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FOREWORD

The Tiwas otherwise known as the Lalungs are one
of the major ethnic groups in Assam. Although they have
been enlisted as a scheduled tribe in the plains of Assam,
nevertheless, a sizeable number of them are found to inhabit
the hill area also specially in the Hamren Subdivision of
the Karbi Anglong District.

So far no systematic study of this tribal community
on a scientific basis has been made and as such very little
is known about the people of this community. Of course,
there are references about them in the old census reports,
ethnographic notes and other writings. But all these give
only a partial picture of the people.

Dr. G. C. Sharma Thakur, Joint Director, Tribal Res-
earch Institute, Assam, has made an attempt to study the
people systematically on a scientific basis covering their
various aspects of life, culture, economy, etc. and to present
the same in a book form with a view to introducing them
to the outside world and his attempt is really praiseworthy.

The book is expected to help the administrators, planners
and the officers of the development departments to under-
stand socio-cultural fabrics of the Tiwas and to understand
their problems with sympathy. The general readers with an
inquisitive mind will also find good reading materials in
this book.

Comments and suggestions from the readers on this
book will surely enable us to improve our future publications.

This is the fifth publication of the Tribal Research
Institute, Assam. Such monographs on other tribal comm-
unities are also proposed to be published by us in a phased

manner.

Dated Guwahati B. N. Bordoloij,

the 31st August 1985. Director,
Tribal Research Institute, Assam,

Guwahati-781003



PREFACE

The Tiwas, popularly known as Lalungs are a lesser
known plains tribe of Assam whose concentrations are located
mainly in the Nagaon district and the foot hill areas of
Karbi Anglong district of Assam. We donot get sufficient
scientific information about the Tiwas in the writings of
the pre-Independence authors, although a good number of
accounts, reports, ethnographies on the Assam tribes were
written by them. Even after Independence no systematic
study was undertaken on the life and culture of the Tiwas
living in both plains and hills of Assam. Barring one or
two publications in book form and a few articles in sou-
venirs and monthlies in Assamese language, no scientific
study has been made catering to the academic needs of
anthropologists, researchers, administrators and  general
readers.

The author, while collecting data about the Tiwas,
visited the far flung Tiwa villages of Nagaon district who
are living in abject poverty far from the madding crowd.
To collect data about the Rajas, frequent contacts had to
be made with the Gobha Raja. The Tiwas and for that
matter most of the tribes of Assam are indifferent to pro-
paganda and because of lack of publicity, they are mnot
known outside Assam. Even in Assam, most of the people
do not know the life and culture of the Tiwas. At best
they know that there is a community known as Lalungs
in the Nagaon district which is conspicuous by its back-
wardness. ’

In this background, the Tribal Research Institute, Assam
had entrusted me with the task of writing a monograph
on the Lalungs. Although the data for the present book
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CHAPTER-I

A Glimpse Into The Past

Legendary Origin :

Although the Tibbet region is known to be the original
abode of the Lalungs, yet their migration to the plains is
shrouded in mystery. Opinions differ regarding their abode on
the banks of the river Jamuna near Allahabad in the hoary
Past. But a few Lalung octogenerians believe that they were
pushed out by the Aryans from their original habitat near
Allahabad and came towards east following the Himalayan
passes. After a long sojourn they reached Pragjyotisha where
they established a principality and ruled for several years. In
the old scriptures they have been mentioned as Kiratas, where
as the people called themselves as ‘Tifras’. King Narakasur
pushed them further towards east and the Lalungs came to the
Kapili valley where they ruled for several generations. They
established a principality in the valley known as ‘Tribeg’ in the
year 1900 B.C. (R.M. Nath). Tt is reported that the name of
the first ruler of the Lalungs in the Kapili valley was Pratyar-
dan. The exact location of Tribeg could not be ascertained,
but in all probability this principality was somewhere near
Kasua Gaon lying on the confluence of Borpani, Jamuna and
Kapili. Traditionally the Lalungs are worshippers of Lord
Mahadeo. The existence of the <Basundhari Than’ on a
hillock on the western part of Borpani, where the Lalungs
worship Lord Mahadeo even today, testifies to their possession
of the area since time immemorial. The worship is conducted

o Nath, R.M.—The Background of Assamese Culture.




by the villagers as well as the ‘Raja’ of Sahari, who are Lalungs.
It is believed that the ‘Tifras’ or the Lalungs ruled in “Tribeg’
for about sixteen generations (R. M. Nath), . R. M. Nath in his
Background of Assamese culture mentions that Chidrarath, the
12th king of the ‘Tifras’ participated in a ‘Jagnya’ held by the
eldest Pandava of Hastinapur. The 15th king Tripur was
inefficient and during his rule the subjects were very unhappy.
The king could not do anything to provide relief to the famine
stricken people. Most of the people fled away to distant places
The king was murdered. His son Trilochan ascended the‘
throne as the 16th ruler of ‘Tribeg’ and  due to his efficient
handling of the situation peace prevailed in the principalit
In order to maintain a friendly relation with the Kacharis lf
married a Kachari princess. Qut of the wedlock two o
were born named Drikpati and Dakshin. The Kachari ki
was issueless and Drikpati became the king after the death ngf
the Kachari king. Dakshin ascended the throne of ‘Tifra’ af :
his father’s death. Being the eidest, Drikpati claimed : tl:r
throne of ‘Tifra’. Dakshin objected and there was severe figh t 3
between Drikpati and Dakshin in which the latter was d fg s
Accompanied by the loyal subjects Dakshin e :? eate(cji.
southern direction and after crossing the Baraj] range esta{;‘]viz:}:esd

of administration, In

" ndants e : ;
what is known as “Tippara’ or Trivur established g kingdom

sons

as Lalungs. Besides, a large goc

the nearby Jayan.tia kingdom, In tpe Jayantia kingd

“Tifras’ lost their identity anq ungrudgingly acceptedlr:ﬁ ik
of the Jayantias. Till the accessiop of the i
to the British empire, these «Tifpaq lived
kingdom extending @ period of gboyt 3000 yea

‘Tifras’ fled away to
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The ‘Tifras’ living within the jurisdiction of the Kachari
king had to obey all the orders of the king. After the defeat
of the Kacharis by the Ahoms, the Jayantias extended their
kingdom to the Kalang and Kapili on the northeastern side of
Nagaon district. The Jayantia king established the chiefs of
the Lalungs in this area as Tributary Chiefs, Among these
chiefs Gobha became prominent who ruled from Marjong.
Other titular chiefs were Nelli, Sahari and Khala. The Lalungs
of the plains areas of the Brahmaputra valley generally mention
about ‘Dantir Charibhii’. Under the Jayantia king Ramsingha,
four brothers were ruling in Gobha Nelli, Khalg, and
Sahari as tributary heads. There is a popular belief among the
Lalungs that these four brothers visited Jayantia king through
four different passes extending from Gobha on the west and
Amsoi on theeast. Even to this day the great grandsons of these
four ‘kings’ maintain cordial relation with the Jayantias. The
Jayantias too reciprocate by attending annual religious
festivals. The great grandsons of these ‘Rijas’ are preserving
their traditional ‘King’s dress and ornaments, wooden and
stone images of gods and goddesses, swords, shields and
javelins etc.

The folk tradition of the Lalungs contains interesting
details about the origin of the Gobha ‘Rija’. As a result of
the battle between Drikpati and Dakshin, the Lalungs were
deprived of their king. The depressed Lalungs prayed to Lord
‘Mahadeo’ for a king. Lord <¢‘Mahadeo’ and His consort
Parvati flew to earth but the Lord was so much excited to see
the natural beauty below that he could not check the sexual
desire. He made a small packet of his semen and threw it
down which fell on a beel near the Lalung habitations. A
‘Mali’ fish swallowed those semen and incourse of time a
human baby was born from the womb of that fish. The
Lalungs took care of the baby and in course of time made him
their king as he possessed certain kingly features. As the
king was born out of a ‘Mali’ fish, his descendants took the

clan name of ‘Maloiali’.



There is yet another legend about the origin of the
first ‘Raja’ of the Lalungs. According to this legend the
forefather of Gobha ‘Raja’ was born out of a stone at ‘Thin
Maklang’. This ‘Thin or Tin Maklang’ was a beel in the
Mikir Hills where from the river kiling came out. According
to Lalung folk tradition Gobha ‘Raja’, Joyta ‘R3ja’ and

Khairam ‘Raja’ were originated from the same stone at “Thin
Maklang’.

. According to some aged Lalungs, the Lalungs originally
h.ved in the hilly areas of Kashi’ (Benaras). In their discus-
stons they refer to ‘Harison’ who appears to be the great
legendary Hindu king Harischandra. Tt is customary amon

the Lalungs to present the dead with cloths. Generall thi
near relatives offer these cloths as token of love. The zioths
are placed over the dead bodies and if the number of cloths
ncreases, these extra cloths are kept near the head of the dead
body. At the cremation ground (‘Makor’) the cloths over t;'le
body of the dead are burnt while those kept near the head of
the dead body are brought home by the ‘Giyatis’. Tt is bel; 7d
that if ‘Harison’ gets some cloth in the cremation groundle\;;e
de%ld person will be deprived of good clothes in the other \\:orld
It is further believed that king Harischandra, while staying i :
a ‘Chandal’s’ (untouchable) house at ‘Kashi’ ’(Benaras) ci]lfct 12
cloths from the cremation ground and sha’red those with he'

master. In Lalung villages of Nagaon district ‘this be]'lsf
still gains currency. The elderly women refer to ‘Harison’ 4
of anger when certain clothes are not easily traceable ‘Mak ok
Diya Khanak Kon Harison Rajai Lai Gol’ e wl-lo . al:at
‘Harison’ who has taken the clothes meant for cre:mation IS‘?t %

The folk songs sung during harvesting and puriﬁc;lt'

ceremonies after child birth reveal that Lalungs once iy dlo'n
the ‘Hillali’ kingdom, the boundaries of which extendeg Iin
whole of present Nagaon and easterp Darrang district v
first they were residing on the northern bank o tl 3 'At-
Brahmaputra but later on their habitations spreaq 1 t};: ;tl}t:i-
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bank also. As time passed the people preferred to call them-
selves as subjects of ‘L3li’, an abbreviated form of *Hillili>. On
the northern side of Nagaon district there is a dead branch
of the river called ‘Lali’. Probably the capital of the Hillali’
Kingdom was on the north western side of present
Nagaon district.

Due to the invasions of Kamrup and Kamata kings, the
people of “Hillali’ fled away to the southern hilly tracts. They
established villages near the foothills extending upto Kandali,
Bamuni and Kathiatali. Thus Laopani, Jokkata, Amsi,
Singimari, Sahari lying on both sides of the Kapili were the
original traditional Lalung villages. A section of the Lalungs
proceeded towards Rangkhoi, Langkoi, Amsi, Marjong lying
on the boundary of the Jayantia hills. During Kachari rule
these Lalungs were compelled to leave their villages. They
proceeded towards Gobha, Dimaria, Khaplang khunchi of
Jayantia hills and Nelli, Khola, Ouguri, Sonaikuchi and Bali-
kuchi under Nagaon district. Later on they came back to
the foothills of western Nagaon district extending upto
Laopani and Jokkata. As the Lalungs preferred to live in the

secluded foothill areas, the contemporary Ahom officials called
them as ‘Dantiyolia’.

There is no definite clue as to the migration of the
Lalungs from ‘Joyta Khairam’ or Jayantia hills. As mentioned
in the previous para, a large section of the Lalungs took refuge
under the Jayantia king and in this way they had to obey the
orders of the Jayantia king. The History of Assam is replete
with innumerable battles between the Jayantias and the Ahoms.
During the reign of the Ahom king Rudra Singha, Ram Singh,
the valient Jayantia king, was defeated by the Ahom general.
King Rudra Singha passed an order in 1708 to produce the
two captives viz Tamradhwaj (Kachari king) and Ram Singh
(Jayautia king) before him. <“Ram Singh succumbed to an



attack of dysentery. His son who was also a captive gave two
of his sisters in marriage to the Ahom king,”. Rudra Singha
prepared for an attack of the Mohammedans and proceeded
in person to Gauhati. “The Kachari and Jayantia  <R3jas’
joined his army with 14,000 and 10,000 followers, ™.

The reference to Rudra Singha’s invasion of J
kingdom and the proposed attack on the Mohamme
drawn here to show that the Lalungs did not leave the Jayantia
kingdom till 1714 A.D. The elderly Lalungs tell us that their
forefathers were fleeing out of the Jayantia kingdom because
the Jayantia king was utilising the Lalungs as soldiers for
the Ahom army and it is on record that the Jayantia kine
had supplied king Rudra Singha with 14,000 soldierz
(E.A. Gait) in his proposed attack on the M:')hammedans
The L?I‘ungs thus  arrived plains bordering Gobha‘
After arriving on the plains they sacrificed one water gourci
(‘Komf)ré.’) symbolising their cutting off the relation with the
Jayantias for all time to come. Since then the place came t
be known as ‘Komorakata’. [t is within the jurisdiction of th(::

Jayantias. - Even today the members of '
a particular ¢|
the Lalungs do not eat this vegetable, clan among

ayantia
dans is

district (Khagarijan)  becays LT

Bo eIt e sys)tems ande : lige)l/l d n?;ﬂ]k:ad : iIlnatria,rchall
Jayantias. The Lalungs were forced to offer one crifice of the
year for the sacrifice before the goddess. Many L l:ﬁson e\‘:e'ry
left the Jayantia kingdom oyt of fear of losin; tzeunfnl;im]hes
: son.

3. Gait, E.A—A history of Assam A e e e N
, 19
4. Ibid P. 185. 63 P. 185,

whether he was ‘Bangkui *(alone) or <Sikia’ (with company).
The king’s men did not spare a ‘Bangkua.’

As regards acceptance of matriliny and Jayantia social
system, the Lalungs were divided in their opinions. The
two sections under the leadership of Tangara and Hura began
to fight with this issue. Hura was defeated and Tangara, along
with his followers fled away to the Ahom territory through
Jagi. The Ahom officer Jagial Gohain sent them to Rahial
Barua who established them in different areas of Nagaon.
In this way five principalities (‘Paacho Rajya’) were established
namely Topakuchia, Barapujia, Mikir Gonya, Phulaguria and
Khaigoria under the Raha Administrative Circle. Later on
another seven principalities (‘Sato Rajya’) were established
under the Jagi Administrative Circle. They were Kumoi, Tarani,
Baghara, Tetelia, Kacharigonya, Suknaggiya and Ghagua. The
chiefs of these principalities were designated as ‘Powaili Raja’
(mini kings). In return for the privilege these ‘Powali Rajas’
paid taxes to the Ahom king which included bamboo shoots,
Kite, ‘Kanua’, Sal fish sheeds of the month of Fagun etc. They
also assisted the Ahom king with soldiers at the time of war.

Gobha :

Although there is no clear cut date about the migration
of the Lalungs to the plains of Assam yet it can be assumed
that they had migrated to the plains sometime in the middle of
seventeenth century A.D. <In 1658 Promota Rai rebelled
against his grandfather Jasa Manta Rai, ‘Raja’ of Jayantia and
called on the tributary chief of Gobha to help him. The
latter refused and Promata Rai thereupon destroyed four of
his villages. He appealed for help to the Kacharis who were
preparing to come to his assistance when the local Ahom
officials intervened and said that, as the Ahoms were the para-
mount power, it was they whose protection should be sought.
The Gobha chief accordingly went with seven hundred men to
Jayadhwaj Singha and begged for help. Orders were issued to



the Borphukan to establish him in Khagarij

more or less to modern Nagaon and this
done.;

an  corresponding
was accordingly

fidh The process of migration thus started along with this
incident and later on batches after batches of Lalungs began ¢
0

enter t‘h.e plains of Assam due to various socio-religious as
as political reasons. Chiie

Grierson, also did i
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came.to their present site or when is not known Tlie e
Ir:;ex:lnon‘ed by the Ahom Historians nor in the a'ccoun(:: art? n10t
thzﬁh};;]gcici:z f:: th)t\]vgong they are said to have a tr:ditito]s
el m. ? Jayantia Hills while some of the
g atter district say that thejr ancestors immigrated
a2 Raja U Mon Gzhain.

thither in the reign of the Jayanti
Another account, however, says that the Lalungs claim to b
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ngs who were
rahmaputrg ‘La’ means
The river Brahmaputra

rescued or gave shelter to the Bohemian people, hence they
were known as Lalungs. Tt is said that there was a branch of
the river Daiyang in the Karbi Anglong called ‘Nilalung’.
During the reign of the Kamata kings, the Lalungs had to leave
their original habitat and established villages on the bank of
the river ‘Nilalung’. In course of time the people living on the
banks of the river were known as Lalungs.

According to the Lalung dialect ‘Libing’ or <Libung’
means man. In course of time this ‘Libing’ or ‘Libung’ changed
its form to Lalung.

Mythical Origin :

It is believed that Lord Siva created a god whose name
was ‘Lungla Mahadeo’. ‘Lung’ means a stream of juice arising
out of Lord Siva and ‘La’ means the formation of a living being
out of that juice. The union of Lord Lungla and Joyanti Devi
(Goddess Durga) produced three daughters. From the eldest
the Karbis were created while Boro Kacharis and Lalungs had
their origins from the second and the youngest daughters
respectively.

Another popular legend behind the word Lalung is that
originally the Lalungs were ruled by the Demon king Bali who
was a faithful devotee of Lord Vishnu. The king wanted that
all his subjects should adhere to the royal religion. A section
of the Lalungs refused to accept that religion and as a result
the king’s fury fell heavily upon them. Asa punishment they
had to bear a red imprint €(Lal)’ on their forehead and were
turned out of the country. Later on those bearers of red mark
on their forehead came to be known as Lalungs.

There is another mythological story behind the origin of
the word Lalung. Once Lord Mahadeo was heavily intoxi-
cated with rice beer and while He was lying unconscious in a
road, a stream of saliva (‘lal’) came out from the mouth of

9



L(_)rd Mahadeo. The Lord created two human beings out
His saliva and they came to be known as Lalungsg e

beings created out of Lord’s Lal’). (human

A similar story with some slj iati i

lent among the Lalungs. Once ngilltl V: “;tl;:’e“ L] . ; R
:11111d His consort Parvati were enjoying the sce:ii: bzlau}tladeo
ar:a Mz;lnassarowar lake. The soothing beauty of the 3; Ef
enchanted the Lord so much that He soon fell as] e
bank of the lake. As He woke up He saw five d b Fhe
at ‘the place where He was resting. The Lord cre t"OPS ki
be{ngs out of the five drops of saliva, As th;i i
beings were created out of the divine saliva, th s
kn.o?vn as Lalungs. These five original La[u’n S elf e
privilege of seeing the creator in the form of l;g i the‘ Gl
therefore the Lalungs call Lord Mahadeo as ‘hlj{l:r?: It\)/‘r3 ull-lg ¥y
5§ Mahadeo’,

Origin of the word ‘Tiwz’ :
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on the plains following the course f
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¢Tibbatia’ might have changed into ‘Tiwa’. It is believed that
in ancient times the three great divisions of the Bodos namely
“Tifra’, Tiwa’, and ‘Dimasa’ lived along the banks of a lake
near Tibbet. In course of time they entered Assam through the
north east passes. The local people could not pronounce
‘Tifra> and thus in their tongue Tifra’ became “Tippera’.
“Tiwas’ introduced themselves as <Tiwa Libing’ or ‘Tiwa,
Libung’. In their case the prefix ‘Tiwa’ was eliminated and
in place of ‘Libing’ or ‘Libung’, ‘Lalung’ came to be used. The
Dimasa got suffix to its original name and it came to be known
as Dimasa Kachari. Traditionally ‘Tipperas’, Lalungs and
Dimasa Kacharis have close affinities. The <Tipperas’ use
“Ti* for water and ‘Fra’ for father. The Lalungs too use ‘Fra’
for father. The Lalungs of Nagaon district address their
lord as ‘Fa Mahadeo’. Again both the Lalungs and the
Kacharis worship Lord Siva as their supreme god. The syno-
nyms for rice and water in their respective languages are ‘Mai’

and ‘Di’ or ‘T1.

The Lalungs belong to the great Bodo race into which
tribes like Boro Kachari, Chutia, Deori, Rabha, Mech, Tippera,
“Tifra’, Garo etc. are included. «The Kacharis are believed to
be very closely allied to the Koches and also so far at least as
language is concerned to the Chutias, Lalungs, Morans of the
Brahmaputra valley and to the Garos and Tipperas of the
southern hills,”. Endle in his ethnography on ‘The Kacharis’
has claimed the following tribes of Assam within the fold of
the great Bodo race. They are Rabha, Mech, Dimal, Koch,
Solanimiyas, Mahaliyas, Phulgurias, Saranias, Dimasas,

Hojais, Lalungs, Garos and Hajongs.

They are medium statured, strong built and generally
white complexioned people which are the characteristic features
of the Mongoloids. They have flat nose, straight hair, wide
faces with scanty beards and moustaches.

8. Bhuyan, S. K.—Kachari Buranji, P XVI, 1951, Gauhati.
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CHAPTER-II

Land And The People

Setting :

Lalung concentrations are main]
I(\){Jt.r‘Nagaon i Central Assam.
ayang, Bhurbandha, Kathiatalj and
}3;:;1? ar;:z;~ ](;EViI\I‘agaon distrif:t and tliaggrtzanze“gllof n:ent
st sy areS;O; of Jaintia district of Me:lhal .
Dhemaji Sub-Divisi oW Falung villages in Dhemaji o ke
Jorhat Sub-DivisioIr(lm OIF La.kh‘mPUT e iy areas o
b S e Sibsagar district, Sonapur g iy
villages of Nagaolr?n ii]ia;:;;up it e e rizjm?g
. \ L ur and Sib istri
‘eéjziz,sf(lsg v:n V:i‘nt; iplaxh;ls firear?', the Lalung viI]S:ggj; :;St;lfts are
areas or in the 1’20thl'll(ll ! H’I'I‘IS) ARG £ thartl%ng
Mukodo, Archon Siia.1 S i eeeas il : hll.ly
Sanisen Khui]tub gurl, Krlomkhunji, I<{huxm-aikhuraElges )
Tharakhuéﬁ oy 4, Palikhunji, Degyi (Rankh, Khrzft..
khare, Khor,k, Mu:;1 5381, B-O rme‘mi, Amnisa, Chamaguri a;/f'(l)rl),
khare, Sopengkhor’lokllllralmsal, Kthkhaplangkhun'i ,C .l o
8 Umlartap, Hada, il;:nb o
) arman,

Khonemkha, Mobaj
» Mobai, Sunkum, Umkasi, Pongrakhunji K
> Kamha-

- y found in the district
1€y are spread ip Kapili

hill Lalungs became distinct from that of the plains Lalungs.
Thus food habits, dress, pattern of houses, agricultural pattern
of the hill Lalungs are different from those of plains Lalungs.

The Lalung villages of Nagaon and other plains districts
are not exclusive areas. They are intersparsed with non-Lalung
villages. These can be approached easily by a well organised
road communication. In Nagaon district most of the Lalung
Villages are connected by P.W.D. roads. Buses ply over these
roads from the District Head quarters of Nagaon and Sub-
Divisional Head quarter of Marigaon. But there are Lalung
villages which are far away from the bus point. The people of
these villages depend upon bicycles and bullock-carts. Bullock-
carts are used not only for carrying cowdungs, seedlings etc. to
the paddy fields, but are used occasionally as means of trans-

port in the rural areas.

Market :

Marketing facilities are available in the local hats. These
hats are connected with the P.W.D. roads and thus traders
from nearby towns visit these hats. Those who grow paddy
and other crops in larger quantities, sell their products to the
non Lalung middlemen inside the village itself, although the
villagers know that the lion’s share of the profits has been taken
by these traders. Small growers carry their produce either on
shoulder loads or on bicycles to the market.

Shops

There are village shops in almost all the Lalung villages.
Articles of day to day use like kerosine oil, salt, match box,

Khianbat, Amboda, R 9 Uthaﬂgkhunjt Sing]
ok » Ronkhoisa, p .. Sihglangkhunjj
khunji, Daborgat and iy Kaoljy,a unbakhunji, Nartalsa Mor;i- soap, bidi, gur, cheaper variety cigarettes, slate pencils, lead
1, i pencils etc. are kept in these shops. Besides, the Gaon Panchayat
1s to be noted that the t Samabai Samities serve the villages with controlled cloths
plains and hills h OPography and idi :
ave influenc ecology of the levy sugar, salt etc. at subsidised rates. Generally these shops

are owned by the local Lalung villagers.

13



Schools :

Almost every Lalune vi
) g village has L.P. Sch !
::;((i)l;mdof ed.ucation is Assamese. Students as;?i?:; wfhere Fhe ?
i Sitj tuc;atxon:t h_ave to go to the nearest H.E. Schg 101' hl'gh ‘
ated within easy reach of the villagers Czﬁ !
s . eges are
nal headquarters and willing

students ha : St
: ve to read in these institutions b AL
or in messes. Y staying in hostels

Health :

Dispensaries or health centres are situ
centres. Sometimes the distance betwee
the. Lalung villages is more than 8§ Kms nBt
§aries (Example, Barapujia State Dis .
in the heart of the Lalung villages 5
doctors is increasing particularly i;l t

ated at the growth “
he dispensarjes and ”

1y) which are situated
Dependence on M.B.B.S
he case of deliverijes. i

Post Office : ‘

There are sub post offices in or

Generally these post offices are locate
near the weekly hat.

educated young men.

ne_ar the Lalung villages
d in the growth centres or

Th
€se are mostly manpeq by the local

Drinking Water :

The Lalungs are not riverine
depend upon cutcha wells for their wate
household possesses g cutcha well o
authorities and the Development Blo k
wells. Tube wells were also sanctio CdS
follow up action, most of the tubene
The hill Lalungs get good water from

people and they haye to
Almost eye

ry
The Gaon Panchayat
bhave dug a few Pucca
]ut due to absence of E
wells were lying useless
the springs, '
Paddy Fields :

Paddy fields are located on the

Sometimes the village is surrounded g ig Village

by paddy fields, There
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are arecanut and coconut trees inside the campus of many
households. Forests worth the name are not seen in many
villages. But most of the households possess bamboos which
are essential items for the construction of their houses.

