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PREPACE

orth-East India is the habitant of many tribes with diverse ethnic
Norigins. Assam is one of the states of the North-East India where
many tribes and non-tribes have settled together. Brahmaputra valley is
the largest plain in the North-East India where the Boros are considered
to be the largest tribe- The Boros in Brahmaputra valley of Assam,
intermixed now with the Assamese people, have stil] preserved their
language and traditional socio-religious beliefs and practices at some
levels. Like all other tribal groups or North-East India, the Boros also
have their traditional religion based on the belief in a number of spirits,
nt. A simple form of Hinduism wag introduced

among them by a Hindu religious reformer named Gury Deva Kalicharan.
Ssam many Boros became his followers and
Brahma. In middle Assam many Boros show
of sanskritization and they are in the process of

started to call themselves

Islarn, Zoroastrianism, Buddhism and Christianity
Chapter I. The Boro's concept of God is
The ethics of the Boros is discussed.in
creature of God. The image of man as pr
of the Boros is described in Chapter II1.
of: Boro society and its evolution
are the ways of life of any socj
agricultural rites of Boro are des
the Festivals of Boros, Baisagy
enjoyment celebrated annually op specific dates
worship of Bathou tq get more product from .

puja is performed by traditional Borqg ~for the Welfare of il
S ¢ villagers.

: al i i i
Jau (local made rice bger) consumpt:on, the Way of epi

love to have almos; all Festiyals and g a ) TakBoros
4N occasions g also

also discussed in this chapter.
Chapter II, Map jg wonderfuy]
esented in the religious (r
It also deals with the s¢
and progress. Rites, rtuals an
ety. Ancestrg] rites, riteg of
cribed in Chapter 1
» Domasi, Putyjj |

adition
fucture
festivals
passage,
V. Ttalso deq]s with
1aba are the ways of

Kheraj Puja is the
agriculture whije Garja

explained in this chapyer, N cert

|
\
1‘

sligion in Chapter V
An elaborate study has been made on Boro rclllil Rl
C [t B J 0 .'
on the basis of different literature and I;(alk;?rl;a?ﬁnnal L
i is made (o assess the role 0 1
an attempt is made (0 assess
survey, an atlemp
ifi 5.
life of modern Boros '
The present work is an attempt t‘ohsu;ioms J
or the social and religious institutions of the

S rsons 7 o
I collected primary information lroml\tlhe i::ous secondary information
i ts. Num
‘ 1to all informan
Boros. I am gratefu

his work. I
1 < iournals have been con§ultcd for t e
i PUb]l_Shed :Otct)lk:nir;d'.]:l;rante Dr. D-N. Majumdar,e z:; :u::;; 2
i S”ll(():eirsi or Nt;rth-Eas:[ India, who e.ncour.a%je(:)l::(I o
a‘m'hljopt? lg'ioso hy or the Boros. I am greatly inde SIS
religicus P‘lh k E;rarty Professor and Head of the a(p g
ik CGaaurhati Un’iversitv. It would not h?ve been ; y )rrl o e
el this work \;fithout constant inspiration fromkru] A
o clomplett’- rent of Geogiaphy, NEHU. Iam than .‘Ve s
g ad for dzcades and has comprehens! e
i WITO e f‘\hfo‘l'f- th;. world. Finally, I am very grae i
R Var{;‘;: Itrl‘:.:s;)m Mr. B.K. Hazarika, w'rhoAt};lpi zomd L
g ' h his Grants-1n-A1d. uld ;
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offer m |

commission of this book.
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o  INTRODUCTION

The Boros constitute a large group among, all dther tribes of the

Brahmaputra valley of Assam. They are the earliest inhabitants of Indo-

Mongoloia stock to settle in the valley. The physical features of Indo-
* Mangoloids of great Mongoloid race are yellow or yellowish brown
skin, square set face with broad nose, strong cheek bones, flat nose,
almond shaped black or dark brown eyes, black stretches (sometimes
. wavy) and coarse head hair, scanty beard and moustache. These physical
- traits are found among the Boro-Kachiris of Brahmaputra valley. With
distinct Tibeto-Burmese marks in their language, the Boros started to
settle in the, plains of Assam since the second millennium B.C. Rev. S.
Endle observed in his book The Kachari that the Boros migrated to the

