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FOREWORD

In order to acquaint those who are interested
about the research works conducted at Tribal Rese-
arch and Training Institute, this research report 1s
being released in mimeographed form. If researchers,
social workers, administrators, students and other
scholars who are involved in tribal development works
make certain suggestions after going through this
report, this will help the Institute in its future works.
I congrdtulate the researcher who has conducted this
research work.

R. D. ADATIA

Mahamatra
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Dre Suresh Kumar Singh, Director of Anthropological
survey of India, on his last visit to the Institute
in November 1976 had suguyested us to undertake a

study on revivalistic movéements in a tribal area of
Gujarate. This study is the out come of his suggestion.

An earlier draft of this study has been included in

a publication of the Survey on: Tribal movement®d in
Indiaes The Institute is grateful to all the in
informants for providing all the necessary infor-
mation to the Researcher of the study on which this

report is basedes

Siddharaj Solanki
Acting Director




SOCIO=RELIGIOUS MOVEMENCS AMON; TRIBALS OF SOUTH GUJARAT

No serious discussion of the social change among tribal
comminities in India can fail to give attention to tribal
movement se The history of any tribal community setting itself
the goal of catching up with the non-=tribal community in the
region is as o0ld as hillse "As has been observed by the
historian Ces Ee. Black, (Tribal) societies may be said to meet
the problem of change by éoncentrating their efforts
alternatively on defending the existing conceptions and
adapting.them'to an altered conceptiones This fundamental
choice between inflexibility and adaptation reflects the
accumulation of an infinite number of smaller chaices"l.Tribal
movements repreéent a particular course of action for
particular Eribal societlies that might be chosen as among
others in the process of adaptatiﬂn.dhs for the question,what
do we mean by social’ movement, King (1956 : 27) presents an
appropriate definition : "a _group venture extending beyond
4 local community or a single event and involving a systematic
effort to inaugurate changes in the thought, behaviour and
social rElationships"z..All moverents in the tribal areas of
India have been, by and large, an exercise in fostering social
changes by adapting ;he moral and spiritual valueé of the
igreat tradition's In this connectidn de Bryn (1951 2 3-5)
says that a movement is "a communal expression of the

renunciation of the struggle for lifee. It symbolizes the
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efforts of a people to re-order and reorganize its way of
life as a result of changed conditionsss .« Such movementsg,
although they sometimes show scrongly religious, syncretic

features are, I believe, merely psychological reactions to
existing situationse They are the peoplets attempt*to' gain
relief or release from their distress, through the

intervention of supernatural powers in the efficacy of which

they firmly believe, which powers either belong to either

lndigeneous religion or are an element in an alien religion

with which the people have become familier"3. Thus, much of
the programmes in the movements which occured in tribal
regions of India were aimed to bring directed change and

modeled the great traditions of hindu culture.

From several parts of India, tribal movements and

protests have been repcrted4. But in most of these, the

emphasis is on the bizarre nature of the behaviour ang

beliefs of the adherents to the particular movements has

been emphasizeds They are often regarded as phenomena quite

hysterical leg by insane or Pretendant prophets., ]

Only a few of these

movements have been studied in any detail by scholars who

have remained in the communities long enough to gain the

confidence of leaders and participants ang compile a

description, history and analysis ot beliefs and actions. An

example of this, the Birsa movementc in Chotanagpur has been

. 5 :
excellently reported by Singh (19¢6). His work™, perhaps, 1S

the only fullest documentation to date on a movement in &
tribal region and led by a tribal persone. Some other

movements in other parts have also veen studied by other

scholdars .

gso far I have been able to discover, Vely little

attention has been paid to such movemencs from the tribal

regions of Gujarats. Desal (1977), in his work on the Gandhian

movement in trilkal areas of Surat district has made casual

refierences about some of the othel socio-religions movements

in that regian.6,kmong5t the hindu population of Gujarat, the
most important religious tradition has been that of the

hrhakti sect. The tribal communities there, too, could not

escape the influence of this tradition. Thus, several of the
bhakti sects which have been entrenched in the religious
order of hindu population, gradually got extended to the
tribal regions also. Not all, but some of them got wids
acceptance by the tribals 1n south Gujarate. In case oOf one
movement, although the ideological base had been a bhakti
secct, it was ~adapted in defence of the tribal societye This
study is an attempt TO describe the various socio=religlons
movements among tribal communlities of south Gujarat and to

relate these movements to the aspirations of the leadership



about the patterns of society that are intended to emerge
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-rom this process. It is “hus an attempt to look at change
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1??m below"..hltcgether six religicits sects have been

/- S+5Ccussed here about which I have been |

£LaBble to gather reliable materials Besides these, there are a

few others too but I think the sects covered by me are of

"l.':-—-r i ¥ i L -
major significance because of the number of followers, if
/

not o1 A 1 -
by other considerationse The movements which have been

di - * '
LSCussed here are on a fairly large scale for south Gujarat
f

bringi
LNglng together several communities. In south Gujarat, the
4

r

Gamit ‘ ]
1ts, Warlis, Konknas, MNaikas Bhil g, Vasavas, etce. However
® ’

some S ' '
ocial groups such as Dhodias, Choudharys, Gamits and

- ’.

before we ~ock at the origin =z 3 natur

e of the 3ze movements

1T might be useful to glance at the backoround

l The distinct SEELD 'of
valleys between Arabian
sea and the Sahayadri r i
dnge in the

w s

better and advanced agriculturists .