¢“Thanghar’, Namghar, ‘Barghar’ :

The ‘Thanghar’ is situated on the jungles. But there are
Namghars in most of the villages which are situated in a central
place of the village. Every traditional Lalung village posse-
sses a “Barghar’ which is also constructed near the residential

houses.

Population, Literacy :
As per 1961 census the total Lalung population was
61315. The figure rose to 95609 in 1971 census. Thus the

rowth rate among the Lalungs during 1961-71 is

decennial g
bes growth rate of

369, against the all Assam scheduled tri
40.98%,. The total tribal population of Nagaon district as
per 1961 census was 87538 and out of that Lalungs alone
constituted 63%. Similarly in the census of 1971 out of a total
tribal population of 125115 in the Nagaon district 95609 ie.
76.49/, returned as Lalung. Their percentage to total scheduled
tribes population of Assam is 7.11. Thus it is seen that bulk
of the Lalungs concentrate in the Nagaon district. In 1891,
Dr. Grierson (Linguistic Survey of India) found 40,000 Lalung
Janguage speakers in Assam but the figure came down to 10576
in 1961 census. Again the figure further came down to 9954
as per 1971 census. The All India figure is 10,650.

The reason for this variation in the decades is probably
conversion of Lalungs into Koch. Further the assimilative
process accelerated the acceptance of Assamese Language
by the women folk. It may be mentioned here that while
maintaining their distinctive tribal culture the Lalungs are trying
to assimilate with the Assamese language and culture.
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The percentage of literacy among the tribals of Assam as
per 1971 census is 26.03 (male 34.629 and ffemale 17.16%,)
against the all India figure of 17.639 for mal.e tribal and 4.850;
for female tribals. The percentage of literacy among the

Lalungs as per 1971 census is 21.5 (male 31.5%

& female
11.26%.)

Daily Life :

The Lalungs have got an action packed, routine of work.
During the agricultural season none, wifh jthe e.xc
old persons, invalids and children remain idle in
All men leave bed before sunrise and start for th
finishing the morning work. Ploughing the field
(around 10 or 11 a.m.) they release the bulloc
home. After taking bath they take meals ang
of the day they engage themselves in othe
agriculture. Very few persons 20 to the field

eption of very
their houses,
e fields after
s till midday
ks and return
réemaining part

r jobs related to
S.

The women also leave their beds before sunrise.
clean their face and serve the members of t
tea or ricebeer (Now a days ricebeer is ra
titute of tea). The cooking of meals i
noon. Children and School going boys
shares earlier and the women wait for t
from the fields. In the nieantime they do other household

activities. Sometimes, particularly during Ssummer
they take their bath early in the morning
do it after finishing their daily morning d
take meals only after serving the men
they clean the utensils and brip

They
he household with
rely taken as subs-
S completed before
and girls take their
heir men to return

season,

but generally they
uties. The womep
folk. After taking meals,

from the forest,

he weekly market
like gur, kerosine oil,
materials etc,

¥s the menfo]k 20 to t
for purchasing the weekly Tequirements

salt, yarn, cheaper varieties of dress Some
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Tiwa girl in her traditional dress.
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The “Sam_ g0 (

4 youth cinrmitory).

A few items of hous

chold articles,

people carry the local products such as bananas, pumpkin,
arecanut, coconut, fowls and pigeons to the market. Very
few women visit the weekly hats. ;

In the evening the women members of each family prepare
the evening meals and serve the same to the members.
Previously they cooked meals in the afternoon and the
members of a family took their night meals before dusk. This
was done in order to save kerosine oil. But today except the
very poor ones, majority of the Lalungs take evening meals
after sunset. Sometimes finishing their supper some elderly
neighbours gather in an old man’s house for some discussions.
Such discussions often continue till the depth of the night.
The discussions are generally held in the winter season when
the people have no work in the fields and when they can spare
much time at night.

During the harvesting season both men and women go to
the fields after finishing their morning meals. The women
start earlier than the men. The little children are kept in the
house under the supervision of the old men and women.
Reaping is done by the women folk and males carry the bundles
of paddy to their houses. Threshing is done by the males.

After the completion of the harvesting operation and
allied activities like threshing and storing, the people feel
great relief. Now they have enough leisure at their disposal.
It is the time for holding most of their socio-religious
ceremonies. Some people pay visit to their distant relatives
while others remain busy in repairing their houses or c‘arrying
cowdung to the fields. Marriages are contracted and solem-
nised during this off season period.

The children below the age of 5 stay with their grand
father or grandmother while their parents go to the fields.
Children above the age of 5 upto 10 years look after their
younger brothers and sisters till the time of their geing to
school. On sundays and holidays they play with their younger
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brothers and sisters.

morning and thep
il .

Sometj
; metimes  they reaq their lessons in the
grand parents Jook after the smajj

: unch take rest till after-
their neighbour’s house and
he old women do not. go to
I taking light tiffin the; do
€N garden. Sometimes they
S 80 1o the forests to collect
l){ they stay at home for the
Plr!g their daughter-in-law in
aking Necessary arrangement

forning afe

firewood

» CIeepers et
N I - Gener;
thmau:ung Period of the 4 1:11
: © Preparatiop of meals A
or the €vening mea]s i

Specific routine s
°18.  Their dail
villagers.

th_l'['ES for the religious
¥ routine does not vary from

Greetings !

No greeting is extended when a villager meets a co-villager.
Old men and men of status are generally respected and
whenever they pay visit to a co-villager’s house, the host shows
respect by standing from his seat. The traditional king (Raja)
gets no special honour in the daily walk of life. He cannot
be distinguished from any other villager. But in occasions
like <Jon Bili Mela’ the ‘Raja’ gets due honour. Only in
such occasions the ‘Raja’ wears his traditional ‘King’s dress
and ornaments.

The Lalungs are very polite to their own people as well
as to the strangers. Whoever visitsa Lalung village he is
received with all humility. They are never curt and the
inquiries of all are attended with interest. The people possess
high sense of decorum and decency. The womenfolk do not
wear or discard off clothes in the presence of male persons.
The elderly women keep the portion between the neck and
breast bare while at house but when any stanger appears they
cover the portion cither with a ‘Gamosha’ (Assamese towel)

or a chadar.

In the socio-religious ceremonies a high standard of
decency is maintained, in the sense that there is no noise and
haphazard arrangements. Rice beer is consumed in ‘such
occasions, yet outsiders will be impressed at their behaviour.
They maintain the serene atmosphere befitting a religious

function.
The Lalungs have a good sense of etiquette. If any guest
t mealtime he is requested to share the hospitality by

comes a
The non Lalung guests are also offered food.

accepting food.
There is no separate house for the guest.

Training of Children :
There is no institutional training of the children regarding

their social behaviour. In fact segregation of the sexes affects
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the early training of children.  Girls follow their mothers,
sisters and other female relatives and boys their fathers
brothers and  other male relatives.
natural arrangement of training,
is made between the Sexes.
women and children of al]
religious and other ceremonial
feeling between the sexes.

Generally the children receive necessary guidance from
their parents in respect of food and bodily habits, The children
are taught about do’s and don’ts. When the children grow
up they are given the training in the
of the society. [t may be noted th

But inspite of this
N0 water tight compartment
Both boys ang girls, men ang
ages participate jn €conomic,
activities without any separatist

their parents, Now-a-days
ished in almost all the
1S imparted to the

Ve much of formag
achelors’ dormitory)
Today, however,

but no stress on

education. In those days the ‘Samadis’ (b
played the role of training institutions.

there are ‘Samjdis’ in a few Lalung villages
training of the youths is given,
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CHAPTER III

Material Culture

«Culture stands for a total way of life which sccur«:is flor
dedor g : : k
an individual the satisfaction of his bio-psychic drivels atll tlts
i imately inves
ts and cravings and ultima :
fulfilment of other wan it Bafarest
i # holars use ‘Kristi’ or
im with freedom. Some sc : .
h;.n; nonym of c;iture. But this is a partial approach to tl;e
a - -
stud);( of culture of a particular community what is cozm:e{
known as culture trait or pattern study. Becguse when :
we use the term culture in the context of a certain con;ljll{umt li(é
we generally forget about the totality. .lelere‘fore fl elture
functionalists we are inclined to take a hol{stlc view fs C:»lenta_i
i f life and the instrumen
“Culture is a total way o ' ' ! STy
cial and material of which this way is constituted., :
SO . - - 3 e ore’
society’s culture may be studied in its entirety. Tyior ;}:e;or 2
i itage. “Culture stan t
culture as a social heri ‘
;lef}ﬂ;; ideas, customs, laws, morals, arts and other capabilities
X ¢ ’ ; - ”
ec; skills acquired by man as a member of society. (P4
e as foun
i ial culture of the Lalungs
his chapter material ct : : )
I.n (t:lescribed While dealing with their mater;all culiture
. i re,
tOdaslttlsntion is concentrated on their food and agricultu
atte : _ i
:‘Yuse dress and ornaments, industry, art and skill etc
Ouse,

ienti Iture, Uni-
i i Scientific Theory of Cu !
linowski, B.—A s
v ity of North Carolina Press, 1944, Chapter—IV. 3
e yder D. N. & Madan, T. N.—An Introduction
mder, D. N. A
2 gf)?il:t] Anthropology, Lucknow University, 1956,

ter—II.
11 "(fjhlzls E.B.—Primitive Culture, London, Vol.—II, 1913.
: ylor, L.be
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Food :

Rice is the staple food of the Lalungs. Their two major
fneals consist of rice and vegetables. Meat, fish and eggs are
included in their menu. Dal s rarely taken. Fowl ang ork
are their delicacies. Guests are entertained with chickeﬁ o}
duck’s flesh. As pork and chicken are essential items in the'r
socio religious ceremonies, pigs and fowls are reared by alm i
all the Lalungs. Milk is not considered as ap item ):)f f o
This is because milk and rice beer (‘Zw) Sy
The Lalungs take locally brewed recebeer i
life. But of late rice beer habit is fast
the plains Lalungs mainly due to economic reason
beer is an essential item in certain religio :
educated section of the Lalungs discourage
sumption and they take tea as beverage.
are not entertained with ‘Zu’ rather betel Ie
a cuP of tea are the first items of reception of casual pyest
Previously, at least till the fifties of this century, a visito &
Lalung village had to taste Zu’ (rice beer) as th’e refusal } f t‘o %
was considered as disrespect to the host and the commun?ty &

do not go together.

But rice
Us ceremonijes. The
the rice beer con-
Now a days guests
aves and nuts apg

Along with rice, boiled vegetables are taken, But Lalunps
are not very keen to produce vegetables of various kinds ;

. for preparation, consumption
g earthen pots are used for carrying
Earthen pots are also used for the
Bell-metal utensils are used for taking

and storing of water.
preparation of <Zy’,
meals and ‘Zy’.

The food habit of the converteq Lalungs
the sense that they donot take ‘Zu’ and ‘pork’

The hill Lalungs have the;
; their own Tan . {3l
(a mlxture'prc?pared out of bambog gp OOts)dzgzaczies_. Kharisa’
the favourite items of food. They use Kharisg: El:d ﬁshkare
any kind

of preparation. <Zy’ js freel
y taken by them
- The older

is different in
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generation cooked food in bamboo pipes and they relished such
food most.

Agriculture :

Many scholars opine that the ancestors of the Austric.
people introduced paddy cultivation in Assam. The Kirata
influence is noticed in the entire agricultural operations of the
plains including the methods of agriculture. It is well known
that the tribals on the north eastern region particularly those
living in the hills practised ‘Jhum’ system of cultivation. Even
today <Jhum’ cultivation is practised by the tribals living in the
hilly areas. As mentioned earlier the Lalungs were living in
the Jayantia kingdom for a considerable period of time and they
adopted the “Jhum’ system while staying in the hills. But coming
down to the plains they practised the <Sali’ paddy cultivation,
‘Ha’ in Bodo and Tiwa means land and ‘Li’ means wide. Thus,
paddy grown in wide land is known as ‘Hali’. Thus ‘Hali’
became Sali’ in due course of time and today Sali paddy is the
major crop among the plains Lalungs which they cultivate with
all earnestness. The method adopted is settled plough culti-
vation. ‘Ahu’ and ‘Bao’ paddies are also grown in a limited
scale. Along with ‘Sali’, ‘Ahu’ and ‘Bao’ paddy the Lalungs
grow some quantities of sesame, matikalai, mustard, arum,
turmeric, ginger, bringel and chillies etc.

There are certain beliefs in respect of paddy cultivation.
The spreading of seeds should start on Monday and harvesting
on Wednesday. A ceremony is observed in connection with the
starting operation of Ahu paddy cultivation. On the stipulated
date the head of the family invites the neighbours with their
ploughs. Thus with the assistance of the neighbourers,
spreading operation is completed on the auspicious date. That
day the family must take special curries prepared out of gourd,
plum, chicken and banana shoots (Pachala). ‘Zu’ forms an
essential item on this occasion.
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‘Dhapar Muthi Lowa’ :

The families among whom the ‘Barghar’ of the ‘Bangsha’
is established, have to observe certain customary rules regarding
sowing and harvesting operation. They observe one festival at
the time of sowing what is known as ‘Dhanar Muthi Lowa’.
The ‘Gharbura’ and the ‘Hari Kunwari’ cleans the house early
in the morning. Some rice powder and leaves of ‘Banmali’
tree are soaked in a bowl near the ‘Thuni Khuta’ of the
‘Barghar’. Then the ‘Gharbura’ takes a small chicken and prays
to Lord. The bird is sacrificed over the mixture of rice powder,
‘Banmala’ and water. The blood is smeared in the ‘Thuni
Khuta.’ The ‘Gharbura’ takes the seeds kept near the ‘Thuni
Khuta’ and proceeds to the field where he spreads those in the
field at first with left hand and then with right hand. The other
villagers are also invited to the field who plough the fields.

It may be mentioned that this ceremony is used to desig-
nate one as ‘Borzela’. A few elderly persons wrap some balls
of earth in a cloth and hang it on the shoulders of the prospec-
tive ‘Bor Zela’. His hands are tied on the back and he is
required to proceed to the house that has arranged the
ceremony. He comes to the ‘Barghar’ and sits on the eaves
till the members of the family receive him with due honour.
He is honoured with a chicken and a pot of ‘Zu’. At noon a
feast is arranged. At the time of eating mixture of ‘Banmala’
leaves, water and rice powder is sprinkled over the persons.

It is believed that the mixture is the boon given by Goddess
‘Lakshmi’.

‘Nara Siga Khowa’ :
On the last day of harvesting the relatives
bours also assist the individual households.
or after one month (according to the conve
arranged where the villagers, who took part
are invited. ‘Zu’ is also arranged. This is
Khowa’. People possessing more than 15 big

and neigh-
On the very day
nience) a feast is
in the harvesting,
called ‘Nara Siga
has of agricultural
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land seek the assistance of ‘Hauri’ (a traditional cooperative
organisation).

The Lalungs begin their agricultural operation in the
month of April when the preliminary ploughing is done.
Before that they apply manure in the fields in the months of
February and March. It may be noted that majority of the
Lalungs depend upon local cowdung manure and there are
very few persons who apply chemical fertilisers and pesticides.
Thus the Lalungs have their own indigenous method of
manuring their land. This manure is composed of cowdung
stored in a pit near the cowshed which is carried to the fields
in bullock carts or in shoulder load baskets. In the field the
manure is kept in small heaps. The early monsoon in April/May
distributes this manure throughout the field.

The first ploughing makes the furrows in the fields. This
is essential because unless the earth is furrowed and the roots
of the last year’s harvested paddy are turned up before the
onset of summer, the carth becomes very hard for subsequent
ploughing. The second ploughing is done in the later part of
the month of May. In the meantime a site is selected for the
seedbed. By that time rainy season has already started. Side
by side with the second ploughing of the fields the seedbed is
made ready for sowing. Generally sowing is done in the
month of June. For sowing, an auspicious date is selected in
consultation with astrological book. Before that date the seeds
are taken out from the store house and processed in water.
The seeds are carried to the seedbed on the auspicious date by
the head man of the family and are distributed. A scarecrow is
fixed in the centre of the seedbed in order to scare away
the birds.

Ploughing of the plots are continued for -the months
of June and July. Thus regular plots are ploughed thrice with
interval of 10/20 days between each ploughing. The plots are
ready to receive the seedlings and transplanting starts in the
later part of July and continues till September.
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The crops begin to ripe between the months of November
and December and the villagers are busy in harvesting the
paddy during these months. Harvesting is done by both the
sexes. The operation is started on an auspicious date and the
first bundle is carried home on the same day. The first crop
i.e. ‘Lakhimi’ is welcome in the home with a song called ‘Ahoi
Lawa’. -The paddy stalks are cut with sickles and bunches are
made which are left in the fields for several days to dry in the
sun. A few days later the menfolk make big bundles out of
these bundles and carry those to their granaries on shoulders
or on bullock carts.

‘Hauri’, ‘Mai Rawa’, Mai Misawa’

By the middle of December the harvested paddy is
collected. Those families which possess more than 20 bighas
(about 7 acres) of agricultural land seek the help of the
entire village community, a system known as ‘Hauri’. The
villagers cut the stalks of paddy along with the rhythmical
songs. This is called ‘Mai Rawa’. The community harvesting
i3 always associated with dance and merriment. The young
people carry the paddy bundles by singing ‘Mai Misawa’
songs.

Separation of the grains from the stalks js performed
by two methods. The one and the most popular method is
with the help of bullocks. Some big bundles of paddies
are spread in the courtyard and two or four bullocks are
allowed to make rounds over it. When the bullocks make
hundreds of rounds extending over two or three hours, the
grains are separated from the stalks. The menfolk remove

the st_alks and gather the grains, while the womenfolk remove
the chaff with the help of winnowing fan.

‘Mai Pathala’

The second method is easier which is generally performed
he young people. A group of young men dance over
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the paddies spread in the courtyard with the rhythmical tunes
of ‘Khram’ and songs. This is called ‘Mai Pathal3z’. The
storing operation continues till February.

Agricultural Implements :

The plough (‘Nangal’) is the most widely used agricul-
tural implement of the Lalungs. It consists of a beam, a
yoke and the body. The Yoke rests on the necks of the
two bullocks. The outerend of the beam js fixed into the
middle portion of the body. It is fixed there with the help
of small pieces of wood. An iron share is fixed in the
anterior end of the body.

They use a harrow (<J uwali’) in their fields which looks
like a ladder. The length of the ‘Juwali’ is about 1.5 metre
and the breadth is about 30 centimeters. A beam is tied
to its centre and the other end of the beam is tied to the
centre of the yoke. The man behind the plough stands on
the ladder which is pulled by the bullocks.

Other agricultural implements are spade (‘kor’), <Fal’,
‘Moi’, ‘Jot Jari’, <Salmari’ ‘Dilabari’, <Jabaka’, ‘Dalimari’,
‘Kanchi’, ‘Biriya (Banka) etc.

For dehusking paddy they use the ‘Dheki’ which is
commonly used by all the rural Assamese people.

Hunting and Fishiog :

Among the Lalungs the community-hunting is fast
disappearing. It was reported that sometimes certain individuals
indulge in secret hunting. Bow and arrow, dao and fire-
arms are used for individual hunting.

Fish catching is much more popular and very frequently
expedited in the winter season. The people go out for fishing
individually or in groups. In group fishing the Lalungs adopt
the following methods :
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Bare hand method :

The villagers adopt bare hand method conveniently in
the winter season when the water level of beels and drains
recedes. In small pools of water they effectively apply the

free hand method and grasp the fish in water blind folded.
This method requires alertness and practice.

By Fishing Implements :

In winter season the beels and streams have scanty
water. Groups of people go to a beel or stream and construct
artificial barrier with mud. After that the entire group of people
suddenly jump over the barricated water and catch the

fish with the help of fishing implements like <Pala’, and
Juluki’, ’

During Summer season fishing nets are used for indivi-
dual fish catching in the rivers. Bamboo traps are also used
in the paddy fields to catch the stray fishes that emerge just
after the first heavy showers, During flood season the darin
Lalung youths cut fish with dag at night when the ﬁsheﬁ
are stupified with flames of torches.  Fishing traps like
‘chepa’, ‘Dingora’, ‘cek’, ‘Dalanga’, <Pachy’ are used,

Smoking :

i Sn;gqug habit among the Lalungs, particularly among
- Youlns is gradually disappearing, Tpe villagers k
bidis and low priced cigarettes. Now a days = e le
are not seen smoking before the elders. It js lyoung e
!nl[ Lalungs were addicted to opium eatip bearnt fhat th.e
Is no longer followed with traditional seriolffsne:;t [l‘l‘ﬁ Rl
fmmber of them are opjum caters and the ind'; ks
1d1enf:ss caused by that drug combined * with g hl s anfl
ture incurred on its purchase, teng to keep the e
of Phulaguri riot, when cultivation of OpiunT i‘;(;r-pTh;;t.?r()ir

rohibite
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in 1861, is very famous’’, ,. That the Lalungs were addicted to
opium was testified in the report of the Census of India, 1961.
“The great vice of the Lalungs js opium eating in which
they are addicted more than any tribe in the province except
perhaps the Mikirs. It was this tribe that rioted at Phulaguri
in Nowgong less than thirty years ago when the home
cultivation of opium was put a stop to and killed the Assistant
Commissioner Lieutenant Singer who had been sent out to
disperse them”,. 5

House :

The pattern of house of the Lalungs is almost similar
to that of the Boro Kacharis. They construct their houses
on plinths. Thatch is used for roofing. Walls are made of
reeds and bamboos. Generally bamboo posts are used in
their houses but the well-to-do sections use wooden posts.
The plinth of the cooking house (‘Barghar’) is raised about
two feet above the ground in order to distinguish it from
other apartments or cottages. ‘Choraghar’, an outhouse is
constructed a few yards away from the main house where the
guests are entertained and the unmarried young boys sleep at
night. Now-a-days in most of the Lalung villages the ‘chora-
ghar’ is replaced by a portico or an additional house near the
main house, In between ‘Choraghar’ and ‘Barghar’ there is
a ‘Majghar’ which is used for sleeping purposes. The <Majghar’
has two or three rooms. The ‘Barghar’ also has two rooms,
—one meant for the household deity and the other for cooking
purposes. Generally the room towards west is used for the
household deity. It may be mentioned that the main post of
the ‘Barghar’ (‘Thunikhuta’) is planted after completion of the
construction of the house. This post does not touch the beam.

12. Sinha, A.P.—The Lalung, Banyajati, Reprint, Vol.-VII,
1959.

13. Census of India, 1961, Vol.—III, Assam, Part VA,

P.—61-62.
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Except ‘Gamari’ wood no other variety can be used for
‘Thunakhuta’. If such wood is not available, bamboo may be
used. Except ‘Gharburi’ ‘Zela’ and ‘Hari ‘Kunwari’ no body
should go near the ‘Thunikhuts’. People belonging to Mikir
(Karbi), Kachari and Koch only are allowed to enter the
‘Barghar’.

The granary is constructed towards east. Those who do
Ot possess granaries, a corner of the living room or ‘Choraghar’
is used for this purpose. There may be a cowshed near the
granary. The hill Lalungs prefer to store their paddies in
‘Kerehi’ (a big container made of barks of trees). Certain taboos
are observed in connection with the granary. One must not
enter the granary in the month of ‘Magh’ (January/February)

There is a courtyard in front of a Lalung house. It is
encircled by houses with a passage on the eastern or southern
direction. In smal] families the courtyard is in front of the

house. It is used for drying paddies, threshing and such other
activities,

There is no provision for windows in a traditional Lalung
house. There are wooden or b

A verandah is constructed att
‘Majghar’ which is used for sitt

amboo doors in each apartment.
ached to the ‘Choraghar’ or
ing purposes. The hearth inside

ed and entrance to this place is
restricted—

Houses are constructed fac
persons fence their com

that whether it js construction of a
house or harvesting the paddies, the Lalungs co-operate with

one anotf{er.‘ Thus if 3 villager wants to construct a house, he
formally invites the youths of ‘Samadj’ ¢, construct the house.

The youths of ‘Samzdy’ complete the construction in a day or

two. In lieu of their service the owner of the house has to
entertain the youths with <7y or other tiffip
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Every clan has its ‘Barghar’ (place of community worship)
for the clan or ‘Bangsha’ members. It is a hall constructed in
the campus of a respectable clan member. The ru'Ies and
procedure of the clan ‘Barghar’ is same as those prescribed for
family ‘Barghars’. In the ‘Barghar’ there is no room for the
altar. Besides the ‘Barghar’, there is the ‘Than’ which, however,
is not a family or ‘Bangsha’ affair. The ‘Than’ is co.nstll'ucted
in an out of the way place, and there is no daily worshlp' in all
the ‘Thans’. A ‘Than’ may be for the entire community e.g.
Mahadeosal or Deosal. Generally C.I. sheets and wooden
posts are used in the ‘Thans’,

Of late ‘Namghar’ (public congregational hall) becomes
popular among the Lalungs particularly among the converted
Lalungs. There may be a ‘Namghar® for a clan or for two or
more clans.

Dress :

The plains Lalung women wear dresses similar to those
worn by other rural Assamese women. The typical dress
constitutes one ‘Mekhela’, one ‘chadar’ and one ‘Riha’. In
various festive occasions they wear ‘Singkhap Mekhela’, ‘Riha’,
‘Sondia Kapor’, ‘Thenus’ (Chadar), ‘Seleng’, ‘Sakathiz’ and
‘Farke’ (blouse). It may be noted that Lalung women are
expert weavers and they weave all the clothes for both male
and female. They also weave ‘Mankapor’ and ‘Borkapor’
for special occasions. In festive occasions the ladies wear
‘Thongali’ (a waist band) while doing their day to day
activities. The Lalung women do not wear the ‘Mekhels’ on
the waist, rather the same is worn at the breast extending a
few inches below the knees. It serves two purposes. There is
no need of wearing a blouse to cover the breasts and at the
same time the body is also covered, The school going girls and
young women, however, wear blouses. The elderly women
wear blouses when they visit distant places. The ‘Riha’ is not
regularly used while the ‘chadar’ is used by grown up girls and
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young women. The educated womenfolk of today like to
wear modern dress items like petticoat, brassiers etc. Bazar
made frocks, ribbons, hair clips and cosmetics are also used by
the young girls.