. valley from their homeland Tibet and China.!' He pointed out the

possibilities of two major migrations from the north and northeast into
the rich valley of the Brahmaputra. The first flow was into the western

-Assam via North-East Bengal through the valley of Tista, Dharla, Sankosh

‘river and it founded the powerful kingdom of Kamrupa. The second
“flow was through the Subansiri, Dibang and Dihang valley into the eastern
Assam and it-established a powerful Chutia Kingdom (map 1). The
western migrants settled in the Jalpaiguri district of West Bengal and
Kokrajhar, Bongaigaon, Dhubri, and Goalpara districts of Assam and
-are known as 'Mech', It is. guessed that the Boro-Kachari living By the
bank of the-river ‘Michi' flowing through Nepal call themselves Mech or

Meche. The same flow of migrants settled in the Barpeta, Nalbari and
Kamrup districts'is known as Kachari. The'e

as Chutia, Moran and Borahis. Outside the
-are found in the contiguous areas of North C
Tripura (as Tippera or Barman), Garo Hills'(as Garo, Hajong) etc. They

all belpng to the Indo-Mongoloid group, as stated by Anthropoiogists

and Kiratas as mentioned in the Vedas. The term Kirita was mentioned
-in Yajurveda (XXX.16) and Atharvave

astern migrants are known
Brahmaputra valley, Boros
achar (as Dimasil Kachiri),

on the Mahabharata and the Ramayana su ; '
Boro-Kachiris belong to Tnd v Pported the evidences that the

ongoloid race kpow irita. Th

. 4 n

extensive work on racial elements in Assam by B.M Dazf :( :ata. ’
. . " ang s

tudy on
1. Rev. S. Endle, The Kachari, 1975, p 3. .
2. S.K. Chatterji, Kirjita-Jana-Kriti, The indo-M
3. B.M. Das, The People of Assam, 1987, p. 37

ongal-loid, 1928.
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- cognate tribes belon

'Boro language and literature by P.C. Bhattacharya‘ clarify the fact llu}l
“the Boros are the descendants of Kiratas later known as ?qro- Kachari.
".According to P.C. Bhattacharya, Boro is a large linguistic group of
* Kachari tribes, closely related to Tiwa (Lalung), Rava, Hajong and Koche

languages. He along with Robin Burling find that "Boro and Garo

-separated from a common ancestral language each othe: about two

thousand years ago". Their "glotto-chronical or lexico-statistic count
shows that Boro and Dimasa separated from each other about one
thousand years ago.* Thus, Dimasi is nearer to Boro than Garo".*

" Rev. S. Endle compiled a manual of the Kachri language.* He
justified the view that the Kacharis were in earlier days the dominant
race of Assam, because almost all river names of then Assam start with
Kachari syliable di (means water). They are Dihang, Dibang, Dikrang,

Disang, Dibru, Digaru, Dikhau, Dimu, Digboi etc.

The form of religion practised at Kamakhya of Kamrupa is
admitted by Yoginitantra to have Kirdta association. The word Kirata
derives from Sanskrit word Kaksaka’ which means a fmq[ier dweller.
Bani Kanta Kakati studied the cult of the Mother Goddess. She
symbolises a fusion of the Aryan and extra Aryan religious practices.
The worship of the Mother Goddess in her fearful aspect with wine and

- flesh shows the influence of the aboriginal tribes. Worship of Kechi-

khati, the tutelary deity, with animal sacrifices bears sufficient evidence

_ of tribal religious culture, ‘

From the point of view of origin of the term "Bor~', R.M. Nath-
says that Boros were the emigrants of 'Bod’ country oi Tibet. They were
known as ‘Boddo-Ficha' or Boddo-chi which means children of '‘Bod’
country and later known as the 'Boddo’ or 'Bodo' *Brian Hodgson® was
the first author to confer the generic name 'Bodo' on the Boros or other

’ ging to the same language family. In Kachari
lahguage, the etymological meaning of the term 'Boro' is 'men'’ by which
‘Bara’ or ‘Baraphisa’ (children of the Bara) could be justified. ‘Boro' is a
word still prevalent among the non-tribes. The tribe who domesticates
pig (Bara in Assamese) is termed as '‘Bara"and is lager known as ‘Baro'. _