The plains of Surat and Valsad districts have Dbeen
penetrated by both the hindus and muslims as long back as in
16th century. When the Peshwas entered into Gujarat, they
had first established their seat of rule at Songadh in Surat
district in the year 1719. There are number of historical
evidences which amply illustrate that these tribals who had
been occupying the plain areas had come in contact with
hindus muslims and even Parsis much earlier. After 18th
century, when the foresk f;racts of the plain were cleared
and more and more cultivable land was made available the
non-tribal population gradually started to increase in these
regions, Until the late 18th century there were not -mach
concentration of non=tribal populatione. Only in late 19th
century several pockets of non=tribal concentration emerged
in this area. With this, tl = process of grabbing the
cultivable land of tribals by the non-~tribals also started
in full swing and relentlessly, SO mich so that in no time
these migrants who were in small minority in this region,
owned most of the cultivable lanrnd of this regione. By the turn
of this century, the non-tribal landowning communities, such
as Anavil BraEF’5*ff Kanbi Patidars and Parsis became the
landibfﬂb‘fand'the tribals were reduced to subservient statuse.
Many of tﬁem lost their landjjhn.interesting.accaunt has been

provided regarding the change in the exise policy and 1ts
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cffects on adivasis (Desai : 1969), vhich runs as follows:
"The adivasis tapped their own trees for toddy and

distilled liquor for themselvese. But first in the begining

of the 20th century, the British administration and f£ollowing

it other native states such as Baroda,Rajpipla,Vansda, Sachin

ard Dharampur introduced a new exise policy known as the

'ladras system's According to this system, the government

sold by auction the right to sell liguor and toddy in

particular placese The system was in vogue before prohibition

was introduced in Gujaret arca. Everyone else except the

government was prohibitced from producing ligquor and toddy.

He who did was punished. The adivasis lost their rights to

prepare their own licuor and toddy but not their habits of

drinkinde

They had no money and they were not accustomed to handle
moneys The exchange and money cconomy was not known to theme
They were given some money and drinks in lieu of their
laboure. They even did not know how to count. The result was
growing indebtedness. And slowly they began to loge their
lande They became either tenants or labourers. The new

cconomy and the polity exploited their habit of drinking" ’

A fre 2d g ] jani
agmented and ill-organized tribal society was no
'i“'t"l ™ 3 9 =] 1
wwtch againgt the landowning class although the latter
Er were
small in numberse As a result of this the economic

differentiation between the tribals and the land ownj
- - ning

non-tribals became extremely markede OnN account of the

economic power 1in their hand, they forced the tribals toO

‘mecome farm sServantsSe From amongst all The tribal groups

such farm servants welre recruiteds The worst plight was that

of Dublas, who had already lost their land, and they were

bound to accept the servitude of the landowners a5 bonded

labourers.8 For the tribals they had no other choice other

than to sink in dire poverty. BY the turn of the cencury the

tripbals were put into worst economic situatilone Illiteracy

was rampant among theme

heen made to make them literates. However, few of the Dhodias,

Choudharys and Gamits had started taking education in the

begining of this centurlye & school, with boarding facilities

for tribal boys, had been started by the Gaikwad administra-

tion at Songadh in the yealr 1885. The tribal youhgmen who

came out afteX finishing thelr school education became

gravely conscious of the miserable plight of the menbers of

their societye. And in ord

they launched a reform movement e

These educated men believed that the root causes oOf

misery of their people welte the deep rooted traditional way

of social life and drinking habitse. Before they turned

activist a few tribal men in that area had already started

to live theilr 1ife on the hindu model. One of such men was

Dhariabhai who was 4l imhabitant of Ghata village in Vyara

er to improve theilr living conditlions,
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taluka of Surat district.. Dhariabhai, a Gamit fellow, was a
farm servant of a Parsi landlorde. His father Kanjibhai too
had been farm servant with the same landlorde Kanjibhai was
expert in reading foot prints. For his son's marriage he useqd
his knowledge in searching a daughter-in-law and Succeeded in
secking the hands of a girl who was full of virtues and al so
endowed with wisdom. After marriage sghe persuaded her husband
. Co leave the employment of Parsi landlord and to start his
own cultivation in the unreclaimed lande After some time

| | ’
Dhariabhai after getting inspiration from his wile, erected a
temple in the village in which images of hindu gods and
goddesses were installed. Dhariabhaifs reputation as Bhagat
(priest) gradually started to increase. Dharia's youngerg
brother Mochda was entrusted the work of Preaching hindu
religious gospels to the tribals so that they could leave
the%r habits of drinking, wine ang toddy and e ting flesh
Taking regular baths and singing devotional pravye |
day in the morning and evening £ ' ' v e
. | OL l1lrnvocation were al so

10 the preachingse This made an impact on several

tribal men a
nd women of the Al eas It also became Lnst
: instrumental

1N uniting different tribal groups

| D " Om th-
:’:1 E lll e e - , -
}Ile bec -.

more and mor '
€ pPeople listened to his Preaching £L
S elflectively.