There are two sets of dresses namely general dress for
everyday use and special dress for particular occasions.

The dresses of the menfolk are similar to those of other
rural Assamese menfolk. In the past dhoties woven by the
womenfolk were the major items of dresses. Now-a-days only
the elderly men wear dhoties. ‘Nimai Sola’ and ‘Thagla’ were
the shirts for the menfolk but today these are not invogue
among the plains Lalungs. The young men and boys wear
trousers, bush shirts, ganjies etc.

The dresses of the hill Lalungs, however, are different
from those of their plains counterpart. A hill Lalung puts on a
narrow strip of cloth called ‘Lengti’ about a half a cubit in bre-
adth and six or seven feet in length. Some embroidery works are
done with red threads about three inches in breadth, on both
ends of the ‘Tangali’. The men of status keep both ends of
the “Tangali’ longer. Tangalis® are woven by their womenfolk
in their looms. It may be noted that wearing of ‘Lengti’ does
not indicate the economic status of the wearer. ‘Lengti’ is
worn as a piece of traditional dress. The male TLalungs wear
a shirt prepared locally.  In the lower end of the shirt there
are specially designed threads called ‘Dahi’. The elderly
Lalungs wear turbans. Their womenfolk use a ‘Mekhels’ over
the breasts which extends a few inches below the knees. A
‘chadar’ is also used over the body.

For their warm clothes the people depend upon the

market products like coat, sweater, scarf, shawl etc.. Formerly

‘Khania kapor' ‘Bor Kapor’ were used in lieu of warm clothes, .

but now a days use of such clothes is very rare,

In their daily walk of life the office bearers do not wear
any special dress. The ‘Rajas’ have their traditional dresses
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which they wear on specific occasions. The dress of the ‘Raja’
constitutes a ‘Mugadhoti’, a ‘Muga Sola’ (shirt), one ‘Muga
Phaguri' (turban), one cotton ‘chadar’, one silver necklace, two
‘Gamkharu’ (bracelets) and two ear rings (‘siha’). Besides these
the “Raja’s’ dress during festivals includes two ‘Langkor’
(sword), one Aaron, one ‘Bisani’, one ‘Rupar Patra’, one
“Thona’ and one ‘Nisan’. It was reported that in the past the
headman, officers of the ‘Raja’ and the ‘Raja’ himself used to
wear gold car-rings. Turban was a part of dress for the ‘Raja’
and the officers. On special occasions like annual festivale,
they wore silk and muga dresses.

Ornaments :

Scanty ornaments are used by the Lilung women more
as a sign of femininity than for enhancing the effectiveness
of the personal appearance of the
women wear silver,

wearer. Some elderly
bead or stone necklaces and ear-rings.
Formerly the womenfolk wore ‘Gamkharu’ (silver/gold bracelet)
‘Sipatmani’ (necklace), ‘Gotakharu’ (bracelet) ‘Senpatia Angathi’
(a specially designed ring), but today these are not used
by the womenfolk. The menfolk used to wear ‘siha’ (ear-
ring) made of gold and silver. The school going girls wear
factory made ear-rings and bracelets which are cheap.
Decoration which signifies tatooing and marks on the body,
is however, conspicuous by its absence among the Lalungs.

The Ialung women wear their hair long and men crop
their hair short. Married women must not keep their hair
in a disorderly fashion.

Weaving :

The womenfolk are experts in weaving and almost
every houschold possesses one loom. Knowledge of weaving
is considered as a qualification for the bride and the women
feel ashamed of if they donot know the art of weaving.

They also know the methods and ingredients of indigenous
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dyeing. ‘Dhotis,” ‘phale’ (towel used as head dress), <Pani
Gamosha’ (ordinary towel for day to day wuse), ‘Rihas’,
‘Mekhelas’, <Chadars’ etc. are woven by the ladies in their
looms, In order to get superfine threads the ladies use the
tooth of ‘Barali’ fish in the wheel (‘Jatar’),

Arts and Crafts :

The Lalungs can express their artistic tendencies in
their textile designs, which the womenfolk themselves weave,
Both floral and geometrical designs are popular among them,
They are also experts in bamboo and cane works.  Cane
baskets of various designs are widely used by the womenfolk.
Therefore while making baskets and such other items, emp-
hasis is laid more on durability than on delicacy and art.
Bamboo and cane products Jike ‘Japa’ (a suitcase), ‘Perz’
(a big suitcase), ‘Petari’ (a small suitcase), ‘Sarai’, <bata’
(wooden plates with stand) are the specialities of the
menfolk. They also make canoes, spinning wheel out of
wood pieces. In “Barat’ and ‘Sagra Misawa’ festivals the
people use varieties of masks made of bamboo slices and
cloths. Carvings of animals and birds are seen in the
entrance beam of the ‘Samidi’. Besides they carve beautiful
elephant designs in combs which are used in ‘Sagra Misawa’
festival. ‘Kikoi phani’ (a comb) is carved out of wood or
bamboo pieces.

Wood carving is not done as a profession nor there
is a set of people called wood caryers,

Weapons :

In the olden days the Lalungs might have excelled in
blacksmithy. There are enough traces of Lalung blacksmithy
in Kamarkuchi, a village near Jagiroad. Cannons and swords
were made in this village for the ‘Rgjis’. While collecting
museum specimen for the Assam Triba} Research Institute,
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museum, I myself had seen several cannons in the Namghar
of Gobha ‘Raja’. The Raija showed me traditional pieces
of guns and swords which are worshipped regularly. Shri
Sarbananda Rajkumar informs that there are three cannons,
four guns and two swords in the custody of the princess
of Kamarkuchi.

Stone and Metal works :

The Lalung specimens of stone and metal works which
are displayed in various places inside the Lalung villages
reveal their past glorious skill. Sonaikuchi, as the name
indicates is the village where gold ornaments were made.
The stone ladder and <Sita’s loom at Sita Jakhala about
2 kms. north of Gobha, the Silpukhuri (Stone tank), lying
at one mile west of Sita Jakhala, stone idols of gods and
goddesses at Gobha ‘Raja’s’ residence, the stone idol of
‘Biola Konwar’ at Amsoi provide ample proof of Lalung’s
proud heritage.

Musical Instruments :

The Lalungs are lovers of music and dance. They
observe innumerable religious ceremonies throughout the year
and musical instruments are essential in these ceremonies.
Musical instruments which are used for religious occasions
are kept in the ‘Samadi’. There are three varieties of ‘Khrams’
(drum) viz,. ‘Khrimbar, (big drum), ‘Pisukhrim’ (small drum)
and ‘Khram’ of general size. Flutes made of bamboos are
used along with drums which are also kept at the ‘Samadi’.
‘Kali® (pipe) ‘Tandrang’ (violin) ‘Thogari’ (string instrument)
are other musical instruments.

14. Rajkumar, Sarbananda—Lalung—Ringchang, Vol-I, 1972,

35



CHAPTER-1V

Individual Life Cycle

The chapter deals with the major events of the Jife of
a Lalung. Beginning from birth till death a person hasg to
cross - through multifarious socio-religious
have far reaching implications in hijs total ‘way of life. The
chapter begins with birth ang the name giving  ceremony.
Under the sub head marriage, details have been incorporated
in' respect of formal and informal marriage and the chanee
over from matrilocal to patrilocal system. Widow ;
and bride price have also been dealt with. The last parl
of the chapter deals with the causes of death and disposal
of the dead bodies and the purification ceremonies.,

occasions  which

remarriapee

Birth :

When the expectant mother €Xpresses her labour pain,
the husband of the woman invites two or three female hel-
pers from the village. In the plains areas the expert mid-
wife is called as ‘Ojini’ while in the hills she
‘Giyati.  After the birth the ‘Ojani’ or
umblical cord with a very thin  bamboo
such bamboo slice is taken from the bamp
the mother of the new born baby takes re
there is no bamboo post the slice may be takep from any
bamboo. But iron blades or knives are neyer used for ;}"‘i
purpose. After the birth the mother takes rest in ga b.cci
made of dry paddy stalks known 48 *Suti’. There are (;crtain

is called
‘Giyati’ cuts  (he
slice. Generally
00 post in which
fuge. If, however,
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taboos which the mother of the new born baby must
adhere to. For example if she rises placing her weight on
hand over the earth she is supposed to suffer from abdominal
disorder which the plains Lalungs call ‘Adali’ Kamorg’.
If the mother falls on the carth while delivering the baby,
she may suffer  from diseases known as ‘Prosuti Rog’
(women’s disease). If the baby is senseless then in order
to regain senses, bellmetal plate or bowl is beaten. The
new born baby is laid in a banana leaf and mother washes
him or her with tepid water.

The umblical cord is placed in a deep pit dug at a
considerable distance from the house where the delivery
took place. It is believed that if the umblical cord is placed
at a considerable distance, then the mother’s child bearing
capacity increases.

If the mother suffers from any  serious  post ‘natai
problems, the husband or any close relative may enter the
room where the delivery takes place. Except these specilied
persons, others should not enter this room. The attending
midwives (‘Ojani’/Giyati’) donot come out unless a ceremony
at the threshold is performed. The ¢Zela’ takes Tulsi
Leaves, ‘Dubari’ and rice in a pair of banana leaves and
offers prayers to God and sacrifices a chicken or an egg.
Only after this small ceremony the midwives come out from
the room. Now-a-days this ceremony is not performed in
many Lalung villages.

In order to enable the mother to recoup quickly a
special curry made of chicken and arum leaves (black variety)
mixed with spices is given to the ‘mother just after the
childbirth. A drop of this mixture is also placed in the
mouth of the baby.

There are some taboos in respect of childbirth., Till
the falling of the naval cord the mother must not sleep putting
her back to the child. The <Ojani’ or ‘Giyati’ can forecast

37



the future health of the child by looking to the cord
of the child. In order to expedite the fall of the cord the
mother of the child gives the water oozing out of her hair
after the bath, It is believed that mixture of earth taken from
‘Udhan’ (earthen conical tripod used for cooking meals) and
juice of Tulsi plant expedites the fall of naval cord. If
the cut mark is not dried easily then a mixture of powder
taken out of the bamboo slice of a post and thatch of
the roof is poured on the cut mark. The cord is preserved
till the child is three or four years old. If the child suffers
from stomach pain, the cord of the child is kept in some
water which is given to the child. In order to avert the
danger of evil spirits, a magical herb is inserted in the
shell of an Endi cocoon which is placed around the neck
of the child with the help of red and white threads.

‘Aus Gara’ or Manshwa :

The name giving ceremony is generally observed on
the following day just after the fall of the naval cord of
the child. Another allied ceremony is also observed within
a year along with the ‘Nabanna’ (offering of first boiled
rice) festival.

When it is known that the naval cord the
child fell, then the ‘Hari Kunwari’ (please see chapter on
Religion) places an altar near the threshold of the room
where the mother and child take shelter, The
refer to chapter on Religion) worships the de
rifices a cock. Among the hill Lalungs
birds sacrificed on this occasion varies.
hair of the child is shaved. Generally this is done by the
father of the child. In his absence a close relative may
perform the job. In the meantime the ‘Hari Kunwarj’
places on altar in the courtyard where the ‘Zela’® offers
another prayer. The mother takes seven arrows and a bow
in her hand and shoots six arrows towards six directions.

“Zela’ (please
ity and sac-

the number of
After the Puja the
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The seventh arrow is fixed in the bow and after making
some fake attempts the bow is placed in the hand of the
child. If the child is female, then cotton, cotton processing
device known as ‘Dhuna— and a sickle are placed in her
hand. Bow and arrow symbolises heroism while cotton and
sickle signify efficiency in weaving and agricultural activitjes.

The ‘Hari Kunwari’ digs out earth about four inches
deep from the place where the altar is made. Near the altar
she places a fold of banana leaves and draws seven vertical
lines on the earth. With her middle finger she takes some
earth from the middle line and with that gives “Tilak® in
the forehead, chest, both the ears, rightand left shoulders of
the child. This is called ‘Mitika Mati Diya’. The ‘Gharbura’
then utters the following prayer :

‘Aa Ram Iswar Prabhu, Kik Tuti Karo, Ghar IJyoti,
Ghar Gosani, Aaponar Asirbadat, Sua sidra Gusio Buli Esha
Purusartha  Karilo, Sanaisware Sanigram, Manehaman,
Madiman, Uttaralime Dakhina lime, Hatidangalime Ghora-
dangalime, Mane Kolajurai Fine Kolajurai, Hate Aboran
Kari Rakhiba Lage, Kon Rakhise Baghraja Rakhise Buli
Nam Roba Jashroba,’

The impurity arising out of birth is known as
‘Kecha Sua’. The period extends from the date of birth till
the date of ‘Aaus Gara’ ceremony. During this period the
clan members observe certain taboos. They donot take out
paddies from the granary. No ceremony can be observed
during this period nor any member of the clan can enter the
‘Barghar’ of another clan.

Among the Hill Lalungs the name giving ceremony
must be performed in the presence of the ‘Zelgs® of different
clans. The ‘Zela’ of the ‘Barghar’ sacrifices twelye pairs of
cock in the case of a male child and six pairs of cock in
the case of a female child, in the altar of the courtyard
containing twenty one sheets of banana leaves, After the
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sacrifice, sacrificial water (mixture of rice, Tulsi plant, Durba
grass and water) is spread in the houschold paraphernalias.
The invitees are entertained with the flesh of the sacrificed
cocks. A special curry is prepared with arum leaves or banana
shoots. There are atleast two ‘Giyatis’ from the ‘Khel” who
chew some peppers and taking the baby in their hands
advice him to obey the parents. Then comes the name giving
part. While cajoling the baby seven times a name is uttered,
If the baby does not cry then that name is given to the
child. If, however, the baby crics while uttering the name,
then the seven times cajoling process should be repeated, At
the end the participants dance along with the rhythm of
‘Lali and Hillaly.

Among the plains Lalungs the name giving ceremony
is observed after one year or so. In fact the birth " ceremony
is held twice ie. after seven days as described above and
after one year or so when there are one Oor more new born
babies in the clan, This second ceremony s a community
affair which is held in ‘Barghar’. In plains thjs community
pur‘iﬁcation ceremony after birth is called as ‘Manshwa’.
This ‘Manshwa’ can be observed ‘Khuty’ wise. Members of
the same clan may have separate ‘Khutas’ i.e. a few house-
holds can establish a separate ‘Borghac’ and the families are
termed as ‘Khuti’. The ‘Khuty’ requests the clan foif a
‘Sajati’ (please refer to chapter on Religion) who rcprcscnt;

[]Shwa’ (8] = .

In the early morning of the ‘Manshwa’ day, the <Zely’
of the ‘Barghar’ offers a cock to the god on (t]};:z tl IeEl
of the ‘Barghar’. The ‘Hjrj Kunwari’ cleans the e :rc?s.:lold_
the ‘B'OI.'ghar’ where the Zela and ‘Hatari’ (Please r}"l’l 4
on Religion) prepare an altar, The familjes desirin stc ; Cllldptcr
‘Mansh\iva’.come with a cock. If the baby is malg Y e
a cock is given but if the baby is female then T Ol.m i
red. The ‘Zela® sacrifices the birds in the nam: O]fE : 1Sd05‘;'

god. It
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is customary in such occasions to forecast the future of the
babies by observing the manner of death of the sacrificed
birds. If a bird dies facing north east then it is considered
as ominous.

After the sacrifice, a curry is prepared with the flesh
of the birds and leaves of arum. Strongspices are used in
such curriecs. <Zelas’ of various clans are invited for the
occasion. They are entertained with *Zu’ and curry. After
that the ‘Manshwa’ babies are taken before the altar of -the
‘Barghar’. The ‘Hari Kunwari’ smears mustard oil over the
bodies of the babiecs. The male child takes an embroidered
s«Gamosha’ and the female child wraps a new cloth over the
body and bow before the altar. The <Zela’ prays to God
for the welfare of the children. ~After that the boys use the
towel as turban while the girls wrap the new cloth in the
neck and dance before the altar along with the rhythm of
sLali Hillali’. Before that the mothers chew peppers and bless
the children. The children are allowed to dance for about
an hour and after that they are taken outside before the
elderly people who are sitting in the courtyard. The children
bow before the elders who bless them.

Then the name giving ceremony starts. The old person
who made the first child dancing, is eligible to give a name
to the child. The parents of the child bow before him by
offering a pair of betelleaves and nuts. Tn this way names
are given to the children. While this name giving is going
on some one sings the ‘Lali Hillali’ and the children start
dancing. After some time the ‘Zelas’ depart.. The ‘Sajati’ is
duly honoured for his role in the ceremony.

“Fukhutia’ :

In some places a purification ceremony called ‘Tukhutia’
is observed on the following day after ‘Manshwa’. A mixture
of rice powder and water is sprinkled over the granaries
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with Banmala leaves and with this the

‘Manshwa’ ceremony
_comes to an end.

‘Marriage’ .

Among the Lalungs marriage is the accepted from of

Pnion between a man and a woman. lllegal unions especially
incestuous relations are very much hated and in no circum-
stances social recognition is given to such unijons. Marriages
are solemnised after the attainment of puberty. Boys usuall
marry between the ages of 20 to 25 and girds between 16 to 22y

: Clan exogamy is strictly adhered to, Monogamy is the
socially and legally recognised type of marriage although case
of [:.volygyny cannot be ruled out. Preferential marriage e
cluding cross cousin marriage are not in vogue Whg o
any illegal union is discussed the villagers imme.diatel ﬂ: ‘;ef
to the ‘Momai Bhagin Sila’ lying close to each other yo et;r
banl.( of the China river near the Basundhari “Than’ 211 ;
remind the people about the accursed Sola Sing and I.' kS
who entered into illegal sexual relation. The villagers ;‘5
compelled the couple to leave the village. iy
to Basundhari ‘Than’ but the goddess Basun
them to remain as stones for their sin.

niece
ahari
The couple came
dhari also cursed

Le ]rat 1 i i .

gets a widower. Cases of divorc
¢ betwee A
are few and far between, cen husband and wife

Broadly the Llalungs have four

They are :- forms of marriage.

(1) ‘Borbiya’

(2) ‘Gobhia Rakha’
(3) Joron Biya’
(4) ‘Paluai Ana’
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‘Borbiya® :

The well to do and educated Lalungs prefer this
form of marriage which entails huge expenditure and long
drawn formalities. In this type the guardians of the prosp-
ective couple take the initiative. ‘Zelas’ or go Dbetweens,
who are experts in the historical and legendary background
of the Lalungs play important roles in such marriages. If
the father of the boy comes to know about the positive
attitude of the girl’s parents, then on a stipulated date he,
accompanied by a few elderly relatives or co-villagers, pro-
ceeds to the girl’s house.

‘Bata. Bhagd’ :

The party carries one shoulder load (‘Bhar’) which
contains one ricebeer pot (about 5 litres) betel leaves and
nuts (for seven ‘Bhunis’, seven ‘Bats’, for nine ‘Bhunis’,
nine ‘Batis’. ‘Bata is a traditional plate with stand which
may be of either cane, or bamboo) and one basketful of
rice cakes (‘Pitha’). Acceptance of this ‘Bhar’ by the girl’s
father indicates his readiness to give his daughter in marriage
to the proposed groom. The girl’s father asks the party to
send the boy in order to see whether he is a match for

his daughter.

‘Soa Sui’ :

On the fixed day the boy, accompanied by his friend
comes to the girl’s house. He brings some presents for the
girl, generally a gold ring is brought. The girl appears
before the boy, bows and presents him a ‘Seleng Chadar’ :

‘Kharumani, Pindhua Bhar’ :

Now the stage is set for the formalities of a formal
marriage. The father of the boy informs the girl’s father
about his intention to bring the <Kharu Mani Pindhua
Bhar’on a stipulated date and if the girl’s father agrees to
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the proposal, then the father of the boy, accompanied by
u. party .of oldmen and women and few 'young bnys('u(}i
girls, p-rocceds to  the girl’s house. The ‘Bhar’ COI][E‘liI‘]
one .patr of ‘Bata’ full of betel leaves and nuts, one )i
of rice beer, one shoulder load (two big basket’s) of 110
and two small gourds. The father of tl:c boy g
gf)ld ring for the girl. The girl’s  father - invites his

villagers who are entertained with rice beer, Th(; irlh‘ C(?i
out and bows before the elders who bless them Tgi'h“'mlm's'
would be father-in-law gives her the ring \\'hiclll IEL'n l'u
wears in the presence of all the invitces. The b ’?L rf:'.”'l
leaves the place after reception, Y

carries g

‘Bor Bhar® -

Just two or three weeks before the marrj
fat'hcr visits ‘the girl’s house with a <Bhap He is acc
amcd' by a party consisting of 8/10 mcmb.ers Th “‘“"[‘;]mp‘
contains .5 fowls, one big basket of ‘Aanﬂll“l;ith"b 4
shaped rice cakes), one pot of <Zu’, S()mf; betel Tca BS 4
nuts, two' small gourds, two pairs of clothes, o iy ““]d
and one ‘Saru Daiya japi’ (traditional head ,dro::ssnlmfl‘]mlS
Assamese pf:ople.) The girl’s parents invite a fey '?l' =
and entertain all the guests in a big feast, Items ity
feas,t must include flesh of the five fowls l;rou :;]tb I'Or )
boy’s house. On this day the date for ‘KhatirlelH‘m’] ”?C
fixed. After the feast the boy’s party leaves the pia]?; IS

age, the boy’s

(finger

‘Khatira Bhar’ -

On this day the date of m
‘Bhar’ has much significance, A
ﬁizo‘r;:]_}jouse consisting of elderly relatives, along  witf

“4ela’ proceeds to the girl's house, The part W’ :
a big ‘Bhar’ consisting of ope big jar of i i
big basketful of rice cakes, two Small 5l
betel leaves and nuts, On this day the Uy

arriage is fixed, hence this
party from the proposed

one

S0me
;Zelﬁs Of the girl’s
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village is also invited. Discussions take place between the

.Zelas® regarding the details of the marriage. At last a

consensus 1is arrived at and a date is fixed for solemnising
the marriage. Question of bride price is also discussed.
Bride price ranging from Rs. 60:00 to Rs. 100-00 is also fixed
on this date. It may be mentioned that the educated
Lalungs donot favour the bride price system and in many
cases only nominal bride price (Rs. 7:00 or Rs. 9:00) is
charged. Out of the amount Rs. 100 is given to the village
fund and the rest is given to the father of the bride.

‘Biya’ :

Among the plains Lalungs the ‘Biyi continues for three
days. Two days before the marriage the groom and the
bride arc ceremonially bathed in their respective houses.
Water for this purpose is ceremonially collected from rivers
or tanks. If the family belongs to the seven ¢Bhuni’, then
water has to be collected from seven different sources. The
ceremonial bathing is done on the day of marriage. ‘Purna
Daan’ (offering of eatables to the ancestors) is performed.

Marriage ceremony is solemnised at the house of the
bride at night. During the day sumptuous feasts are
arranged for the villagers in both thz households. <Zu’ and
pork form essential items in their marriage feast.

In the evening the groom, along with his friends and the
“Zela® proceeds to the girl’s house. Formerly the groom wore a
specially prepared dress which included a big ‘Powal Mani’
(an indigenous bead) and ‘Gam Kharu® Now-a-days no special

dress is worn by the groom.

The marriage procession is preceded by a <Garakhia
Bhar'. This ‘Bhar’ contains one stalk of banana (Bhim
kal), one pot of milk, three pots of rice (special variety,
fit for tiffin) and some betel leaves and nuts. This ‘Bhir’,
however is not meant for the bride’s parents. The young
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boys accompanying the groom make a fun of it and share
the contents among themselves on the way. Of course a
separate ‘Bhar’ for the bride’s family is taken, which con-
tains one pot of milk, one pot of water and two baskets
of rice. Rupees seven must be placed in this ‘Bhar’ which
are given to the ‘Khel'.

As soon as the marriage party reaches the bride’s
house the groom is welcome at the gate by the bride's
mother. After that the groom exchanges greetings with the
bride’s elder brother. Then the groom is taken to a specified
place inside the pandal. The elderly villagers of the bride’s
village sit around the groom. The bride is brought in and the
bride and the groom bowdown before the elders who bless them
to remain as true and faithful husband and wife (‘Ek
Swami Ek Patni’) for the rest of their lives. The elderly
villagers of the bride’s village are entertained with <Tu
Sazu’ (a specially brewed rice beer). The couple bows
before them who advice them regarding the do’s and don’ts
of conjugal life. They also ceremonially disconnect the
‘Kul’, (Bangsha’) of the bride which is called ‘Kulsinga’.
From the day the girl loses all connection with the household
deity of her parents. She also forfeits her right on the
parental ‘Hatham’ (cremation ground meant for the mem-
bers of a certain clan only). On the other hand she gets
a mew status in her husband’s house where she is considered
as a member. She gets the right of ‘Hathim’ at her husb-
and’s clan. The couple is taken inside where the bride’s
mother entertains them with Payas’ (rice cooked with milk).
Some young boys and girls proceed to the groom’s house
along with the presents offered by the parents of the girl
which includes clothes, utensils, furnitures etc. Some young
girls block the way of the party. They can be pacified
with rupee one and betel leayes and nuts offered in a ‘Sarai’.

Tow

ards dawn the couple returns to the groom’s house.
The pare

nts of the groom receive the couple at the entrance
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of the house. In the meantime the elderly villagers gather at
the house of the groom as per invitation of the father of
the groom. The couple bows before them and the village
elders bless them in return. The bride distributes <Zu’

to the invitees and with this the formal marriage

comes
to an end.

