularly at weddings and festivals  These
dresses and omaments are purchased in the market

The Bhumijas are agnculturists They are settled cultivators having their
own land They grow anly one crop, that s, paddy in the wetland They grow some
rabi craps such as oilsceds. pulses n their upland plots and vegetables m_(hc
Kitchen garden In the paddy fields sowing starts in the month of May-June The
seedlings are rased in a small plot before being transplanted  Transplantation takes
place m July-August and harvesting in November-December In  between
trangplanting and harvesting. weeding 15 done twice or thrice by both sexes
Besides agriculture, they work as agricultural labourers in others’ field, for which
they get thrge kilograms of paddy or Rs §/- as wages per day After the harvest.
when they cannot find any wage eaming. the males go to work m the nining
quarries and the tea gardens of Assam They stay there for three ta four manths and
come back again when thew agricultural pperation ¢ommenges the next year
Hunting. which was a gainful economic pursuit in the past. has been given up due
to the depletion of the farest and restnictigns 1mposed by the Government
However, the main occupation at present is mostly supplemented by wage-eumng
and forest collection

Rice 15 their staple fond and 15 eaten throughout the whale wvear Like
Hindus they eat dal and vegetable curry if they can afford to. They abstain from
taking beef and pork but eat white ants, termites and insects like the Bathudy and
Sounti Rige beer is thew favourte dnnk Mohua hquor is used sumptuously during
feasts and festivals The whole of Bhumy society s mamly divided into four
endogamous groups such as the Tamudia or Tamana Bhumy, Haldipokhona
Bhumij, Teli Bhumy and Desi or Dehurt Bhumiy Of these the Tamudias OCCuUpy
the highest place in social precedence because of their traditional accupation of
shaving Next to them gre the Haldipokharia Bhumijas 1t 15 saud that the females of
this section used to serve as midwives amang other Bhumiyas The Tel section.
who occupy the next posiion, traditionally pressed ol The Desia section used to
bum lime All these sections have naw left thew tradinonal occupations bur hpve
retained thewr endogamous divisions, with much emphasis on caste-ranking Each
clags forme an endogamous group of its awn so that a Tamudia Bhumiy will nog
many a Haldipokhoria Bhuny and vice-versa

Each section of these groups consists of a number of exogamous suls
groups called killi For example, the Tamudia Bhumias have no less than fifteen
such clans, hke Hotalva (a kind of wild flower), Tutia (a grass-like nee plant). Sura
(a hug). Maga (a snake), Tarai (a lotus). Marum (a horse). Man (the earth). etc
Thesge names seem 1o be totemistic in naturg The names of the CXORAMOUS groups
are chosen from diverse sources, representing the fauna, Nora. heavenly bodies.
earth, et¢ The members of each group observe gerain taboos 0 respect of these
totemic symbaols and refrain from ;,';I,llginF injurigs to them But no elaborate nudhl
i5 celebrated in hanour of the totens Because of their gradual contact wath ¢
Hindus, the meffective side of the tatemisti system dechned. leaving only the
effective sude, such as the prohibitve mamriage rules However. the kil 15 a stietly
exogamous group, and mamage withm it 5 considered meestyous

%l



Maost of the families among the Bhumijas are of nuclear type. consisting ol
husband, wife and unmarmed children The children set up ther own famihes soon
afier marriage They are patrilineal Descent and inheritance are traced through the
father's side The family is patripotestal, that is, the father is consulted on all
impartant matters by his unmarmed and mamied children

The kinship terminology 15 mostly of classificatory type, as they use the
same word to designate a number of relatives 1 hey use certam lerms hke Sala.
lstri. Didi. Ma. Bet ete which have been borrowed from Hindu usage They are
not permitted to joke with or touch centain relatives like brother's wife, husband s
elder brother, etc Joking relationships are permitted with the wife’s younger sister,
wife's younger brother, elder brother’s wife, etc They can marry the wife's
younger sister and the wife of the deceased elder brother

The clan system regulates marviage, and adult mamages are In VOgUC The
most common means of acquiring a bride is through negotiation and payment of
bride price Marriage by capture, service and intrusion are also prevalent Lewvirate
and sororate types of marniage are also prevalent Sanga Baha or w idow remarriage
and cross-cousin marriages are in vogue

A matchmaker (dandia) arranges the marriage  The bride's father 15
approached by the groom's father along with the elderly members of the village
after the matchmaker has finally recewved a hint. They are cordially greeted with a
sumptuous feast A symbolic plough i5 exchanged between the negotiating groups
as a token of their consent The bride price (ganang) 1s then decided, varying from
Rs 150/- to Rs 2000/-, with two bullocks, and ¢lothes for the mother, grandmother
and the brothers The date of the mamage 15 settled in consultatipn with the
astrologer (ganak) by the boy’s father in the presence of the girl’s father

On the appointed day the bridegroom, along with the willagers, relatives
and friends, proceeds to the girl’s village with a musical band for marriage rites
They are received by the boys and girls of the bride's willage soon after their
arrival After the bride price is paid to the bride’s father, the groom goes to the
marriage booth, where the nuptial tying ceremany takes place The Brahnman pnest
or, in his absence, the materna! uncle perfarms homo and join the hands of the
bridal pair, uttering all the while certain mantras or mystical formulas. After that
sindurdan rites take place, in which the bride and groom apply vermilion marks to
each other's forehead twice This solemnizes the ceremany

The marriage may take place either at night or in the moming After the
ceremony the groom returns home with his wife After a week or so, the bnde s
taken back by her father. Then the groom goes to bring the bride back after a
fortnight. There he is presented with new dhoti and shirt, and sweetmeats to be
distributed among the children in his village On the same day the groom retums to
his own willage with the bride

In marriage by capture, the boy puts a vernulion mark on the forehead of
the girl when the latter happens to visit enther the field or the narket place alone 1
the girl accepts then the mamage takes place Thig 1 called Sangabaha  Widow
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remarmage 1s practised following this procedure If the girl 15 unwilling. she does
not suffer any social stigma and may be marmied in a regular way to another man

Palygamy in the form of polygyny 15 sometimes indulged n by the
wealthier families, the barrenness of the first wife being the main reason The
husband can divorce his wife anly in extreme cases of adultery. In this matter the
decision of the council of elders 15 final Women do not have this prvilege
Adultery with a member of the tribe is generally condemned with a fine. but if with
a member of another tribe 1t results in outcasting

At bith, a woman s attended by a midwife belonging to the Hadi
community. The umbilical cord 15 cut with a kmfe and buned mside the lymg-m
room in a comer Birth pollution s observed for 9 days During this penod the
family 15 considered unclean No one accepts food from them The father does not
shave his beard or have his hair cut On the ninth day a barber pares the nals.
shaves the beard and cuts the hair of the newhorn infant’s father Then they take
bath. From this day on everyone becomes clean except the mother and baby. who
become clean on the twenty-first day. on which day a ceremomal bath s given to
the mother and ¢child Then she cooks food which s accepted by all The child s
named by the village elders on the minth day They have no dormutory system In
the absence of this, traming in tribal customs., folklores. etc s imparted 1o the child
by his or her family members

They cremate the dead. except for those below twelve vears of age. who are
buried. as are those who die of cholera and smallpox In the case of the death of 2
pregnant woman the embryo from her womb is taken out through an ncision m the
abdomen. The ingision is then stitched up again The embrvo 15 buried bencath a
mahua tree, the idea being that it wall live an the juice of that tree

After death the body 1s brought out of the house and placed in the courtyard
with the head pointing towards the south his hands are taken together and a
measure of paddy 15 placed in its palms. and then this 15 taken back by his son. or
in his absence the nearest relative This is repeated three tmes. the wdea bemg tha
the dead man should not take any children with him and thus no msfortune meghi
affect the fanuly thereafier

Before cremation the body of the deceased 15 rubbed with o1l and turmeric
and a xiisa 1 put in the mouth of the dead as 1ts passage money to the other world
The body 15 then placed on the pyre fully flat. with its head directed towards the
south. The san or in hig absence the nearest relatives walk round the pyvre three
imes 0 an anticlockwise direction carrying a highted prece of wood which =
finally put it into the mouth of the corpse After the body 5 reduced to ashes, the
WOIheT l.lUl:nL'h the ashes with w aler [‘qugh( for that purpose Then a conventwnal
human figure 1 drawn and khichur (nee and dal boiled together) s offcred to 1t n
lumps on three sul leaves by any male member of the bereaved famuly  Then the
party takes bath and is sanctified with water milo which malis lcaves have been
dipped After this they pick some mim leaves and retum home
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Al the members of the family and relatives of the deceased are considered
unclean for nine days On the temth day. they go to the nearest stream with a so
called Brahman of thew own tnbe. a barber and a washerman The head of the
person who kindled the pyre s shaved He puts on a new piece of clath and offers
khichurt on three sal feaves to the departed soul as before They then retum hime
where a feast is provided wn which fowls. goats and nce beer {handia) are
consumed. as much as they can afford 1o spend They do naot olwerve any annual
sradhi ceremony

.

The headman is called the Sardar In all cases of violation of social rules.
the Sardar convenes a meeting of the elders. whao enguire into the dispute. hear the
necessary evidence and punish the delinquents Generally. a fine 15 imposed which
15 spent for the purchase of rice beer and a goat for a feast Cases of theft and
murder are brought to the notice of the court The office of the Sardar 15 not

hereditary

Religious beliefs and - practices indicate the adoption of some Hindu
rehigious traits into their tribal religion The Brahman priest does not officiate 0
their religious functions. nstead a Naya or Dehun officlates as the village priest

The Bhumijas revere the sun under the name of Sing Bonga and Dharam,
both of them being considered o be their supreme deities They also worship a
host of minar gods and spints such as Jabw Buru, » orshipped mn the sacred grove
of the village (ahirthany. Kavakata. another fenale deity responsible for bumper
crops. Baghut, a male deny responsible for warding off anmals and protecing
crops. Gram Deota and Deoshali. gods of village life. who ward off sickness and
watch over the supply of drinking water and wngation of the crops. Buru.
mountain deity, et¢ They believe n ghosts and spinits They do not make any
images of ther gods The dreaded spirits are Kudra. Bisaychandi. Varam etc All
accidental deaths. whether of men or amimals. are attributed to the misdeeds of
some evil spinits

The Bhumijas are agricultunsts Most of thew lfestivals are connegted
dectly or indirectly with agriculture In the month of Chant { March-Apnl). they
worship at the Siva temple and offer swects, milk and flower to Snva Dhulla Puga
ig held in the manth of Baisakh (Apnl-May) for the w ¢ll-being of the village
Asarhi Puja commences before reploughing and transplanting of paddy seedhngs
Vadhna Parab is held on the day of the new moun i the month of Kartka
(October-November) before reaping and Nua-Khia. the ceremony tor ecanng the
new rice. The festival of sMakar falls on the fust day of the month ol Magha
{Janumy-F;bruu.rg] NO 9.|m:iﬁ|; pui 15 celebrated on this occasion  They simphy
sing, dance and make feasts They also observe Saharag dunng Driwalt when cantle
are worshipped by the priest They celebrate the Karmg testoval in the mwnth of
September for the prosperity of the village A branch of the kerma tree s brought
from the jungle by an unmarmed male and metc.J near the house of the Dehun
They cat, donk, dance and sing for the whale mght On the followimg day, the
A hl'.;]l\ph ul. "h: karma tree 15 taken out af lh{ “-ll A et sed m the nver I
an unmarried male Resides this, the Bhun, ke other tnbes, practne anvestral
worship an all occastons

. B4



The Bhumija sacrifice vanous animals like the goat. sheep, pig and fowl to
satisty the demes and spints Like Hindus they have started offerng coconuts,
plantains, sweetmeats. etc and visit the Kali and Siva temples at Hindu festivals
They beheve in the efficacy of white and black magic Witcheraft 18 considered to
be black magic There are a number of witchdoctors found m a Bhumy willage
However. they adopt Hindu manners and customs and are always looking for ways
to give thew indigenous customs a Hindu colourmg

Under different plans and m different penods. schools. roads. wells and cottage
industries have been built in their area As such their contact with non-tribals have
led them to accept many things from the customs and practices of the Hindu
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BHUNJILA
T. Patnaik

The Bhunjia are a numerically small and intle-known tribe who mastly
reside in the Kalahandi District of Onssa and Raipur Distrigt of Madhya Pradesh
They belong to the Dravidian ragial group Agcording to Russel and Hiralal, “The
term Bhunjia may perhaps signify ane wha lives on the soil. from hhum. the earth.
and a. depended on

The Bhunjias have been divided into two mam sections, Chukua Bhunpa
and Chinda Bhunpa Russel and Hiralal mentign that the Chuktias are of mixed
Halbag and Gond descent 1t s noticeable. however, that the Bhunpas. though
surrounded by Gonds on all sides, do not speak Gondi. but a dilect of Hindi
which, according to Sir George Grierson, resembles that of the Halba, and he also
describes 1t as ‘a form of Chhattishgarhi which 15 practically the same as Baigani’