This Devjibhai had been referred by the famous poet, Late

shri Jhaverchand Meghani, in his work "Lamp of humanity" as

a saint of ancient iron age. Dev jibhai sent his son Amar

singh to the Songhdh boarding schoole. On the completion of

his education 1n that school Amarsingh was recommended by the

school authorities for further education and the Gaikwad

administration sent him to Behrampore in Orissa . for higher

education in rearing silk worms and for learning the art of

making silk=sarees. His father Dev jibhai was determined to

make his son educated. In a 'durbar’ meeting convened at

Vyara, the Gamits gentry had been invited to attend. They h=d

been offered perfumed scents which the Gamits, taking 1t as

wine, put into their mouthe. This made D@vjibhai painful and

from this incident he resolved to do something concrete for

educating his own peoples. Due TO this he sent his son for

further education and also started spreading moral and

ethical understanding among his own peoples Devjibhai also

preached the women folk of his society to get rid of wearing

heavy limestone necklacese ThCSE necklaces were so heavy that
at times it used to be the cause of death of some womens He

tried to impress upon the women to leave using that and
inspired them to wear Pblouses for covering the upper part of
the body. When Amarsingh came back arter completing his
education he joined the Gaikwad administration but remained

in the service for a short timee. He was a devotee to his

father's non-violence gospels and moral and ethical idease
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A5 his job demanded him to kill the w;c:;rms in order to get
silk=Cthrezds, he decided to leive this jobe Later on he also
joined his father to bring reform in the tribal}s way of
lifes He was not concerned only with the Gamits but desired
to bring changes, in all the tribal communities of 'Rani-Parajﬁ{
He, his father and his teacher Fateh Khan, who was a muslim,
convened a meeting of the adivasis under the banner of
'Rani-Pradesh Hit=wardhak Sabha}. Thiﬁ conference, held
sometimes in 1905, lasted for three days and number of
resolutions were passed with the aim to bring social reforms
in the adivasi societies of that regianj Those who became
followers of this reformetive movement, were asked to form
'Ekda' (or a group) by bringing more and more people in this
groups But all thesge efforts of Dev jibhai and Amarsingh did
not succeed nuch and ornly a small minority could be
influenced to follow the Precepts, advocated by Amarsingha
During Fhat very time another reformer, Ramanbhai of village
Khadiya in neighbouring Mahuva taluka had persuaded the women
HemPers of his family to abandon the wearing of heavy

lLimest - S as Lewv
rHERtone obnaments, as he believed that they were the cause
< o

LIl z2anda 255 i A 1
cleanliness of the Womenes His this reformative move was

Caien unfavourably by other members of his Village and was

a—

cxXconmunicated by thoms

L1

DEVI MOV EMENL

St~h sporadic attemptc by certain ded’cated individuals
did not make much impact and till the advent of Devi movement,

by and large, the tribal societies contimued toO practice their

age-old traditionse. But soon after another wave of reform

swept the area and this time it was differente. Popularly known,

as Devi-movement, it appealed to a large numoer of tribals,
both in Surat and Valsad districtss This movement gave
effective dimension to the earlier individual attemptse. It
was believed that a supernatural power was roaming in the
area and was preaching people to stop drinking wine and
tapping toddy. This episode tock place sometimes in the yeal
1921+ Two persons, one woman and a man visited the area from
Khandesh. The woman was found to be seated near at the end of
a 12 ft long pit. Men and women went to see her. Those who
wanted to reach her, had to walk in the pit, after keeping
something on the heade. IL That something did not f£all while
the person was moving across the whole length of the pit,
with the hands swinging on the sides, he or she was considered
a person endowed with purity of mind and pious attitude. IL
that fell down, the person was not considered worthy of
following the path of Devis Those who reached her after
walking out the pit,were required to offer her a piece of red
coloured cloth in whicl: the man would gaze intently and then
gave the final proclamation regarding the purity and

sacredness of his or her beinge The Devi, then gave
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blessings to;‘b such individuals who were found to be pure
and asked them to stop drinking wine and toddy and eating
fleshe In this wa¥ both the woman and the man visited
villages after villagese From cach village one or two men
were chosen by the Devi to move alongwith here. These chosen
men were known as "Gorali" or "Govalas". After her departure,
the village, where ghe was camping would celebrate a. feast,
which was termed as "bhandara". This movement became very
widerspread. It was believed that a kind of hot wind was
blawing‘in.all the direction, carrying the messages of Devi

regarding getting rid of drinking habits. Some of the old

bersons informed me that this "Devi business" was a brainwave
of Amarsingh who took this recourse to reform the members of
his socictye Whatever might be the truth, it certainly hit

some regions effectively,

While these attempts Were being made, the tyranny and
Oppression of the'landewners, supported by the administration
of the both British and Gaikwad regions, intensified to
counteract the spread of reform. Non-tribals did not want the
tribals to be reformed dne to the simple reason of
pPerpetuating their cxXploitations The governmment, too, was
interested in the continuation of the drinking habits of the
tribals for getting revenue. When the effect of the religious