‘Gobhia Rakh3’ :

At present the Lalungs particularly of the plains, are
patriarchal people but a very thin link of old matriarchal
system is traced in the ‘Gobhia' system of marriage which
is prevalent in the society. Generally parents having a lone
daughter without any male issue prefer to have a ‘Gobhij’.
In this type of marriage there is not much formalities.
Except the entertainment of the villagers of the girl’s side
with a small feast no other ceremony is necessary for such
marriage. A day is announced by the girl’s father and the
elderly villagers are invited for a feast. After the feast the
couple is taken inside the ‘Borghar® of the bride’s clan.
The couple bows before the altar and the elderly villagers
bless them to remain as ‘Ek Swami Ek Patni’ (merge their
separate identities). In such marriages ‘Kulsinga’ may not
be performed. A ‘Gobhia’ can be cremated in the ‘Hitham’

of his original parents if the elderly people of his parent’s
village so agree.

‘Joron Biya’

For all practical purposes this is an arranged marriage
minus the details of a ‘Bor Biya’. Generally persons of loy
income group take resort to this type of marriage. The
father or the guardian of the prospective groom meets the
father or guardian of the prospective bride and discusses
about the marriage. When both the parties agree, a date
is fixed for the <Joron’ ceremony. On the appointed date
the boy’s party consisting of the elderly relatives proceeds
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to the girl’s house. The party carries gold ornaments, and
dresses for the girl along with three ‘Bhars’ (two ‘Borbhars’
and one ‘Garakhii’ bhar). ‘Sandah’ (a special item of tiffin
prepared out of fried rice powder), ‘Anguli pitha’ (finger
shaped rice cakes), pots of <Zu/, curd, gur, betel leaves
and nuts are the main items which must be carried  in
these ‘Bhirs’. The boy’s party offers the dresses and orna-
ments to the girl’s father. The bride is taken out to the
place where the elderly villagers are sitting. The father of
the girl gives her the dresses and ornaments and asks her
to accept those in presence of all as acceptance of the
clothes and ornaments amounts to consent to the marriage.
The girl bows before the elders who bless her. After that
the girl’s father entertains the villagers with rice beer. The
boy’s party leaves the girl’s house along with the bride.
With this the <Joron Biyi’ comes to an end.

‘Poluii Ana Biya’ :

Majority. of the Lalung marriages are = solemnised
according to this type of marriage. There may be two
reasons for such marriage. Traditionally Lalung marriages
are held under this system and there is no social stigma.
Besides some families try to avoid the irksome procedure
of a formal marriage although they have the ea;gerncss to
solemnise formal marriages. Another reason may be the less
expenditure involved in the ‘Paluii Ana’ marriage. Besides Jove
at first sight is one of the major causes for holding such marri-
age, The boy and the girl decide this course as they

! are
not sure whether their parents will aeree to the m

arriage.
The socio-religious occasions
among them provide ample’ S¢ope to the young boys and
‘gll‘IS t(? develop love at first sight. If the bo ﬁ}I:dS‘ it
impossible to get his sweet heart through aform);ll ddi
th.cn one night he takes away. his beloved tq his WC_ l‘mg’
with the help of his friends, Next day two or thrcr‘ri::l:ir\ics

which are innumerable
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A Tiwa group dance.

Dancing and cultivation go together.



A harvesting dance,

. Mask dance is popular among the Tiwas,



Musical instruments are 4 display

of the boy proceed to the girl’s house to inform the girl’s
father about the matter. The parents of the girl generally
donot come in the way of the union if this is within the
acceptable social norm.

‘Sajati Dekhad’ :

On <the seventh day after the incident, a small ceremony
is observed in the *Barghar’ of the boy’s clan. Elderly male
relatives and co-villagers are invited and ‘Zu’ is arranged.
A party from the boy’s house consisting of two relatives
of the boy and the ‘Zeli’ proceeds to the girl’s house.
The party holds discussion with the parents of the girl and
finalises 'a date for the couple’s visit to the girl’s house.
The girl’s father lists his demands which must be fulfilled
by the groom’s parents.

On the stipulated date, which generally falls after one
week, the couple along with some friends proceeds to the
girl’s house. A big ‘Bhar’ containing one big rice beer pot,
one basketful of <Pitha’ (rice cakes), one big bunch of nuts,
five ‘Gusi® betels (one ‘Gusi’ equals to 20 pieces) is carried
by the boy’s party. The parents of the girl invite the fellow
villagers who are entertained with the rice beer brought
from the boy’s house. Towards afternoon the bo’y’s party
returns to its village. Before that the ‘Zela’ gets a date
from the girl’s parents for the *Bhar Singa’ ceremony.

‘Bhar Singa’ :-

After six months or one year the couple along with
a few friends of the boy proceeds to the girl’s house. This
time two ‘Bhars’ arc to be carried to the girl’s house. One
‘Bhar’ which contains one big basketful of rice and one
big pot of ‘Zu’ is called ‘Jurani Bhar’. The other <Bhar’
which is called <Jenga Singa Bhar’ contains one big basketful
of <Anguli Pitha’, and one big pot of rice beer. In addition
to these ‘Bhars’, the party must also carry two cocks, three
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hens and sufficient quantity of betel leaves and nufs. Both
the ‘Bhars’ are taken to the ‘Barghar’ where elderly villagers
gather for the occasion. The couple bows before the altar
by offering betel leaves and nuts in a ‘Sarai’. A cock is
sacrificed to ‘mark the occasion. The girl’s father arranges
a big feast and all the invitees partake of the feast. Rice
beer forms an essential item in this feast.

Bride Price :

After this the couple bows before the elders who bless
tl.1em. to lead a happy conjugal life. From this day the
girl is formally affiliated to the clan of the husband. The
f?foom Pays Rs. 700 or Rs. 900 as token bride price:
R:rlllle;;-;yt tt;: .bride price in such marriages ranged from
ma.d i 0 Rs. 70700. The educated youths of the Lalung’
! sincere efforts to abolish this bride price system. VBt
It would be wrong to minimise
i;zz:edglgs. The bride’§ kindred are losing a valuable laboure”

ef mother wails—twho will henceforth fetch watef

and kindle th, .
grass,,.» ¢ fire, who will reliee me of the burden Of

the economic aspect of the

In . :
ghe afternoon the couple returns to the boy’s house-
‘Gharsing Bhgy* .
Aft

&
€r two or th .
the girl’s house wity ree days the couple again proceeds to

bring a ric one or two friends of the boy. They
This ‘Bhe'lr,eisbelix;3 Pot and a basketful of tiffin (‘Sz‘mdah’)-
Party is enterta; ant for the parents of the girl only- The
i?;nef('] by the girl’s parents. Presents i the
arémsul‘:xtures, clothes etc. are given tO tl;f;
party rets Well as by the relatives. TOW? |

aspects of the o _Ums to its village. The ceremoni?
25 Urtiage are concluded along Wwith '
+ Lowie -
, R, H.~SOClal Organisation’ 1966,P 101.
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ceremonial ‘Bhar’ and the couple is i;écognised as huisband

and wife by the parents of the girl.g';' S

-
‘Jan Saja’ :

Formerly ‘Kulsinga’ part of the marriage was pe;{om;é%l_j
just after the marriage. This was done to facilitate the uiicle”

(mother’s brother) to adopt the sister’s son as soon-as the
son grows up. The adopted nephew gets the ‘Kul’ and
‘Hatham® of his uncle. The nephew also gets the heritable
rights of the uncle’s property. This is known as ‘Jan Saja’
or ‘Jan Tana’ system. This is, however, not in vogue among
the present day Lalungs.

Among the hill Lalungs ‘Gobhia’ is the most popular
form of marriage. Tn the religious festivals young boys and
girls from different hillocks gather and mix with each other.
Willing young boys select their mates and live in the houses
of their beloved. Later on the couples are formally recogn-
jsed as married couples in the feasts offered by the girls’

" parents, It may be noted that the rule of clan exogamy is

strictly followed even in this type of marriage.

'Death and Disposal of the Dead :

Dying inside the house is not considered as ominous,
rather the Lalungs prefer death inside a house. Bothcrem-
ation and burial are practised. Previously dead bodies of
wealthy and respectable persons only were cremated but
now-a-days cremation is the general rule. The dead bodies
of minors, accident cases, pregnant women, drowned persons,
epidemic cases etc. are buried. Except the dead bodies of
suicide and epidemic cases all the above mentioned categories
of dead bodies can be buried in a corner of the Hatham’ by
purchasing a plot. This is called ‘Kashlatit Thowa’ (keeping
in a secluded corner).

After the death the four corners of the bamboo mat
where the dead body lies, are broken. The body is covered
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with a new white cloth. In the meantime the news is
circulated among the various clan members of different
villages. The villagers cancel all activities and run to the
house where death occurs. They carry with them some rice
and a piece of new cloth, which they place over the dead
body. The ‘Giyati’, both male and female, belonging to
different clans arrive, who have to perform important role
in the death ceremonies, Formerly all the dead bodies were
washed but now-a-days only the dead bodies of respecta-
ble persons are washed. After the wash new clothes are
wrappea over the body. The body is placed in a new mat
(‘Dhari’) and the relatives put the new clothes near the
dead body. Rupee one is placed on the chest which is
removed before placing the dead body on the pyre. In the
meantime the female ‘Giyati’ cooks a meal for the dead
which constitutes rice, egg and bringal. The hill Lalungs
donot use bringal. A portion of the cooked food is put
in the mouth of the dead and the remaining portion is
-kept in a bamboo plate. This last offering to the dead
can be made by all the members. Before offering the food
the cooking vessel should be destroyed in a public place.

The male ‘Giyati’ goes to the cremation ground (‘Mang-
khor’ or ‘Makor’) to select the site. It may be noted that
there are ‘exclusive areas (‘Hatham’) in the ‘Mangkhor’ for
different clans and members of a clan may
place - for burning the dead bodies. If, howev
is to be selected, then the
‘Mangkhor’. The ‘Giyati’

use the same
€1, a new place
‘Giyati’ performs a ritual in the

' throws an egg in the cremation
ground uttering the name of 2 particular clan. The place

where the egg breaks is considered as the permanent place
for that particular clan. Thuys ‘Hatham’ has great sentimental

value for the Lalungs becayse they believe that the
‘Hatham’ unites the dead with the ancestors.

The elderly persons of varj

' Ous clans arrange a ‘Mel’
in the courtyard of the deceased.

This is called ‘Giyati Mel’!
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If any member of the family of the deceased had committed
any offence then he has to make necessary atonement in
presence of the elders of the ¢‘Giyati Mel’. In the past the
‘Giyati Mel’ was held in a central place of the village or in
the entrance of the house. Generally punishment for minor
offences is betel leaves and nuts offered in a ‘Batz’.

The <Giyati’ takes all the responsibility of the cremation
rites. Every ‘Khuta selects one Giyati® for performing the
cremation rites and at the time of need he has to be formally
invited. The <Giyafi Mel’ entrusts the ¢Giyati’ to perform
the rites in connection with the death. The <Zela’ of each
‘Khut3’ directs one or two members of each <Khuti’ to
proceed to the cremation ground with bamboos and firewood.
The ‘Giyati’ too lights a ‘Horputi’ (a thatch torch) and
proceeds to the ‘Mangkhor’ to make necessary arrangement.
For the members belonging to ‘Maloi’, ‘Masarang’, ‘Masereng’
and ‘Muni’ nine layers of wood are necessary. Rest of the
‘Kuls’ use seven layers of wood. Some people make the
‘Sangi’ (improvised bamboo bed for carrying the dead body
to the cremation ground ). Here again tradition has to be
strictly maintained. The figures seven and nine are. to be
scrupulously maintained while cutting the bamboo pieces.

As soon as the construction of the pyre is completed
the ‘Giyati’ informs the villagers to bring the deaq body
to the ‘Mangkhor’. The dead body is kept inside till the
completion of the pyre. While taking out the dead body or

carrying it to the cremation ground, the legs should be on

the front and the head on the rear. The body §hould .be
tied with the <Sang’. In some villages the body is not tied
with the <Sang’. When the ‘Sang’ is taken to the shouldel:
of the four clansmen, an egg is broken just below the .‘Sang
symbolising the end of life. In the plair?s before taking the
dead body on the shoulders seven or nine times back\fvar.d
and forward movement of the ‘Sang’ is made. This is
called ‘Lusiwa’. In the foothill areas the same is done near
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the door while taking out the dead body from inside. They
call it “Nunsiyoy’. While the backward and forward movement
is in progress, one of the on lookers utters the following-
‘Manuhe Marileo Marile, Dewe Mairileo Marile, Lora Ase,
Nati Ase, Kheti Ase, Bati Ase, Ajir Para Aru Hes Nakaribi,
Thel Nakaribi, Duar Khukurizi Nethakibi, Lau gara Khukuriai
I:Iethrikibi, Ajir Para Aru Ghar Bari Erili, Famari Hoi
Ahi Amani Kari- Asuti Kari Nethikibi.’

Meaning—Whoever might be responsible for your "

death, you are nomore with us. You have left your sons
grand soms, bullocks and cows, agricultural lands and ever);
thing you possessed during life time. Do not disturb them
by appearing as evil spirits.

After this all the villagers, who are present in the

courtyard, pay their last regards to the dead by bowing down
their heads.

The female Giyati® carries the remaining portion of
the cooked food along with the uncooked rice presented by
the co-villagers and relatives. She also takes some white
threads and while going ahead of the dead body wraps the
threads on the grass. It is believed that by walking over
the threads the soul of the head will be able to cross the
dangerous rivers on way to the other world. In some villages
the female ‘Giyati’® spreads some fried rice (Aakhoi) on the
way to the cremation ground with the belief that the soul

of the dead will get all pom ;
i) p and pleasure .
if it walks over fried rice, S 1n.the next life

. Before placing the dead body over the
1§ moved forward and backward (‘Lusiyﬁy) for se i

tlmes'depending upon the affiliation of the dea‘(;en. otr mEe
‘Bhuni’. In some other areas, the dead bod 3ﬂol: .
arou.nd the pyre for seven o nine times. The ‘g' is"ta o
applies fire over the face of the dead b.od Th Y ﬁrS;
male dead bodies should be kept llpwardsy.whi[: tf}z;.z:: gf

pyre, the body
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female, downwards. After ‘Giyati’, others may apply fire in
the face of the dead body. When the burning of the dead is
completed, 2 human shape is made out of the ashes. Two small
reeds are placed in the two nasal holes. The cooked food and
rice carried by the ‘Giyati’ along with the clothes presented
by the relatives, are placed over the symbol. The ‘Giyati’
utters the following words : ‘Manuse Marileo Nejano, Dewe
Marileo Nejano ; Manuse Marise Jadi Sihatar Kandhe
Uthibi, Amani Karibi, Asuti Karibi; Jadi Dewe Marise
Tenchole Dewatir Goi Tutiba, Fan Tutiba Yar para Amar
Aru Kaba Laga Nai; Ajir Para Amar Lagat Samandha sesh
Haise ; Famari Hoi Gharar Lerela sepeta Naduni Ponak
Bhoi Nukhuwabi; Nijar Dharam Nije Rakhibi.’

Meaning—We donot know whether you have been killed
by a man or a deity. If you are killed by men then disturb
them always ; if however, a deity kills you, then the deity
will be deprived of his puja. We donot want to say any-
thing more. From today you have cut all connections with
us. Do not disturb the little children by taking shape of
an evil spirit. Maintain your own principles.

The hill Lalungs prefer burial which they call ‘Sepat
Thowa’. A spacious hole (about seven or nine feet long and
five feet deep and two to three fect wide) is dug where some
leaves and grasses are placed. The dead body is placed in
this hole keeping the head in the north east direction. Except
the cloth meant for covering the secret part, no other clothes
are placed with the dead body. The hole is filled up with

stones and earth.

The people believe in the existence of evil spirits and
therefore take precautions particularly when they return from
cremation ground. On the way back home the participants arra-
nge a fire on the road and jump it over. While returning from
the cremation they donot look back. Purification is done by
persons arranged by the ‘Khel’. Thus the ‘Khel’ entrusts a
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thut.a’ for such duty and in lieu of the services the ‘Khuti"
fIS'h :el‘lle{\;:'d :)f the duties of ‘Giyati’ in a cremation ground.
uta’ pays ceremonial respect to the ‘Khel’ in the

Bargh ar’ every year in the month of December or January.
This is called ‘Saha Diyz’,

mixtu:t :;efw wzltiiﬂ}; members of that ‘Khuta’ prepare a
in a2 pot and spri kullsx leaf, ‘Durba grass’ and cowdung
fire is arranged pirmt'he the mixture over the persons. A
ticipants jump ov: ae Cnt.ranc(? of the village and the par-
come by jumpin T It It is believed that evil spirits cannot
entering thej resgpegt‘;si ?e . They take bath and before
by touching pitified water(,,mes they again purify themselves

After sometime the
attend the Cremation gatp
\Of the deceased, Tpe ¥
must also come, The
of the deceaseq keeps

‘Giyati’ and all other persons who
€ at the courtyard of the family
‘Borzela’ ang Zela’ of the ¢‘Khel’
female ‘Giyati’ sits inside. The heir
(Fice beer prepareq exclonfa Pot of ‘Syusa’ or <Pahan Mad’
one bunch of nuts ﬁvellSlvely for this occasion), some salt,
Orhaments anq oth;r Packets of betels, some cloths and

. . arti .
discussions a)e Place TUCles in a banana leaf, Thén some
and after that the articles are dist-

ributed amqp
g the e,
the deceaseq, ‘Pahamp ﬁzgf Who gather in the house of

e Seleng Kapor gng gy OTered to.all. Special dresses

male and femg), . Giyati Mekhelz> are presented to the
presents like golg 'ornzl “eSPectively. Sometimes valuable
Presented, Iflents,. Utensils, cattle etc, are also

The ‘Khel' . ‘
i direct
about  the use of ‘Kh;r ﬂ_le, Members of the bereaved family

non . )
I thveg.etanan meals are fype ;n Vegetarian meal). Normally
. after three o d
r seven days-

and g ¢ > Only fruits ang other Jight meals
) mall feast g arTange day the <zerzs are invited
t part of g OU8 With this non veget-
® Purificatory ceremony after
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death comes to an end. The main death ceremony or ‘Karam’
is solemnised jointly by a ‘Bangsha’ and this may be kept
pending for five or six years as it is an expensive affair.

‘Karam’

‘Karam’ is a community purication ceremony after death
in which the pending death ccremonies of a few families
of a ‘Bangsha’ are solemnised jointly 'in the ‘Barghar’. When
the decision is taken to hold the cercmony, all the mem-
bers of the clan as well as mcmbers of other clans are
informed at least ten or fifteen days in advance. All - the
families of a ‘Bangsha’ have to contribute to the common
fund of the ‘Karam’. Formerly ‘Karam’ was a sevendays’
function but now-a-days it is one day or three days’
affair. Formerly five pigs were essential for this ceremony
but today due to economic hardship ‘Karam’ is observed with
one pig and five fowls only. Every ‘Bangsha’ has to bring
one ‘Bhar’ which contains one basketful of rice, one pot
of ‘Zw, one bunch of nuts and five bundles of betels.

The ‘Giyatis’ both male and female, play very important
roles in the ‘Karam’. The ¢‘Giyatis’ ‘are appointed by the
‘Khel’ on the request of the ‘Bangsha’ who take charge at
least three days ahead of the ceremony. During these days
the female ¢Giyati’ cooks meals for all the members.

On the day of ‘Karam’, the °‘Giyati’ shaves the heads
of the sons of the deceased. Now-a-days the ‘Giyati’
nominally cuts the hair, The non Lalung hgir dressers com-
plete the shaving. After that the ‘Giyatis’ are ceremonially
bathed. Ceremonial killing of pig is an unavoidable part
of the ¢Karam’ ceremony. For this the, ‘Gharbura’ of
the <Bangsha’ takes out the <Zela’ (arrow placed on the
altar of the ¢‘Barghar’) from the ‘Borghar’ and plants
it in the courtyard. While taking the Zela’ out of the
‘Barghar’ the ‘Hari Kunwari’ sprinkles purified water (water
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mixed with Tulsi leaf, Durbz grass, copper etc.) on the
ground. The pig is bathed and placed over a bundle of
banana leaves. Some rice and ‘Durba grasses are placed
on its back. The families on whose -behalf the <¢Karam’
is held, bowdown before the elders and the pig. The
‘Gharbura’ takes the ‘Zelz’ in his hand and bows to six
directions before piercing the pig. If his first attempt bears
no fruit, he shall have to take permission from the elderly
persons for a second attempt by showing due respect to them.
The ‘Zela’ must not be removed until the pig dies. As
soon as the pig dies the ‘Gharbura’ pulls out the <Zelz’
and after washing it proceeds to keep it in the altar of
the ‘Barghar’. Some persons block the way of ‘Gharbura’
and the latter has to explain the reason of removal of the
““Zela’. This is done probably as a comical interlude as the
killing of the pig creates much pathos in the minds of the
onlookers. The pig is cut into pieces and one portion is
.taken inside the ‘Barghar’ where the female ‘Giyati’ cooks
it foy the dead persons. The ‘Giyati® also prepares rice and
alkaline curry to be offered to the dead. The ‘Rindhani’
and the ‘Deorji’ prépare a general feast in the courtyard
where pork forms a special item.

. ”I:he female <Giyati’ cojlects the cooked food and other
xtefms In a banana leaf near the ‘Thunakhuts’ and offc
‘Pinda (cooked food, meat etc,) in the names of the od c‘z
persons on whose behalf the Karam' s held, Afrer fhag
the sons and other relatjyes of the deceased ;)ﬁ’er ‘;' d%
When .all .the relatives complete thejy offering of ¢ P‘_ﬂda’,
the ‘Giyati’ takes the <Pipdag’ fo the ‘M'kg’ d( inda’,
’those under a tree. Thep all the vijla sar and leaves
feast. The ‘Giyatis® are duly honoured

the ‘Sumsira Pansirz’ cer
bers is given a piece of

banana leaf. The betel is torn into pieces and the nut is
discarded. It is believed that the dead persons donot disturb
the members of the family if this is gone through. On
this day or the following day one hind leg of the pig and
one pot of ‘Zu’ are sent to the house of the male ‘Giyati’
who shares these with the Co-villagers.

Magico Religious Beliefs in ‘Respect of Death :

The .Lalungs believe that death is delayed due to illegal
or unjust activities during the past years. It is also believed
that one suffers at the time of death because of his partici-
pation in crimes although he might not have committed
the offence himself. If a person dies with all his desires
unfulfilled, his soul soon gets rebirth. If rebirth does not
take place soon, then his soul disburbs the people in the
form of evil spirits (Famari’). The owl’s hooting near
the house of a sick person is considered as ominous. The
hill Lalungs can tell the cause of death by observing ashes.
When the dead body is removed a heap of ashesis made
in the place where the dead lay before carrying it to the
cremation ground. The ashes are refined with the help of
a sieve and the sieve is left over the ashes. After returning
from ‘Makar’ the heap of ashes is observed. It there is
any footprint’ of human being then it is believed that the
person died because of the magic applied by man (Hara
Diya’). If, however, there is a footprint of animal then
it is believed that the cause of death is natural. -

Bursting of the bamboos of the pyre is considered
as ominous for the members of the household of the dece-
ased. Similarly bursting of the eyes while burning indicates
that the soul will not be free from rebirth. The faces of
the jealous, liar and sinner is not burnt easily. Also if
anybody dies with a desire to see someone, then his face
is not burnt. Someone has to place a firewood in the pyre
in the name of that™ person. A belief which gets circulation
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among the Lalungs is that the face of the singers of ‘Bhuyiin
Geet’ or ‘Barakulia Geet’ does not burn unless some one
sings such song in the cremation ground.

Dying on Tuesday or Saturday is not considercd
auspicious for the family. After seven days of the death,
the elderly members of the family go to the cremation
ground and observe the cooked food and rice that are kept
at the pyre at the close of the cremation. If the cooked
and unboiled rice remains untouched then it is believed
that some near relative may die or natural calamities may
occur in the village.

A man may be killed by applying ‘Likam’ (& poiso-
nous herb). This <Lakam’ is mixed with betel leaves and
nuts or with rice beer and the intended victim dies after
some months. Death may be due to natural causes or due
to magic. They consult ‘Giyani’ (magician) to ascertain the
cause of death. The ‘Giyani’ prescribes means by consulting
the ‘Dhal Bidhal’ (a dice of magician).

It is taboo to enter the granary or the ‘Barghar’
during the unclean (‘Sud’) period. This period ends on the
third or seventh day when the “Tamol Bati Phuruz’ (offering
prayers to ancestors) is observed at the ‘Barghar’.

The soul of a person other than that of a suicide
case, visits the house by taking the shape of dove. A
piece of banana stem is placed by the side of the dead
body of an unmarried person while carrying the body to
the cremation ground.

Death of ‘Raja’ and Respectable Persen :

If a ‘Raja’ dies, his dead body cannot be carried to
the cremation ground until a successor jg selected. The
proposed successor, takes nine betel leaves and nuts in a
‘Bata’ and prays before the dead for the seat. After this
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the dead body is carried to the cremation ground. The
successor must not see the dead body of his predecessor.

If a respectable person dies then the ‘Bor Dhulia’ of
the clan beats the ‘khrim bar’. Before carrying the dead
body to the ‘Hatham’, sandal paste is smeared on the body.,
Incense sticks are lighted and flowers are sprinkled over
the body. The funeral procession is led by drum Dbeaters
and ‘Kali® players.

Ancestor Worship :

In the month of <Aghon’ (December) the Lalungs
observe the annual ancestral worship. A meal is prepared
for the ancestors and one portion is kept at the ‘Borghar’
for the ancestors. In the evening these are thrown in an
out of the way place.

Concept of Soul :

The Lalungs believe that the soul embodies the heart
and at the time of death it exits through the eyes. The
soul continues to exist even after death. They believe in a
land of the dead which can be reached by a difficult path
often guarded by some spirits of the other world who
examine the soul’s identity before admitting it. They also
believe in the immortality of the soul. The body is the
repository of the immortal soul and when the soul leaves

the body, it perishes.