According to Russel and Hiralal, the Chinda division of the Bhunjias may
have been derived from the Binjhwars. a Hinduised offshoot of the angcient Baiga
tribe. This would account for the fact that the tribe speaks a dialect of Hindi, nat
Gondi As the Chuktia sub-tribe appears to be of mixed Gond and Halba ongn,
and as the Chindas are probably descended from the Bagas, the Bhunjias may b
considered to be an pffshoot from these three important tnbes

The Chuktias are recognised to be of illegiimate descent. As a
consequence of this they strive to increase social status by the very stngt
observance of the rules of ceremopmial purity If any man not of his own caste
touches the hut where a Chuktia gooks his food. it is entirely abandaned and a
fresh one is built They do not even eat food cooked by other members of thewr gwn
community and this is a restriction found only amang those of doubtful descent.
where every man is suspicious of his neighbour's parentage The Chindas whose
pedigree 15 more reliable are far less particular about their social purity and form
the acculturated section of the tnibe The Chuktia Bhunjias are confinegd exclusively
to the hills of the Sonabera plateau, while the Chinda Bhunjias are scattered in the
plams with gther tribal and nan-tribal communities

The tatal population of the Bhunjias n Orissa 15 11,276 (5,704 males and
5.567 females) according to the 1991 Census Their main concentratign 15 found in
Kalahandi district, where their population 15 7,142 Next to Kalahand) they are
found in sizeable numbers in Karaput, and the rest are distributed n Sambalpur,
Dhenkanal. Balasore and Keonjhar districts. Their growth rate duning the period of
1981-91 15 24 22 per cent The sex ratio according to the 1991 Census comes 10
975 females per 1000 males The literacy percentage among the Bhunjias was &
Per cent in 1981, which increased to 13 8 percent n 1961

Bhunjia villages vary in size ranging from 8-10 households 1o 30-60
househalds They believe that the village boundary 15 gua ded by many gods and
goddesies. whop protegt the village from the wfiltegtion ot evil spus Bhunjia
houses are amanged 0 a l'h‘.‘L'\lll..ll' wialy, IWa of mate households takng a wide-open
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space 1o build then ndmidual houses there A Bhunpa house generally has three
huts. the largest ane serving as the hving-cumestore roam. the second hut adjacent
to 11 beng used as the cattle-shed. and the third and the smallest one. being hul'_‘ a
Ittle n trom of the Ining room. 15 the kinchen. which 15 enclosed all round, The
houses are made of mud and thatched with wild grass  The houses have no doors
except for the lving room and kichen The floors we plastered with cllhq:r'
cowdung or coloured earth, and the walls with red and whie earth The w alls of
most Bhunpa houses are pamted woth floral and ammal designs

Household t'l'lﬂl\l_.:l“gh comprise NS ((/nm!/u garthenware oL, mortan
and pestle (manur) and some huntng implements, fishing traps (chapa). digging
shicks, sickles (honsia) and axies | tatnggtot) Hestdes these utensils ”‘"—’.\ have ‘-‘“‘ng
utensils. clothes and baskets for starng foodstuffs and forest collections

Some pecubanties are marked n the dress and omaments of the Bhunpas,
espectally n case of the woman Men mamly wear a prece af cloth, and the better
people wear undergarments and shirts The women wear only sans and are nat m
the habit of weanng blouses and undergarments  They use omaments hke
necklaces nade of beads and coll. glass and brass bangles, anklets and earmings
made of ether alummum or silver Bhunpa women comb ther hair v 3 very
decent manner and arrange the har into a massive bun at the back of the head by
using a bulky tassel and fixing pins into 1t to keep the bun in position

The tanuly 15 the smallest social unit among the Bhunpas and 15 of nuclear
type. consisting of parents and their unmamied children The family size varies
from 1 to 10 or even nmore members. After the son gers marmied. he establishes his
own fumly in a separate place at the same village A daughter leaves her father's
house after her marriage and lives with her husband Unmamied song and daughters
continge to live with thewr parents until their man age In the case of the death of
the parents, the unmarmied brathers and sisters stay with ther marmied brother until
their marmage The head of the famuly 15 usually the eldest nale member of the
famuly  Thus a Bhunjia fanuly s patrilocal, patribneal and patnarchal

Mamage n the Bhunja language 15 termed M haghar They beheve that
marriage 5 a union of man and woman for procreative and econonige purposes
Cross-cousin marmiage 1s common A man can marry either his father’s sister's
daughter or his mother's brather's daughter

The tribe s divided o two exogamous moteties. Netam and Markam
Each matety 15 sub-divided into a number of harges, and each harge has a specific
designation The Netam moiety has as many as ten harges. and the Markam moiety
has nine. Marriage within the marety is strictly prohibited There is no restriction n
marmiage between Chuktia Bhunjia and Chinda Bhunjia, but in such cases a rite
called dudh-pant 15 performed, in which a handhu washes the mouth of the bnde
with milk before she 15 taken in as 3 member of the Eroom’s group

Adult mamage s general A boy marries at around twenty and a girl ar
fourteen years to eighteen Incestuous relationships are taboos among the Bhunias
The Bhunjia mastly practise monogamy  In the case of a wife's barrenness 3 man

87



Mamage by

marries a second tme after obtaning the first wile's consent
among the

exchange and elopement are some of the types of marriage prevalent
Bhunjias They also pracuse levirate and sororate ypes of marmages However,
marmage by exchange 15 the most common of all the type of marmages Fhere 15 no
defimte manth for mamiage and generally 1t 15 held after the harvest, so that they
di not face any difficulties in meeting the marriage expenses

Bhunjias do not have any custom of bride price The dowry system has
been newly mtraduced into their society Negotiation takes place in three phases
tokidekha, the visit of the groom's father to the bride's house, magen. and the third
phase. hvhaghar, in which the actual martiage takes place

Divorce is socially permitted under such grounds as the extramantal and
illicit sexual affairs of either of the partners. the frigidity of the woman. the
indolence or quarrelsome nature of the wife, and the 1ll treatment of one panne
towards the other

The Bhunjia kinship system 1s bilateral. 1€ 1t extends in two directions. the
direction of the father's tamily of ongin and of the mother's family of ongin The
former 15 called consangwineal and the latier affinal

Among the Bhunjas. the joking relationship 15 prohibited between a man
and his grandfather (dadi) and a man and his mother's mother (hudhi) It exists
between a man and his elder brother's wife {hohu) and a man and his father's
mother (amma) A married couple may not address each other by name A woman
has an avoidance relationship with her husband's elder brother and with her
vounger sister's husband

The husband of a barren woman may take a second wife Bhunjia prefer a
male child because after marriage the female child will go to her husband’s house
and the family will loose a member as well as her contribution to economic well-
being of the household Taboos against going to the bunal ground, doing hard
wark in the advanced stages of pregnancy. and eating sacrificial meat are observed
during pregnancy Delivery is assisted by an experignged elderly woman of the
village. In the case of a difficult labour. the help of a medicing man 15 obtamed
After birth the umbilical cord is cut with an arrowhead by the attending midwife
After childbirth the mather 1s kept under restriction for a period of three months
she is given a soup of boled harse gram and some herbal juige Her diet cansists
of rice gruel and salt Several vitugls are performed following childlurth  The
maternal uncle plays an important role in these fungtions

Puberty rites in the case of a gl are observed for a week, during which the
girl 15 kept confined in a room while she 15 considered unglean 1t 1s tabooed tor her
to look at the face of any male memher

News of a death is sent to all the members of the lingage The dead body s
given a bath and. after being covered in a new piece uf white cloth, 15 camied o the
hurial Eruund an a bamboo frame On the third day of the death gl the relared
members of the family are invited for the mortuary feast On this occasion the
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nephew sprinkles cow’s milk all over the house, throws away all the used
carthenware pots. and cooks food in the new pots The eldest son of the deceased 15
shaved by the nephew, after which he puts on a new cloth and takes the cooked
food  three leaf cups to the burial ground Thereafter the relatives are fed

Rice 15 their staple food Sun-dried rice 15 caten mostly Women are
prohibited tram eating chicken An adult eats twa meals a day. one at mudday and
the other n the evenming just after sunget There 15 no such tme b for the
children. who eat food any number of nmes. as the fanuly can affurd Bath men
and women drink tea Tabacco s very popular among Bhunpia men

I'he Bhunjias depend an agniculture for thew subsistenge They pursue wet
cultnation and also shiftmg  cultvation,  which they called  bevwar  Besides
agrigulture. they practise other econamic pursuits. hke hunting. collecting. ammgl
hushandry. fishing and wage-earning  Aninl husbandry 15 nat very popular
amgng the Bhunpas. though they domesticate cows. bullocks. goats, sheep.
buffaloes. dogs. fowls, pigeons and parrots Chuktia Bhunjias consider the
domestication of pigs defiling and pollutng. whereas the Chinda Bhunjpias do nut

The society mukes a typical allocation of different types of work between
men and women Adult males and females work i the fields, but ploughing 15 anly
done by the males Hunting and the use of the bow and arrow are taboo for women
Fishing, the rearing of animals, the gollection of forest produge and the selling of
commadities. etc are done by bath men and women Al types of household work
are done by the women  However. in certamn circunstances men alsa help n
domestic work

The political prgamzation of the Bhunyias comprises the village coungil and
the intervillage council Each Bhunpia village 15 an ndependent sogw-pulingal unut
having 1ts own village council and a group of traghtipnal lgaders  The tradimonal
village counail gomprises a corporate body of elderly male members called Hhal
hhat. the tradinonal wiffice bearers, the Pujar, Chhatniva. Katarnya and the gldest
male members of all harges. bemg bana fide members The counail does nat meet
regularly Women are not allpwed to participate in the meeting of the counail of
elders The coungil settles disputes relating ta matters like .,]u-.m’cls‘ breaches of
taboo and the inheritance of property. and it is confined o the members of the
village only The delegates of the council of elders of all the villages meet m the
inter-village coungil, whose chawman and chief spokesman 1s known ag the Kurha

The Bhunjias worship many gods and goddesses Thewr mam and o wmnal
supreme deity is Knpwn as Sunder In addinen. each Morge has a specthic denty. and
the name of the harec i based on the worship of that deity For example. the
people belonging to the harge of Mathar w arship the earth goddess known s Mat
(earth) Pugan s the ritval head of the worship of Sunadei, ta w hom he affers food
and prayer The Chhatoiyva also holds the umbrella ppen at the tmg of worship. and
Katariya sagnifices the animal

The Bhunpas abserve o Festivid fifieen days long at the shuing of Sunader in
the month of Qctober-November dunng Dasabarg Angther festnval 1 alwerved
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the manth of March-April. the speciality of which is that for the first time in the
year dahi cultivation (shifting cultivation) is performed In most cases the deities
are worshipped to free people from all kinds of illness, particularly fever and

smallpox

Althgugh this community leads a wretched hfe hike any other identified
primitive tribe of the state. no special development programmes have been
implemented for them as yet Since, their area of concentration does not come
under the sub-plan area. they are deprived of thuse benefits that are extended to the
tnibes residing within the sub-plan area
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BINJHAL |
K.B.Debi

The Binjhals are recognized as one of the Scheduled Tribes ol Orissa and
Bihar States According to Russell and Hiralal the community is synonymous (o
Binghwars inhabiting Raipur and Bilaspur area of Madhya Pradesh and are fﬁ-ﬂﬁhm‘f
of the Baiza tribe but are camparatively civilized than the latter group O Malley
also refers to the Binjhals as Binjhwars

Linguistically the Bimhals belong to Dravidian group In Ornissa they speak
Oriva except a few Binjhals of Sundargarh distrigt who have retamed their own
dialeet Some of their brethren who hive m Kalahandi have adopted Laria a8 thew
mother tongue They are of medium stature. Thew skin colour vanes from dark

brown g faw

The total Binjhal populatipn of Orissa is 1.19,929 according to 1991
Census. which constitutes | 7 per cent of the total tribal papulation of the State
The net increase of their population between 1981 and 1991 15 21.298 Thus the
growth rate during the decade 15 21 59 per cent as against the growth rate of 18 .89
per cent for the total tribal population of the State The Binjha! population includes
60,979 males and S8.950 females Thus the sex ratio is 967 females per 1000
males About 89.9 per cent of the Binjhals hve n rural areas The Binjhals are
mainly concentrated m the districts of Sambalpur and Bolangir These two districts
taken together claim 93 2 per cent of the State’s total Binjhal population in 1951

The etymological meaning of the word ‘Bimjhal" 15 (8in +Jhal) “without
sweat' The Binjhals claim that they can do very hard work by the sweat of their
brow Some of the Binjhals say that. their name is derived from Bindhyvabasini,
their tutelary deny

There is very little data to trace thewr origin and ancestry The Binjhals have
a legend regarding their migration to Orissa from central India. The story goes hke
this

The goddess Bindhyahasini had twelve sons who were very good archers
They later were known as Barabhai Bentakar (twelve brother archers) Onge they
were out in the forest for hunting While following a wild boar they shat an armow,
which struck the door of the temple af Lord Jagannath at Puri. No body could pull
it out fram the door. Even the king of Orissa hamnessed his royal elephants but
could not succeed Twelve brothers one day came to Puri in search of their arrow
and they pulled it gut very easily The King was very much pleased with them He
gave them the Borasambar Estate of Sambalpur district and the title Bariha. which

symbolizes the strength of the wild boar Singe then they use Bariha as their
surname.