MOV & 2gc s
ement began to be felt, both the landwwners ang government

got alarmed, particularly the former..&mmng the Choudharys of

13

the Mandvi and valod talukas, this Devi movement to abstain
from liquor and eating flesh had made inroads which drew the
attention of the British governmente Their reaction was

f avourable but the Gaikwad administration reacted

belligerently and contimued to force drinking on the adivasise

It was reported that two or three persons used to hold an

adivaisi and poured liquor or toddy in his mouth as they poured

castor oil in the mouth of a buffaloe or a bullock.lo The

landowners too did all which was possible for them in orxrder to
prevent the adivasis from becoming a tectotaller. The Inhuman
treatment given to the adivasis prompted some social workers
of Navasari to do something to remove the calamity of the
adivasise But Gaikwad government issued orders prohibiting the

entry of these socidl. workers from Navasiri, into the adivacsi

area since it felt that these persons were motivated to

crecate conflict between the adivasis and landowning class as

well as to ruin the Parsees-ll Duc to the fear of torturc and

harassment at the hands of landowners, Parsees and
administration, the tribals ignored the message of Devi and
relapsed into their drinking habitse. Thus, ultimately the
Devi movement was made to flop downe "After the failure of

this movement there was boycott of those pecople who had given

up drinking liquor, so much so that on such occasions such as

marriage and dcath they were isolatede In this anti-prohibition

the wine shop owners and the adivasis

movement the government,
" 1?

who kept contract for selling toddy were all united.
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Almost during this time the Gandhian movement too was
started in the region and many adivasis got involved in it
ind tried to bring reform in their societye Gandhian movement
g=ve the much needed £illip to the reform movements initiated
by the tribals themselvess Through the Gandhian movement the
credibility of their earlier efforts was reaffirmed. But the
path of reform was not a smooth Oonce Resistance from members
of their own society was strong enough, apart from the
governments A pretty good idea can be obtained from the

followirg accrrnt ., "Amongst The Chodhras theére is a large

and therefore opposcd to any kind of blood sacrifice. The
differences between the two sections have become very
pronounced since the arrival of Mihatma Gandhi in the tribal
area, and his £oll owers séek to put a final end +o the custom

Iy De 2
ecemper 1929, a Party of a hundreg Chodhras proceceded
with six at ' 1C '
goats to Ahin dev hill to Perform the usual sacrifices

large numbers

S, the utaro (Place of sacrifice)

:

Chus the Sacrifice was not held

e TR e ]
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of resentment, things came to a head and a free fight took

place in which several persons were injurcda

A few days later the reformers intended to hold a meeting

at Serkui village to preach temperance and the abandonment of

blood=sacrifices. The aggrieved party found in this an

opportunity for wreaking its vengeance, and therefore after a

feast of fowl and toddy, awaited the arrival of the reformerse.

They hid themselves in a river hollow near the place of

meeting, and as soon as the reformers arrived, they fell upon
them and beat them mercilessly. The reformers being in a small

number had to make good their escapee

At the time when this incident took place, a party of onc

hundred Chodhras from the Bardoli Taluka were touri~T the

villages preaching temperance, Mahatma Gandhi's message of
the spinning wheel, and vegetarianism. The local reformers
joined their comrades from the neighbouring taluka and one

morning marched in an impressive procession to the village of

Serkui, bearing the Mitional colours and singing rcform songs

to the tune of musice. They gathered in a circle round the

spot where their comrades had spilt their bloode The leaders
made impressive and forceful speeches in the Chodhri dialect
exhorting the tribesmen to carry on with the reforms in

spite of all obstaclese. The speeches were followed by songs
and prayers by a Brahmin who acconpanied the processionistse

When the prayer was over one of the lecaders proceeded to a



T T

S ——

RS- -l--‘-.'-‘h-.‘

16

mound of earth, and prostrating himself, picked up some soil
and passea it three timc- over his herd He got up, and
pointing to the sun, swore that he would even give up his
life in the service of the tribece Each Chodhra who was then
in the circle followed the example of his leader and took
the oath in a similar mannere The ceremony was witnessed by
the frightened villagers of Serkui frmm.the'taps of trees,
13

hedges, and from behind the fencings of their fieclds".

(BeHeMchta 2 1934).

It is apparent that the tribais of South Gujarat had
béeen going through a difficult transitional period dﬁring
the first quarter of this century. Their own traditional
belief  was being eroded sharply and cultural transformation
was gaining speede. This situation produced strains and
impatience and inclined the People towards Bhakti sects which
had alrec ly started to attrac’. followers from amongst the
tribalse. On account of the failure Oof the earlicr reformative
movement initiated by the educated tribals and also that of
Devi movement, therc developed a fertile field for the
different Bhakti

Sects to grow into soclo-religious movements
in the region.
Scct or Sampradaya as it is known in Gujarat represent

2 Sset of moral values to which a Cribal chooses to confifme

Thus to say that a person adheres to the *!lMoksha marg

sampradaya' means that he or

T o e Wl e e Rl
ﬂa—c‘—'—"f%‘iﬁ. i e S e T
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she foldows the code of spiritual

15

conduct laid down by the founder of the sampradaya, as well as
the subsequent preachings oi thc monastic ordere. The strictness
with which the code is followed depends on the individual as

well as the enthusiasm of the monkse

SAT KATIWAL

The first Bhakti sect which arrived on the scene, as it
appears from the available informations, was 'Kayam Panth'
which is popularly known as 'Sat Kaiwal'. This sect had been
founded in Kaira district by a saint whose name was Kuberswami.
Hls real identity is shrouded in mysterye It is believed that
he was not borne as a mortal being from the womb of a womane
Legendary tales about him say that he was sent to this earth
by the supreme god  "Sat Kaiwal' to preach his gospeclse It is
sald that this world has been created by "Sat Kaiwal"e. He is
supposed to be a formless entity but is pervasive everywhere in
this universe. Out of nothingncsc hie created the existence of
all kind of living beingss Thc creation was cffected as a part
of his own self. He alone, as the crecater of this universe,
occupies the supreme positione When he discovered that . mortal
beings of the ecarth are going astray and are ignoring hiS'?ery
existence, he decided to send a special emwvoye From his own
self, he created Kuberswamiji and sent hiﬁ on the earth.
Kuberswami appcared as a young boy on the bank of a pond in
the village Kasar in Kaira district in the year 1829. There

he met a woman who belonged to Sarsa village of the same
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district. Kubcrswami told the woman the purpose of his
apoearance and asked her to adopt him as his sone That woman
~crlc him £o her village which ultimately became the place
Hore this sect was cestablishede Kuberswami died in the year

124 mfter living on this carth for 105 yearse Many persons

oscume his disciples and the sampradaya gained ground first
in Kaira district itselfe. A temple was erected in Sarsa.