Concept of Spirit :

There are places like the cremation ground, place not
frequented by people etc., which are believed to be the
abode of the evil spirits. If a person falls ill after visiting
the above mentioned places, it is believed that he is influ-
enced by the evil spirit. Thus spirit is considered as cause
of death. If timely action is not taken the affected person
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dies. “The most characteristic features of the Assam Tribes
are, a very detailed picture of the land of the dead which is
provided by the Shamans, who visit it in trance or dream
and the belief in a soul of the psycho type which can
leave the material body already in a man’s life time and
if straying to the land of the Dead, can be recovered by

the Shaman,,”.

28. Haimendorf. C. Von, F-The Afterlife in Indian Belief-
Journal of the Royal ‘Anthropological Institute, Vol-III, 1933.
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CHAPTER-V

Social Institutions

In this chapter social institutions as well as social
organisations of the Lalungs have been dealt with. Among
the social institutions the foremost i.e. the family is dealt
here at the outset followed by property and inheritance, clan
and kinship.

Family :

Family as a functional unit grows out of biological needs.
Family can be regarded as one of the wuniversal and
permanent institutions of mankind. The origin of the family
can be traced as a reproductive and biological association.
The expectant mother or the invalid child needed support
of other members. It helped in the economic pursuit. The
family as an institution offered facilities for the individual’s
satisfaction of sex urge, what Lowie calls ‘socially approved
form of sex relation’s, Majumdarg, calls it c‘biological
matrix’. Thus in course of time this institution became the
prominent social institution of mankind. “The family is a
social group characterised by common residence, economic
co-operation and reproduction. It includes adults of both

sexes. at least two of whom maintain socially approved
? .

29. Lowie, Robert, H-Social Organisation, 1966
30. Majumdar, D. N. & Madan, T. N. An Introduction to

Social Anthropology, 1956, P-55
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sexual relationship and one or more children, own or adopted,
of the sexually co-habiting adultsg,. :

. A Lalung family usually consists of father, mother and
their unmarried children. In other words they have a nuclear
or primary type of family which is, by and large, a univ-
ersal human social grouping. “It does not matter whether
marital relations are permanent or temporary, Whether there is
polygamy or polyandry or sexual licence—the one fact that
stands out beyond all others that everywhere the husband,
wife and immature children constitute a unit from the rema-
inder of community.,,” The Lalung clementary family has
a variable where a further generation of old father, old
mother of the existing head of the family live together.
In such families the son’s wife ungrudgingly Carry out the
orders of her husband’s mother. This is called lineal joint
family. In such families the unmarried brothers and sisters
of the head of the family i.c. family of orientation also
live together.

After the death of the father the unmarried brother
"gets his share of the landed property (in the plains) which
be cultivates jointly with his brothers. So his married brother
ungrudgingly supports him.. The brother has also a duty to
support his unmarried sister till her marriage. After the
death of the father one of _the sons looks after the widow
mother. The physical separation does not weaken the emot-
ional and inter family social bond. The partitioned families
maintain good relationship among themselves, The younger
;tllles c;ontmue paying their respect to their elders as before.
on:s € ](_1;28 att:):) dmauntam the same affection for the younger
s brothl ude towards the father, father’s father and

er is one of respect and usually father is

c
onsidered as authoritative head having an effective voice
in all matters that concern the family.

e

31. Murdock, George Peter—Social

32. Lowie, Robert, H. Structure, 1965, P-1.

—Primitive Society, 1920, P-66-67.
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The tnbal way of llfe is characternsed by a spmt of
cb-operatlon "and mutual und’erstandmg W1th1n the fanuly
economnc co-operatlon in the day to day Ilt% is mamtamed
by all- members If the husband is busy in the ﬁelds the
w1fe does the house hol JTw<')rks h'ke cookmg, weavm aqd
evén co]iectmg ﬁrewood The aged old father and o]d mother
have ‘thieif asmgned hghter . dutxes Ilke repamng a basket
and lookmg affer the youn ones ’l'he younger boys and

glr]s study their lessons as well as help fhelr parents

) .
The interrelationship among: the famlly ‘miembers. of
the hill Lalungs,. however, is dlﬂ'erent :in view. of the' matri-
archal system , T R ST
T b by oA I E

Property and Inhentance .rf.vr-:..,g .~:;'~;' RIFEE

The properties of the Lalungs can “be. (ﬁwded broadly
1nto two- movable ‘and’ 1mmovable The f01£mer 1ncludes agrl-
cultural ump]ements musncal mstruments, ,utensnls, dress and
ornaments, livestock etc The lmmovable pr0perty Jinc udes
the land, both agucu]tural and basti ‘and these belong to
the family. Aftér the death of the father or'’ even before
his death the land is, divided equally among His.sons.:'The
father may ‘keep one shafe for his use, which “after his
“death goes to’that son who lives with him and takes'care
"of him till his deathi The house goes to that :'son who
lives with his father till .his death. RS

Among the plams Lalungs daughters do not mhent
property. But reverse 1s the case among the matnhneal hill
Lalungs. The hill I_alungs allow the daughters to inherit

property from the mothers

- ' : . ,;‘,Vi.,‘ ) =

Clan Organisation .
Gl Ty

Among . the prlmmve groups unilateral groupnng31 e.

e consistmg of ‘blood” relations ‘of 'one sule exclusx'Vely,

“Later on thi§ t‘yp‘e ‘of blood

i

lmeag
was a characteristnc feature
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related grouping was extended to form a clan which embraced
all those believed to be related through common descent.
Thus clan consists of blood relations of one side only
who are grouped together into an exogamous entity. Itis
based ‘explicitely on a unilinear rule of descent which unites
its central core of members. Lowie,, does not include the
common possession of a totem or. habitation of a. common
'térritory in the list of prerequisites of a clan. According
to him the exogamous character of a clan makes it a
distinctive group. Murdock,, opines that residential unity
is essential to form a clan.

The Lalungs are divided into a number of exogamous
clans (‘Wali’ or ‘Kul’) pamely ‘Macharang. Machereng,

. Magor, Madur, Ladur, Puru, Sagara, Maloi, Fét_lgsong,
Puma, Dafoi, Mithi, Lamfoi, Sukai, Khoroi, Aagara,

Chanchara, Kasa, Cholong, Muni, Melang, Kakhor, Darfong,
Farpang, Damlong, Ansong, Amchi, khalar and Loron.
Origiﬁa;liy they had only twelve clans but later on these
main clans have been subdivided into a number of subclans
called ‘Dhan Bangah’. These sub clans are:

Clan Sub clan

1. Macharang. Machereng, Magor,
- 2. .Madur, Ladur, Puru, Sagara.

3. Mailoi Fangsong, Pumbe, (Puma) -
- 4. Dafor, Mithi, Lomfoi

5. Sukai. Kharai. .
6. Amfii. Adgara, Chanchara.
7. Lasa. " Mithi.

‘8. Chalang. Muni, Melang.

9. Amchong. Amchi.

10. Kikhor. Aagari.

11. Dairnong. Damlong, Kholre
12. Lorom. - ‘

19. Lowie, Robert, H. — Social Organisation, 1966.
20. Murdock, George Peter — Social Structure, 1965.
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It may be noted that the figure twelve has certain
socio-political significance. Thus we find Barapujia, ¢Barab-
huni’ etc. “It seems to have been the practice in this
part of India for kings to appoint twelve advisers or
Governors. Naranarayan had twelve ninisters of State. Twelve
chiefs or Dolois administered the hilly portion of the Raja
of Jayantia’s dominions and there were twelve state councillors
in Nepal. The number may thus have connected in 'the
minds of the people with all dignitaries- ranking next to a
‘Raja’ and so have come to be used in a purely conventional
sense,,,, Probably keeping this in view the Lalungs had their
Sito Rajya’ and ‘Piacho Rajya’. L

They have a ‘Kauti’ system of social grouping which
can also be called extension of a family. Following the
genealogy each family of a certain clan forms a social
grouping called ‘Bangsha’ or ‘Khuta’. A ‘Khel’ (clan) consists
of several such ‘Khutas’. Generally a single Khuta does
not form a ‘Khel’. In a single village there may be one
or more than one clan. It may be noted that no family
in a village can thrive without affiliating itself to a ‘Khuta’.
Whether solemnising a marriage ceremony Of observing a
«Karam’ the ‘Khuta’ plays an important role for the family.

A Lalung ‘khel’ selects a “Giyati’ ( priest)to preside
over the socio-religious occasions like ‘Karam® and allied
ceremonies. The ‘Zela’ (an expert in the tribal folklore
and religion ) plays a major role ina Lalung village and
he must be selected by a ‘Khel’. It may be noted that
the ‘Giyati’ and Zela’ must not belong to the ‘Khuta’ in
which the ceremonies are observed. :

They also maintain a clan superiority. Thus ‘Bara
Bhuni’, ‘Na Bhuni’, ‘Sat Bhuni’® divisions are noticed in the
society. Inter ‘Bhuni’ marriages are allowed. The ‘Bara
Bhuni’ clans are mostly found among the Karbis while the

21. Gait, E. A. — History of Assam, 1963.

67



Lalungs have ‘Na Bhuni’ and ¢Sat Bhuni’. The clans
belonging to ‘Na Bhuni’ are considered as superior clans.
It may, however, be noted that this clan superiority does
not create any social imbalance or vertical mobility among
the people of various clans. The members belonging to
¢Na Bhuni’ clan have to adhere to figure nine whenever
any question of figure arises in their socio-religious ceremonies.
Same practice is followed by clan members belonging to
‘Sat Bhuni’ or ‘Panch Bhuni’.

Titles :
The Lalungs use a member of titles which in earlier

days indicated social hierarchy. The titles commonly found
among them are ‘Deo Raja, Deka Raja, Pator, Senipati,
Konwar, Bordoloi, Doloi, Kakati, Manti, Deori, Bharali’
etc. The people belonging to «Masarang’ clan write ‘Deo Raji’
titles. ‘Deka Raja’ title is used by clan members of ‘Misereng’
clan. ‘Senapati’, ‘Das’ and ‘Deori’ titles are used by members
belonging to ‘Sukai’ clans. The clan members of ‘Kas® write
«Sepapati’ title. There are three sections of ‘Sukai’. The
«Sukai’ Rongkhangs’ worship ‘Baghraja’ ( tiger ), the ‘sukai
Tugedangs’ worship pigsty, while the members of ‘Sukai
Suzsata® worship a kind of basket made out of slices of
an immature bamboo.

The members of ‘Amsi’ clan use ‘Amsi’ and ‘Pator’
titles, The ‘Bordolois] ( head of a ‘Than’ ) belong to the
‘Laram’-and ‘Pangsang’ clan. Similarly Konwar’ and ‘Bordoloi’
titles are used:-by people belonging to ‘Maloi* clan. ‘Deori’
is used by people of ‘Pumailakar’ and ‘Munilakar’. ‘Pumalakar
and Munilakar’ are sub clans of ‘Maloi’ and ‘Salang’ clans
respectively. ‘Konwar’ title is " used by persons of ‘Melang’
sub clan. Lora’ is used by clan members of ‘Damulakar’
and Damlong’ clans. ‘Pator’, sGaonkhoa’, ‘Dekadoloi’ titles
are mostly found among ‘Madur’ clan.

Generally members belonging to ‘Magar Ladur, Puru,
Sagara, Maloi, Fangsong, Dafor, Lamfoi, Mithi, Sarailok,
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Ar_nﬂi, Aagari, Sancha, Kos, Salarg, K-mson'g Kasor; Aagari
Darfong, Kholar etc. are found among th’e‘ hill ’Lal gar'l’
So'm.e Lalung clans are totemic while others trace I:Eg's.
or;.gln to certain characteristics of ancestors or natueul'
objects. Every clan has its own deity which is a benevolra
Ofle and who showers blessings upon those who worszl'lt
him with devotion. Thus ‘Sukai’ clan worships, ‘Bagh Rﬁ‘l’p
The n*fembers belonging to ‘Sukai’' clan do n’ot kill tiJ: .
Even if they hear the killing of a tiger, they observe faitr'

Kinship :

It is a universal phenomenon that people: are bound
together in groups by various kinds of bonds and out of
th.ese bonds the most basic is the bond based on re :'l d0
ction. This urge for reproduction creates two kinI:lso u;‘
b.onds viz. bond between spouses and their relations Ny
either side what is commonly known as affinal kinshi arc::
the bond between parents and their children andpthat‘
between sibling known as consanguinous kinship,

Kinship forms the basis of social relationship in thé
homogeneous societies., It plays an important role both in
the regulation of behaviour between persons and in the
formation of social and politiéal groups. “The study of
kinship helps to measure the social relationship of a particular
c.ommunity. It is the rod on which one leans thrbughout
life’.8® Lowie calls it ““veritable institution in most simp]
societies, for it is the regulator of behaviour in innumeraglz
situations.””®® The Kkinship system of the society lays down
as to what should be the criterion of his dealings with his
relatives both. paternal and materpal. In traditional societies
social relations of the individuals are primarily regulated by

22. Firth, Raymond — We the Tikopias, 1936, P-92
23. Lowie, Robert, H. — Social Organisation, 1966, P.59
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kmshlp bond. Radcliffe Brown,, therefore says that kinship is
an arrangement which enables persons to live together and
co-operate with one another in an orderly social life.

Kinship Terminology :

~ The terms. of address and terms-of reference prevalent
among the Lalungs reveal that the terms of reference are
more distinctly applied than the terms of address. Fa,
Mo, (¢) Br, (¢) Si are addressed and referred to by distinct
kinship terms while So, Da, (y) Br, (y) Si are addressed
by their personal names. Separate kinship terms are applied
for referring them. Uttering of husband’s name is taboo.
The husband also does not utter the name of wife. They,
however, address each other technonymically.

- The social behaviour in respect of paternal and maternal
relatives does not differ very much. Both the relatives
command respect. Although Mo, Br is a distant relative
yet he takes much interest in the welfare of his sister’s
children. ' | |

The kinship terminology prevalent among the Lalungs,
particularly of the plains, may be termed as descriptive.
But the use of certain classificatory kinship terminology
cannot be overlooked. Thus ‘Magara - Ayung’is used to
address father’s elder sister as well as mother’s elder sister.
Similarly ‘M3a-Aa-Ayung’ denotes the father’s elder brother
as well as mother’s elder sister’s husband. So also ‘Asi’
is used for mother’s younger sister as well as for younger
brother’s w1fe -

- It was observed that Lalung terms of reference are
more. in number than the terms of address. The villagers
d?not confine their kinship terms within the limit of actual
kin' members, rather they are extended to outsiders also

24. Radcliffe Brown, A. R.and Forde, Daryll —Affrican
System of Kmshnp and Marriage,1950.
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who may not belong to the community. Sometimes Assamesé
cquivalent terms are applied to make the terminology
more effective, - o .

. Their kinship system gives extensive recognition to age,
what Lowie calls Bifurcate Collatoral system, Elder siblings
are terminologically differentiated from younger siblings.
Persons of older generations are always regarded and denoted.
-by distinct kin terms while the younger ones are addressed
by personal names. Sex differentiation is also maintained.
Different terms are used to denote kins of dxﬁ'erent sexes’
who are related in the same way.

Some of the Lalung kinship terminologies are shown,
below : ' '

TABLE

Termé of | English |Denotative{ Relative|Classificat- | Relative

Address. |[Equivalent| terms Denoteslory terms | Classed.
Aja Grand Aja Fa Fa
father _ o
Buri, Abi Grand Abi, Buri Fa Mo )
‘ Mother

Ping, Fa Father Pang, Fa Fa
Ayang.  Mother Ayang Mo.

Khai, Elder, Khai, (e) Br.
- Kaka. Brother Kaka ’
Ma Aa  Father’s MaiAa - Fa(e) Br,
Ayang  elder Ayang Mo(e) Si Hu

brother. R .
Gajal Younger Gajal (y) Br.

Brother
Dsdai  Father’s Dadai  Fa (y) Br.

. younger

brother.
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Asi

Bunchi'

'

Sa
Saja
Su
Bigen

Pagrai
Soi

Si
Jawai

Bahari

Sali

. Elder

Elder Bai

‘ s}i'ster

Younger 'Nando
sister
.Father’s

- elder

sister,
Father’s
younger
sister

brother’s
wife
Uncle

Younger
brother’s
wife
Elder

husband.

Son Sa
Daughter Szja
Grand son
Nephew

Niece

Husbqnd Soi

‘Wife Si
Son-in-law Jawai

Daughter- Bahiri
in-law. '
Brother-in-

law. '

Bauji -

Bunchi -
- Sister’s: - 4]

2

() Si.w
(¥) Si.
Magara  Fage) si,
Ayung Mo (e)Si.
Ani  Fa(y) si,
' Fa (y) Br -
| Wi.
- '(¢) Br wi
. Manmai Mo Br,
Fa Si Hu'
Asi (¥)Br Wi,
Mo (v)
- Si, Mo Br Wi
(€) Si Hu
‘ So
Da
Su SoSo, DaSo
~Bagen FasiSo,
Hu Si So-
Pagrai Fa Si Da,
Hu Si Da,
Hu ‘
Wi
Da Hu
So wi
s Wiy,
 Wi(y)'si,
. Hu(y)Br.

Zela Brother-in-Law Zela . Wi(e) Br
Jathali  Husband’s Jathali  Hu(e) Br.

elder

brother.
Ma Aa  Father-in- Ma Aa Su Hu Fa,
Su. law Wi Fa
Magara Mother-in- Magara Hu Mo,
Su j]aw Su Wi Mo

J oking ~and Avoidance :

+ There are joking relationships in all the societies. Among
the Lalungs the . joking and avoidance rule varies among
different sets of relationship. In some relations avoidance
means just to avoid the persons out of respect and not
to joke. Again in some other relations this means a pro-
hibition to utter personal names, while in a certain relation
a person is completely avoided. Behind all these avoidance
practices there is the underlying idea of showing respect.
Complete avoidance is maintained between Hu(e)Br. and
(¥)Br Wi. They should avoid uttering each other’s personal
names. At meal times they donot take their meals face to
face. Avoidance is also practised between (y)Si Hu and Wi(e)Si:

Joking relationship exists between a man and his
wife’s younger sister. :

So‘_éiglg Stratification :

 The Lalung society is a stratified society and there
are different office bearers in a village having different socjo.
religious assignments. But except in socio-religious occasions,
the structural difference is hardly noticed.

Amohg the lalungs a single village does not form
the, lowest administrative, unit. The lowest administrative
unit is a ‘Buni’ constituting more than one village. For
the smooth running of the -‘Bunis’ there are different office -
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bearers namely ‘Lorok, Forongai, Changmaji, Karaimaji,
Deori, Hatari and Randhani.’

The social organisation of the Lalungs is split into
two categories. The first category may be called as secular
village organisation which is headed by the Gaonbura and
assisted by an official called ‘Barika’. To run the affairs
of ‘a <Samadi’ there are four categories of officers namely
«Changdoloi’, «Changmaji’, ‘Hurumi’, Khurimul’. There

may be two persons each in the later two categories. The

non secular organisation or religious organisation is run by
the three office bearers namely ‘Ghar Burd’, ¢Zela’ and “Hari
Kunwari’. Besides there is a Deori to preside over the
worship at <Than’.. : :

Gaon Bura :

The Gaonbura is the head of the village. Hs is
selected by the villagers for his capabilities. He must be'a
man of integrity. He decides petty cases, ina ‘mel’ of the
village elders and inflicts punishment upon offenders. He is
assisted by a *Barika’ who maintains liaison between the
Gaonbura and the villagers.

Ghar Buri .

The ‘Gharbura’ or ‘Bor Zela’ is the religious head
of a fBangsha’ or ‘Khuta’. He is addressed as ‘Zelagabi’
also. His post is hereditary. After the death of a ‘Gharbura’
his son becomes the ¢‘Gharbura’. If there is no son, the
-post goes for the brother of the ‘Gharbura’. He is formally
accepted by the village elders in the courtyard of the
‘Borghar’. The <Gharbura’ isa married person and he must
be proficient in the traditional rituals. He has certain
restrictions in his diet and movement. Eel and crab are
prohibited items for him. He can go to the cremation
ground but cannot play active role in the cremation.
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There is one ‘Saruburia’ to assist the ‘Gharburz’.

Hari Kunwari :

The <Gharbura’, ‘Zeld’ and ‘Hari Kunwari’ are the
three religious heads without whom there cannot be any
religious ceremony at the ‘Borghar’ or ‘Bangsha’. The ‘Hari
Kunwari’ may be married or unmarried. A girl from the
age of 8/9 can become a ‘Hari Kunwari’. There are certain
restrictions in her functioning as ‘Hari Kunwari’. She must
femain in the ‘Bangsha’ even after the marriage. In other
words her husband must be a ‘Gobhia’.

There is no special dress or insignia for these office
bearers. :

Before the advent of the British the Lalungs had
their own independent ‘Rajas’ whom they called ‘Deo Raja’.
One of the important principalities was Gobha. There were
twelve small ‘Rajas’ called ‘Powali Raja’ and there were
several ‘Bunis’ under the administrative control of a certain
‘Raja’. The ‘Raja’ is helped by a number of office bearers.
viz. .‘Bordoloi, Konwar, Patra, Barbarua, Dhulia, Dalia‘,:
Kalia and Paik’. All these ranks were hereditary.

) Today changes in the village structure have taken place
in some Lalung villages in Nagaon area. In these villages
besides- the ‘Gaonbura’ there are ‘Pathek,’ ‘Medhi,” ‘Gayon’
and ‘Bharali’ who play different roles in the socio religious
ceremonies. These office bearers are found in almost all the
Vaisnavite Assamese villages and the converted Lalungs have
introduced the same in their village structure.

Politically the villages are administered under the
Panchayati- Raj system.
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CHAPTER : VI

Religious Beliefs and Practices

In this chapter while discussing religion, festivals, of
the Lalungs are also discussed because most of the Lalung
festivals are closely conmected with certain pujas.

The religion of the Lalungs is based on a belief in
some deities. Their religion can be considered as one of
the branches of the Hindu religion. They are Saktas (except
the Vaisnava converts) but their images and puja parapher-
nalias are not same as those used by other non-Lalung
Saktas. The hill Lalungs worship stone images of deities
while their plains counterpart do not instal any image in
the altar, Of course the ‘Zela’ or ‘Tripod’ is found in
their altars which is a symbol of Lord Siva. The officials
entrusted to perform religious ceremonies are ‘Loro’, ‘Deori’,
and ‘Chingmaji’. The ‘Gharbura’ not only presides over
the pujas held in ‘Barghars’, he also offers oblations to
the. ancestors of a ‘Khut3’.

Lord Mahadeo is their supreme god. He is a benevo-
lent god who showers blessings upon those who worship
Him with devotion. All worships begin with a prayer to
Lord Mahadeo. The prayer which is prevalent among the
Lalungs is presented below. It may be noted that the wordings
are mostly Assamese but there are a few words, the meaning
of which is difficult to trace either in Assamese orin Lalung.
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‘Fa Mahadeo Zelaguru, Arambhanire Sristini Garaki,
Bhumini Garaki, Srajanta, Pilanti, Rakhontd, Dekhonta
Guru, Nala-Nila, Uran-Buran, Siri Muthi Jivar Garzki,
‘Nali, Rakhonts, Puli-Rikhonti, Go Rikhonta Po Rakhonts,
Khawon, Dats, Bhogdata, Byadhi Byapar Duri karta’. Free
translation-‘Oh Lord Mahadeo, you created this universe,
you are the lord of this earth, you have created and
maintained. Oh Lord, you are looking after us, you are the
master of all living beings, you are looking after the cows,
the human beings, you are providing us with best food
and it is you who are protecting us from all diseases.

‘Kailash’ is considered as the holy place for the
Lalungs as it is the abode of their Lord Mahadeo. At
the time of performing any religious ceremony they pray
to god to bring the ancestors to Kailash-‘Kailash M3zname’.

They worship many deities and ‘Borghar’ ‘Thanghar’
and ‘Namghar’ are the places, of worship. Every <Khuta’
or ‘Bangsha’ has a ‘Borghar’. The Borghar has two altars,
one for the main deity and the other for ancestors. Near
the altars ‘Rongdoswari’ and ‘Maidoswori’ are placed.
‘Rongdo’ means rice and Maido’ means paddy. Everyyear newly
harvested rice is kept in a pot near the altar and that
is called ‘Rongdoswori’. Similarly newly harvested paddies
are kept in a pot near the altar and that is called ‘Maidoswori’.

Pujas are held in the ‘Borghars’ where ‘Gharbura’
and ‘Hari Kunwari’ play the major roles. On the day of
puja the ‘Hari Kunwari’ cleans the house, while the ‘Gharbura’
wraps ‘Batas’ full of betel leaves and ‘nuts with banana
leaves and places those in three' different places. Prayer
may be performed either by facing towards east or south
depending upon the construction of the house. If the
Borghar’ is constructed in east-west direction then the prayer
should be held facing towards east, but if the same is
constructed in north-south direction then the prayer should
be performed facing towards south.
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The ‘Borghar is considered as a very sacred place by
the Lalungs. If any member of a ‘Khuta’ proceeds to a
distant place, he offers prayers before the altar of the
‘Borghar’. Unlike ‘Namghar the ‘Borghar’ cannot be used for
holding any ‘Mel’ or discussion.

In their prayers the ‘Gharbura’ utters ‘Mantras’ which
differ from clan to clan. The ‘Mantras’ are unwritten and
the ‘Gharbura’ learns, those from his predecessors. The
Lalungs call the ‘Mantras’ as ‘Bedang’. Below some speci-
mens of ‘mantras’ of various clans are presented.