Anuther |Cg|:nd 5hu\\’ing the I‘ﬂ}'nl ;.fﬁnn:.- of the Hlnjh;,||5 to Patng Statg has
been descnibed by J K Das as follows

“During Asta Malla administration in Patna. Romet Deo was bom angd
brought up 0 the house of a Bimhal at Borasambar as his mother was atforded
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protection by the Bimghals Later on he defeated Asta Mallas and usurped the
throne of Patna 1t 1s since then that the household of the Banha Zaminday ol
Borasambar 15 recognized as the uncle’s house of the Raja of Pana In reward Tor
the protection afforded o s mother, the Raja of Patna gave the Binghal the
Borasambar Estate requinng lum and his descendants the mibute of a stk cloth on
his accession of the zanundan This service along wath alfisng ol neca 1o the
Maharma of Patng on s accession has been rendered ever singe by the zammia
of Borpsaimbar as o mark of Gidebty”

The Bimghal villages are usually medum v size 1s inhabmed by twenty to
Aty famibes  The settlement pattern s of hnear type 1 - the houses are situated on
both sudes of the village street Exception 1o this type v also noticed AL times
seven o gght fanuhes have a gomnwn courtvard A d\\cllmg cangisly of one
b toons, which are small i size with verandaly n the front ang at the hackside
g pesttion of the verandah s englosed and 15 used as kinghen In anothes side of
the verandab paddy s pounded by conventional methods Cattle shed i an addition
to the Bunhal dwelling  The towls and goats are aceommondated mside the room o
m the serandah The walls of the but are made of mud  The rool 15 provided with
bambow and wooden structure 11 1s gable shaped and 15 thatehed wath stiaw

Fhe Bighal bive i unhygienig condition Their houses are usually small 0
size having no window  The fowls and goats are accommuodated m the bedroom.
which ke ot dirty As the countyard belongs to o number of tamihes nabody
cares 10 clean . The garbage 11 dumped at the hackyard making the surrounding
filthy Due to lack of venulapon the rogms remenn dark even duning day

The Binghal men ardimanly wear a prece of coarse cloth measurng & ta 7
culwis n length around wast, which s called Dhoti Another napkmn. which they
put an thew shoulder. s known as K Women wear hand-waoven Sambalpun
sarces The children go naked up 1o five or six years, then they use rags as napking
Schoul gomg children wear shins, fracks. shorts Now the Binghals wear shi and
banyan when they go to the market o1 relative’s house

Mhe wamen are fond of decorating thengelves with various omaments,
made of silver. brags and beads The gold ornaments are rarely used except on nose
and ears. which are known as Guna and Sung respectively Then camnin
omaments consist of bangles (Bandaria  Chudi, Matlt, Karuria), negklages.
(Khagala). armlets (Bahuasura) Bahatada anklets (Pani) ngde of silver or brass
The necklace made of lag beads 15 also therr tavounte omament Now-a-days glass
and plastic bangles. and silver neck laces have become very much popular

The staple food of the Bmyhals 5 nge 1t s taken with dal. ¢conked
vegetables Occastonally the Bighals enjoy meat of fowls. pigeans and goats In
the past they were indiscrimmate in thewr diet and used to eat snake. rat. pork and
red ant. et¢ Gradually due to contagt with the Hindu castes these tens s tood
have been given up

Generally the Binjhals rake their meals twice a day, once during mid-day
and again in the evening After harvest however they prefer to have anuther meal

G2



m the morning Cooked nee soaked mn water serves their moming meal and at noon
and evening hat boiled rige 15 taken Rice cake and fned nce are prepared s
break fast wenws for the children

The Bmghals are addicted o hguor 1 hey have great attragction I.u. the
Viahua hiquor and toddy. Drinking has a ceremonial sigmificance also It s offered
to thew gods and goddesses The Binjhals indulge n drinking hberally dunng

social and rehgious ceremontes The males chew and smoke tabaggo

The Binjhals are well equipped with all necessary agnicultural implements
hke plaugh, sickle. yoke. leveller. axe and hoe Invanably. each Binjhal houschold
have an Olia or straw-made gram container They also use bambuo baskets of
different sizes tor starmg seeds For husking paddy the Binjhals have a heavy and
hollow wooden martar. whigh s thrust inta the floor with a long wooden pestle
whose lower end 1s fastened with an irpn band They use carthen cooking pots
Ladles and utensils are of brass and bell metal or alumimum: They use several types
of basket traps for catching fish

The Binjhal is an endogamous tribe. which 15 divided nto a number of
exogamous divisions called Vansas. Amri. Nag. Khusal, Duguke. Kaman,
Muahatinga, Bagha, Marthi Endja, Bentakar ave some of thew Vansa names The
main function of Punsa 15 1o regulate marriage The members of a Vanse are
cansidered as blond related kins and so sexual relanons between members of the
same Vansa s tabopoed The descent 15 taced through male line only They use
Lartha, Endja. Mullich, Negi, Lahar, Samni, Kharsel and Mali as surnames

Lach Vansa s divided w10 a number of hneages. which embrage all the
agnatic male descendants. their wives and children Alter marriage o woman loses
the membership of her paternal hneage Agamm a lineage 15 sub-divided mto a
number of famihes

The family 15 a unilaterally related group of persons connected through
father Usually 1t 1s of extended type consisting of a man. his wife. marnéd sons
and their off springs A daughter after her marmage goes to ive with her hushand
Some exceptional cases are also found and martied daughters are found staying
with thew parents A son may not e ﬁcparnled fmm hl5 parents Immudiulﬂ:, atier
his marrage but when several brothers get marmied and particularly after death of o
father geparation between brathers becomes necessary The famuly amang the
Binghals 1s patrilineal. Praperty and surnames are trangmitted fram father ta son

The famuly fungtions as an economig and sogial unit ynder the cuidange of
the father who g the head of the famuly On vital igsues the father may consult hig
grown up children and wife After the death of the father hawever the eldest
brather becomes the head of the tanuly

As famuly argamzanan amang the Bughals g bused an patnlogal descent
the law af inheritance operates through the male ng and the sang inhery Prapey
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A wonuan is an econgnue agset in the family. o addition to her household
wark, she helps her husband agricultural field  The man generally claims
supenonty gver woman but in actual pragtice the woman cnjuys equal status with
man She 15 always consulted i any vital issues. A gl 15 allowed to select her
spouse. and f gannat pull on with her husband she can divorce him and remarry
another man of her choice However her ritual, status s not on par with the
mentolk  Besides she is deprived of the legal share n family's propery although
she is an impartant earning member

Both husband and wife bear the respansibility of rearing the children.
ginmg them trammg and amanging thew marnage  Grand parents are pard due
respect by the younger members the family  The relationship between grand
parents and grand ¢hildren and between younger trather and his elder brither's
wife. between g gl and her elde brother's wife's brother 15 of joking 'l he
relattonship  between the elder brother and s younge brother's wife 15 of
avordance  They are not allowed to touch cach ather The father-in-law and
mother-m-laws are respected by a woman who daes not utter thewr names. The
husband 15 addressed as father of so and so

The birth of the child usually takes place n a separate raom In case of
difficult delivery a midwife of the local maternity center 1s called m to attend An
elderly experienced woman called Dhai attends normal delivery cases. She cuts the
umbilical cord with an amow blade and buries it with the placenta in a pit dug in
the backyard A stone 1s kept an the pit so that animals cannot open it The ¢hild 15
bathed i tepid water The mother and the child remam segregated for seven days

“In the lying-in-room, a fire 1s kept burning for seven-days to give warmth to both
mother and the child

Burth pollution continues for seven days During this period the mother 15
not allowed to touch anything or enter the kitchen On the seventh day both mothes
and child take a purificatory bath Their clothes are wi ghed and the house 15
cleaned The occasiun is celebrated by a feast

The name giving ceremaony 15 held on the sixth day after birth Gronia’s
(sorgerer) seryice 15 sought ta select the name of the child Generally a male child
takes the name of s grandfather or great grandfather and female child. the name
of her grandmother or great grandmother The Gunta utters mantrds and moves
some paddy n a winnowing fan He then utters the name of the ancestors and
thraws paddy an the oar He repeats the act Ull twio paddies fall jointly. The name
uttered at that tme 15 selegted for the child. Then the elders present there bless the
child

The ¢hild 15 taken care of by the mather. When the mother goes out for out-
side chores. she leaves the child in gare of grand parents of ¢lderly ¢hildren in the
family As long as the child 15 breastfed. the mather may arrange a substitute o
feed 1t when she has to go out Weaning take place af the age of 2 to 3 or after the
second child 15 bom  Even after thig accastonal suckling 1 not dened to the ¢hild
N efforts are made ta teach the ehild to talk nor 1t ig given any totlet raming The
child lgarng the habits when it 15 ald enough to pick up such weas

04



% |1|,l\ll.~.|.,‘-‘

Marmage withn the sanwe Featia 1§ furtidden  Adult marmage
The age of

Marrige s not allowed between spouses having blood relationship
marrtage tor the boys s 20 1o 25 and for the girls. it ranges from 15 1o 20 years

ameng the Binghals there prevanls o system ol payment ol heude price n
cash 1t vanes from Rs 1001 1o Rs 5001

The tribe permuts mganly the fallowmg four types of nubmages

(1) Segotabon marmage Most of the Bimhal marmiages are pertormed
by negotiation between parents of the boy and the gl 1t s generally mitiated frimm

the boy's side

(2) Love marmage Fhis form of marmage s known s il It
i resurted 1o when the bay and the gl love gach other Jeode to may agamst the
wish of the tespective parents  They sametimes clope away 1o another village and
setile there as husband and wife But such type of mariage 15 rare now a days

4 Widow renyuriage. In the Bmghal socrety the widows are allowed
o renarty I most cases woidows are narmed 1o the waidowers Mo gerenwnny s
pertormed for widow renaimage

{4y Ghar Jamo This type of marnage s followed when a gol
have no brothers: The gird stays with her hushand in her father's fanuly 1o this case

no bewde price s pand

(ne day before the date fxed Tor marmage. the party consisting ol the
groom his parents, relatmves and willagers both men and  women start i a
procession tor the brde's village where marmage 15 to take place They move after
sunset  Belore they proceed some amount ol paddy. nce and ather materals fin
feast are sent 0 a bullock cart ta the brde's house While goang they sing songs
and beat drums The night 15 spent by singing. dancing and drimking Next day
moming the elder sister of the bride carvies the bridegroom on her shoulders and
enters o the house of the bnde The guls mother foments the bridegroom's
checks with hor cakes Seven women of the brdegroom’s party smear turmeric on
the groom’s body The bride and the bridegroom are taken to the marmage altn
where they sit side by side The bnde throws some paddy and ara nge over the
bridegroom and the bridegroom follows the sunt Then women of both the parties
perfsrm Bandapang. When marrage ceremony comigs to an end, both the parties
attend # feast arranged by the bnde s parents In the gvening bridegroom along
with the bridegroom’s party rerurng to thew village

Performance of marmgge ceremony differs from plice to plage In sony
Bimhal willages a vrunk of Mahuwa trge having two branches 15 planted on the
Marmiage altgr Ungder thiy brangh o dagge and some rige are kept moa winpowimng
fan The dagger represents the brdegroom and wmnawing fan. the brde  Bath
bride and bridegroom move around the trunk one by ane A plough s plaged on
yoke on the marmage pandal Some relatives chmb up the trunk and pour water on
the couple Next day the bride and bridegroom are carmed to the marnagg post on
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the shoulders of the relatives. They are seated under the marnage paost The pest
ues thew legs with a new thread The newly weds are given bath after which the
bridegroom shoots seven arrows at an effigy of a deer made of straw Ihe brother-
n-law of the groam takes away the sey enth arrow and hides 1t unde his choth and
pretends to be dead The brdegroom goes n search of the arow and finds 1t from
the clothing of his brother-in-law Thus the marriage comes 1o an cnd