4. P.C. Bhattacharya,
5. Ibid. »

6. Ibid. ; : A B
Manual of the KacliAri Language published in 1884 by the Assam
Secretariat Press. 7 :

7. B.K. Kakati, Assamese, Its Formagj
8. R.M. Nath, The Background of Assamese Culture, 1948 6-16

9. Reference from Bijoy Daimary in 'Borq and Bodoi Proc::gdin s .of
History Association, Kohima, 198’%, p.528. dol, g

The Boro Language and Literature, 1992,

onand Development, 1972, p. 42.
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'Bodo', however, is an anglicised form of 'Boro". It is seen that British

writers often used the letter 'D' in place of an Indian word 'R’ with strong

sound. For example, the word 'Biri', 'Kannara' are written as 'B.idn'.'z;)né(:
'Kannada' in English.'® Bhaben Narzi,'! being a member of pja'mstrl 5.
rightly used the word Boro-Kachirir in his book Boro-Kacharir Samaj

Aru Sanskriti. Thus the term 'Boro’ refers to all the Tibeto-Burman -

speaking group of Sino-Tibeto origin.

The geographical area of my study is confined within the -

Brahmaputra valley of Assam. Physiogrz_lphically, the valley6|s pllzz
and homogeneous in character. It covers an area Qf 56|;2|_ Sqa“ [

kilometre Wwith the total population of 1,24,56,477 persons. Th;t Ve ey.
extends from 25°44' north to 27°55"north latitude and from 89°41 ea§t
to 96°02' cast longitude. The length of the valley from west to east 1S

about 720 kilometres while its width varies from 130 kilometres in the.

western part to about 80 kilo- metres in the eastern part. ‘Ihe.Br;heH;a;l:,“gj
valley is surrounded by Arunachal Pradesh in the north a{ln ey o
Nagaland, North Cachar hills, Karbi Anglong and Meghalaya i e er
and by West Bengal and Bangladesh in the west. The »mnl-gs “)J! e
Brahmaputra flows through the plain wi.th about 725 kllom'e T iffooont
the Bay of Bengal. Brahmaputra valley is the natural "-'O.sa‘fl ‘he Boro
habitats of tribes and non-tribes. Among all tribes of the valley " lation
speaking tribes form major group. The share of Boro speaking pof;eakihg
is 4.99 lakh of total 124.56 lakh. The overall percentage 02% gro sr entin
population is 4.01. The highest percentage of Bor.os is 28% gecem and
Kokrajhar district followéd by Nalbari dismc; wanth mih g:ahmapun'a
Darrang district with 9.56 per cent. 'All other c.hsztncts of the ot
valley support less than 5 per cent and s.ign'lﬁcantl)’ th;:;::z:putra i
Boro speaking people in the southern d'ISt'l'lCt.s of tt:ie iaken from the

highly insignificant. These are the statistical records e caalevel

statistical Hand Book of Assam, 1988, (Table 1). Ano '

. : iThana
study of S. Sarma 13 indicates that Sidli,Kokrajhar and Udalgurt hana

ion wi of 35.57,
shows the highest Boro speaking population with the p::i::;t;izke[s_ s
32.28 and 31.57 respectively. Some other Boro spema oo 17%), Bini
be mentioned with their percentage. They are Bara \

10. Bijoy Doimary, op.cit. )

PN iti, 1983.
. 11. Bhaben Narzi, Boro-KachArir Samaj Aru S5nskriti, 198,

12. Census of India, 1971. f Boro Popu
13 S. Sarma, "Distribution Pattern of BOro "0 -\ ooy,
Br ahmaputraValleyi AGeograPhica] Study , Social R C
p- 25.

lation ‘of the

b i
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'-_Table 1 - Speakers bf Language in the Bfahmaputra Valley.
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Source:'Statistical Hand Book, Assam, 1988, Directorate of Economics and Statistics, Government of Assam, Data Based

on Census of India, 1971.

_ -Boro population (Map 2) scatteredly settled here and there. .

“

0S
" 15. P. Devi, Christianity and Its Impact Among the qu

(20.86%), Paneri (19.92%), -Tamulpur (15.20%), Patacharkuchi'
(11.38%), and Sorbhog (10.01%). Out of the total 37 Thanas of
Brahmaputra valley, as many as 23 Thanas contgin less than 5 P‘f' cgnt.