‘Mantras of Mikthikul’ : :
‘Aa Ram Iswar Prabhu, Saga Namakara Idang, Baola-
kongar Badarmaji,, Manus Mahadeo Guiu; Na Bene Tutiri-
dang Prarthanaridang Nama Thikime Jen Jah Thakime,
Munuhan Manakara ridang Itiyaba Go Gai Nali Puli Parbate
Thakime Pahare Thakime, Haje phure, Maidhale Phure,
Be Sakalag Aaguri Samari Thirai Jirai ‘Rakshane Garaki,
Rakshiane Nang Prabhu Ei Iswar Itiyaba, Khetiriu, Krishiriu,
Eguna Nang Sahasra Guni Hangme Ei Iswar Gila Prabhu’.,

Second ‘Mantra’ :

~ ‘Aa Ram Iswar Prabhu Saga Namkar Ridang, Run-
duswari, Madheswari, Lakhimi, Padumi, Baredeo, Baregosdin
Itiyaba, Goi Tharai, Pan tharai Tutiridang prarthanaridang
Go Gai Nili Puli Parbate Thakime, Pahare Thakime, Pame
Thakime, Khite Thikime, Sije Phure, Madhyane Phure,
Be Sakalog Bighint Khoy Kari Kalane Sikla Bakane Sabka
Thirai, Jirai Rakshane Garaki, Rakshane Nang Ei Iswar
Gila Prabhu, Itiyiba, Khetiriu, Krishiriu Engua Nang
Sahastra Guna Hangme Prabhu’.

Thlrd ‘Mantra’® :

‘Aa Ram Iswar Prabhu, Saga Namkara Idang, Barai
Saruai, Akari Abari, Sikuli, Marali, Madhyekuri, Jagatjuri,
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Kani Adheli Ai,- Itiyaba, Tutiridang Prarthaniridang Ga
Gai Nali Puli Parbate Thakime, Pahare Thakime, Haje
Phure, Madhyane Phure Be Sakalag Bhoi Dekhame Na,
Dar Dekhame Nz, Sap, Sarap, Bagh Bhaluk Be Sakalog
Duragat Kari, Sikla Bakane Sa Baka, Thirai Jirii Rakshine
Garaki, Rakshane Nang Ei Iswar Gila Prabhu.

‘Mantras’ of ‘Mador’ ‘Kul’ :

In-side the ‘Borghar’ the ‘Gharbura’ of ‘Madur Kul’
offers prayers to five deities with fifteen <Batas’ of betel
leaves and nuts wrapped in banana leaves. Earthen lamps
are lighted for these deities, The ‘mantras’ are :— )

1. ‘Aa Ram Iswar Prabhu, Saga Tutiridang ghar
Jyoti, Ghar Gosani, Zela Gorha, Marali Gorha, Son Balg,
Hajon Bala, pao Bala, Pachim Bala tungra Bala, Tukra
Bala, Mao Kesaikhati, Lokho Konwar, Pikhi Konwar,
Than Bali Maha Bali Devi Matri Kalikha Bali Nilagar Dhou
Bajar Nilage Atar Kari Sakaloke ThiYai Jiyai Rakhiba Lage’.

2. ‘Aa Ram Iswar Prabhu, Pitri Para, Pitam Para Aja
Lagar Aja Hangda, Deor Lagar Deor Hangda Tutiridang
Bhakti ridang Sabatutila Santusta Ingegare Etiyao Ajane K51,
Dukhine Jiys, Suniota Nai, Dekhiota Nai Kijani Agehe
Pas, Pasehe Aag, Aag Pas Hangegare Atia Jen Nilagar
Dhou Bajar Nilagate Dur kari Eko Pra]ay Nohov akoi
Sakaloke Rakhlba Lage.’ .

. 3. ‘Aa Ram Iswar Prabhu, Aru Tutmdang Bhaktiridang
Barine Kal Khoa Kamaikhowa Bajeba Thiao Bhitareba
Thio, Lanine Garaki, Puline Garaki, Ga Ne Garaki Pa Ne
Garak1 Etiyao Tutiridang Bhaktiridang.’

4. ‘Aa Ram Iswar Prabhu, Bor Ai Saru Ai Akari,
Abari Bengi Bhabori, Sakali Marali, Etiyaio Sat Bhani Ai
Sdte Namaskar, Mukhe Tutil, Etiyaio Ajan Bura, Ajan Hari,
Aagehe Pis Haise Pasehe Aag Haise, Ei Sakalobor Dosh

- Kshoma Kari Sakaloke Thiyai Jiyai Rakshiba Lage.’

[y
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5. ‘Aa Ram Iswar Ptabhu, Rantu Siri, Maido ' Siri,
XKhari Gari Majia Dipar, Thirai Thaok, Jirai thaok Bharal
Bharai, Thaock, Aru Lanihe Garaki, Puline Garaki, Ga Ne
Garaki, Pa Ne Garaki, Etiyio Tutiridang Bhaktiridang,
Sabatutil Santusta Ingegire, Etiya Ajine. Kal, Dukhane Jiya,
Aagehe Pas,c Pasehe Aag, Sunzota Nai, Dekhiots Naj,
Etia Barota Mahor Dhau Bajar Durate Duranta Kari Krisnai
Kripa Kari Rakhiba Lage.’

Piayers of ‘Sukai’ ‘Kul’ : |

1. ‘Aa Ram Iswar Prabhu; Ghar Jyoti Ghar Gosini
Zela Gorha Marali Gorha Aru Tutiridang Bhaktiridang,
Aponar Asirbade Kintu Agosti Pariyile Aru Ipine kintu
Jiyari Pari Bowari Para, Pame Thaka Pathare Thaka Hate
Abaran Kari Rakhise, Kon Riakhise Bagh Raja Rakhise Bull
Apdnar Nam Roba Jash Roba.’

. ‘Aa Ram Iswar Prabhu, Kik Tutlkaro Dangar
Dangar Devota, Lakhi Konwar Pakhi Konwar, Bordeo
Mahadeo Than Bali Mahi Bali, Devi Kamakhyabah Aru
Etiyao Aponak Ki Di Santusta Karim, Kerkuta Khoa Gua
Makarai Sati Pin Take Di Bhajaban Di Pariso, Kon
Rikhise Dangar Diangar Devotai Rakhise Buli Aponar Nam
Roba Jash Roba. Ifile Kik Tuti Karo, Bor Ai Saru Ai,
Akari Abari, Tutiridang, Bhaktiridang, Suli Sigi Kator Karo
‘Agosti Pariyal Hate Abaran Kari Rakhise, Kon Rakhise
Ai Matri Rakhise Buli Nam Roba Jash Roba.

From the specimen Mantras of ‘Mikthi’, ‘Madur’ and
‘Sukai’ clars it is seen that every clan has its own deities
although Lord Mahadev, is the Supréme God of all the

clans. In the Mikthi’ prayer the ‘Baolakangar’ ‘Badar
maji and ‘Manus Mahadev’ are benign deities. In the

secoiid ‘Mantra’ ferhale déities like ‘Runduswari, Madheswari,
‘Lakhimi’, <‘Padumi’, are worshipped along. with twelve
male deities (‘Bare deo Baregosain’). Again in the third
‘Mantra’ there are different deities like ‘Bor Ai’, ‘Saru Ai’ .

80

a Khshna . appears,,

‘Akarn’ ‘Abarl Jagatjun ‘Kam Adhehetcetc It lS observed
that i m th three ‘Mantras ‘the’ deities are prayed to. mltlgate
three kinds of suffenngs Thus suﬁ'ermgs are attrlbuted to

vanous demes ”
)

In t,he ‘Madur Kul s. ‘Mantra ethe .name. of Lord
It ,seems the Lalungs have )mtroduced
the .name. of Knshna due to, the: influence of the Vaisnava.
Koches who are. lwmg around the Lalung. vnllages Besides..
a good number of Lalungs have embraced Vaisnavism by:
upgradlng themselves as ‘Saru Koch’. I R

i Although the ‘Mantras are -chanted " in Assamese ‘yet
there are Lalung words' in the ‘Mantras’ -which a]ong with
the tune provide a tribal charaéter to the ‘Mantras’. Thus“Rantu’
Sirit, ‘Maido Siri’, ‘Ma_]la Dipar®, Thirai 'Thaok, ‘Launine,
‘Khariz Gari’, Tungra Bala, Tukra Bala et. ‘dre not Assamese
words - i, o R

;;;;;

" The Lalung demes should be regularly propmated by
offermgs and sacnﬁces Besides ‘Mahadeo’, ‘Ganesh’ ‘Para-
meswar’, ‘Badarmajn, and ‘Baolakong, Kuber’ are thelr
benevolent male deities while Ai. Gosam’ ‘Lakhimi’, ‘Paduml ’
‘Kahka, ‘Kamijkhya’ <Saru AV, Bor AP’ ‘Aakari’ "Jagat]un,
‘Kam Adheh are the lmportant benevolent goddesses

As mentloned earlicr, the place of worship for each.

: ‘éaqgsha is- called . Barghar’. Generally it /is constructed in-

a central place of a village. Near the main post towards
east, there is the post of god (‘Mindaine Thunz). An altar
is made in front of this;‘Thuna’ where one auspicious arrow
(Zela). and one -sacrificial dao (‘Langkhur’) are: placed. The
Zela fis considered -as a very sacred object which is prepared
locally. There ‘are ,customary rules in respect of preparation
and formal installation of the ‘Zela’ in.the ‘Borghar’. The
villagers of Kamarkuchi near: Jagiroad are entrusted with:
the preparation of ‘Zela’ and other iron articles for the
entire community. The person who makes the ‘Zela has

- 81

.
i



to observe fast. While placing order for a ‘Zela’ due honour
should be shown to the maker by offering rice PDWF]H
and betel leaves and nuts. Similar honour should be shown
while bringing the ‘Zeld’ to the ‘Borghar’. :

‘Thans’ (public worshipping place) are established for
each village ‘or'a group of villages. Again the villagers of
a particular area may affiliate , themselves with ‘Thans’ of
different areas. Thus the' Lalungs of Barapujia near Rgha
were the worshippers of twelve ‘Thans’. Hence they are
known as ‘Bara’ (Twelve) Pujia’. A “Than’ is a big hall
erected generally in an out of the way place near the’
forest. Public worships are performed in these <Thans
occasionally where: the Deori presides over. There may be
separate ‘Thans’, for different gods and goddesses. ~ThUS
‘Thans’; are found in the names of ‘Mahadeo’, ‘Kesaikhatis
‘Bhagawati’, ‘Sani’, ‘Malthakur, etc., Formerly Jangkang’
(god of agriculture) was also worshipped in the “Thans’- But
now-a-days this puja is not performed jn all the Lalung
villages. Sacrifices formed essential part of the puja. Thes
a torfoise was sacrificed ' before the goddess ‘Kalika’, ?
buffalo or a black goat before Kesaikhait’, a duck o
‘Jaleswar’ a white fowl for ‘Kuber’ and a pa’ir of pigeons
for ‘Bhagawati’” Today considerable changes have takem
place in the mode of ‘Thap worship. Sacrifices are rarely
resorted to. ‘Mih’ Prasid’ (mug, gram, banana etc) is offered
as ‘Naibedya’ before the gods and g’oddcsses, particula;-I}'

Ganesh and Lakshimi, Thjs i happening due to the influen®
of ‘the Mahapurushia Vaisnay religion which is gaining someé

ground among a certajn section of ' the Lalungs. The Eol

verted Lalungs do not intaj s
3 - Maintain 3 « ’ they ta
Tice beer or pork. They o By i
ceremonies in their « hort o
short many

d of worshipping Maldak?

to

. Insteg

and ‘Sanidaks’ by oﬁering sacr

. 4 ifices, the Lalungs prefer
;Xlogmate these 'dt’.:lthS by reading Sanisarit’ in theg‘Namghar'.
though - there s pq reference g a ‘Namghar in the
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Lalung traditional belief sytem, the institution of ‘Namghar’
occupies an' important place in the religious system of the
present day Lalungs.

The change towards Vaisnavism may be due to the
expensive and perhaps irksome procedure of the traditional
worships. The educated sections, by and large, do not play
-active roles in the traditional worships. Thus today there
are two broad religious divisions among the: Lalungs—the
traditionalists and the Vaisnavites., The latter section has
organised themselves under the All Nagaon District Tribal
Sarania Sangha. Some of the Saranias are propagating
‘Bhagawatii’ system of worship under the guidance of an
All Assam Vaisnava Organisation, They donot adhere to
‘Hom Jagnya’ and a Brahmin priest is not employed in
their religious ceremonies. They are also known as ‘Nam
Kirtania’ or ‘Haridhwania’. It may be noted that inspite
of the three broad religious divisions, a non Lalung visiting
the Lalung villages will hardly be able to locate any rift
in their day to day life. :

A ‘Bangsha’ observes the following public worships in
a year.

‘Deo-Sewa’ :

‘Deo Sewa’ is normally observed in ‘Kati-Aghon®
(October-November) when new arecanuts are ready for
offering to the deities. In some villages, this <Sews’ is
observed in the month of ‘Bhada’ (August-September). On
the day of the puja_the ‘Barghar’ is cleaned.by the ‘Hari
Kuwari’. The ‘Gharburi’ takes out the last year’s basket
(Khang) made of bamboo or reeds which was hung
in a corner of the *‘Barghar’. The basket contained the
paraphernalias of last year’s puja which included betel
leaves and nuts, seven packets of rice, seven small bundles
of reeds, seven bundles of Dimaru leaves, bamboo pipes

83



for keeping water and five bundles of thatch. A new basket
is, made and new puja paraphernalias (equal to last year’s
amount) are kept inside the container which the ‘Gharbura’
keeps in a corner of the ‘Barghar’. The last year’s basket
is 'thrown away in ‘an out of the way place. This puja is
observed in order to make the villagers self-sufficient with
the bare necessities for the year, i
‘Kalika’ Puja :

“Kalika’ is worshipped in order to get an increased
yield of the crop as well as to improve the health of the
people. The puja is observed - in the month of <Kati’
(October | November) to propitiate goddess Kamakhya. Two
tortoises are essential for this puja. A corner of the ‘Borghar’
is selected for the puja where an altar is made towards
east. In front of the a]t'ar, ‘Nibut’ (Mug, banana etc.)
is placed on a bundle of seven picces of banana leaves.
An earthen lamp is ignited in the altar. Towards north of
the altar another altar is made where a white fowl and
an earthen lamp is placed in the name of *Mahadeo’.
The tortoises: are; placed 'on a root of ‘a banana in front
of the altar. The ‘Gharbura’ utters ‘mantra’s and sacrifices
the tortoises and the white fowl. A prayer is held and
after the prayer the participants partake of the ‘Nijbut’.

‘Bhakat Sewa’ :

Every ‘Khuta’ observes ‘Bhakat Sews’ in the month
of ‘Aghon’ (December / January), Early in the morning the
«Gharburd’ offers prayers to the presiding deities of the
Bangsha’ with betel leaves and nutsil After the puja the
clderly persons of a c]an-sit in the courtyard of the ‘Barghar’
facing towards western direction, The ‘Gharbura’ of the
«Bangsha’ and other members sit in front of them. Plates,
(Bata) of betel leaves and nuts apg a pot of ¢‘Zu’ are
placed before the elderly persons of the clan. Then the
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‘Bhakuts’ or the' elderly persons of the clan pray to god
and to the ancestors to bless the villagers with peace and
plenty for the year. At the close of the ceremony the
‘Bhakats’ arc entertained with Zu’. :

‘Aj Bhagawati® :

The Pachorajia Lalungs worship. <Ai Bhigawati’ with'
great reverence. It s belivved that ‘Ai Bhagawati’ brings
peace and progress for the villagers, therefore she is WOrs-
hipped by the womenfolk every yearin the month of Jeth’
(May-Junc). A raftis made with banana stems and offcrings
containing ‘Mah Prasad® (gram, banana cte) are placed on
it. After the prayer the raft is placed in. the downstream
of a river towards west. As the raft is disposed of  on
the down stream, this is also known as ‘Bhatiyani’, meaning
flowing down stream. Formerly <‘Deodhani’ (dancing in
trance) was part and - parcel of this puja. Now-a-days
‘Deodhani’ is rarely seen. '

“Fhan’ Worship :

Besides the ‘Bangsha’ or_-Khu_tﬁ’ worships, the entire
village community - observes cqrtéﬁp pujas during a year.
Sometimes one or more villages participate in such pujas.
Such community pujas are observed in the <Thans’ whi.ch
may be established in a village or ina cluster of villages.
There may be a separate ‘Than’ for individual god or
goddess. Among these, the ‘Thans’ of ‘Mahadeo’,  ‘Kalika’,
‘Kesaikhaiti’, ‘Bhagawati’, ‘Sani’, ‘Malthkur’ are prominent.
During puja, sacrifice must be offered to these deities. But
now-a-days ‘in many villages 'sacrifice is not offered in the
‘Than’ puja. Instead of sacrifice ‘Nibut’® or ‘Naibedya’ is
offered which contains gram, banana, betel leaves and nuts
etc. Thus ‘Baisnava’ influence is noticed in their traditional
puja system.
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‘Mahadeosal’ “Than’, ‘Basundbari Thin’, ‘Deosal Than’, ‘Kumoi

Than’ :

The Lalungs consider the ‘Mahadeosal Than’ and
‘Basundhari Than’ of Sahari Mauza of Nagaon district as
«Sanctum Sanctorum’. Annual pujas are held in these “Thans’
as per direction and guidance of Sahari ‘Raji’. Goddess
Durga is worshipped in these ‘Thans’. The ‘Deosal Than’ of
Gobha Mouza and the ‘Kumoi Than’ of Manaha Mauza
are the important centres of Sakti worship. Lord Mahadco
which is considered as the supreme god, is worshipped
in these ‘Thans’. In ‘Deosal Than’, Siva Ratri puja is

performed with great mirth and mer riment. The non Lalungs °

of various castes and creeds gather at the <Than’ and offer
prayers to Lord Siva. The puja at <Deosal’ starts oOn
Tuesday. The ‘Pithagurikhunda’ dance commences on Wednes-
day. The puja and dance are concluded on Thursday. To
mark the closing ceremony a grand feast is arranged On
Friday in which all the villagers of different villages take
part. The hill Lalungs of the foothills of Karbi Anglong
and Jayantia also take part in this community worship.

Besides the above pujas the Lalungs perform various
other community pujas such as <Jangkang puja’, ‘Sani puja’s
~ “Khaplang’ Rawane puja, <Hogora puja’ ‘Langkhunpuja’s
‘Wari Savane Puja’ etc.

The presiding deities differ from area to arca but iD

all the Lalung villages <Mahadeo’ is considered as supP-
preme god. :

Area : Presiding deity
Amsoi area — ‘Baolakangar’, and ¢‘Ngichuni’
Marzong © — ‘Talia Takarig’, <Silkamai’, Bork-
_ hamai®> ‘Badalmaji’,
Bor Amni — ‘Bura Ramsa’, Jakar Burd’ ‘Bakala
Bura’,
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o ongkai _ ‘Famta Parui’, ‘Dimapuri’, “Hajon
Baoly’, ‘Khona Baola ‘Nﬁch'uni’,
Silikangar’. b

Lomkoi '~ —— ‘Mahan Pator’, ¢Athar’ Biola’, 'Ni-
Mk chuni’, ‘Bagani’, N

Sonfiktichi L' «Khoradora’, “Khatboroi’,

Gobha ' ' ' - 'Saribhai’, ‘Mahadeo’, ‘Badalmaiji’

Jagiroad — “Saribhai'. \

Deosal — *‘Mahadeo Parvati’.

‘Jangkang ' Puja’

. The ‘<Jangkang puja’ is now observed mainly by the
hill Lalungs. It is an aunual puja where god(icss 'Lakslu-ni
is worshipped. Formerly it was observed at Barapujia also.
There isa place known as ‘Jangkang hali’ in between Baru-
akhat and Amaraguri Pukhuri. The hill Lalungs observe this
puja with great fun and ‘feast. The young Boys and girls'
dance merrily with the tune of <Thurang’ (small drhms)'
The occasion is 'used by the' young boys and' girls to select
their sweet hearts.

‘Sani Puja’

. ‘Sani Puja’ is observed iﬁ the month of. <Jeth’ (May-
June). Generally this puja is held in an out of the way
place. Eggs are essential for this puja which are sacrificed
before the deity. After the prayer the participants retreat
towards west uttering ‘Koi, Koi’ i.e. come, come. When
they arrive at the entrance of the village another puja is
held on the roadside. This is done mainly to scare away
the evil spirits (‘Sani Dakoa).

‘Hogord Puja’

‘Hogora Puja’, also called ‘Basanti Puja’ is observed

_ mainly by the Lalungs living in the foothill areas such as
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Kathiatalj, Kandsgli, Deosal, Manpur as an annual rcligious
festival. . This puja is,observed, in the ‘Samadi’. It may be
“‘noted that ‘Samadls’ are fast disappearing from among the
Pplains Lalungs, and thus ‘Hogord Puja’ is also - disappearing
in the plains. The. .puja. is observed for flourishing crops
and the same js- concluded by planting trees. Ifa dance,is
arranged at. ‘Samadl a -puja has to be performed to appease
«Saribhai’ namely {Lamka Rd_]a, ‘Gurubar’, Rajemrl . yand

‘Daseniri’. " o . Loy

Besides these the Lalungs perform ‘Lang Thun Puji’
(for construction of a house), ‘Wisi Sawane . Ruja’ (cufting
of thatches) in different occasions throughout the year.

We haye already. mentroned about four rmportant lhans
whrch are consrdered as major places of pllgrrmage by the
I_alungs There are few other’ ‘Thans whlch also deserve
mentlon These are—

1 ‘Sanbhalr Than’ near Na khola (Jagrroad) umder
Gobha Mapza. (2) ‘Burha Gosam Than’ on the rgyd. from
Nelli to .Karbi Anglong, In this “Thin’ there is. no..temple
but only an altar inside the forest about,.half a kilometer
south of the road. In the altar there is one stone pillar
- about 2’ / 2¢’ high. During Magh Bihu the place is illuminated
~ with earthen lamps. (3) <Uttar Khola ‘Than’ is situated on

ahillock towards south of the Nellibazar. The four faced
image of 'this “Than’ was said to be brought from a ‘Than’
Situated “at a dlstance of .about five krlometers from - “the
present “Thin’- The Nelli ‘Raja’ himself “offers prayers
before this delty It-is belreved that if the' deity is not
.propitiatéd properly, ‘it drsappars and the ‘Raja’ has ‘to
bring it agaid by offering a puja. Except Nelli ‘Raja’’no-
body can bring the image back. ‘ ' o

In Barapujia Mauza there are three ‘thans’ namely
Kesaikhaiti Than’ ‘Lakhimi Than’ and ‘Devi Than’. Tn Srlpu-
khuri mauza there are ‘Ganehar Than’ and ‘Kjliks Thin’
which were believed to be worshipped by the Mikir ‘Raja’-
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Ifi" cour'se'of tiffi¢ the "<Than®” came' under’ pbssession of

“Klochies “afid ‘Lalungs jointly. Thé  Laliings  occupied,”” the
“southérn ‘portion’ of the” ‘Than’ but their hold * over “tile

“Than”~did not ‘last and the Koches became the sole owner
‘of the ‘Than> *~ :

. 1.5
st IR

"

‘Kﬁliku‘jﬁri""" B

B Thé elderly Lalungs belleve that on the westcm boun-'

dary “of thré Mlkll‘ Bhefﬁ Mauza thiere “was a ‘Than vyhere
goddcss KAl was worslupped A folk story reveals that
one Sri" Runu Borddlor \vas ‘ablé fo twin conﬁdence of the
Aho}n ng by capturmg -a garlancled white elephant of
the kmg To commemorate the valour of Runu Bordoploi
the kmg caused to‘dng one tank in the name of Runu
Bordoloi.' “Even todﬁy oné traces'a tank - called Runu Pukhurl
-in " between Bhomoragun dand  Longamukh. Incrdentally

may be" Amentloned that: the’ Lalungs have a proud tradrtlon

of capturmg wnld elephants '
i - omiep oo . 3.
’ ) i

‘Mil Pnja
S Tlll sonie years back the Lalungs used to perform

EY pujh known as Mal Pu3 " This pu_|a is mnot much in

‘vogue at’ 'present Generally Jeth and Ahar (June-July) are
‘consrdered as’ ausprcrot‘ls months to solemmse thls pu;a
“The. puja starts on’ TUesday and the four ‘Buras namely
"Loro S ‘Foroﬁgal' ‘Korormajr ‘and ‘Gaonbur "'remain in-
'charge. At first it was obs«ervedl ‘once 1n two or three years.

,A place is selected for the puja whlch is called ‘Malsasa
The elderly persons of a v1llage busy themselves in cleamng
and designing the ‘Mals ‘Mal’ means bamboo and wooden
posts designed specrally “for - this ‘d6casion, There are two
kinds of ‘Mals’ viz. ‘Bor Mal’ and ‘Saru Mal’. Bor Mal’
is made of bamboo while stems of small trees are used
for ‘Saru Mal. The young boys decorate’ the upper portion
of the <Bor Mal’ with cuttings of flower’ designs. The ‘Saru
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Mal’ on the otherhand is decorated in the bottom. Four
.lrnces about six to erght centlmeters long are made in the
bottom .of the ‘Mals which are coloured with turmerlc juice
or charcoal 1 Two or three circular designs are carved ‘in
the extreme end of the ‘Mals which are also. ,dec_orat,ed
with black or yellow colours.

..As soon as the puja ends the elderly villagers select
a few persons to carry the ‘Mals’. Generally persons between
j40 and 150 years of age are selected for, carrying the ‘Bor
Mals and young men below 30 years are allowed to carry
the ‘Saru Mals ‘Bor Mal’ carriers. have much’ responsrbrllty
‘because they must ,bay . utmost attentxon to he  flower
designs in the ‘Mals ~ While beatmg;l the roofs of the
houses the ﬂowers of ‘Mals® must not fall down

.. The selected persons proceed to the place, where “Mils’
are, placed in rows, They make a ‘Hoi Hoi Ouw’ sound
while . the drummers beat the ‘Khrambar’. = The .place where
‘Mals’ are kept is called ‘Mal., ;. Pota’.. Small -groups are
formed and each group carries one pair of ‘Bor Mal’ and
five or six numbers .of ‘Saru Mal’. The groups. --proceed
to different drrectrons of the, village carrying ‘Mals’ on the
shoulders They make a ‘Hoi Hol Ow sound constantly

.'and beat the roofs of the houses. ‘Bor Mals go ahead of
other ‘Mals The families pay due regard to the ‘Mals
by offering eatables and ‘Zu In the evemng all the groups

gather in the outskirt, of ‘the v1llage and plant the ‘Mals’
under a_tree. After that they r

On the following day all the villagers gather in the
‘Mzl Sasa’ ‘and ‘conclude the ceremony with a feast.