The manber of disciples rose highe From amongst the followers,
a band of dedicated :md trusted disciples were selected to be
sent to other areas to preach the gospel of . Sat Kaiwal'e The
disciples were given the status of monkse Temples at other

places were also ereccted. One such temple was erected at Umra

14

village in Surat districte From here the monks visited the

tribal arease

One such monk, Tapasvi Raghu Ram became very popular in
this region and many . *ories . Fegarding his miraculous
pawers spread in the villagese wWhile camping at Vyara he was
appProached by a tribal teacher, Ruwabhai of Kataswan village

who used to came to Vyara daily to wor ship Rameshwar Mah:*.deo-l

Ruwabhai requested Tapasvi Raghu Ram to accept him as his

discipls and to enlist him a5 a mempber of 'Kayam Panth'e.

Initially he was: ' refused as the Maharajshri doubted his

Lsciple he accepted Ruwabhail

as his disci i i
15ciple. Ruwabhaji discussed the whole matter with

Tentiabhaj * :
194, Who was the village headman of tho Kataswarn, village

19

Tentiabhaili too was ecdlucated and as such expressed his

desire to follow this secte Tentiabhai invited Tapasvi Raghu

Ram to camPin his village, to which the latter agreede On his
visit he was given a warm welcomce & special mandap had becn

crected. Here, Tentiabhai alongwith his other kins took guru

mantra from the sairnts As long as the saint remained at

Kataswan, he usecd to sit in samadhi during day timc at the

peak of a hillock and during night, sessions of spiritual

- discourse, devotional prayers, discussion used to tak-

placece In no time the reputation of the saint reached cven

in the far flung villagese Tentialbhal himself was well known
in the arca as he was a big cultivatore. After he took thc
'guru mantra', an incident occurcd in his life,'ﬁﬁich turned
Tentia Patel into a devc:.¥ devofece and staunch follower of
this scctes Once while he was at Umra (he had become a frequent
visitor), one Sadhu Jagannath offcred him tobacco to chew Mg
which Tentia Patel acceptede Raghu Ram Maharaj came to know
this by someonc and in order to v_.rify he enquired from Tentia
Patel, in the very presence of Jagannath as to what had been
offered by the latter to hime Jagannath got infurjiated and
left that place while Tentia Patel in order to avoid further
confrontation as wedl as cmpbarassmcnt spokec lie by answering
his ¢ uru that he had becen offcred nmuts by Jagannathe Due to
his spca-king lie a huge fire broke into his house at
Kataswan at almost that very time which engulfed his entire

house and all the household articles including some cattlces
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got perishcde When Tentia Patel found out this tragedy aftoer
hig return from Umra, he felt mortified and repentant for
spealking lie to Ragha Ram Maharaje He wrote a letter to the
Iaharaj admitting his guilt of speaking lie and requested him
“ur forgivenecsss The latter corveyed to him that he ought not
-0 worry regarding the destruction of his house and property
and prophesized that he would soon be able to buy the big
house of the Parsi landlord Gf'the*villaée as the latter would
sell his house to him (Tentia Patel) Gniy-'The prophecy came

truc which turred him to become a firm believer of the sects

Soon, large number of tribals of scveral villages froem
Vyara taluka as well as from the neighbouring talukas of

Mahuva, Valod, Mandvi and Bardoli accepted ' “aru mantrat' from

Tapasvi Raghu Ram and also from other monks. In this rnannex,

- - i . I = .
the "Sat ¥aiwal" sampradaya got 1ts Yoot in the tribal rcgion.

Tt is dif.icult to Say about he number of followers but it is

quite popular. In Vrara c-luka itself, there arc threce temples

which were erccted sometimes in 1950« Tor the temple at Vyara,

! b . V= 1 : . -
Kewal Mandir', the land had becen donated by a tribal woman,

Ghanjriben Newabhai.

To be a fo 2 *
tollower of this scct, one has to take 'guru mantra’

i "-r - - f

Ehe ©Curue The mantra is as follows:

21

'Sahcj Swabhaw Chahaw Guru Charna,

Kaiwal Kaiwal Gap Uchcharna,

Kari Snan Dhyan ur Guru Ka,

Sahej Dasa Sadhan haru bharce ka'
(With pure mind concentrate on the fcet of the Guru and
enchant the word "Kaiwal, Kaiwal" scveral timese And After
taking bath, let the Guru enter into your thought with the

purposc of worshipping the suprecmec God)e

The disciples are regquired to lcad a simple 1ife, to be
truthful , t;ca adherc to complete abstention from drinking wine
and toddy and éating meat.'fhey.are also requircd to take
baths regularly and after bath to enchant the *‘guru mantras!
before the image of 'Karuna Sagar'. Normally ceverybody kecps
one or two framed photograph of the 'Karuna Sagar Maharaji.