When a Zanmindar's (landlord) marmage ceremony 15 po formed he myiles
all his custe tellows  Here an the marmage plattorm any numbe of mamages can
take plage 11 marmage has been negatiated between a oy and a girl they can be
married there Such mamages are ¢agerly done as no expense Iy mcurred there
Zamndar takes charge of the feasts and ather expenses

Duvorge 15 sogilly permitied among the Bunghals but it 15 rarely pragused 1t
generally takes plage due to maladjustment or misunderstanding  between  the
spouses Sometimes nfidelity or stenlity af the wife also leads to dnurge i the
wite 1 found guilty her parents have o returm the bride price. When the husband 1s
at tault the brrde prige 15 fortented

The Binjhals beheve in the immortality of soul When a man dies his soul
always lves among his fanuly members and takes rebirth as grandson or
granddaughter

The customary mode of disposing off a dead body 15 by bural The dead
bwady 15 first anomted with turmerie paste and washed Then 1t 15 govered with a
prece of new cloth Four relatives garry 1t either on g cot pr a mat o the buril
ground There a pit 15 dug and the gorpse 1 taken round 1t seven times after which
it s lad on an ald cloth n the pit with the head pomting to newth Some cooked
rige 15 put m the mouth of the dead Then the pit 1 filled up After the burial all the

relatives take a punficatory bath

The mourning lasts for seven days Al socio-religious pbservanges uf the
bereaved fanuly remam suspended durmg thig penind On the third day followmg
death the firgt punfigation geremany called Tela s observed  The house and
courtyard are washed with cow dung mixed n water and the uld carthen gooking
pots are thrown away The male moumers get themselves shaved by a barber and
take a purnficatory bath  The female mourners pair nals and take bath after
anomnting turmeric paste  The last purification geremany 1s held an the seventh day
when the relatives assemble i the house of the dead and participate n the
martuary rites Al of them take a purificatory bath. On that day boiled nce and
curry are offered to the spint of the dead in the graveyard A lamp s highted near
the pffermgs When an nsect approaches the light it 15 caught and brought to the
house on the belief that it imbibes the soul of the degeased. The ingect 15 plaged on
a flour cake and is kept covered ull the next day On the next morning it 15 uifered
rice and taken to a pond where it 15 buried n the mud A feast 15 arvanged fin the

relatives and the villagers

The Bmyjhals are primanly an agngultural community They practise settled
agriculture For them land i not anly of great economig valug but it also acgords
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soctal prestige Many Binjhals are landless and work as labourers in the farm of the
Pandras and Kultas who are big farmers in the locality Those who work on danly
wage basis are called Mulia and those who make contract to work for the whole
year are called Halia The latter are pard annually in addition to the privileges of
borrowing money from the landowners Loans are paid back i cash or kind It can
be also adjusted with the dues of the Halia. A Halia on termination of his contract
with the employer is free to contragt with another landowner The contract 15
usually done for one year starting from one Pusa Purnima (the. full moon day of
December-January) to the next Thase who work as daily labourers are pad either
in cash or in kinds uf paddy daily or weekly

The main crop grown by the Binjhals is paddy. Besides, pulses. summer
and winter vegetables such as brinjal. tomato, chilly, cucumber, and pumpkin are
grown in their Bari land Sometimes, they also grow i/ and sugarcane

Both brpadcasting and transplanting methods are adopted by the Binjhals
for cultivation The methods af cultivation includes ploughing, manuring, sowing.
transplanting and weeding etc The land i5 ploughed once or twice befure anset of
monsoon and again in the month of June the land is ploughed and seeds are
broadcast Those who adupt transplanting methods replough the land in the month
of August Women do weeding in September November and December are the
harvesting months

The Binjhals do not depend much upon outside market. They consume
what they produce Fuel is collected from the forest Oil prepared from the seeds of
Mahua known as Tal is used for cooking However for some essential articles hke
salt, kerosene, tobacco, dry fish, cloth, etc they go to the weekly market

The Binjhal religion represents a form of ammism, which has now been
considerably influenced by the religinus beliefs and practices of the caste Hindus
The Bindvahasini 15 the supreme deity of the Binjhals. Her anginal abode was the
Bindhya Hill of Madhya Pradesh Barabhai Bentakar (twelve brothers who were
archers) who are said to be the ancestors of the Binjhal community, brought the
deity from Bindhya hills and installed her on the Nrusinghanath Hills in Sambalpur
district A stone in shape of a woman represents the deity She looks after the
welfarc u-fthe Binjhuls and protects them ﬁ’um all dnngcl's Other d.cill:-s whom the
Binjhals worship are Dongar Devta, Miwen Devi, and Duwa Devata. Mwen Devi
and Du/a Devata are thewr fanily deities A few bangles kept in the comer of house
represent Muw/en Devi She 15 offered sweets, fruits and sacnfices A haren she-
goat is sacrificed to her when the first child of a couple in the family 5 bom D
Devara 15 worshipped on all important occasions. Due to their contagt wath
Hinduism the Binjhals have adopted a number of Hindu gods and goddesses and
pay reverence tp Lord Jagannath, Siva Laxmi, et¢ The practice of ancestral
worship 15 prevalent amang them

The Binjhals have thewr own festivals. Karma 1s observed on the 11™* day of
Bhadrah { August-September) when the deity, Karamasani s worshipped for their
good fortune On that day the unmamied boys bring Karam tree representing the
detty. While retuming from the forest n a procession the boys and the girls sing
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amorous songs and dance to the tune of musical nstruments The Karam tree 18
planted n the center of the village. The priest known as Jhankar worships Karam
Devata. Unboiled nce. milk, sweets and hquor are offered to the deity Then
Jhankar narrates the story of Karamasani to the villagers This 1s followed by
dancing. singing and beating of drums. which continues tll the immersion of the
Karmsant on the followng day

Badakarma 1s held once in every three years On that day Aaramasant Puya
s organized as usual After the worship s over. young boys and girls of a number
of villages form a party and go on a dancing trip to five willages situated nearby
They stay one night in each village and dance there The host villages make
necessary amangements for ther food and accommuodation

The Harali Purah s held n the month of Srabana The festival 1s meant for
welfare of the children On that day different types of cakes and pomdge are

prepared

The Binjhals worship their own child by keeping unboiled nice and
unborled mulk at thew feet They believe that thew ancestors have taken rebarth as
thewr children and they should be worshipped

Pusa Punet or Madhen Parba s held i the month of Pausa (December-
January) when the paddy harvesting s over The willage deity 1s worshipped with
offerings of nee, pulses and animal sacnfices

The Magha Paraha s meant for the worship of Oangar Devara The deity
is offered with sweets and fruits Fowls and goats are sacrificed m hanour of the
I:Itll)r

Makulbhaja Paraba s observed n the month of Chaitra (March-Apnl) 1
mark the occasion of first eating of Mahua flower The willage detty is also
worshipped on this occasion

Besides the festivals descnbed above the Binjhals also celebrate many
Hindu festivals like Diwail, Dasara and Nuakhia

The Binjhals have no formal traditional 1.'\";53: coungil. Usually the c]dr:rl}-
villagers deal with the problems that affect ther social life A decision in the
meeting is reached by the consensus of the adult villagers present there The
offender is punished and fine 5 realized which s spent on a feast Therr traditional
village leaders include, (1) Ganar who officiates in marmiage and other social
functions, (2) Jhankar who serves as priest and (1) Chowkidar, the wllage
watchman

The Binjhals are a progressive community They are strongly influenced by
Hinduism. They build similar type of house, wear similar type dress and undertake
the similar kind of economic activities as the caste Hindus do. They are making
conscious efforts to graduate to the level of the neighbouring castes p
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BINJHIA

H.5.Mishra

The Binjhias believe that their original home was Kolanagan in the
Vindhya valley in the central provinces From Vindhya hills they moved east-
wards to Chhotnagpur, Keonjhar, Sundargarh and Barasomar Long time ago they
called themselves as Vindhyaniwasi But after setthng down at Chhotnagpur,
gradually they were known as Binjhia by the local people

The Binjhias are spread over a large area covering the States of Bihar,
Orissa, West Bengal and Madhya Pradesh In Orissa according to 1991 Census,
their total population is 8128 out of which the male and female population comes
to 4042 and 4086 respectively. The sex ratio is 999 females per 1000 males The
percentage of literacy is 26 77 per cent The growth rate is calculated at 1 07 per
cent between 1981 - 1991 Census In Orissa, the Binjhias are found in the districts
of Sundargarh, Koraput and Sambalpur In Sundargarh they are found n large
concentration

The houses of Binjhias are rectangular in shape, consisting of two rooms
and a front verandah But same houses have verandah on front and rear sides The
walls are made of beaten earth The roofs are thatched with Khapar (country tiles)

Binjhia language 1s a crude type of Hindi known as Juspuri. They also
speak Oriya and Hindi The males wear dhoti, kurta and the females wear saree.
blouse and other clothes like the neighbouring castes. Their staple food 15 nce It 1s
generally taken along with pulses and green vegetables Beef eating 15 strgtly
prohibited

The Binjhia society is patriarchal in nature. Inheritance and succession s
reckoned through the male line Their saciety is endogamous and divided Into
seven exogamous septs, which are unilingal descent groups

As soon as a girl attains puberty and the boy is adolescent, they are
considered fit for marriage. Cross-cousin marriage is prevalent For mamage.
father's sister's daughter or a girl from mather's sept is preferred A male broker
arranges the marriage. The bride price constitutes 4 to § maunds of nee, clothes for
the members of the bride's family. one goat and some money for drinks The
marriage rituals are very much similar to those of neighbouning castes The
Brahmin performs the marriage ceremony. Polygyny, widow remartiage and
divorce are permitted in Binjhia society

The birth of Binjhia child generally takes place in the father's house An
elderly woman from Ghast or Domb community 15 engaged to act as a mud-wife
The presence of the elderly woman of the family or the neighbourhood s also
needed during the childbirth The birth pollution lasts for 21 days Dunng this
peripd, the family is tabooed against attending any socio-religious function and the
mother is not allowed to do any household chores On the twenty-first day.
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purificalory rites are observed In case of the male child, the sacred thread
ceremony is observed before the child attains the age of twenty

The deads are cremated But the dead bodies of the children are buried The
perind of mourning and pollution is observed for ten days On the tenth day. the
barber shaves the family members and their kins and the Brahmun priest. conducts
the putificatory rites following the Hindu traditions

The Binjhias consider thenselves not related to  any other tnbal
communities  Socially. they claim equality with the Rajputs and superionty over
the communities like Domb. Rang, Gihasi. Munda and Khana, etg

The Binjhias observe Hindu festivals ke Dasara. Gambha Purnima and
Ratha Jatra, Heli and Diwali. At the time of Dusara they condugt ammal sacrifices
and make feast They witness the festivals abserved by the Hindu castes but they
do not worship any of their Gods and Goddess With other neighbouring tribal
communities, the Binjhias also observe the Karma festival Thewr village deity 18
known as Gramasiri. The Binhjia priest, Kalo worships the village deity

Agriculture 1s the mainstay of the Binjhia economy Beeing settled
cultivators, they grow paddy. maize, ragi, kodua, gurjee. pulses and oil seeds
Unlike other tribals they do not yoke cows Now-a-days, many of them are
engaged as industrial workers During non-agricultural season they also work as
part time or daily labourers in the mines and canstruction sites
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BIRHOR

P.K.Mohanty

The tribal India presents a spectacular diversity Many tnibal groups in
Ingdia are still in food gathering state and some others practise shifting cultnvation
while the rest are settled with agriculture and allied pursuits. The food gathering
communities also take up hunting i ther fond quest Those groups usunl!y had
minimal contact with other communities and depend upon the forest for satnsfymng
their needs Such communities are very few in number With the apening up of
tribal areas following aperation of River Valley Development Projects. Mining and
Industrial Establishments. aod the ke, many tribal communities who hived n
relative isolatian are at present n close contagt with other tribes and castes and
have developed a symbiotic relationship with them The Bihors fall intg this
category uf hunting and gathering group having economig relations with the local
peasants They pursue a semi-nomadic way of hfe

Birhors are found in large numbers in Bihar where their population was
34604 in 1971 Census At the same time in Orissa their number was 98 only The
population of the tribe increased ta 142 during 1981 and 825 in 1991 registenng a
growth rate of about 180 98 per cent The percentage of literacy amang them was
12.6 during 1981 and went up to 18 6 during 1991 Singe among them the males
outnumber the females. the sex ratio 1s 919 females per 1000 males

The term Birhor means. forest (Bir)  people (Hor).  They are,
morphologically, a dark-skinned, short statured, long headed. wavy-haired and
broad-nosed people

It may be noted that the local people used to call the Birhors in different
names In the distnct of Kalahandi and Sundargarh they are named Mankidi
whereas in Mayurbhany and Sambalpur districts they go by the name Mankirdia
The reason for calling the Birhars, Mankidi or Mankirdia is that they are skilled in
catching mankeys When these monkeys create hayoc in the rural areas and destroy
crops, fruits and vegetables, the local people emplay these Birhors to catch them.