‘ " «Mal Pu]a is observed to re
eprdemlcs and such other calamxtre

Rati Sews’
Some ILalung vrllages have

aged vrllagers perform the ‘Rati Sews’ ceremony, The ‘Sasang
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eturn to therr respective homes.

lieve the . people from

‘Sasang Ghar where the

and meat etc. o3

Ghar’ has much sacio-religipus , signjficance. Offerings -;are
made, to, the, ‘Dhwaja’ ,of. ‘Sasang -Ghar’. duripg the three
Brhu festrvals It 1s,customary( amorng- them . to swear. in the .
name of ‘Sasang Ghar’ and the, habrhty or. god’s debt can

be redempted only by oﬁ‘ermg a pair of chrcken and a
pot of ‘Zu“"ﬁesrdes, the person who swears ‘in"the name |
‘of ‘Sasang has ‘to pay a penalty ‘of Rs. 500 (Rs 1 00

goes o the ‘Bhakats and Rs. 400 returned t6 the person)
along With"a’ ‘Bat (plate) of betel ‘leaves and ‘nuts: "l'hrs
is called “Kriya" Bhanga’ Some familles ‘offer prayers at’ ‘Sasang
'Ghar’ wherever any drsease occurs i ‘the' famrly The

‘SasangGhar has no relatlon w1th the ‘Borghar or ‘Than

‘Rati - SeWa’ s observed half yearly or annually for
the . general welfare of the villagers. But . as per demands
of mdwrdual households <Rati Sewa’ may be observed several
times. The deities worshlpped in the ‘Sasangghar are not
definitely known but references are made to ‘Purna Sankar
Gury’, Kalmafri’ , Thalmatri’, ‘Amayamatn etc: Recitations
are made in the name of ‘Ramdeo’ also. There is no image
of any deity in" the altar. One earthen 1amp in the alta;
is the symbol of the derty The lamp '1sl placed m a stan
alled ‘Gosa R

R tas

: A ) e
e S :

Accordmg to the nature of oﬁ'ermgs ‘Ratrsew‘a may
be divided into two par{s, viz. ‘Bor Sewa’ and . Aaroiya

hen it is called
Sewa’. If pig and fowls are sacrificed t it called
Bor Sewa’.,If on the,, otherhand, .only. a fowl is. o e
then it is known as. ‘Aargiya Sewa’: -Dried  rice po:vout;
«sandah’, boiled rice, curries prepared out of banan; spd '
(‘Kalful’ or Kaldil’), flesh of pig or fowlnare c‘> ere ir
$Zu. forms the most essential item of ‘Ratisewa’.

e separate oﬂiee Jearers for ‘Sasang Ghar® such
‘Sakari’, ‘Sajom and, {Paseni’, The ‘Bura

¢ hakat’, ,
Bl ali3 ltfaarllsd five or six old ;persons constitute the ‘Parisad
phate main in charge. of prayer, The ‘Sakar cooks rrce
o the Sa_]om assists the ‘Sa,kan.' in cooking

«Ratisewa’.
There ar
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while ‘Pasoni’ assists all the three office bearers. These
posts are hereditary and they donot belong to a particular
‘Bangsha’ or ‘Khuta’. Except the Bhakats, no other person
can participate in ‘Rati Sewd’ functions.

. Generally ‘Bor Sewa’ is held in the month of Jeth’
(May-June) and ‘Aaroiyi Sew.i’ in <Kati’ (October-November)

A day is fixed for- ‘Borsewa’ in consultation with the

elderly peoples and subscriptions from each houschold are
collected. Out of the money thus received one pig and nine
fowls are purchased, The ‘Pasoni’ also collects one bowl of
rice from .cach household and prepares
The formal. installation of ‘Dhwaj’ and igniting of earthen
lamp are considered as most auspicious occasion. There are
songs befitting the occasion the subject matter of which

varies. The period also varies from ‘Dwapor’ to <Kaliyug’
For example :—

‘Zu’ for the occasion.

‘Satya Dwipore Nupungsak Dhwaja Hoi
Kintu Hoi Kumirar Saki,

Kaline Yugate Sariyahar Tele
Ase Dharamake Rikhj.

The recitation refers to Sankar and Madhav, the two
great Vaisnava reformers of Assam of the [5 th. century :

‘Sankar Ho_l Salité Madhav .Hol Kanika
Al Maitri  Sihgte Jale’
Again-

‘Aagat Sankar Gury Gurit Madhay Deve,
Dujane Bhajla Khandalj

Madhyat Basiya ‘Narad Mahirishi
Ronge Boljj Janta Hapj

Sri Sankar Gury Sonar Manidhari

Luite Marile Bhiti
Ghoss Ratnawalj

Puhdi Pelzle Rati’,
The paraphernalijag used in
against the Vaisnavg philosophy

Sloke Bhatimai

‘Bor Sewa’, however, go
The ‘slokas’ of Borsewa
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incorporate names of scriptures and persons of Vaisnava
philosophy. It is probable that the Lalungs might have come
into contact with the disciples of Sessa, Budhbari, Chaliha
and Katanipar Satras who also abserve ‘Borsews’,

There is emphatic reference to ‘Purna Sankar Guru’
in the ‘Borsewa’ slokas who is nothing but Lord Siva.
For example : !

«Sal Hoi Nerakhe B.r Hoi Nerikhe
Nerakhe Tridasar Dev,
Purna Sankar Guru Nerakhe Mane

Riakhonta Niikia Keo.”

There are three sections of Ratisewa followers, viz.
‘Digambaria’ <‘Rangasaranii’ and ‘Nunmatia’ The ‘Digam-
bariias’ do not wear clothes, rather they wrap some banana-
leaves in their bodies during the ‘sewa’. Their prayer
must include the pork ¢(Pahu)’. The °¢Rangasaranias’ also
discard clothes but donot offer pork and cooked rice to the
deities. The ‘Nunmatia® section offers pork etc. but they do
not discard their clothes.

It is not understood why this ceremony is observed
in closed door atmosphere. Probably this is done ir_1 order
to create a fear psychosis * among  the co:_nmon villagers,
When there is any serious illness in a family, thc:"head o,f
the houschold reserves one pig or fowl in the name of ‘Sasang’.

During my visit to Barapujia I had the occasion to gef
some details about the Barapujia ‘Sasang Ghar’, the ‘phak:';;s
of which follow the <Nunmatia’ system of \Yorshlp. ﬁ
Barapujia ‘Sasang Ghar’is a thatched house with two sma
rooms. A doorin the middle wa}ll connects these two rooms,
One room is used for cooking rice, pork, etc., and, th'e other
is used for sitting and dining PUrpOSes. A ,‘Bhakat sits near
the door and he is called ¢‘Duaria Bhakat’. ]n’front of th‘e
‘Dhwaj’ (for male ancestors) other ‘Bhakats’ take their

93



»

seatd. In the line of Bura-Bhakat’, the “Khutiputiz ‘Bhakat’,
‘Guakatia' Bhakat’ and other ‘senior ‘Bhiakats’ take" seats.
THe "inside room which is'meant for cooking is used by
‘Sakari’, ‘Sajani’ and ‘Pasoni’. ‘Zw’ is kept in this rooih.
There is a detailed ‘procedure to be followed. while preparing

the. <Zw for ‘Rati Sewa’ which is called Saj- Mara’. The

‘Bura Bhakat’® prepares the ‘gaj' with the help of ‘Parisad’,

.,nl/l-': .

be ‘used in the preparation of ‘Saj’.

‘Sakari’, ‘Sajani’ and ‘Pasoni’. Only earthen plates should -

The main. ceremony.-of ‘Bor Sewa’ is. held after six or
seven days of '8aj Mara’. On the preceding day of ‘Bor
Sewa’, a pig ‘(Pahu)’ is formally selected. The ¢Bhakats’
gather ‘ini" the ‘Sasang Ghar’ afid bow befare the ‘Dhwaja’.
After that they procked to collect the ‘Pahw’ (pig) which
should be without any blemish. @ - .

. ", Next .,d:;l‘y; at ‘,aboutA 8or9 ,A.M'-’, the A‘Bhak.ats,’ gather-

at-the ‘Sasang Ghar., Rice powder, packets of banana leaves,
-vegetables firewood, etc, are brought to the ‘Sasang ghar’.
The ‘Parisads’ prepare the rice cakes and at about 5 P.M.
all the preparations -are completed. One big bunch of ripe
bananas; two basket fulls of fried rice powder and vegetables,

ofie basket of rice cakes, -some packets of fried tice and-

sweetened rice, “fried pulses are brought near the altar. There

‘are three ‘Batas’ (plates) of ‘betel leaves and nuts along °

with three packets-of salt. In one corner near the altar there
are packets of rice powder, Jaha rice, mug, one pair of eggs,
some  vermilion in a banana leaf, cotton for the . earthen
lamps and some sweetened rice balls,

r

 ‘When- everything is ready by about 8 or9 p.m., the

thakatsf come to the ‘Sasang’. The pig and fowls are brought
in and"aftef prayers to Lord Siva, the Jiwa Uruwa’ is per-
formedi' The <Bhakats’ recite slokas invoking god to kill the’

‘pig’ and fowl. While recitation of slokas is in progress, the
Bhakats who are in ‘charge of the pig and fowl keep close
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~watch on the dying pig and fowl. A specimen of ‘Jiwi

. n

Uruwa™ sloka :is presented here. ' ) )
" <Jenehe" Hoise " Jiuare Egoti
. “Jivak Mari Jatona Bhunjai, |
Bhagar Jiwa Bhage Jai ~ Sthanar Jiwa Sthane Jai .
©".. . Muthir Jiwa Muthite Lukai®®
(Fgéc 'tranleatiob—,There is no certainty, about the lives of
living beings. The soul substance leaves for its destined
place. The lives (of pig and fowl) are disappearing in the
hands “of the ‘Bhakats.’ When the Bhakats in charge of pig
and fowl declare that the ‘Pahu’ and ¢Sarai’ are dead. tﬁc‘:h"
these are brought outside for processing. The hind legs ' of
pig and fowls are given'to the ‘Szjani’, ‘Pasani’ who'Cook
those " for th'é"_deities. 'All this time the Bhakats’ con'timjé;
the recitations. When <Sajani’ and ‘Pachani’ * inform' that
everything is ready then the formal ‘Borsewa’ stafts.
 Four plantain bark containers ‘(Dona)’ are essenffa1
for ‘Bor, Sewa’. These are ‘filled with nine pieces of ,betel
leaves and nuts and nine portions of ‘mp,_g_ﬂ_’,g, rice, b,anai:a;!
and rice balls each. Two -of the ‘Donas’ contain two eggs
which are smeared with vermilion. The Cooked meat and
food are placed in other .two ‘Donas’, Two _processed fowls

are placed on these two ‘Donas’. Four incense sticks are .

p]a,écd' in fo,y,gl. éor'nqrs{ near the thyvaj@’,, After _th_c’ prayer
these four ‘Donas’ are taken. out and kept in an out of
the way_place, Then. the {Bhakats’ partake of thé meat and
other-. catables, Before that the ‘Bura Bhakat’ formally accepts

" the ‘Saj and the other ‘Bhakats’ share the same after him.

Recitation continues a,fter't'he» entertainment also and at the
close of thé Ceremopy the ‘B{hak_g@sl.’ utter the following 'praye_;ﬁ
_ «He Swami Joy Name Bighini Kshoy Houk, Ei Bakya
Satya :Hoba ,Lage’ (O, Lord, let the very. .utterance: of your
name,destroy‘,the'eyil. This truth must prevail.) Lo
After that the Bhakats return to their homes.

~
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Individual Household Worship :

Besides the community worships, the Lalungs observe
certain individual household worships like ‘Biro Janiya Bhakat
Sewa’ Na Janiya Bhakat Sewa’, and <Sit Janiya Bhakat
Sewa’. For these ‘Sewas’ ‘Bhakats’ of other clans are invited
who are entertained with a sumptuous feast. The ‘Birajania
Bhakat Sew’ is a costly affair as in this Sewa twelve ‘Bhakats’
of different clans are to be invited and a feast with pork
has to be arranged. ' X

In ‘Na Janiya Bhakat Sewa’ number of Bhakats are

limited to nine, The food items have certain specifications.
Only white fish (‘Barali’) and white vegetables (white water
gourd) and red fish (‘Rohu’) and red vegetables (Pumpkin)
are used on this occasion. St Janiya Bhakat Sewd is
arranged with black fish (tSol’, Magur, Kiinwai) and black
vegetables (Sesame or banana sprouts). The ‘Bhakat Sewas’
are arranged for the general welfare of the family members.
Besides these, the individual honseholds perform other rituals
to appease the evil spirits, ‘Sanidaky is observed in some
familics to appease the ‘Saturn’. '

Moral Puja

Some familics observe ‘Moral Puja’ in the rear courtyard
of the house. The courtyard is cleaned nicely and seven
circles are made with charcoal powder, turmeric and rice
powder, In the centre of the circle an egg is placed. Betel
leaves and nuts arc placed in the Jines of the circle and in
between the lines earthen lamps are placed. The entire circles
appear to represent nine  ‘Grahas’ (Planctary system) with
sun in the centre. The Deori chants mantras and breaks the
egg in the cenire of the circles. If the colour of the yolk
is black then it is considered as ominous. The ‘Maral’ Puja
is observed when a. member of the family suffers from chronic

illness. At the end of the PUja, the circies are tubbed and
the- effected person is bathed on the place with magical water-
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Gathering of firewood is a routine work of the aged women.



On way home after collecting firewood and water

A Tiwa girl with her traditiona] ornament
nts,
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CHAPTER-VII

Festivals

The Lalungs have elaborate festivals which are closely
linked with worship of different deities. Songs and dance -
along with rhythmical tunes of sKhrambar’, ‘Kiringadhol’ '
and ‘Gomona’ form important part of their festivals. The
important festivals are the three ‘Bihus’ (Bisu), ‘Barat’,
sSagra Misawa’ ; ‘Wansud’ or ‘Wanzua’, ‘Jon Bila Mela’
etc. ‘Lo Ho Li Hai’ and ‘Lali Hillali are the two songs
sung in different socio-religious occasions, The former is
sung mainly during name giving ceremony, wedding and
harvesting occasions - etc, while the latter is sung during
marriage, ‘Karam’ and such other festivals.

A few specimens of ‘Lo Ho La Har are presented

below :-
‘Lo Ho La Hai, Lo Ho La Hai
Lo La Heloya Lai,
Bhai Oi, La La Heloya Lai.’
The expert (Ojha) leads the songs while the <Palis’
(assistant) repeat it after him.
‘0jha’ :-*Kino Mas Mariba Sole Mor Bopai Oi
Kino Mas Mariba Sol, Bhai Oi
La La Heloya Lai.’
‘Pali’ :-Lo Ho La Hai
Lol Hoj, I Hai.
‘Ojha’ :-*Abujan Bhaiyeke Bujibo Noware
Dhonde di Saraki Gol
Bhai Oi, La La Heloya Lai’
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CHAPTER-VII

Festivals

The Lalungs have elaborate festivals which are closely
linked with worship of different deities. Songs and dance -
along with rhythmical tunes of ‘Khrambar’, ‘Kiringadhol”
and ‘Gomona’ form important part of their festivals. The
important festivals are the three “Bihus’ (Bisu), ‘Barat’,
«Sagra Misawa’ ; «Wansua' or ‘Wanzua’, ‘Jon Bila Mela’
etc. ‘Lo Ho La Hai’ and ‘Lali Hillali’ are the two songs
sung in different socio-religious occasions. The former is

sung mainly during name giving ceremony, wedding and

harvesting occasions - etc, while the latter is sung during

marriage, ‘Karam’ and such other festivals.
A few specimens of ‘Lo Ho La Hai® are presented
below :-
‘Lo Ho Li Hai, Lo Ho La Hai
Lo La Heloya Lai,
Bhai Oi, La La Heloya Lai.’
The expert (Ojha) leads the songs while the <Palis’
(assistant) repeat it after him.
«Ojha’ -Kino Mas Mariba Sole Mor Bopai Oi
Kino Mas Mariba Sol, Bhai Oi
La La Heloya Lai.’
‘Pali’ :-Lo Ho La Hai
Lo Ho La Hai’
‘Ojha’ :-‘Abujan Bhaiycke Bujibo Noware
" Dhonde di Saraki Gol
Bhai Oi, La La Heloya Lai’
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Pali  :<Lo ho Li Hiaj
Lo ho Lai Hai.
Ojha :-‘K1:no Mas Mariba Nadi Mor Bopai Oi
Kino Mis Mairiba Nadi, Bhii oi, ’
La 1a Holoya Lai’
‘Pali Lo ho L3 Hisj
Lo ho 13 Hii.
Ojha :-¢Aye Ngj Ekiya, Bhaiye Nij Ekiya
Akale Maribi, Kandi, Bhai 0;j,
_La La Heloya Lap.
‘Lo ho’ means thythm or tune, ‘L3’ means slowly

and ‘Hai’ means loud] -
Y, ‘Heloya’ means, carefi a0
means proceeding while d ancing. ) ree and “Lai

Lt Another important song of the Lalungs is <L3li Hillali.’
all' means a line having no end and “Hillali’ means
wayes or variation of tones. Thus °‘Lali Hillali’ means
series of songs having no end like waves of sea which
come one after another ceaselessly. Generally these songs
are sung between two persons, male and female, in question
answer type series. While singing these songs the leader
a.nd his followers are intoxicated with ricebeer and unless
rice beer is supplied, ‘Lali Hillali’ and ‘Lo Ho La Hai’
son.gs cannot be sung in the true spirit. Thus today except in
'soclo-religious occasions consumption of locally brewed ricebeer
is Yery much restricted and as a consequence some tribal
indigenous songs and dances are fast disappearing.

- Songs and dances are not only performed in important
rel:glt?us occasions, these are also observed in various other
occasions such as ‘Mindii Khroni’ (prayer song), ‘Samadi
Loa’ (construction of Samadi) ‘Khrom Nanga’ -(community
. ploughing), ‘Mai Rawa’ (harvesting of paddy), ‘Mai Pathala
(community threshing), ‘Mai Misaws’ (bringing paddy bundles
to the granary), ‘Wan Sona’ (grinding of rice), ‘Khel Jawa’
(dancing while grinding rice), ‘Ahoi Liwi’ (Welcoming the
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goddess of wealth), ‘Fang Soka’ (cutting trees), ‘Pan thai
Pioa’ (returning of youth from forest, paddy fields), ‘Dakhra
Pala’ (dancing with two long pieces of bamboos), ‘Tomere
Kowa’ (circle dance), ‘Rongkhang’ (Dhanesh bird dance),
“Pere’ (Crab dance), ‘Mothal’ (squirrel dance), ‘Pira Nritya’
(dance with a wooden stool with very low legs), ‘Hakhel’
(Plough dance), ‘Kathar Kasowa’ (preparing the land for
transplantation of paddy), ‘Pan thaikhel’ (dance during
cutting of bamboos, fixing fencing in a compound of a house
or cutting thatches).

From the above list of dances which, however, is not
exhaustive, an idea can be formed about the Lalungs’ artistic
way of life. They feel that *life is real, life is earnest and
the death is not its goal.” Life should be enjoyed. This
attitude is visible in their gay abundance during the Bihu

or *Bisu’ festival.

"The Bihu or ‘Bisu’ :

The three Bihus i.e. Bohag Bihu, Magh Bihu and
Kati Bihu, which are the proud cultural heritage of Assam
are observed by the Lalungs with great mirth and merriment.
The Lalungs call the Bihu as °‘Bisu’. They observe the
‘Baisak Bisu’ as a major spring dance festival. Unlike other
fellow Assamese, all the Lalungs do mot observe the ¢Baisak
Bisu’ on the Chaitra Sangkranti day (last day of the month
of Chaitra). The date of observance varies from area to
area. Formerly the Lalungs of ‘Pichorajya’ observed ‘Baisak
Bisw’ on Wednesday and ‘Magh Bihw’ on Tuesday of the
months of ‘Bohag’ (April-May) and ‘Magh’ (January-February)
respectively. But since the conversion of the ‘Pachorijya’
into the Hindu religion they are observing the Bihus on
the ‘Sankranti’ days. In Barapujia area the Bihus are observed
on the ‘Sankranti’ days. The ¢Satorajia’ Lalungs also observe
the Bihus on the ‘Sankranti’ days.

The Lalungs living in the foothills, particularly in
Kholg-area (Silsang) observe the Bihus on Tuesday and
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Wednesday. The Lalungs of Gobha and Nelli observe Bihus
on Saturday and Sunday of ‘Magh’ and ‘Bohag’ respectively.

In Sahari area ‘Magh Bihu’ is observed on Tuesday
and Wednesday and Bohag Bihu on Saturday and Sunday.

Since 1974 the Lalungs of Saharj also are observing
the Bihus on ‘Sankranti’ days. It may be noted that Bihus
among the Lalungs are not strictly secular festivals, Pujas

must be performed before undertaking the merrymaking
aspects of the Bihus.

“There is close connection between the three Bihus
and the agricultural operations, Thus Magh Bihu is observed
as harvesting festival and Bohag Bihu as festival of merryma-
king and dance after the agricultural operations are over.
The Kati Bihu on the other hand is observed in a very
austere manner as stocks of paddy is exhausted. Out of
these three Bihus the Lalungs observe the ‘Baisak Bisu’
with much' pomp and fanfare.

‘Baisak Bisn’ :

On the onset of rain in April the nature gets a new
lease of life. The green leaves of ‘trees, appearance of cu-
ckoo with its melodious tunes, the fragrance of flowers make
~ the people moody. In tune with the nature the Lalungs
make necessary preparations to welcome nature. Pujas are
offered at the ¢Thans’ before observing the Bihus and for
this the villagers make necessary arrangement from the
first week of ‘Sot’ (March-April). Now-a-days ‘Bihu’ Pujas
are solemnised at Nelli, Khola, Gobha and Sahari areas
where various deities are worshipped during the occasion.
The deities worshipped during this occasion are :-*M3zhideo,
‘Mahamai’, ‘Jangkong’, ‘Bhagawati’, ‘Kalika', ‘Kesaikhaiti’,
" <Ranchali, ‘Burha Ramsa’, ‘Sari Bhai’, <Farimahar’ (sun),
‘Basundhari’, ‘Ganesh’, ‘Kartick’, etc. In Khola arca the
‘Raji and the ‘Senapati’ worship ‘Hojaideo’ and Mahadeo
respectively in their households.
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-On the eve of the ‘Boisak Bisu® all the fruit bearing
trees are wrapped with ropes of paddy stalks. In' some
areas this is done on ‘the Bihuday itself. It is believed that .
such action increases the fruit bearing capacity of the trees.
Formerly on this day five fowls were sacrificed on the
gateway of the ‘Bargharia’ family in the name of five dej-

-ties viz. *‘Mao Kesaikhiiti’, ‘Lukori Kangar, ‘Pakari Kangar ;

‘Bordeo’ and ‘Mahadeo’

On the day of the Bihu, early in the morning all the
villagers gather at the ‘Barghar’ and cut the vegetables like
gourd, brinjal, cucumber and ‘Thekera’ into pieces to be
thrown over the cows and bullocks. These are arranged
in bamboo slices. The “Gharburi arranges a puja in the

. ‘Barghar’ or in the ‘Khola’ in front of the ‘Barghar’ where

a fowl is sacrificed. Unless this sacrifice is made’ the villagers
cannot take out their cattle next day for bathing. This
sacrifice is not performed now-a-days in most of the Lalung
villages.

Puja is offered to the almighty god praying for plent-
iful crops and welbeing of the people for the year. In some
villages ‘Bagh Raja’ is worshipped for welfare of thg cattle.
‘Kuber’ is worshipped inside the campus of the house
for ‘Wealth’. In all this pujas sacrifice of fowl must be
performed. From the manner of death of the bird the
elderly villagers foretell the future of the village during the
year. If the bird dies facing the sky then dry weather will
prevail. The weather will be favourable if the bird dies keeping
the face towards earth. During the Puja a mixture of rice

"powder and water is sprinkled in the granary, cowshed,

cooking place and in looms. After the puja another mixture
of mustard oil and charcoal is prepared and with it imprints
are marked on the bodies of the cattle. The cattle are
taken to a river or a beel and bathed. The cut pieces of
vegetables prepared earlier are thrown over the cattle
invoking annual increase and luxurious growth year after year.
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Exchange of ropes which are used to tic the cattle in
the cowshed takes place among the villagers. After that
javelin throw competition takes place. The elderly villagers
gather at the ‘Barghar’ where they are entertained with a
chicken or dryfish curry along with ‘Zu’

‘Joratola :

The ‘Baisak Bisu’ occasion is used for ‘Joritola’
ceremony. The <Jora’ is a packet of rice, ‘Tulsi’ leal and
‘Durba’ grass wrapped in ‘Kau’ leaves which is kept in the
‘Barghar’. This ceremony symbolises welcoming of new
agricultural year. A neat ‘Jora tola’ ceremony is also per-
formed at the house of the ‘Raja’ also.

The ¢Bisu’ occasions particularly ‘Magh Bihu’ and
‘Bohag Bihu’ are used for offering prayer to the ancestors.
At midday all the elderly members of a ‘Bangsha’ gather
at ‘Barghar’ with betel leaves and nuts, ricecakes, curd
and gur etc. and offer prayers before the altar. The eat-
ables are presented in a bundle of banana leaves in the
names of the ancestors.

In the evening the cattle are honoured with rice cakes
and new ropes. The ladies illuminate the campus of the
house with earthen lamps. Agricultural implements are taken
out to the coutyard and a puja is performed in the name
of ‘Biswakarma’ and ‘Kuber’. A white fowl is sacrificed
by the villagers along with ‘Zu’. The agricultural implements
are purified with a mixture of rice powder and water.
Assamese towel known as ‘Bihuwan’ are offered to the
elderly persons. The womenfolk prepare a special curry of
fowl and arum leaves. Leaves of ‘Pasatia’, “Tulsi’ ‘Bihlangani,’
‘Mongamari’ are also used in the curry. Today most of
the leaves and herbs are becoming scarce and people som-
etimes forego this curry.