In case there is a temple in the locality the disciples arc
cxpected to visit either during either the morning or cvening
tarati'e Thosc who become-mmﬁks, have to reside in the temple
of 'Karuna Sagar' and abstention from sex has to be strictly

obscrved by theme In the templce at'Vyara,l6

the present
priest is a tripal fellow freom Broach districte. Prior to him
too, was the priest belonging to a tribal communitye. Howcver,

I was told that not more than ten tribals fecllows have beccome

MOork sSe

This sampraday cuts across the caste and ethnic boundaricse.
Its originator ie.ce Kuberswami Maharaj, in one of his trcatisc

had said that his rcligion will be known as 'Kayam Panth' and
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those who will follow it will flourish permanentlye In thig
manner, according to him, the name, the form and the panth
of his religion are static. But those who want to attain
salvation once for all, ought to get wedded with the
doctrines of "Sat Kaiwal". He also called his sect as 'Gyan

sampradaya' (deliverer of knowledge).

Altogether eighteen treatises had been written by the
fuberswamy Maharaje But the most important ones are, 'Viswa
Pharam Vidhivansh = nighi granth', and 'Pancham Swans Ved
granth'es. Most of these were written between 1920 and 1930.
These were not published at that timee After his death, one
of his pet discipile Sukhanandji Paramhans undertook the work

of publishing these treatisess. Many of the treatises were

discipleses In this comnection it is Mentioned that one copy

of the manuscript of both the above Mentioned important

treatises had been lying with Tentia Patel. Raghu Ram Maharaj

had lot of confidence upon Tentia Patel and as such he had

given the original Manuscript (ofcourse Lhere was another

copy) to Tentia Pate] . But after the death Oof Tentia Patel,

his son Keshri Singh who Decame the leader of the Sati-Pati

novement refused to Pa2rt with

Chose Mamuscripts when

approached by Sukhanandji.JA11 Chese treatises were published

publication of these creatises,
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tribal communities. But in a recent publication 'Bhagwan
Karuna Sagar ni prathna vidhi', all the donors are tribalsg,
from the Choudhary and Dhodia communities. In fact, it is
claimed that on the request of these tribal followers, the
publication has v=en madee. One of the donor happens to be

President of a Talukea Panchayat Samitie.

Moksha Margis or Vallbha Swami ?act

—-——-——-———-—-—-_ ey T — e —— —  —— gy —

This sect had been established by one Vallabh Ram Surya
Ram Vyas of Ahmedabad in about the begining of this century.
Vallabh's father was a very religious and learned Brahmie of
his time. Vallabh inherited the religious temperament of his
father but he was an ambitious man. When he was a young man,
several religicdas Bhakti sect were gaining popularity in
Gujarat, such as Vallabhachari, Swaminarayan, Ramanuj sects,
etce Vallabh too got a vision to create a new sect as he
believed that the other Bhakti sccis were drifting the people
from strict observance of hindu's great Craditione He was firm
believer in the Omni-present Brahma and he launched to
propagate the significance of encianting 'Om! oml i. But he

could attract followers mainly from Ahmedabad district onlye

After his death his son Ramuji became successor to his fatherts

"Gaddi"e It was Ramuji who intensified the propsyation of the
sect founded by his father amongst the adivasis of Surat and
Valsad districtse Ramuji was enthroned in the year 1925. aAs

we had seen earlier this was the period when the adivasis in



T el il Bl B R L M M e S TR Y e AR i D e e L T T

24

south Gujarat were passing through a cultural crisise When .

Ramuji starced doing ‘satcang® (discourse on religious ideas) employed in the factory of Ramiji's sone Ramuji's wife is

in adivasis villages ..e got encouraging responses He started alive and it is she who looks After the temple and organisation

attracting followers, first from the Dhodia community and of 'satsang', etc. in the tribal villagess. She has published a

later on from Choudharys and Gamits toos By fifties this sect treatisel? in the memory of her husband. This contains all the

became very widespread. Its area of influence has been

PRilosophies and ideologies of this secte According to the
18

viillages of Chikhli, Dharampur, Pardi,Bansda and MNvsari

claim made in the treatise, Ramuji was the fourth in the 1line

talukas of Valsad district and Mdhuva,‘Valod, and Vyara of incarnation of Lord Vishmu, first being Rishavdeo, seccond

talukas of Surat district. Community wise, it attracted Sukdeo and third Kabirijie While his father is claimed to be

largest number of followers from Dhodia commuhitye. It wa s third and last in the line of incarnation, the first being

gquite common in those days to see several Dhodia men wearing Vedvyas and the second Vallabhdhola. Ramuji is considered as

the 'Uld' shaped tilak on Lhelr forehead, as prescribed by the the chief architect of this 'Moksha Margi' sect and as such is

Guru Ramuji of this secte After the death of Ramuji in 1962, referred as 'Moksha Margacharya's His father, the founder of

therec was a slump in making more followers and gradually this this sect is referred as 'Param Brahmanishthat,

sect's influence is on wanee. Ramaji's successor is his eldest

<+ | Majority of tribal followers have taken ‘suru mantra' from
son but he is more a business man than a priestly fellow. He

| Ramujie. At the time of taking ' jyaru mantrat', the disciple has
Tuns a big factory for manufacturing dyese. The tSatsang?