There are two types of Birhors. the [/thals 1e. nomads and the Jagi ie .
settlers. The Uthals moye from place to plage in groups within a specified area
Each group comprises on an ayerage 10 to 15 families Some of the families are
related to each other consanguinally and athers, affinally A temporary Birhar camp
is called Tanda. 1t 1s generally set up in a place close to the forest and nat far away
from market center and peasant villages Kumbha, the leaf huts in which the Birhgrs
live are dome shaped, having an opening for entrance It is made of twigs with
leaves of sal tree, wowven in a framework of wgoden saplings tied together with siali
fiber. The height of Kumbha found in Karanjia sub-division of Mayurbhany distrigt
in Onssa. is about five feet It covers a circular space having a circumference of 46
feet. Besides the Kumbhas belonging to the individual families, there are two other
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units, Dhugala, used by the unmarried boys and Kudi Ada, used by the unmamed
girls for sleeping at mght in every Tanda.

The subsistence activities of the Birhors centers round th.rcc seasons of the
year 1 ¢, rainy season, winter season, and summer season Their movement from
place to place is more frequent in summer than in other seasons But m rainy
season they set up their Tunda and stay all the four months in a locality In winter
season they change the camp two or three times The frequent change of settiement
is primarily made in search of forest produce. Moreover, the wanton destruction of
the farest by some tribal communities who practise shifting cultivation and by non-
tribal people who gather fire wood from the forest make it difficult for the Birhors
to get required amount of forest produce 1 e, the siali bark with I.-L'thh‘(h-E}' make
ropes A list of the places where the Birhors usually set up their Tandas in different
seasons i1s given below

Sl No.  Name of the Place of the Tanda District Season |

I Nilagin Balasore Ramny

b Kendumundi Mayurbhan; Rany

3 Melana Keonjhar Rainy

4 Satkosia Mayurbhan) Winter
- Dhokata Mayurbhan; Winter
6 Gudabhanga Mayurbhan; Winter
ry Dongadiha Mayurbhan) Winter
8 Hothikocha Keonjhar Winter
9 Mandinocha Keanjhar Winter
10 Marichapal Kegnjhar Winter
I Tomaka Cuttack Summer
12 Kahapani Cuttack Summer
13 Angul Dhenkanal Summer
14 Daitan Keonjhar Summer
15 Nandara Kepnjhar Summer
16 Patalikata Keonjhar Summer
17 Harnchandrapur Keonjhar Summer
18 Janghira Keonjhar Summer
19 Jaikoshi Keonjhar Summer

It may be clearly mentioned that the Birhars of a Tanda do not frequent all
the place which are mentioned above round the year. The list given above indicates
only those places which are generally yisited by the*Birhors and where they set up
their Tanda n different seasons. But the general pattern of movement s that a

Birhor Tanda is confined to one or two places n the rainy season and it 1§ more
frequent in summer.

The Birhor thought life as a concurtent process from birth to death. thm.ugh
infancy, adolescence, youth, marriage. and old age The death, which brings life 10

an end, takes }\im to the ungeen world where a man is transformed nto a spirt and
starts influencing the human beings
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The birth of 4 baby s a matter of great rejoices among the Birhars The

father 15 addressed as Aha and the mother, as Mai Those who are addressed o
such feel Proud of their parenthood whereas those having none to address them as
such remain unhappy Among them a male child is preferred to a female child

becausl:- lhr:_latt:r leaves her parents after mamage and therefore 15 of limited
econamic utility

During Pregnancy a woman observes some restrictions and is reheved of
g hard work and particularly. cooking Most often she is not allowed to go
outside or come in contact with a dead body and move near the shrine She is
farbidden to take consecrated meat While going outside she must cover up her

body completely with her clothes, lest enemies or persons with evil eye may cause
harm : )

doing

After the birth of the child the whole Tunda is considered polluted for a

period of 7 days and the family in which the birth toak place abserves pallution faor
21 days

Marriage is very colourful event in a Birhor’s life 1t takes place when a girl
attains 14 to I8 years of age and a boy. 20 to 25 years The bride price paid ta the
bride’s parents comprises Rs 17/- and three pieces of clothes. The marriage is
solemnized by smearing vermilion on the forehead of the bride by the groom_ Prigr
to mammage the Birhor boys and girls have to spend atleast two years in their
respective dormitories and thereafter the marmage is contemplated. Arranged

marmage is common. Besides, marriage by elopement and marriage by exchange
are also practised.

There 1s no specified month for holding wedding ceremanies Generally the
best time for marriage is after the monsoon when people have some savings in
hand and the guests and relatives can be entertained without difficulty On the day
of marriage when the boy smears vermilion gn the forehead of the girl and the
marriage is solemmized, the boys and the girls of both the parties dance and sing in
great joy and happiness to the tune of their drums and other musical instruments
After the marriage ceremony is over, the bride and the groom with the party retumn
to the latter’s Tanda where the father of the groom arranges a feast for them

When death takes place in any Birhor's house, other members of his farmaly
send the news to all the people of their lineage Death occuming prior to old age is
believed to be caused due to the machination of evil spirits or sorcerers Generally
the dead body is buried in a trench Head of the dead body 15 kept n southwest
direction. The pallution periad is observed for a period of ten days On the 10th
day Dehuri (priest) conducts purificatory rites and spnnkles water allover the
Tanda and over the lingage members. In the evening a feast is arranged for the
elderly persons of the Tanda, lincage members and other invitees

The common diseases found among the Birhors are Malana, fever.

dysentery, cold and cough, headache and small-pox In addition to these diseases.
they suffer from chronic skin discases ke scabies, itches and eczema liness of
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any kind is believed to be caused by malevolent deities and spirits. The witches
and sorcerers also cause iliness through the black magic

As soon as one falls ill, the comman practise & to consult the tradiional
witch doctor-cum-medicineman  (Rauliu) who pragtices herbal medicine  He
prescribes the dose In case the herbal medicme fails. the Raulia conducts
divination 1o identify the evil spinit responsible for the malady and then prescribes
the required therapy

The primary accupation of the Birhors is making of ropes out of the bark of
the siali creepers (Lama Baver), which are used by the local peasantry for different
agricultural and domestic purppses. A list of the type of the ropes in the Bu hor
terminplogy. their approximate cost per unit and manner of use is given below

_— == = _—

Sk Local term Birhor |  Cost T[“:lllllel‘ of use Daily
No. | term per unit | _out turn
1| Stka (Shng) | Sikur Rs S/-per | Used m carmying | 2 pairs |
pair poles for carrying | per head |
T things on shoulders | _|
2 | Pugha = Pagha Rs 1/- per | Rope for tethering | 20 pieces |
(Halter for cattle) prece cattle o per head |
1 | Barjao Barehi Rs 4/- per | Used for drawing | 10 pieces |
(Rope for | piece water by means of | pertwo |
drawing water) pots from wells | persons |
4 | Panda chhan Kodadgha | Rs 5/- per | Ropes in which | Bto.l0 i
(halter for buffalo) two pieces | buffaloes are | pieces per |
. . tethered _— '_hc:.gd
S | Chheli Pagha | Meronijoda | S paise per | Far tying goats | 20 pleces
| {Halter for goat) plece i | perhead
6 | Jaunli Dhaunri | Rs.2/- per | For tying cattleat | 10to 12
(Rope used four paws | the time of harvest | pieces per
|| duning harvest) | l |head |

In addition ta these ropes. the Birhars make small baskets (Tupa) out of the
siali barks, which are used for oil pressing. Except the baskets and halters used for
tying the buffalpes, which cannot be prepared by women, all other types of ropes are
made by bath the sexes On an average a Birhor produces matenials worth Rs 10/-
ta Rs 12/-1n a day

The Birhars are skilled monkey catchers. They use nets made of siali
creepers for catching monkeys They eat the flesh of the monkeys and sell the skin
to the lacal skin traders for cash A taboo 15 observed ug:.],ins.( the use of turmeng
paste for preparing curry out of monkey's flesh 1t 15 generally bebieved by them
that the use of turmenric in the preparation of the said cumy will nuke them
unsugcessful in ther monkey hunting  Sometimes. they cateh birds.  snares.
5quirrt'|*_'.. hare and deer with the help of traps and ngts The birds and aningls
caught are generally disposed of 0 neighbouring villages or at market places fur
cash
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Many Birhors have leamt some of the techniques of agricultural operations
such as weeding. transplanting and harvesting of paddy The local people very
ofien employ these people as labourers during agnicultural season The wage
carned from this pursuit by both the sexes adds to their family income. Although the
Birhors tap different sources for their livelihood, they run deficit in their food
supply many a times During scarce period they eat mango kemels, which are
preserved at home for use in difficult times

The staple food of the Birhars is nice With the sale proceeds of ropes and
forest praduce they buy their weekly requirements of rice and other things from the
market They also buy cormn and minar millets in harvest seasons and cat these n
addition to conked rice They collect various types of green leaves, mushroonis and
various types of fruits such as Kendu, palm and mango from the forest for ther
own consumption During their trip to forest for collection of barks. they dig out
roots. fibres and also collect honey which supplement their diet. In many places
cocoons are available in forest and the Birhors are well acquainted with these
places The cocoons add to the income of the Birhors in the form of cash., which
they use for buying their clothes

The family budget calculated for a week of a Birhor shows that they do not
have any stable income frum week to week The maximum amount of weekly
income 1s in the order of Rs 60)/- and the minimum, Rs 2(V/-

The economic life of the Birhars is full of hazards and hardships and barely
at the level of subsistence Even though they live from hand to mouth, they appear
to be joyful and contented

The Birhor family is invariably of nuclear type It comprises father, mather
and unmarried children In some cases either the widow mother or the widower
father lives with the married son in his family. The next higher social unit is clan
that regulates martiage and prohibits incestuous sexual union Although a large
number of clans are found among the Birhors. a study conducted at the
Kendumundi Tanda found the following clans:

| Sinkhili
2. Hembrum
1 Nagpuria
4 Malihi
S Sikria

Marriage within the Tanda is in vogue as the Tanda s multi-clan in
structure. Cross-cousin marriage is absent but mamiage of sororate and levirate
types are in vogue Whenever, the people of a Tanda want to shift to a new place
all the famihes of the Tanda moy¢ ln-gether o lh¢ new pl:m;:c \\'hcfc lh:}' set up
their new Tanda. A man can leave hig parent Tanda at his will and jon a new
Tanda elsewhere He is also at liberty to return to his parent Tunda where he will
be receiyed by the inmates of the Tanda cordially 1t s the customary practice that
the newcomer affers drinks to the headnin and the fellowmen of the Tanda for his
readmigsion.
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The headman of the Tanda is called Mukhya. His post is hereditary The

headman often acts as the priest In this capacity he worships the demies and
officiates in all the ritual performances

Birhors punish the sinners and offenders by social boycott, which they call
Chindal or Began. The situation which invokes this kind of social sanction is
mcestuous sexal union between brother and sister or persons belonging to the same
clan. When any person develops maggots in the sore or any part of the body be 15
also boycotted untill the sore is healed and a punficatory ritual s conducted
accompanied with a comman feast in the Tunda.