. P

.
v »

The Boros, once the dominating race of the epic and tantnc eras are
reducing day by day. They now suffer from fear of losing thieir “’fd‘m“al R
identity of religion and ¢culture. The easterp branch ‘pfKacharjface of .~ -
Chutia kingdom had to surrender to the Ahoms, a sectiof of great Shan L
(Tai) race who crossed the Patkoi*Hill from the"sough and gast:about -
1228 A.D. The Alioms could not eliminate the cg!mral‘jde[\tlﬁybiM‘?f ans, ;-
Borahis and other Kachiri tribes living near the northern slope of these .
hills. But during the slow process of invasion of Ahoms .for 200 years

the indigenous opponents were forced to take refuge in Dimapur on the
‘Dhansiri at the foothills of Nagaland. And in the middle of the 16th

- “ceritury Ahorns succeeded tocaptiire their (Kachiari) néw cpital Diirtapur. © 7"

In 1790; the then Raja Krishna Chandraand Tiis brother Govinda Chandra
made a public profession of Brahmanism. e of

: Intrusion of Aryan culture among the Boros from western snde n? A
the valley gained momentum in the 7th century. The Varman and the

 Salasthamba who was originally Mech tribe became Hinduised with close

contact of Aryan habitats of Magadha, Vaisali and Mithﬂa. Aryan invasion
in the 16th century pushed a section of Boros to settle down along the
Mechi river valley of West Bengal. The Hindu influence ’furthe(rl
penetrated eastward to reach Dhubri,, Goalpara, Kokrajhar an
Bongaigaon district of Assam. Many of the Koches of these areas, a1t
attaining ritual perfection of Hindu caste called themselves Ra_;bsaélgl. .
Kalicharan Mech, the first preacher of Brahma moveme(lllt‘ (fﬁciez;
subsequently known as Gurudev Kalicharan Brahmachary ffad su e on
number of followers. '* As a result, many Boros adpp@ Hindu re lgthe
and abandoned some of their aboriginal custors: Chﬂsua;;‘;é (\’;\I/lhich
other hand, came along with the British admlmst.ratlotr‘l ﬂ:n Brahx;iaputra
converted near about 5 per cent of the Boro population © a?i'ti onal Boro-
valley.'s Bathou, the household-God, is belifav.ed by the tradi e
Kachiris- a$ the guardian of family- Christian convetis ga\"eedpsome
belief in Bathou totally .while Brahma f.ollp\a.lers ;e(t:'(:)ir:llmsChristian‘
importance of Bathou worship in their religious life. but - ocultural
arid Brahma followers, Cow a days, would like to retaif soct

_ identity for the survival of the racé i.e. Boro.

; imat Param
14. M.M. Chattopadhyaya, et al., Bhraman Brittanta of Srimat .

Hansa Sibnarayan Swami, in Bengali).

of the Bra

maputra Valley, 1990. "
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. The Boros aré numerically and sociologically one of the most
important tribes of North-Eastern India, particularly Assam. J.D.
Anderson observed, "The river names of the whole Brahmaputra Valley
are Bodo names, and it is demonstrable that the Bodos were the aborigines
of the Valley". '6 The Boros are mainly agriculiural people. They dwell
) ) near rivers. Their religion reveals their mode of life apd attitude towards
, _ nature. Though rapid changes in their cultural life have been brought
kS . tn . .about, by modern scientific and technological advancement, social
BiE . Q3 customs and traditions with core values play a significant role in the
s oz . individual and collective life of the Boros. . -
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~ CHAPTER |
GODS