to make 22 promises to the Guru. The three important promises
business has been entrusted to other fellows, mostly tribals

are : (1)Never to indulge in sexual relation with any woman
et they are not much effective in making disciplese. However,

other than the wife, Similarly, in case of a woman disciple
1 Cemple is being erceected at Anaval village in Bansda talukae

| she should never cohabit with Ay man other than her husbande.
anaval is a pilgrimage place for both the hinduised tribals

(2) Total abstention from meat catings (3) Strict observance
and hindus as it is believed that Liord Ram hasg once visited

of not taking any intoxicating thing such as wine, toddy,
this place. 48 Anaval hag a underground hot spring, it also

tobacco, cigarettes or 'biris', betels, etc. Besides these
attracts hindus from distant Placese This sect has a big

| three main promises, the disciple has to make other promises,
temple at Ahmedabade. #t the moment, the fello onduct s :

S ! ¢ tellow who conduc such as taking bath everyday, maintaining bodily clea®@liness,
‘arati' is a tribal young man from Pardi taluka, who is also

offering pmja to the Guru everyday before eating anything in
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the morning, wearing the tilak on forechead, living an honest,
pure and simple life, etcs, cte. & disciple is also forbidden
to interdine with others who are not followers of the sect.

On account of this, many a times a 'Moksha—margi.‘ 1s put into
embarassing situation when he has to visit such kins who are

not !Moksha=margis's Therec he has to cock his own meal on a

scparatec ovene

These promises are required to be made in order to purify
'I w
one’s self and according to the Guru this is the only way of

achieving salvationes Self-purification is necessarys. The Guru,

at the time of givi - 1
diving mantras says that "if you cannot do any

1 .
punya' (good deeds), it does not matter but at least never

CoO ' | U,
mmit any sine Further, just by enchanting mantras given by

the Guru, you cannot claim the blessings of Guru and even if

You get the blessings it will not be fruitful to you., It can

be fruitful only when you lead your life according to the

teaching of the Gurus which ultimately will bring salvation

to you'. The = i
34 e The Guru al so teaches several kind of Mantras such as

Gayatri me -
Yatrl mantra, Mahakal Mantra, Sarya mantra, Rahu mantra
: = 4

Mrituyan'ya ma 3 ;
Yah ya mantra; etce.etcs The main worship is offered to

L] th -
¢ Guru, not to any other God. If one wished to be a ]
S 1E sSexr1Qous

and didicated disciple, he has €O adhere to forty thr
. ree

articles of faith,
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Sati Pati or Zsarti Samaj or Aap ki Jal Wala

— T ——— o — oy, T gy, T — T —— T — T T —— O oy W — gl

Popularly and widély known as 'Sati Pati Pratha' this is
the one tribal movement in south Gujarat which though started
as a religious movement turned later on as gquasi=political
movemente 48 the different religious movements were occuring
in this region the tribal areas of Maharashtra too was
experiencing such upheavalse In Dhulia district, one Gulia
Maharaj had been propagating his religion amongst the adivasis
1iving theresBe is used to move from village to village and
preach the adivasis to ab@ndon thei£ habit of drinking wine
and toddy and meat eatinge He also used to hold religious
discourse to impress upon the adivasis for adoption of
cleanliness and saintly.liie. But he did not form any secte
His main concern was that of reforming the adivasis and to do
that he tock the course of religious preachingse Gulia Maharaj
did not enter into villages of Gujarat sidee. Hfter the death
of Gulia Maharaj in 1939 or 1940, Ramdas who also happened to
be the younger brother of Gulia Maharaj undercook the
rcsponsibility of continuing the reformative movemente Ramdas
gradually gained popularity which in turn induced him to
Form a new sccte Ramdas used to visit the villages of Songadh °
and Vvara talukas of Gujarat side. There he came into touch
with Keshri Singh of village Kataswan in Vyara talukae iss had
been mentioned elsewhere, Keshri Singh's father, Tentia Patel

was a trusted 'Bhakta' of 'Sat Kaiwal'e It 1is reported that
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Tentiabhai was also bringing out a monthly journal, known
a8 'Samaj Judhamk' and through this he used to Prop@gate the
Messages of 'Karuna S_agar.' Bhagwane i s such Keshri Singh had
agnificent herita_ge so far deep knowledge of hindu
shilosophy was concerneds Beéi.des this, Keshri Singh is
cupposed to be the Ffirst matriculate from amongst tribals
Or entire Surat districte. For high school education he had
been sent to Baroda. For SEVen years he was employed in a
ginning mill at Mivagam in Baroda district. Round about; .
42's movement he returned to his native village and joir';ed
Ramdas when approached by hime Eventual ly Ramdas -
Concentrated in his own fegiones While in Gujarat Keshri
Singh became the SUpPreme leader of this Secte But it is

alleged that Ramdas had become a great debast~h and had been

sexually exploiting the women of his S€ct« Due to that, he
' 4

had ' ;
fallen down in the esteem.ﬂf'his.follﬂwer3'which paved

the way for Keshri Singh to gain Mmore popularj

Khandesh and Gujarat.,

Tt 3 |
15 not clear whether the name of 'Sati Pati!' for this

S - : : .+
ect was coined by Ramdas Or by Keshri Singh or the people

£ * | : .
OL that area. Ramdas died in 1957 or 1958, The basic

hi : ] ]
Philosophy of this sect 15 like this: 'There is sky, there
- -

Both e
meet each other and when there is rain from

ky ; m
8Ky, plants grow out Lron the womb of -~ = n th :
earthe I ¢ similar
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manner when a man (who is like the sky) pours down his semen