As regards their social interaction with the neighbouring communities. the
Birhors eat cooked food in the houses of Santals and Kalha but nat the viee versa
They donot accept cooked food from the Muslims, the Scheduled castes and the
Kharas. Any breach of this sogial norm leads to social boycott

The Birhors are palytheists They beligve that Gods and spirits who greate
trouble and cause illness and death are malevalent and others whao bring progress
and prosperity and overall well being to the society are benevolent Ancestral
worship is conducted with the purpose of enjoying good health and for being
successful in hunting and collection of forest produce without meeting any
accident In the thicket of Similipal hill ranges the abode of their two supreme
deities such as Logohir and Budhimai lies They are worshipped regularly n
different months. Every clan has its own deity for which. a small leaf hut 15

constructed in the Tanda and food and prayers are offered to the deity on all ritual
0CCasIons

The Birhors lead a semi-nomadic style of life and have retained the pragtice
of setting the Tandas very close to forest Their economic life 1s very much
dependent on Simulipal hill ranges around which mast of their Tandus are situated
MNow the Birhors are thinking to give up their wandering habits and settle down
permanently upon agniculture and allied pursuits Presently. they have been
identified as one among the 13 Primitive Tribal Groups (PTG) of Orissa A micro
project named Hill-Khara and Mankirdia Development Agency headquartered at
Jashipur in Mayurbhan) district is working for bringing about their all round
development since 1987 It has set up two Mankirdia settlement colonies. one at
Durdura and another at Kendumundi, to rehabilitate the nomads  The community
has shown a good response to their development programmes initiated by the
micro project and other agencies.
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BONDO
P.S. Daspatnaik

The high hills located towards the remote south-western tip of the
Malkangir uplands and north-west of the river Machkund in the district of Koraput
are mhabited by sparsely populated primitive tribes The Bondos are one of them
and the hills on which they live are called the Bondo Hills Once they were

regarded as a criminal tnbe among the tribes of Orissa. Though few in number the
tribe has successfully retained the distinctive features of its culture, chiefly on

_account of itg geographical solation. and more perhaps due to its stubbom and

mdcpgndf:n{ spirit. Thewr language 1s called Remo, which comes under the
Austroasiatic language belonging to the Mundan group

The tibe is divided into three groups the Upper Bondos or Bara-Jangar
group. who live on the slopes at 3.000 feet altitude, with Mudulipada as 1ts capital
n Khairput Blogk. the Lower Bondos. whao live at the foot hills under symbiotic
pressure of the sumounding peasantry. and the Gadaba-Bondos. who, being greatly
nfluenced by the Gadabas, live at the same altitude as the Upper Bondos Both the
Baryangar group and Gadaba-Bondos are considered Hill Bondos

According to the 1981 Census, the total population of the Bondos was
5.895 which further increased to 7,315 (1,475 males, 3,840 females) duning 1991
The growth rate of this community during the period (1981-91) is 24 09 per cent

The sex ratio 1s 1105 females per 1000 males The percentage of literacy which
was 3 6 during 1981, increased to 4 2 during 1991

Anthropologists and ethnologists like E- Thurston (1909), C A Henderson
(1911), € von Furer-Haimendorf ( 1945) and Vemer Elwin (1950) have regarded
the Bondos as members of a group of Austroasiatic tnbes. which had at some
remote date migrated and settled in the wild Jeypore Hills

From a geographical point of view the Bondo scttlements can be divided
nto three groups the Hill Bondos or Bara-Jangar group consisting of 12 villages.
the Gadaba group of Hill Bondos consisting of 13 villages. and the plain group of
24 villages  All these villages come under Khawrput Block

There are both small and large Bondo villages situated either on hill tops or
hill slopes The village 18 considered to be the smallest termtonial unit and conssts
of 4 1o § hamlets inhabited by different clans There are no regular streets within
the village and the individual houses are scattered lying close to cach other The
megalithic platform called sindibor s butlt either at the centre or at a convement
place in the willage where the village meeting s held The shrine of Hunds, the
Pl'ﬂidi"ll. -r.h:ll:,r of the vl"agc. 15 found at the entrance, while the dormitory house s
found etther at the nuddle or at the extreme end of the village

A Bondo hut consists of two rooms  The larger apaniment, which s used as
sleeping- cum-cooking room, 1 about § feet wide and © feet long. with some rased
platforms at each comer o Keep utensils and water contamers The smaller
apartment, which is about § feet i length and 4 feet i width, s used a5 & granary
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In between the two rooms is an interconnecting door A verandah about 5 feet wide
encircles the house on all sides. This serves the purpose of sleeping and gossiping
Those wha can afford to do so enclose the verandah with clay walls. Other than an
entrance door and a door in between the two rooms. there are no doors or windows
in the hut The walls are made up of mud mixed with straw or plastered bamboo
The roof is supported by a number of wooden pillars. beams are fitted, and
bamboos are tied in different ways to make the roof gabled, and the latter 15
thatched with pir (a type of grass) Wooden racks and a shelf are fitted to the walls
m the smaller room ower which grain-contaners are kept. Each house s
constructed by individual family members. The auspiciousness of a house site 15
confirmed by the Disani (astrologar-cum-medigine man) through the process of nce
divination and then a wooden pillar 4 feet in height called muldei. 1s posted at the
centre of the site to represent the ancestral spirits. At the time of final entry to the
house, the muldei 1s offered ntualistic food by the Disan. The Bondos do not
maintain their houses properly. Household articles are extremely hmited and meet
only the bare necessities These consist of a few earthenware pots. a bow with a
bunch of amows, a billhogk, and a few agricultural tools and fish traps

The Bondos use scanty clothes to cover their private parts only The dress
of a Bando woman is remarkable. Men wear a gosi, a loin ¢loth 3 feet in length and
1 S feet in width, whereas women use a ringa or nadi about 2 feet in length and |
foot in width. This is a striped and coloured cloth tied to the waist thread
(thumiya). Using their indigenous lopom Bondo women weave ringa out of kerangn
fibre collected from the forest. Bondo children go naked upto 6 to 7 years of age A
wrapper 15 used on chilly mghts. While on a wisit or during feasts and festivals. the
men wear dhoti and black shirts, while the females put on their usual ringa and
cover the upper part of the body with an extra bunch of bead necklaces Bondo
women look majestic in thewr traditional dress and omaments, which consist of a
large number of bead necklaces whigch hang down to the navel and a number of
necklaces of different colours and alunumum bands arpund their necks, head bands
made of either grass or beads, aluminium bangles, nose rings, anklets, etc They
shave their heads completely and wear a number of bands around 1t

The Bondos are mainly agnicultunists They also practise shifiing
“cultivation (klunda chas) quite extensively Their other sources of livebhood are
collecting, hunting, fishing, amimal husbandry and wage-caming

Tho Bondos are expert cultivators. They culuvate four types of land wet
land (yhola or livang), upland (pada), hill slopes (kunda or dongar) for shifiing
cultivation, and kitchen gardens (dinrbui) within the settlement” All these types of
land other than domgar are individually owned Dongar lands are collectively
owned by the clan members Imgated and termaced paddy ficlds are used for
cultivation. They grow paddy by the transplantation method  Besides paddy. they
grow cereals, pulses, millets and oilseeds such as- kangu, suan jana. oats, black
gram. maize and niger Maize, tobacco and vegetables are grown in the kuchen
Hardcn)

Though the forests have been depleted to a great extent, as forest dwellers
the Bondo are :ti" n lhc habll Llfgn.il\g ti ;lu;t;.nl forests to |,‘._'l”lh:l barsbsose. wiosond.
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bark. wild grass, fruits, greens and mushrooms In their leisure hours they trap
birds and animals They also undertake ceremamal hunting m a group 1n the month
of March-April After the prey is killed it is equally distributed among all the
fambies in the village '

Fishing is very rare in Bondo country. They rear cows. bullocks, buffaloes,
goats, pigs, sheep and fowls. The cowshed s built separately in front of the house
Cowherds are employed against payment to graze the cattle

The scope for wage-eaming in the Bondo country is very much limited as
the Bando are reluctant to go to the plains. On the other hand the gori or banded
labour system is current in Bondo society The labourer 15 bonded to the credio
for the loan taken by his father, grandfather or great grandfather to meet brndeprice
expenses or expenses incurred in fighting cases in the courts

The economy of the Bondos is still essentially a barter economy They sell
their marketable surplus either in the LAMPs nstituted recently in the area or in
their different weekly markets at Mundiguda, Mathili and Govindapalli. They also
exchange crops for various usable articles

The family is the smallest social unit among the Bondos It comprises a
man, his wife and their children. Most of the families are of nuclear type The
extended or joint family is rare This nuclear segmentation 15 due to the non-
availability of adequate space in the old hut and the desire to build a separate house
after marriage The family being patrilocal, the daughter instead of hving in the
natal house goes to reside with her husband The Bondos are patnhingal i respect
of the inheritance of property. As a result, only the male heirs inherit property not
the females In a family the normal pattern of relationship between the head of the
family and the other members is one of superordination and subordination The
traditions and mores of the society are transmitted to the young by the elders in the
way of formal or informal institutions

Bondo society 1S bl‘uadly di\'id:d nto twin maieties or hansha called Ontal
(cabra) and Killp (tiger). These hanshas are therefare totemistic i nature Ontal 15
the most numergus and is considered superior to the Killo

The next biggest social unit above the family is the exogamous patrilingal
clan orgamzation, which ig called kuda or manda, which comprises a number of
families who are believed 1o be descended fram g comman ancestor These clans
derive their nameg from the village functionanes. such as the Bad-Naik. Challan,
Dhangda Mahi, Kirsani, Sisa, et¢ In due course, a village which was onge
inhgbited by a singh: clan becomes mulu-¢lan due 1o ;mpulullnn exagamy. !:r..-u.lh
and mavement. In spite of this the individual clans have been able to nwintain then
separate identity

Thus, finally the village became the must important soctal upig Though

there are different kudas n a village who hve separately with thew dentiy, they
share a common sindibar (vilage deity), and obey 2 common leader or ek and o
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magico-religious head or sisd They are tied together mto 2 LIL‘-":'}“‘;"; :‘r“d s
The boys and girls of the same willage are therefore treated as bro ;

The next widest social group 1s the confederacy know n s the :J W'_U-]/‘_"";;E_:;
or sorubhai group. comprised of twelve Hill Bondo villages 1 hc 'BI““ ;’I'*‘ :rcpa:tc.:d
villages are treated us brothers as they share the sort n?eal. a spuu.? me P-‘\ s
on the oceasion of a festival in honour of (h‘c Suprenw Bc:ng(. L 1dkrn‘l-.
Mahaprabhu. As such, marriage ties are nol established among 'hf_ ’-‘;" Al : *:'(m'l
of these twelve villages, even if they belang to different kudas The enuire s
group forms an exogamous untt

The most important events in hfe are birth, marriage and d;zllh. and each
event is observed with certain rituals by the Bandos A woman during pregnancy
observes certam restrictions in respect of her movement. diet and contact with
outsiders

Afier the birth of a child the fanuly and its kin group .ol»ser»f: birth
pollution for nine days On the ninth day the purificatory nte is performed
Chicken, tobacco. cooked rice and liquor are offered to the ancestors by the head
of the family. On this occasion the Disari is summoned, and he also offers sun-
dried rice and sacrifices a chicken to appease the ancestors On the 15th day
following birth the Duhokaige ceremony is performed, at which the maternal
grandfather offers a feast to the hneage members of the child In course of tme the
child. male or female, grows up and becomes morc and more respansible. No
special ceremony is held for the boy s intiation

Marriage is the most important stage in the lifecycle of the Bondos In
Bondo society the boys and girls go to thew respective domutories called ingersin
and salani dingo to sleep at night The Bondo dormitory 15 chietly a sort of
matrimonial agency Young boys are allowed to visit the wirl’s dormitories of
different villages at night and join in the fun, music and danging with the girls of
such villages They haye an opportunity to establish intimacy with marriageable
girls and select their sweethearts. Thus, the selection of spouses is lgft completely
to the choice of the children. Once the selection is final. the parents give their
consent and the marriage rite is performed Sehung, the regular form of mamage.
is very expensive. Brideprice (sagar tanka) is paid in the form of either cows or
bullocks or buffaloes, together with one or two rupees. If the brideprice cannot be
paid, a poor family takes a loan from the shawkar by remaining as a bonded
labourer under the debt bondage On the fixed date the bride comes to the groom’s
house in a procession After the necessary rituals, both the brde and the groom are
forcibly locked in a room for a few minutes, which gives them soctal recogmtion
as husband and wife, afier which they come gut In a few gases mumages we
performed through intrusion. But the majority of Buondo mamages are performed
through capture. Widows are allowed to remarry widowers in Banda society

The most interesting feature of Bondo mamgge 15 that the wilg 15 ptten

older than the husband. Older girls prefer to many younger boys who will cam fin
them when they grow pld. When the wife grows old the hushands are sometimes
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found intriguing with the younger brother's wife. This leads to famill*_v quarrels and
divorce The disparity in age also leads to polygyn}' In s5oMe CasEs 1N ater years

To the Bondos. death is believed to be the work of evil spints. black magi
and witcheraft. They practise both cremation and bunal After death the n.llrp-ifi.;'s
wrapped in a white cloth and placed on the funeral pyre Most of the usables ‘. c
bow and arrows, kmife, dress and omaments are kept on the pyre with _tht: dead
body The eldest or any male agnate usually sets fire to the pyre. The buf{
ceremony is observed on the third day to ascertam whether the dcath was nnmu:
or due to sorcery. The kingdak or final purificatory ceremony s held on lhc tenth
day In the case of a murder, the dead body 1 currendered to the police and
therefore no funeral takes place

Bondo religion at present is @ mixture of both Hinduism and Aninusm
They have firm belief in Patkhanda Mahapraphu whom they consider to be the
creator of the universe Hundi or Bursung (Mother Earth). ,H'im/zhor- (the "n'l"'.]EC
Goddess). and Kapurchuan (the deity of the stream) are also conceived as therr
high gods and goddesses. for they are responsible for the existence of the aqlmal
kingdom Singrai 1s their willage deity. Uga and Renungbor are forest deties
Dhanani is the deity of the cowshed. The different Kudas or clans also have
different gods and goddesses, and their procedure of warship also differs from one
another  Lamtachuan, Doliang, Garbeda, Kaliarani and Vinding Sagar are the
spirits of streams. the mango tree, low-land paddy fields, a hill and a musical drum
respectively. These are benevolent spirits but require to be appeased periodically
with adequate rituals. There are also evil spirits such as Gunam, Kamini, Raskuda.
Devta. ctc who are dreaded. The spirits of dead ancestors. called Muldei. are
housed in a small wooden post four feet long i the main room of the house They
are classed apart and offered ntuals as and when festivals occur or when the
inhabitants suffer Patkhanda Mahaprabhu, otherwise known as Singi-Arke (Sun-
moon). is represented by a sword three feet long and kept in the hallow of a banyan
tree n the village of Muduhpada The Barajangar group of willagers offer muals
ceremonipusly during the Magha festival

Other than these. the Bondos also believe in the efficacy of magic and
sorcery. Shamans are the gracular practitioners who with the help of nce divination
detect spirits, communicate with them in trange, and offer them nituals and
sacrifices. They also practise black magic secretly  These shamans have ther
individual guardian spints, whom they appease with penipdic sacnfices

The Pujari or Sisa is the village priest, the Dishan the medicing man-cum-
astrologer, and the Gumai the shaman. These functionanies act on behalf of the
public at rituals.