The idea of God is inseparably related to religion, although there are
religions like Buddhism and Jainism which do not start -with
presupposition about the existence of God. But some supernatural power
as the basis of the natural world is admitted by all religious minded
people. the idea of 'God' is so remarkable that it cannot be explained
without going through a series of myths. its meaning varies from mind
to mind of every human being. Many believe that this fact can be
~ explained only by supposing that every man and woman must be born
with this idea in mind. And from this,’ it is but a small step to the belief,
held by many that God Himself must somehow be responsible for the
presence of this 1dea in our mind at birth. But,’ whether this is so or not,
and in what sense. if any, this might be so, is a question which has led to
- many a lively debate in philosophy both in the East and West.
From the general point of view the word 'God' stands for a being
“who is the ultimate source of values and power, who is immortal arnd
creator of this world. Ultimately, the destiny of each man and indeed of
everything in this world lies in His hands. The 1dea of God 1s associated
"with sublimity, ineffable majesty, holiness and transcendence. The
Sacred,. the Supernatural, the Seif Fxistent, the Absolute etc.,- are ail
known simply as 'God'  He 1s ‘he creator of this universe. Philosophers,
theolegians and all other religious people are worried about these different
statements about_God,- because we cannot prove these kinds of
supremacy of the powerful '‘God'. Even the great psychologist Sigmund
Freud believes that the idea of God itself is a problein to the psychologist
in-two ways: (aj how the idea 5 God arose in human mind at ail and (b)
" how it has a hold over the man.' Freud thinks that both these questi‘ons
may have either purely psychological,, or ﬁsycho—analytical answer. His
answer 1s as follows: For'reasons of profound psychological
compulsions,, the child thinks of hus father as all powerful and all
knowing. but as he grows older, he soon realizes that his father is far

from being an adequate subject of such a description; but his deep.

péychological need to held on to the 1dea of such a being is so great
that,, rather than give it up, which he rationally should, he projects this
idea on to a purely imaginary being,. and deceives himself into thinking
that this being is not imaginary but real..Thus a belief in God subserves
the purpose of giving us a security in the face of helplessness generated

1. Paul Ricoeur (Trans.) by Denis Savage. Freud and Philoso- phy, 1970,

pp. 250-252. ) _
14 ~

by pitiless working ol nature and by hostile acts of fellow men. The

same type of approach to the subject of God and of religion is that of ’

-~ Marx. His idea of God was formulated in the process of the continuous -
struggle between the different’ classes in society as an instrument of
domination by the exploiting class against the exploited. Philosophers .
and theolcgians have argued that the world seems to be such a marvel of
intelligent design that there must be a designer who fashioned it; and -
such a designer could only be the supremely powerful being we call
God. To Spinoza, God is one alone, i.c., there is none like Him, or in the
nature of things only one substance can be granted, and that is absolutely
infinite. God is the cause of all things which can be perceived by
infinite intellect. He is the cause through himself, and not indeed by
accident. God is absolutely the first cause. He acts merely according

t0 His own laws and is compelled by no one.? Still others have thought .

that the pursuit of virtue would be meaningless unless there was God to
guarantee the validity of the mora life. About all these arguments.there
has been an extremely livcly, subtle debate in the history of philosophy
and theology. - .

' Anthropologists maintain that religion in the sense of a belief in
spirits or powers of some kind is a universal phenomendn.” There 1s no .
race duvoid of religion, but there are differénces in the degree in which

 religious 1deas are developed amiong diversc races. As human societies
are changing through an evolutionary process from primitive stage, the
reiigious process and heliefs also seem 10 be changiig from primitive to
the modcern suciety. The tribal religion was thie most primitive form of
human religion. The primitive people never believed in one object, they
always beiieved and worshipped naiural objects as gods. We de not find
any authentic hierature about tribal religions, only. the hypothetical -
presumptions can be drawn, - ‘ '
in the period of Vedas, the prayer was directed
manifestations of natural processes such as sun, moon, wind, firc,
and others. The worship was through the medium'of yagna and prayer
with. the mamiras* Galloway observes, : '
The Indidn Vedas reveal to us a stage of polytheistic 1eligion where
the forms.of the gods, if no longer primitive, still retain Jraces of
their original connexion witl; tlie powers ond forces of nature.
" But as individualities these gods are not drawn in sharp outlines:
they are'shadowy creations, and one tenids to blend with, or to be
.absorbed by another in the mind of the worshipper. There is one

towards the chief
rain

2. B. Spinoca, SpinozalsEthics (Tr.), 1970, pp. 15-19.
3 LB Tylor.-Primitive Culture. 1891, Vol. L p.417. -
* qulra 15 Vedice hyanin pronounced by the Rsis.

..




being and no second: the gods of earlier religion gradually dissolve
into floating appearances of the single and ever present soul of
things (Atman). Even the distinction of worshipper and
worshipped, which seems so essential to the religious attitude,
dwindles and fades, till the Hindu thinker., in the act of knowledge
recognised that he was one with the All, with Brahma. The very
appearance of difference in explained away; it is the product of
illusion (Maya). The end of the Vedas, as the Vedanta is termed, is
a strict pantheism which proclaims the identity of man with the
one and indivisible Being.’