Besides this special curry, the people take an indigenous
medicine prepared out of immature jackfruit, ‘Nilukath’ and
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other herbs. It is belicved that this medicine prevents attack
of serpants during the year, From this day merrymaking
and dancing start which continue for seven days.

Among the Lalungs of Gobha, Nelli, Khola and Sohari
the ‘Bisu’ is concluded with a ceremony known as ‘Bheti
Karha’ The common villagers carry shoulder. loads of locally
produced items such as rice cakes, cotton, turmeric, brinjal
chillies, lac, raw and dried fish and bamboo shoots to the
‘Raja’ These items are distributed among the ‘Raja’, ‘Princess’,
‘Senapati® and others ladies. Along with the main <Bhar,
small ‘Bhars with tiny pieces of the above mentioned articles
are also carried. Pieces of banana shoots are included in
these ‘Bhars’. Two batches of young boys make a mockfight
with these ‘Bhars’. In the evening a feast is arranged with
the articles of these ‘Bhars’.

‘Boka Nas’ :

The hill Lalungs conclude their ‘Bisu’ festival with a
dance over mud, what is known as ‘Boka N3s’. On the
following day of the ‘Bisu’ the youths of a village gather
in a place and seek formal permission from the village
elders to perform the ¢Boka Nis’. Necessary preparations are
completed before noon. The drummers and pipers are formally
invited, The young boys and girls take their weekly requir-
ement of dress and start singing from one end of the
village. The families welcome them in the courtyards with
betel leaves and nuts and some rupees. Singing and dancing
continues for seven days. i. e. Wednesday to Tuesday. On
the Wednesday some young boys go out in search of a
pig. In the meantime the girls make other arrangements
for a grand feast.

On the following Wednesday the young boys and girls
gather near a beel. An ankle deep muddy place is made
and near this place the elderly villagers offer a short prayer.
The young boys aud girls sing and dance over this muddy
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area for about an hour or so. After that they clean them-
selves in fresh water and return to the place. Again a
prayer is held. The pig is formally sacrificed and a feast
is arranged and with this the festival comes to an end.

‘Gosain Uliwa Utsay’ :

Among the plains Lalungs the ‘Gosainuliwa Utsay’
culminates the ‘Bihu festival. On the Bihu day the elderly
villagers decide the date of the festival and necessary arr-
angements are made from this day. An open field is sele-
cted so that large numbers of people both Lalungs and
non Lalungs can be accommodated. Two big pandals are
constructed, one for the ‘Raja’ and the four officers and
the other for keeping the image of the Lord. The first is
constructed in east-west direction while the second is in
north-south direction.

On the stipulated date ‘Nam Kirtan’ is held inside
the ‘Namghar’ while ‘khrambar’ is played outside. The young
boys carry shields and swords in their hands and dance
along with the rhythmical tunes of ‘Khrambar’. The ‘Gayon
Bayon’ comes out from the ‘Namghar® reciting songs foll-
owed by the image carriers, the ‘Raja’ and the four officers.
The Medhi garlands, the ‘Raja’ and the officers including
the ‘Gajon Baiyon’. The image is carried seven times around
the ‘Namghar’ followed by all the people including the
players of the musical instruments.

Then the image is brought to the pandal. ‘Nam
Kirtan® is held before the image while the dancers display
their skills before the ¢Réaja’ and the officers. In the evening
the ‘Khatmurti’ i.e. the image of Lord Bishnu is brought
to the ‘Namghar’. With this the festival comes to an end.

‘Magh Bihu’ :

The ‘Magh Bihu’, which is one of the three major
<Bihus’ of Assam, is also observed by the Lalungs with
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traditional gaicty. Construction of ‘Meji’ (heap of firewood)
and ‘Bhelaghar’ (improvised shed of paddy stalks or dry
banana leaves) is completed two to three weeks ahead.
Generally teenaged cowherds construct these structures. Among
the hill Lalungs the person who remains in charge of ‘Meji’
and ‘Bhelaghar’ is called ‘Mohal’. The hill Lalungs construct
separate ‘Mejis’ for ‘Raja’ ‘Kunwari’ and ‘Senapati’. The
Lalungs of Gobha, Nelli, Khola and Sahari also construct
separate ‘Mejis’ for the office bearers. But in the plains of
Nagaon such practice is no longer in vogue.

On the eve of the Bihu the young boys spend the
night at ‘Bhela ghar’ by lighting bonfire and singing and
dancing. At dawn they welcome the ‘Raja’ and ¢Senapati’
for igniting the ‘Mejis’ constructed for them. The boys
take bath in the tanks, beel or rivulets taking a torch of
paddy stalk in their hand. When the *Mejis’ are fully burnt
the ‘Raja’ and the ‘Senapati’ retire to the “Patsara’” (Place
where the Raja and other officers change dress). The villagers
pay due respect to the ‘Raja’ and return home.

In some villages of Barapujia the young boys burn
wooden ‘Meji’ at night. They sing and dance along with
beating of the drums (Pisukhrim) and buffalo pipe. Form-
erly ‘Kanhi Nas’ (dancing with two bellmetal plates in two
hands) was arranged on this occasion, but now-a-days this
dance is not in vogue. In some villages while arranging
the ‘Meji’, bundles of paddy stalks are placed upside down
and at the time of igniting these ‘Mejis’, ‘zu’ is offered to
the elderly villagers. Till few years back ‘Bihu hat” was
arranged on the day of the Bihu where drummers, pipers,
and singers of Bihu song had to compete one another in an
open field.

In this ‘Bihw’ the people worship their deity at ‘Barghar’
with rice cakes, ‘Zu’ and other food items. Special offerings
are made to the ancestors also. In some villages offerings
are made at ‘Sasangghar’ also. During the day the villagers
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do not ta‘ke cooked rice which is taken only in the evening
after offering certain portion to the ancestors,

‘Jombil Hat’ :

: The most attractive feature of the Lalung ‘Magh Bihu’
festival is the <Jonbila Hat’ of Gobha. This is also called
‘Jon‘Bilé. Bazar’ which is the venue of annual get together
of hills and plains Lalungs. The <Hat’ gets its name from
t%le beel which looks like crescent moon. This beel is
situated _about three kilometers north east of Jagiroad.

The ‘Magh Bihw’ of Gobha is observed on Saturday
and Sunday of second or third week of the month of
‘Magh’. The <Jonbij Hat’ starts on Thursday and ends on
Saturday. The Hij Lalungs bring sesame, ginger, turmeric
arum, potato, lac, chillies, cotton, brinjal, cane and bamboo,
prf)ducts ctc. and exchange those with dry and raw fish
‘Sandah’ (rice powder—a rural delicacy used as tiffin) anci

rice cakes of the plains .Lalun :
: 8s. They bring some
to the Gobha Raja’, ¥ g presents

‘Noan Joa’ :

On the preceding day of the hat, fish is caught in
the Jonbeel. The ‘Raja’ and the officers share a community

_];eait on the bank of the Jon beel. This is called ‘Noan
oa .

‘Kati Bihu’ :

Like other fellow Assamese villagers, the Lalungs also
observe the ‘Kitj Bihu’ on the ‘Sangkranti’ day (last day
of th? month of ‘Ahin’, (September/October). In the morning
the villagers visit the paddy fields and plant bamboo thorns,
Scales of *‘Rabib Tenga’ (an indigenous fruit with acid con-
tent) are spread in the fields, In the evening earthen lamps
are placed in the paddy fields. In some villages agricultural

106

implements are brought to the ‘Barghar’ and a fowl is
sacrificed in the name of ‘Bihkarma’ (Biswakarma). ‘Nibut’
(Mug, banana etc.) is offered to the household deities by
each family. The female members ignite earthen lamps in
cookshed, cowshed and in granaries.

It is customary to offer new arecanut to the ‘Borghar’
and ‘Than’ on this occasion which is known as ‘Deosewa’.
Unless this is done new arecanut cannot be used by the
Zela, ‘Hari Kunwari’, ‘Deori’, ‘Raja’ and other office bearers.

‘Barat’ :

‘Barat’ is the simplified Assamese word ‘Brat’ i. e.
penance or fasting. In order to appease god, strict pena-
ance is undergone by a few girls or women and at the
end of the fasting a festival is arranged to celebrate the
occasion. Generally <Barat’ is celebrated in order to get
relief from epidemic cases or dangers of wild animals. The
fullmoon day of the month of ‘Puh’ or ‘Magh’ (December/
January) is considered as the auspicious date for holding
this festival. People from distant villages come to enjoy
the ‘Barat’ festival. The young boys coming from different
villages carry with them two or three decorated birds
carved out of wood or bamboo which are fixed on a long
bamboo or wood. Ropes are attached to the birds and
while singing songs ropes are pulled to make the birds dance.
The whole scene has to be witnessed rather than described.

‘Barat’ songs are composed in Assamese which are sung only
during this occasion. Below a specimen of Barat song is given.

‘Aji Bole Barate Kali Bole Barate
Baratar Dhepeld Pat,
Barat Sabo Jaote Sarate Dakile
Riha Naikia Gat,
i ato Bura Buri
oy Gali?;edérar Khllfwz?t\ilom Hat,
Amar Bura Buri Nase Ghura Ghuri

Sarai Mari khuwai Jam Bhat.’
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Free translation :

The young boys and girls are tired of waiting  for
‘Barat’ festival. Whenever they learn that a Barat festival
is organised they become impatient. Various arrangements
have to be made such as cutting pieces of <Satiyan’ and
‘Modar’ trees for the doll (Oldman and woman). In the
‘Barat’ festival they will display the dolls while enjoying
feast with fowls.

Masks are used during the <Barat’ dance and the
dancers take rice beer profusely. Torches are carried by the
dancers and sometimes these torches arc thrown to the
audience. It is believed that these torches do not harm the
audience as all are participating in a Puja. W

‘Pirdjuj’ :

-

The most interesting part of the <Barat’ festival is
the ‘Pirajuj (fighting with a Pira i. e. 2 wooden stool with
small legs). The fight continues among four damsels and
the <Pir3’.

For this the girls have to maintain fasting althroughout
the day. At night all the villagers including the ‘Raja’ gather
in"an improvised ‘Rabha’ (Pandal). The ‘pira’ is placed in the
centre of the <Rabha’ and all the people make a circle
around it. The girls take their seats near the four corners of
the Pira’ keeping their hands over the ‘pird’ one above the
other while the elderly people sing the religious songs. At one
stage the ‘Pira’ rises up but the four girls try to pull it down.
This tug of war continues for sometime. After some time the
‘Pira’ automatically comes down. A prayer is held after that
and with that the festival comes to an end.

The above description of ‘Barat’ is given here as narrated
by Shri Dharmaram Bordoloi of Jagiroad. It is reported that
now-a-days the ‘Pirajuj’ part of the festival is not observed.
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‘Sagra Misawa’

The ‘Sagra Misiwa’ is a spring dance festival of the Lalungs
which is held in the month of Figun, (February/March). The
‘Samadi’ or the bachelors’ dormitory forms the nucleus for this
dance sequence. Rehearsal of ‘Sagra’ song and dance takes
place early in October and continues till the time of inaugura-
tion of the festival in February or March. Before the formal
dance starts the people perform the ‘Langkhun’ and ‘Mzhadeo’
puja. Besides fowls, one pair of pigeons, one duck and one
goat are sacrificed before these deities. In Mindaimari areas
only fowls are sacrificed.

‘Sakha Langkhun Phuji’

The ‘Langkhun’ puja has two purts i. e. ‘Sikha Langkhun
Phuja’ and ‘Tara Langkhun Phuja’. The former is observed in
the month of Kati (October/November). The pujais perfor-
med at night and ‘Loro’ and ‘Doloi’ preside over the cerem-
onies. In some Lalung villages ‘Shangdoloi’ and ‘Sangmaji’
perform the puja. An altar is made where six folds of ‘Thara-
lar’ (leaves of Tara) five pieces of ‘Warang’ (ends of kika bam-
boo) and five pieces of ‘Khumta’ are tied with threads. Black
goat, duck and pigeons are sacrificed before the deity.

*Tara Langkhun Phuja’

After one week of Sukha Langkhun, ‘Tara Langkhun Phu-
ja’ is observed.  The puja paraphernalias are the same with
those of ‘Sakha Langkhun’. In this puja the rehearsal of ‘Sagri’
starts. ‘Khram’ (kept in the ‘Samadi) is taken outside for use
during ‘Sagra’ dance. ‘Sagra’ songs are also sung on this occa-
sion.

In certain areas of Nagaon district ‘Mahadeo’ is wor-
shipped after “Tara Langkhun’ where a white goat is sacrificed.
Only after these pujas, formal ‘Sagra’ song and dance start.

‘Khram’, ‘Thoring’ and ‘Bangshi’ arc essential musical
instruments of ‘Sagra Phuja’. ‘Thumbing’ or ‘Tumbang’ (short
drum) can also be used.
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Masks are used by the ‘Sagra’ dancers who are called
‘Nartak’. The important ‘Nartaks’ are two ‘Umudis’ and one
‘Dangaria’. The ‘Bura and ‘Mas’ (deer) come only after these
three dancers. The ‘Mas’ wears a deer mask which is made of
bamboo slice and cloth. ‘Umudi’, ‘Dangarii’ and ‘Burd’ use
a ‘Phaga’ (Turban) each. Oneend of this ‘Phaga’ is exten-
ded to lie on the back. ‘Umudis’ and ‘Dangaria’ use another
piece of cloth over the Phagia which extends upto the ankle.
Above this turban, a ‘Puralao’ (crown) made of the kernel of
‘Khaing dong f3’ tree is used. An embroidered Tagla’ (shirt)
is worn in the body. Above the ‘Tagla’ an embroidered Muga
or cotton chadar is used, the ends of which lie on the back.
When both the ends of this chadar are spread on both the shou-
Iders the front view appears like the sign of multiply. An em-
broidered waistband, having a length of about eight feet is used.

The ‘Nartaks’ wear embroidered Muga or cotton ‘Dhotis’
length of which is about sixteen to eighteen feet. A special comb
having designs of elephants is used for hair dressing. The length
of the comb may vary from six inches to one feet.

Dancing continues for the whole day and after dancing in
three households the party takes rest for the night in that houf;e—
hold where the evening sets in. The party is entertained with
‘Zulaosa’ (gourdful of ‘Zu’) and ‘Koi’ Bandha ‘Sﬁ:‘ (betel
leaves and nuts). In this way the party completes ‘Sagra n_:lance
in the households of twelve respectable persons ef(temhng a
period of three days and three nights. On the third day the
party returns to the ‘Samadi’ to return the musical instruments.
Festival dresses are removed. For seven days these firesses are
kept in the ‘Samadi and the village youths keep a vigil althrou-
ghout. On the completion of the seventh day the youths ' We.fil,'
the festival dresses and walk again. On that day the ‘Smupma
is observed in the ‘Dangaria Than’. As soon as they arrive atthe
“Than’, the masks are removed and placed on the branches (_)f':a
tree. At the end of the puja the youths return to the ‘Samadi’.
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Next day a big community feast is held in which all the villagers
take part.

It may be mentioned that the songs of ‘Sagra Misawa’ are
sex provoking and the entire scene is pervaded with mirth and
laughter. The young boys and girls express their love during
this festival— ‘Marjonge Sagrio Ange Oi’, Noa Kharta Kisa,
Nina Nithawe Minise Sume Sume Riu’, (meaning— This is the
girl whom I met at the ‘Sagra’ festival at Marjong. She is very
beautiful to look at. She is about to smile when she looks at
me)

At present this ‘Sagra Misawa’ festival is in vogue in
Mindaimari, Amri, Kathiatali, Nelli, Ampanai, Umswang,
Bormarjong of Nagaon and Karbi Anglong districts.
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CHAPTER : VIII

Summary And Conclusion

oy

The Lalungs trace thcir original abode in the Tibbet
region but their migration to the plains is shrouded in
mystery. Some Lalungs are of the opinion that they came
to Assam from their abode on the banks of the river
Jamuna near Allahabad. After residing in several north
Indian places they ultimately arrived at Pragjyotisha where they
ruled for several years establishing a principality. Later on
they moved towards Kapili valley where they established a
principality in the valley known as ‘Tribeg’. The exact
location of Tribeg could not be ascertained but in all
probability this principality was somewhere near the con-
fluence of Borpani, Jamuna and Kapili. It is believed, the
Lalungs ruled in Tribeg for about sixteen generations. During
the war between Drikpati and Dakshin the ‘Tiffras’
or Lalungs took shelter in the hilly areas. Large section
of the ‘Tiffras’ fled away to the nearby Jayantia Kingdom
where they had lost their separate identity as they had to
accept the Jayantia life and culture. Till the accession of
the Jayantia Kingdom to the British empire these ‘Tiffras’
lived in the Jayantia kingdom extending a period of about
3000 years.

. After the defeat of the Kacharis hy the Ahoms, the
“- Jayantias extended their Kingdom to the ‘Kalang and Kapili’
of Nagaon district. The Jayantia King had established
the chiefs of the Lalungs in this area as tributary chiefs.
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There are legends prevalent among the Lalungs which
tell us that the Lalungs once lived in the ‘Hillali’ kingdom,
the boundaries of which extended the whole of present
Nagaon and Darrang districts. Due to the invasions of
Kamrup and Kamata Kings, the people of <Hillali’ fled
away to the southern hilly tracts. They established villages
near the foot hills extending upto Kandali, Bamuni and
Kathiatali. As the Lalungs preferred to live in the secluded
foot hill areas, the contemporary Ahom officials called them
as ‘Dantiyolia’ _

Another legend describes the Lalungs, as originally
inhabiting the Jayantia hills who moved into the plains of
Nagaon district because they disliked the matriarchal and
matrilineal systems of the Jayantias. Although there is no
clear cut date about their migration to the plains of Assam,
yet it can be assumed that they had migrated to the plains
sometime in the middle of the 17th century A.D.

The Lalungs prefer to call themselves' as ‘Tiwas’. The
name ‘Lalung’ they say, was given by non Lalungs. In
their dialect ‘Ti’ means water and ‘Wa’ means superior.
As the Lalungs landed on the plains following -the course
of the river Brahmaputra, they introduced themselves .as
‘Tiwa’ to the inquisitive non ‘Tiwas’. Probably ‘Tiwa’ derives
jts origin to the term ‘Tibbatia’ meaning people hailing
from Tibbet. In course of time this ‘Tibbatia’ might have
changed into Tiwa’.

They belong to the great Bodo race into which tribes
like Boro Kachari, Chutia, Deori, Rabha, Mech, Tippera
or Tifra, Garo etc. are included. Their concentrations are
mainly found in the district of Nagaon' in Central Assam.
They are spread in Kapili, Mayang, Bhurabandha, Kathia-
tali and Kampur Development Block areas of Nagaon
district and the Nartiang Elaka of Jowai Sub-Division of
Jayantia district of Meghalaya. Besides, there are a few
Lalung villages in Dhemaji areas of Dhemaji Sub-Division
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Previously dead bodies of wealthy and respectable persons
only were cremated but now a days cremation is the general
rule. The dead bodies of minors, pregnant women, epidemic
cases etc. are burijed. A purificatory ceremony is held on
the day of death. Another two ceremonies are observed on the
?rd. and 7th. day. The main purificatory ceremony i. e. ‘Karam’
is so.]emnised jointly by a <Bangsha’. ‘Karam’ may be kept
pending for 5/6 years as it is an expensive affair. Beliefs in
:;SPeCt of death and disposal of the dead are in vogue among

em.

.Ancestor worship is made in their various religious
occasions. But an exclusive worship is observed in the month
of ‘Aghon’ (December). They believe in the existence of soul
and spirits,

Both individual and joint families are found. Formerly
the.LaIungs were matriarchal and matrilineal but to-day the
plains Lalungs are patrilocal and patrilineal where as the hill
.Lalungs still adhere to the old system. The society is divided
1nto several clans and sub clans. They have a ‘Khuta’ system
of social grouping which can also be called extension of a fami-
ly. Following the genealogy each family of a certain clan
forms social grouping called ‘Bangsha’ or ‘Khuta’. A <khel’
(clan) consists of several such ‘Khutjs’. They also maintain
a clan superiority. Thus ‘Baro Bhuni’ ‘Na Bhuni’, ‘Sat Bhuni’
divisions are noticed.

The kinship terminology prevalent among the Lalungs,
particularly of the plains may be termed as descriptive. But
the use of certain classificatory kinship terminology cannot
be ruled out. It is observed that Lalung terms of reference
are more in number than the terms of address.

' The Lalung society is a stratified society and there are
dlﬁ-'erent office bearers in village having different socio-religious
assignments. The social organisation is spilt into two cate-
gories. The first category may be called as secular village
organisation which is headed by the Gaonbura and assisted
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by an official called ‘Barika’. The non secular organisation
is run by the three office bearers namely ¢Gharbura’,
Zela’ and ‘Hari’ Kunwari’. Politically the villages are
administered under Panchayati Raj system.

The religion of the Lalungs is based on a belief in
some deities. Their religion can be considered as one of the
branches of the Hindu religion. Lord ‘Mgzhideo’ is their
supreme god. Besides Lord Mahadeo, they worship ‘Ganesh’,
‘Parameswar’, ‘Badarmaji’, ‘Baolakong’, ‘Kuber’, ‘Aigosani’,
‘Lakhimi’, ‘Padumi’, ‘Kalika’, ‘Kamakhya’, <Saru A#, ‘Bor
Ai, Aakari’, ‘Jagatjuri’, ‘Kani Andhel?’, etc.

Every ‘Bangsha’ has a ‘Borghar’. Besides, there are
‘Namghars’ for the converted Lalungs. ‘Thans’ are established
for each village or a group of villages. There may be
separate ‘Thans’ for different gods and goddesses. There
are two broad religious divisions among the Lalungs viz.
«Saktas’ and ¢Vaisnavas’ But majority of the Lalungs follow
the ‘Sakta’ religion. They perform various pujas, both
community and individual, on various occasions during a
year. Their festivals are closely interlinked with the pujas.
Besides the three Bihus, they observe several other festivals
throughout the year. Songs and dance form inevitable items

in their festivals.

CONCLUSION

The data presented in the preceding chapters pin point
some of the salient characteristics of Lalung society and
culture as it is at present. On scrutiny of the data it is
seen that majority of the Lalungs are maintaining the traditicnal
distinctiveness notwithstanding a few tangible changes in the
socio-cultural fabric. The plains Lalungs have lost most of the
traditional traits of their culture while their hill counter-
parts are keeping those in tact. There is close interaction
between these two divisions. A growing consciousness about
their past heritage is noticed among the plains Lalungs.
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econoﬁzn;::;allydthey are very much depressed and this
vt v;arhness 1s' ‘perhaps the root cause of the
of the o (1)_‘ the tradltlona! characteristics (particularly
backwarl:j at;s tha‘lungs). Educationally also they are very -
B s their percentage of literacy as per 1971 Census
against the All Assam tribal percentage of 26-03.

The people want pr .
0 : .
identity. progress without losing their separate

APPENDIX

Language And Literature

wardn:::ﬂ: mallfc‘mg el'Torts to remove the age old back-
..,expenditure se .monvated. effort to minimise avoidable
o , s:ecrally on. innumerable religious festivals,
it made. The Sp'ecxal schemes drawn under Integrated
a. Development Projects will go a long way towards
removing the age old backwardness of the Lalungs.

The Lalung is a member of the famous Bodo group of
languages and forms a link between the \Bodo or the Kac-
hari spoken in the submontane tracts of the Kamrup and
Darrang districts and the Dimasa spoken in the N. C.
Hills district. Majority of the Lalungs living in the plains
of Assam, particularly the younger section, cannot speak
their language. For education as well as for day to day
exchange of thoughts they use Assamese language, The
Lalungs residing in the hilly regions, however, are
maintaining their language in tact.

Dr. Grierson in his Linguistic Survey of India (1903)
has mentioned about 40,000 Lalung speakers in 1891. But
the figure came down to 10,576 according to 1961 Census
(Census of India 1961, Vol.—I) and 9954 in 1971. Assim-
ilation of the Lalungs into the broad Assamese life and
culture is the major cause of this downward trend. Besides
during these decades large number of Lalungs were conve-"

rted into Koch (Saru Koch).

Except Reverend M. Balwan’s work which was written
in Roman script, no Lalung grammar written in Assamese
script has yet been published. No effort has been made to
| study the language in a systematic manner. Shri Mahiram

Bordoloi, a Lalung gentleman is preparing a Tiwa Grammar
ch will go a long way in fulfilling

in Assamese script whi
the long felt need of the Lalungs. The under mentioned
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specimens amply demonstrate certain characteristics of the
Lalung language.

There are definite words to indicate singular and plural

numbers. Thus they use :

sent

Singular. Plural.
Ang (I) Ching (We)
Na (You) Nageda (You)

Be (He) Begeda (They)
Similarly application of tenses is noticed. In the pre-

tense there are specific words for three persons. Thus :
Ist person. Aang Ma Sang (I take rice)

2nd person Na Mai Sa (You take rice)

3rd person. Be Maisao (He takes rice)

Above is a specimen of the tenses used in the Lalung

speeches. In the past and future tenses also the language
has distinct expressions.

Use of suffix is common in the language. Some speci-

mens are :— Li+Wa=Liwa [to go]

Ri+Wa=Riwa [to do]

- Fai+ Wa=Fiwa [to come]

Tha +Wa=Thawa [to sleep]
Cha-+Wa=Chawa [to eat]
Nung+Aa=Nunga [to drink]

Man4 Aa=Maina [to get]
Cha+E=Chii [eating]
Tha+4E=Thoi [sleeping]

Chei Ngothe=Chaingthe [when eating]
Ri+{ Ngothe=Ringthe [when doing]
Khon3 + Gaid=Khona Gaid [if heard]
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Fa Mahadeo, 82,84,85,109
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Laopani, 5
Lal, 5,10,40,41
Lakam, 60
Lengti, 32
Li, 23
Libing, 9,11
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