Bowing and genuflection are the vanigus means of obestance used to satisfy
the supematural powers. Sun-dried rice is the only sacrficial food offered to the
deities. Liquor is tabooed from use in all Ntuals except for the ntuals offered to the
ghosts and dreaded spirits. Even religious functionanes are tabooed from using
liguor while performing rituals Various animals like the buffalo. pig. goat. kamb.



and fow! are sacnficed wo appease the deities The Bondos believe in chance and
luck. and associate them with the divine will of Patkhanda Mahaprabhu.

Bondo society tres to secure the favour and active help of supematural
powers with the help of magico-religious ceremonies so as to ensure safety and
prosperty They observe vanous festivals hke Bondafun or Kuree m the month of
June-July, Push Parab in the month of December-January, Magha Parab n the
moanth of January-February and Chaita Pargb in the month of February-March

They have also adopted Hindu festivals like Dasahara and Dewah Most of these
festivals are associated with their annual agricuhural cycle

The main wems offered to the deities are sun-dned nge, vermuhion. joss
sticks, incense powder, mango twigs, leaf-cups and leaf-plates Recently they have
started offering molusses. coconut, plantain and sweetmeats o Patkhandu
Mahaprabhu. They have taken the imtiative in constructing a temple of God
Rameswara on the top of a hillock at Mudulipada They are so keen an Hinduism
that a Bondo has been appointed as priest to offer rituals to Rameswara every day

In the Bondo poliical erganization the Naik occupies the highest position
He officiates for a periad of three years, after which a fresh one 15 reappointed He
15 an elderly person of the village with more experience He presides over the
village assembly and adjudicates cases congerming village affaws Cases violating
social customs and tradional conventions are brought to the assembly and
decided Pumshment 15 given to the offender in accordance with the gravity of the
case The village headman 15 assisted by a Challan and Barika The Challan is the
organizer of the meeting and his post 15 hereditary. The Barika, who belongs to
Dom caste. 1s the messenger of the village He informs the palice in case of any
murder i the village He 15 the first witness if a tnal takes place n a count of law
He also acts as a liason between the Bondas and outsiders

Like other tribal areas in Orissa, the Bondos have also started participating
in the general panchayat election Accordingly new ward members are being
selected in different panchayats in the Bondo area These members cooperate with
the elderly willage leaders and work for the overall development of the village
Over the village panchayat, there is a supreme panchayat called the hara-jungar
confederation, in which twelve Bondo villages are grouped together This 15 also
called the soru-bhai panchayat. The Bada-Natk occupies the highest position He
officiates for a perind of three years and enjoys one acre of lowland paddy field
He 1s appointed ceremoniously on the day of Magha Parab by the Naiks of the
twelve willages  All imponant cases relating to the willage boundary. aduliery.
divarce and such ather sacal offences are decided by the Bada-Nak

The Bondos are extremely aggressive Their strong sense of equality and
mdependence,  age-old  solation. poverty, indulgence I excessive haque
congumption and fear of sarcery are the chief reasons for thew committing ctinpnal
acts. Untl the beginning of the fifih five-year plan, very few developmental
programmes were taken up m the Boando Hllg nnlg,.- al the begmming of the fifth
ﬁ-l.-c-:,-cnr plan, with the new congept af the sub-plan. congented attention was ghen
o mliuraling the socio-cconomme condition of the Bondos Under the hew
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strategy. a micro-project was started in year 1976-77 to look after the development

uf the Bondos exclusively

The Bondos have now gradually adopted the cultivation of \?'hfﬂl. potato,
high-yielding paddy, pulses. vegetables. etc They are naw following the
transplanting method n cultivating ragi The project has adopted large horticultural
plantations n podu-affected areas, W hich are maintained by the Bondos This new
strategy for development has brought health and happmess n the Bondo country.
and the time will came when the Bandas will find themselves m the mamstream of

the population
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DAL

Ch. P.K. Mohapatra

The Dal constitute a small tribe and have a population of 19,867 according
to the 1991 Census They are mostly found in the southern and western regions of
Bolangir District and part of the western region of Kalahandi District. Out of thew
wotal population of 19,867 as many as 18,080 are found only in the districts of
Kalahandi and Bolangir, the district of Bolangir having a major proportion of the
population, 1 ¢ 14,674 During the 1981 census their total number was 18.163 The
growth rate in the decade between 1981 and 1991 1s calculated as being 9 38 per
cent There has been a marginal growth among the literates during the decade. with
the hiteracy rate at 1646 per gent in the 1991 Census Their main congcentration in

the Bolangw District s in Belpara, Khaprakhole and in Kantabanjh Panchavat of
Nuapada Dnstrigt

The houses of the Dal are in the pattern of the local Hindu people and they
thateh their houses with khaparas or country tiles prepared by themselves A house
is generally regtangular in ground plan The floor of the house is made of earth
with walls plastered with mud 1t consists of 2 or 3 rooms having a separate
kitchen The cowshed is constructed separately adjacent to the hut Each house has
a kitchen garden properly fenced where vegetables are grown They live with other
caste peaple like the Bhuliyas, Loharas and Panos The dress and omaments are
same as thase of the local people They speak colloquial Onya like ther
neighbours and do not have a separate dilect of their own

The Dal kinghip system is very interesting Earlier they were diwided mto
SIN EXOEAMGUS units, namely Bhoi, Jhankar, Majhi, Mallik, Bisal and Jant In
course of time the exogamous nature of few of the divisions like Bhai, Mallik,
AMajhi and Jani has changed, and these have become endogamous umits having two
differemt sub-divisions  Each sub-divigion 15 an exogamous unit. For example, the
Bhoi group is divided into two sub-divisions, namely Sar gachhia and Bar gachhia,
i¢ seven trees and twelve trees Sar gachhia consists of seven hneages ke
Guruska Bhoi, Jugaska Bhoi, Lilwjka Bhoi, Chilmilka Bho, Jadaka Bhei, Jalangiq
Bhai and Sat Malika Bhai The other division, Bar gachhia, consists of twelve
different lingages, namely Patra, Mutkg, Jahaska, Lipu Chika, Lurka, Karka
Bharka. Bisal, Kunar. Tilika. Banjahlika and Thanapets. The two sub-divisions of
an endogamous unit are generally known as hanjukha and mutka and  are
exogamous. The other two units of the Dal ke Bisal and Jhankar are exogamous
units and can haye marmiage relations with the four units mentigned above

Ovdinarily they put on dress and omaments hke other caste Hindy
neighbours These omaments are of the cheap. simple and lighter vaneties They
rarely wear gnld omaments The hairstyle of the Dal women 5 umigque  They spend
a lot of ume n drﬁsing the hawr and decorate it with ¢coloured nibbons, ..;ll‘“ andd
,-.-p:uially desighed combs

The life cycle of the Dal s marked by four different mtes connected with
birth, youth, marrtage and death The birth of a child 15 always welcome n the Dal
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community. They consider conception and pregnancy fearavhas) w be a h,l,r*il-np
from God The gestational period in some cases may be carher and m some cases "l
may be late At the end of five months of pregnancy when the woman fecls foetal
movement she declares that she is feeling heavy She 15 not given any medicme
during this period unless required A pregnant wonuin has ta follow gertam tood
restrictions She should not eat non-vegetarian food because 1l will greatg
compheations at the tme of the dehvery Due to their pour economiy conginon.
they cannot afford to provide pregnant women with a good dict. The det m general
consists of bailed rice, dal. edible leaves and a small gquantiny ol vepetables A
pregnant woman has to take vanous precautions for the balw whilg 11 15 m her
womb She should not see or tauch a corpse lest it will bring danger o the faby in
the womb She should not go to the river or streans o tu the burial ground. o a
dark place or to the temple A pregnant woman should not tic knots durmg a solar
or lunar eclipse A woman works despite of her pregnancs It s n'c.;()gnt:ucql.
however, that work whigh 15 tow heavy may result i muiscarmage and. theretare,
the woman wha wants a ¢child should be careful about this

When a pregnant woman feels labour pams, she mmediately informs her
mother-in-law or any other elderly female member of the family  The delivery
takes place at one comer of the hving room The pregnant woman 15 asked to sit
with her legs stretched forward holding a cot Sometmes the woman in attendange
massages her waist and belly with groundnut o1l for a smooth debvery Some
elderly marned women of the community remain present in the lying-in room 1o
assist the pregnant woman in the delivery No male s allowed o remamn inside the
house After the ¢hild is bom. the umbtheal cord 15 severed by one of the women in
attendance using a knife or razor blade, which are normally unstenlised The
plagenta is then put v gn carthen pat and handed over ta the hushand or father-in-
law who takes it put o bury 1w m the back yard of the house The it 15 covered
with a stone, so that it 15 npt gaten away by a dog or any other animal

In cases uf unusual gr diml;llll delircr}r the rnmll} L‘ﬂllj for i nursg or 3
doctor from a nearby hospial In cases of abortion or stullbirth the woman s
always treated with the help of a nurse and sometimes by a doctor In senous cases
they take the waman ta the hospital The Dal despise barrenness In most cases a
barren woman s sent back to her parent’s house or divorced and her hushand
remarries. The cause of barrenness 1s not clear They say barrenness 1s due to the
wrath of ewil spints and also 1o uncurable diseases Barrenness is thought to be
removed by w;wghipping the """"IE'-C detty. Nowadays, the Dal also get medicings
from the hospital and accept the adwice of the doctor conceming removing
barrenness

Soon after irth th'l:' fff“ﬂ.lt attendant l,'lf.:l.l'ﬁ lhq: h_{h!,.' with a plece of cotion
cloth. Then she angints both the mother and the baby with castor oil or 1l oil or
groundnut o1l and bathes them in tepid water The new-bom infant 15 warmed up

three times datly for thity consecutive days Then this 15 reduced to two times and
ceases when the baby 1s six months old

Five to six hours after delivery the attendant or the mother herself extracts
some milk from her breasts and throws it away Then she anomnts the nipples with
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warm ¢ow's ghee and starts feeding the new-bhomn child She tikes some powder of
atkanbmdi lc:x\'cs for three consecutive dayvs Sometmes she s given allopathic
treatment 1f considered negessary for a pertod of six days or if the naval cord drops
off. Both mother and child take a purificatory bath in the murming with wamm watet
after being anointed with ol and turmeric paste The family invites all the
members of the lincage (kurumb lok) for the celebwation of a purificatory ceremony
called Handi Dharani. The special feature of this ceremony is that 7 to 9 women
take the parturient woman to the kitchen and make her tauch the cooking pots n
which food is stored. The guests present on the oceasion are served with such food
touched by her From that day on the mother is allowed to do all her normal
househald tasks

Whenever the baby cries the mother immediately feeds - The frequency of
feeding varies from child o ¢hild I the mother dies the child 15 fed by other
female members trom the breast tor @ month or so Thereatter conw’'s or goat's nultk
added with water 1s given n a feeding battle 1f mother's milk is not sufficient the
baby 1s given cow s milk

On the day of delivery the woman 15 given a liqud diet. and fram the
second day anwards she 15 given boiled nige. together with g handful of garhic fned
m ghee onge a day She 15 allowed to take thig tar a week or s From the twentigth
day vnwards she s given full meals twice a day  The name-giving ceremany takes
place on the 21™ or 30" day after the birth In the moaming bath mother and child
put on new clothes presented by the maternal ungle afier a punificatory bath A
Brahman 15 called to perform a piga and to give a name 1o the ehild 11 the family
can affard i, a feast 1s aranged for the relatives

The first hair-cutting of the infant takes plage at three manths The maternal
ungle or. 1f he 15 nat available. any person of the ¢lan first shaves the infant after
sacrificing a fowl ta the deities. The infant is given rige and other starchy fopd at
seven months when the first eating of nice ceremany takes plage In most cases the
cost of the ceremony 15 harme by the matemal ungle and in his absence by the
father On this oecasion the baby, dressed in a new cloth, is fed rice pormidge from
a new plate The mother does not wean away the child from breast-feeding
deliberately as 1t 15 considered q sin The baby 15 allowed 1o take breast nulk as
long as it 15 there On the arrival of a new baby the previpus one 15 weaned aw ay
gradually

The new-lom baby sleeps most of the time., preferably an a ¢cat There 15 no
provision of a eradle but sometimes a child sleeps in a charpoi hung fram the raof
of the house. At night 1t sleeps with the mather unul ot is & 1o 7 weirs old
Generally the child beging to walk at about gne and half yvears But i many cases
this is delayed because of poor growth Walking 15 taught to the balnes l;_\: theu
elder siblings.