. When the Aryans came into contact with other tribes, their religion
and culture was subjected to considerable pressure. The chief God of
the R.g Veda,, 'Rudra’ was interpreted as the God of anger, the
personification of malice and heat. But later 'Rudra’ was 1enamned as
'Shiva'. the symbol of patience, sobriety and benevolence. the opposite
character of Rudra. During the post- Vedic period the attention of Aryans
wandered towards an attempt to merge God into a fresh unity.

-Subsequently they developed an infrastructure of religious and
philosophical sophistication to think of one God as being the supreme
force. L :

The Aryans tried to humanize their Gods.but failed miserably,
for they could not forget the natural forces that God represented. Yaska
has classified Gods into three classes - Gods in human form; Gods without
human form and Gods sharing the features of both the former classes.
In this manner, by the time of the R.g Veda a God had not been properly
humanized, although the personification of the God of the sun had been
rather successful. Almost all the Mantras' of the R.g Veda are intended
as invocation to some God, each God being the controller or the essence
of some natural forces.’ These types of Gods were like Greek Gods,
because these were not separate from an independent of each other. They
were conceived as one family. These Vedic gods had no distinct
personalities of their own. . :

The earliest Hinduism was characterized by polytheism. There
has been a gradual development of religious thought from
anthropomorphic polytheism through henotheism* to monotheism.
There are gods and goddesses having different forms, characteristics
and nature in Hindu religion. Among the most notable gods as ‘Brahma’,
the deity of creation, Visnu the deity of preservation and .-,Siva, the -

4. George Galloway, The Philosophy of Religion, 1948, p.3.

5. R.N. Sharma, Philosophy of Religion, 1988-89, pp-164,165.

* The word 'henotheisml was introduced by Max Muller as a transitional
stage from Polytheism to Monothei]sm.

" mere forms of one Supreme Purusa. The Upanisa

deity of destruction. Among these Siva and Visnu have-been widely '
worshipped in India giving rise to what are known-as ‘Saiva cults' and
'Vaisnava cults' . These cults also are further divided into some sub-cults
due to the wide variety of distinction in places of worship, forms of

_idols, modes of worship, beliefs and religious values, places of .

pilgrimage, religious goals and practices etc. Out of these three gods in
Hinduism, Brahma seems to be the least worshipped. He is usually
depicted in art as a kingly personage with five heads, riding on a white
swan and the originator of the Vedas. . a
Secondly, Visnu, the preserver, is considered to be a benevolent
God, 'and hence He is very.popular among the masses. His devotees
assert that he 'comes to the earth’ when he is nceded as incarnation of

God Omnipotent in flesh and blood. Sankardeva accepts this idea when’

he says that "Brahma was born in Vishnu's lotus-naval. You assume
incarnations from age to age".* Lord Visnu has that capacity to incarnate
in other forms to rescue the human society. "He creates the world at
first. so we have to pray first to Him, He is the cause of All incarnation."**
From the Puranas and the Upanisads one learns that Visnu has appeared
in the form of a dwarf to restore heaven and earth to the gods. In the
Rdmayana Visnu appeared as the prince heroRama, while in Mahabharata
He came as the 'Charioteer' of Arjuna. Visnu appeared as a fish to rescue
Manu. the first man, who was being swept away in universal flood; as a
tortoise to assist the gods; as a boar to lift with its tusks the sunken earth
above the depths of the sea; as a man-lion.(Narasimha) to rescue the life
of a small child Prahiad from his demon father,, King Hiranya Kashipu;
as a Bi-ahmin-hero (Parasurama) to defeat the Ksatriya caste and establish
Brahminic supremacy; as Gautama to establish 'Buddhism’, the path of
true knowledge. As nine incarnations are over, the tenth avatara (Kalki)
is yet to come to the world. ‘This avatara will be a messiah with a sword
of flame., riding on a white horse, to save the righteous and destroy the
wicked at the end of this world period. ' ’ . , |

_The third member of the Hindu triad is Siva. His followers call
him Mahadeva., the Great God. His character has some fascipating
aspects, yet it is very complex. Called Rudra in the Vedas, he is “the
threatener., the destroyer, the afflicter”. He is the "bringer aof disease
and death". Rudra is considered to be an incarnation of Siva when the

Aryans translodged Siva of Dravidians: The personified gods are really
ds develop this Purusa

* Sankaradeva: Ta ‘ju nabhi Kamalata Brahma Bhailo jat: Yuge yuge
avatar dharil asamkhyt - Kirttan.