For the first six manths the bhaby is allowed 1o urinate and defecate on a
piece of cloth, which 15 spread over its bed The mather changes the wet ¢loth
whenever 1t 15 nopliged Duning thig peripd the mather cleans the child’s mouth with
a pi,_-.;.: of cloth dipped in gl Subsequently it &5 tught o use a nim. ketrapoat ov sal
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twig to brush s teeth Children at the age of three years are taught by thewr mother
and other elder persons of the family about bathing and budily ¢leanlimess. wearnng
dresses and combing the han

Up 1o three years most children go naked Sex differentiation is observed m
thew dress pattern. lintle girls are found wearmg frocks and panties. and boys
putting on shuts and shorts Girls from 7 years to 8 years wear small sanis. but the
bows continue ta wear shing and shors

The first words taught 10 the baby are bua (father) and ha (mother) Muost
children stant talking at the age of one half 1o two years Mo care 15 taken 1o help
the ¢hildren 1o talk  In such cases the children have to pick up it through the
absorptive progess of hearing older people  Sex differentiation is abserved nght
fram childhoud m thew play Male children tend to play separately with toys made
of woad sticks and stones. while the girls play with coconut shells, nle. id and
buttle garks Grrown-up guls in a group go tp the field 1o defecate i the moming
and evening and also o bathe in the nearby pond The boys also form a group and
wander about the village to play and gossip The bays of puor families do not go to
school from 12 or 13 but help their parents in economig activities

Puberty 1s an important oeeasion i the life of a girl After her first menses
she 15 considered mature and ready for mamiage At the onset of puberty she s
kept secluded in a part of the house for seven days Duning this peniod she is not
allowed to see the faces of the male members of the fanuly The mather and other
female members attend her On the seventh day she takes a punficatory bath after
anowtng ol and turmerie paste over the body She puts on a new san. a blouse,
bangles and ribbons Then she 15 asked to prepare nge pomidge and distnbute o
all her family members and friends

Physical pumishment 15 infhigted on ¢hildren when they are capable of
understanding language. e after thige years Punishment is given immedigtely
after a mistake 15 commutted n carly ehildhood Physical punishment generally
consists of beating and pulling the haw or cars Adults are not beaten but seolded
for the mistakes they commut Grown-up boys or girls are usually not beaten but
sculded fur thewr mistakes

Monogamy is the rule but there are also cases of polygamous mamiages
Each clan 15 exogamous However, a person can also mamy we wife of anpther
person belonging to his own clan if the person dies Marmage by negotiation 1
very commo  In chopsing a brde, father’s sister’'s daughter and mgther’s
brather’s daughter are preferred Usually the praposal of marnage s made by the
l)n}"s parents Thu pulUmS or lhE‘ c'dr_‘l’ brnthcr al the Lroom Logs with a Pt ._1I.
liquor and a basket full of fited nce (hhuga). ha (khan) oc lar nge (chuda) 1o the
brde’s housg accompanied by his relatives 1t the father of the bride accepts the
hquor and cats the bhuga and chuge: the negotiation 15 finally approved  On that
day the date for the marmage 15 fixed with the help of the willage astrologer o
Nahaka, ange the brideprice hag been fixed The bodeprice usually consists of
Rs 40 in cagh along with glathes tor all thy members of bride’s Gouly, ong
guimtal af nge, o gaat angd about twenty battles of byuor On the day of tamage
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the groom sits on a sacred mat on the altar and the rituals start The Jhankar or
priest of the community presides over the function Marriage rituals are wlentical
with these of Hindus Levirate and sororate are allowed The Dal have a few
persons of their own who are known as Mahamanah. They are on the lower rung
of Dal society and exert immense influence with regard to issues like divarge and
disputes among the Dal They conduct the Juna Samay Bhajt, where all the Dal of
that region gather and discuss the issue and are entertained by the leaders Fhe
contributions are collected from parties wha present themselves for the srll'k‘”_‘ﬁ'“‘
of their disputes and are aided by the leaders who are economically better off In
cases of divorge, the girl who is divorced is brought to the gathering by her father

The man wha is divorcing her gives the divorcee Rs 3 and a new cloth The
Mahamanab or the leader gives the girl to another person on that day and the
brideprice procured is spent on feasting and merymaking These social gatherings
are usually held m the month of Chaitra and Baisakh. People from distant villages
are invited to attend the gathering

The Dal are very fund of dancing and singing Both boys and girls sing and
dance together As soon as mght approaches the unmarried boys and girls get
together for dancing and singing The boys and girls of the same village do not
dance together, as they are considered brothers and sisters. In fact, dancing and
singing are organised on varipus ceremonial occasions. Their musical instruments
include dhola, nisan, ghumra, badadhola and bainshi (Flute) Before dancing,
country liquar 15 habitually drunk by the Dal

Corpses are generally cremated Death pollution continues for ten days. On
the third day the Telaghara ceremony is observed where the inmates of the
deceased's house use rolo oil and take a purificatory bath in the stream From that
day on people are allowed to mix with outsiders. On the tenth day the final
punificatory ceremony takes place as amang the Hindus

The family is considered to be the smallest social unit. It 15 patnlingal,
patrilocal and patripotestal. Property is inherited through the male ling In a Dal
family unmarried sons normally stay with their parents and separate after their own
marriages. Though a married son maintains a hpuse of his own, he sull maintans
his close links with his parents and the other unmarried brothers and sisters In all
social, economic and religious matters the entire family works together as a single
unit. The paternal property 1s divided among the brothers only after the death of the
father.

In the ecanomig field they live as cultivators in both distnicts They plough
both wet land and upland They know the use of manure and chemical fertilhzer,
presticide and insecticide They cultivate ragi and kodua more than paddy and
gurji. In the uplands, they grow HY V. paddy, kodua. rag, pulses hike munlg:, hir,
arhar, kulthi and seasonal vegetables In wet and medium land they grow only
paddy Tobacco is also grown in the kitchen gardens of almost everyone Ap:u:t
from these each Dal owns a number of mahu! trees Mahul 5 collected and stored
by each famuly and they depend an it for their food Mostly mahul s exchanged for
l':l-ﬂi and kodua with the contractors who brew liqm.'lr in the ncighlxlurhm}d They
depend on the nearby forest for collecting firewood, fruits, green leaves. honey and
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lac. Hunting 15 a part-time activity  Landless familiecs depend entirely on day
wages Some famibies are engaged in brick- and ule-making They depend on the
nearby markets for salt, ol turmen and cloths These are sold by f"il'“-"”
businessmen who charge exorbitant prices for an article The Kultas. Bhuhyas and
Marwaris also exploit the Dal by advancing them loans for produce at a nominal
rate as a condition at the time of giving loan. The Dal are compelled to dispose of
thew produce at the rate fixed at the time the loan 15 advanced

The Dal of Belpara, Khaparakhole and Kantabanjhi regions are connected
with the warship of the God Mahadey at a place known as Harisankar, where there
i5 a temple to Lord Siva. where the Dal are the traditional warshippers of this god
The Dal of the Kamna and Khariar blocks of Nuapada District are sull behevers in
Hinduism and all their activities are nflugnced by the behefs and practices of their
Hindu neighbours They say that they worship all the major Gods and Goddesses
of the Hindu pantheon such as Siva, Ram, Krishna, Durga. Kah, etc. Apart from
that each gorra mentioned above has a God of its own For example, Vaira and
Jamnakarher are the gods worshipped by the Bhoi group, Dolkribudht and
Patkhanda are the gods worshipped by the jani group, Duarsani, Chandi Maghi
and Bar Roul are worshipped by the hisal group They have separate sacred houses
for each of these gods and goddesses

The Dal observe different festivals and rituals according to the Hindu
calendar Some of the festivals concerning their rehigious life are given below

1 Magha Thar This 15 celebrated m the month of Magha (Jan . Feb and
March) The home deity 15 warshipped No sacrifice 15 made
on this pcgasion

2 Mahula Kughi Thig is celebrated in the month of Phaguna (Feb-March) On
this accasion the ancestral spirts are worshipped They are
appeased with mahua hiquor and a cock

1. Chanta Parab This 15 celebrated in the month of Chaitra {March-Apnly On
this occasion a goat or a cock 15 sacrified in front of the
hame d:il:,.'

4 Bihan Behera This is observed in the month of Baisakha {Apnl- May)

when paddy appears for the first time

5.Mat Jatra In the month of Jestha (May-Jung) the mather eanth 5
worshipped at the end of the willage

6 Asadha Khat This 15 pbserved in the month of Asadha (Jung-July)
Comnmunal worshipping made fust at the village and then n
the forest

7 Kadug Jatra In the month of Sravana (July-August) this ceremony 15
performed at the individual family level The home deities
(ll\l_l .;|l\rf,'5([.;|| ﬂﬂ'rlls. mMe W ul'shlm:q:d
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8 Navana Puja

9 Panchhada Puja

L Chauladhua

F1 Laxnu Puja

12 Pus Punci

IMis 15 perfurmed when new nce 15 eaten It is maostly
observed m the kitchen or hhirarghar

This 15 u:ummunl:,- abserved and 15 held in the mddle of the
village under a rulsi plant A Brahman priest performs the
rtuals

On this occasion the new rige 15 washed for cooking

In the month of Margasira (Octaber-November). like other
Oriya famihes. they worship the goddess of wealth

This 15 observed m the month of Pausa (Novembyr-
December) and 15 an importanmt  festival in the  Dal
community Fowls are sagrificed i front of the home denty

Apart from these festivals they have a number of deities of their gwn Among them
the important ones are Parkhanda, Biru, Bhagahati, Gangadevi. Babuna, Jharjhar.
Mauli and Dharam They also worship forest deities ke Mamuli, Khud, Dharan,
Jader and Lili At these festivals they eat. drink and dance

120



DHARUA

Ch. P.K. Mohapatra

The Dharua or Dharua Gonds are one of the oldest tribes of Onssa and are
found in different districts of the state According to Sir H Risley they are one of
the several septs of the Gonds and are otherwise known as Naks He 15 of the
upinion that the Dharua are the ordinary Gonds. who form an endogamous Broup
n most districts According to Russell the word ‘Dharua’ may be derived trom
dhur (dust). that is, the common people. and they are inferior to Ray Gonds On the
other hand. Sir Edward A Gait thinks that the Dharua were onge the main tribe of
Narsingpur State and formed a major group At that time they were ranked high
and enjoyed the serviges of the Brghmgns, Bhandar and Dhoba. all of whose
services are now denied to them and they are no longer of any political importance
They are considered a distinct community so far as physical characterstigs are
concerned  The Dharuas closely resemble the Negro type They are of medium
stature with well-developed chests and nassive shoulders. and the nose is broad
Thew hair is black, coarse and curly, and they have scant growth of beard and
muu,-,-tachu

The population of the Dharuas in three different census years shows that
thew population increased from 7210 in 1961 ta 8791 n 1971 But afier that their
population deereased and in 19811t was recorded at 8610 and u again ngreased to
11.512 0 1991 The gverall percentage of decrease from 1971 to 1981 was 2
percent and the overall pergentage of increase between 1981 and 1991 15 33 69
pergent The sex ratio agcording to the 1991 Census 15 808 females per 1000 nuales
The percentage of literacy, which was 6 1 in 1981, went up ta 7 3 in 1991

As mentioned before, in most distnigts the Dharua form one endogamous
group Some large septs. especially the Mika and Dharuva, are divided o a
number of sub-septs withm each of which mamage 15 not allawed The Dharua or
Dharua Gonds are divided into Soma (Maoon). Surva (Sun). Jadu, Kadamh, Gangu
and Garga vansas, which are well kngwn Kshatniya stacks of India. and 1t seens
that this classification of the tribe h<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>