** Sankaradeva: Prathame Praniimo Brahm'S Ru
avatarara Karana Narayana - Kirttz;l_l/.
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into Brahman or Atman which is both immanent and transcendent.
"The most significant contFibution of the Upanishads to the Hindu
religion is this idea of the utter oneness of 'Brahman’ or latman'.
" The identification of the individual 'self with the universal ‘Self.in
a mystical experience establishes the existence of a Reality which

is infinite,’ unlimited, directly perceived and spiritual.s .

" From the philosophical standpoint God is the Absolute Being
and nothing can be distinct from Him. Brahman and atman are ultimately
one. . o - :
According to the Gita, God is purusottama. He is transcendent

and immanent. He is eternal Existence. Con-sciousness and Bliss, the
Lord of the whole universe, the sustainer of the world, the master of
everything. He is the substratum of both perishable and imperishable
things. Gita believes in pantheism. God is the absolute, but also the
supreme person. He is the ancient Being and beginning- less. He is
beyond the universe and yet He is present every- where as self of all.. He
is the creator, sustainer and destroyer of the universe. He always takes
. care of his devotees. This supreme truth in Vedantic conception is
Brahman. He is very much there, but he has no attributes, no form and
beyond all words and philosophical quibbles. As the 'Gita' describes
Him: . '
He is invisible: He cannot be seen. .He is far and He is near, He
. moves and He moves not. He is within all and He is out-side all.

He is the Light of all lights which shines beyond all darkness.

Itis vision, the end of vision, to be reached by vision, dwelling in

the heart of all. (xiii, 15-19).

: Gita also believes in incarnation. Even though God is eternal,
infinite, beginningless and transcendent, He limits His infinity through
power of Maya and becomes embodied. The incarnation means the
descent of Goed on human level. '
> The 'Mﬂ)ther‘ w?rship' ha§ been an important feature of Hinduism.
eople worship Siva's and Visnu's consorts
respectively. Among goddesses, the most fm
Maheshwari, Mah-a-Lakshmi, Mahakali and Mzﬁlc;itsaal;tasirvju?urg-a >
Judaism is a monotheistic religion. " oL
the heavens, and the earth", these aféol?xe Inthe beginning God created
The very essence of Judaism is firm] i "
Israel: the Lord our God, the Lord is o)rlles !tf‘itlet(:s“tlh:?ie orenee. Hear, 0
learns as a child and it is the la o rstprayer that a Jew
St prayer upon his lips before he dj
Torah represents God as a personal God; € he dies. The

. ) not in the .
physica’ bady, but in that he enters, instrycyg and direietgslﬁ(:lﬁl hefhasna
_ - : ife of man.
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‘Shakti' and 'Lakshmi' -

Opening words of the Torah.

He is "God of gods and Lord of lordf, the great, thg mighty, and the
terrible'God (Deuteronomy 10:17) who executes justice for the orphan

- and the widow. Nevertheless, He is a "Jealous God. visiting the inequity -

of the fathers upon the children to the third and fourth generation of

those who hate him,, but showing steadfast love to thousands who love

Him and keep His commandme:ts.” (Exodus 20:5). ) :
In ancient Israel the prophetic movement began around the middle

. of eleventh century B.C., although a few individuals before this time

have been referred to as prophets. For. instance, the Patriarch Abraham
is considered a prophet (Genesis 20:7) in the sense of one who
intercedes between God and ‘man. Moses is designateq a Rrophet
(Deuteronomy 18:15; 34:10), though his place in Judaic tradition 1s more
closely related to therole of - leader- a man who speaks on behalf of
God in a very special  sense. A

The main function of the prophets was. to mould and shape the.
religious and moral pattern of ancient Israel. Asa matter of facf,-the);
were chiefly responsible for the progress, development a{ld character of
Judaism. Through a period of two centuries (eighth to sixth genturé B(i
C. they gradually replaced the idea of a tribal, jealous and ngmon_al od
with the idea of a God who was the God of the whole wo-rld.. Mprwvera
they were deeply concerned wi