irnside tne genitals of the woman (who is like the earth), a
1iving being is bc - ne. 'Sati‘is equivalent of a woman or mother

and 'Patit'! is the man or father and hence the followers of this

- gt -y

novement got another name = ‘sarti Samaj'e Ramdas introduced
the element of performing !isarti' for Male Gulia Maharaj by
~he women folke Later on Keshri Singh who began to assert his
own leadership, gave a new dimension to the performance of
‘Viiarti'. Instead of Gulia Maharaj, women folk were perf orming
his (Keshri Singh'g) ‘iarti'. &t the time of ﬁharti}, hymns
taught by the late Gulian Maharaj used to be sunge Later on

Keshri Singh himself composed a set of about fifteen prayers

and these were put to use at the time of tAharti'e These

devotional songs have been published and circulated among the

sect followerse Duc to this Iharti!' element this sect was

used to be referred as ‘harti samaj'e Many people, who are

not f@llcwers'oﬁ Keshri Singh's refer his organization as

thop Ki Jai wala's When two members of this sect meet each

othor in course of day they greet cach other by raising thelr

cncl osed hands on both sides upto the head and uttering

‘i,ap Ki Jai'e The palm of hand is enclosed to remind each

other that everybody has come out of his mother's womb with

both palms being closcde.

I'_r i Ili TR " . S

-




When Keshri Singh emerged as the supreme leader of thig
sect, he attracted a great deal of more followerse His

lLeadership had unleashed a new burst of enthusiasm amongst

ils followerse He is shrewd, well-read of several religious
-reatises, good organizer and has a remarkable gift of
:loguences On every 1amawas' and 'paonam' a large number of
nis followers congregaﬁé aﬁ his place €O pay respect to him
and to listen to his religious discourse. At such congregations
Keshri Singh also gives pPolitical education to his followerse

Referring to the tragic cconomic and social situations of the

tribals, he makes passionate appeals to get united and fight

out the exploiters ang administrators who generally belong to

non=tribal society. The main emphasis in his Preachings is

about the salvation ef tribal communitys In order to drive his

mesSsage into the minds of hisg followers, he makes fiery specches

through which he triecs to diffuse the spirit of antagonism

against the non=tribal g, Particuliarly against t.ie government

personnel, moneylender;, traders, ctc, But one should not

lmagine, as is génerally Propagated about him, that his motive

15 To 1nstigate his Eribal follewers-to'be On warpath against the

non=tribal society. What he intends is to inculcate in the minds

of his followers ~Cgarding the economic injustice meted out

Py the members of non-tripal SOClety to them ang about the

breakdown of the moral and ethiecal fabric of their own

culture when they try to imitate the way of l1life of non-=tribalSe

Lt is claimed by some of his followers that the arguments
4
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shich he puts in order to point out the tragic plight in
hich the tribal society has been forced to sink, are so
mvincing, inspiriag and thought provoking that one is
istantly stimulated to become a strong activist and to
it engaged at once t@ld@ something daring to take ravenge

0

'Mm the nonw=tribals.

Je also spells out the economic problems and the gradual
distruction of the tribal socictiese The followers attend
the 'Aarti' too and acceording to one's own individual
capacity, they put money while taking the 'Aarti'e The
Eollowers bring their oA ratlions. Cooking facilities are

given by Keshri Singh. It is alleged that the followers

render their labour in his 2gricul tural fields

Keshri Singh, who is referred and called as ‘D:u':fi:&:a-I is 72
yvears old chap but still at this age very agile. He is
considered as 'Bhagwan'! by his followerse. Many storiecs
regarding his miraculous powers are in circulation among
his followerse. He is also believed by his followers as an
cffective healere His cocky manners and flamboyant behaviour
made him a colourful personalitye Many kind of stories are
afloat regarding hime For instance he 1s supposed to possess
spiritual power to cure diseasess His very touch has curative
power..Many of his followers come to him to be healede. It is
al so believed that he can appecar as well as disappecar f£from

any place if he so wishese It 1s claimed that while he was
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undergoing his term of sentence in the jail, he was found
present at several important social gatheringse The way he
enchants his mantras =znd the mysterious arithmetic he
propounds to explain the rule of body, bestows a kind of
supernatural aura around his perscmse’itys He is believed to
slecp for only a couplc of hours during 24 hours of day and
nighte It is also claimed by the dié&ciples as well as by
_ ke5hri Singh himself that nobody can succeced in taking a
photograph of his (Keshri Singh) from any camerae. According
to such claimg, several, persons made attempt to take his
smap and in actuality cach of them had clicked the shutter
of the loaded camera but when the film was given for developing
and printihg, the roll of thé film proved to be mystcriously

blank in cach cascCe

Pecople from several tribal communitics became his fol lowerss
Geographically, his followers come not only from Vyara, Songadh

and Mandvi talukas.: ut also from far flung villages of Dangs

and Broach districtse Keshri Singh condemns liquor taking and

meat eatihg and instructs his followers to obecy the law of

Dody and to lead an ordinary 1ife.

G ::l L ] L L]
H 1lso prohibits wearling costly and heavy ornamentse In

his prcachi cilic t .
S p cning he exhorts that the moral fibre of the socicty

had deteriorated ong o :
d che ro 150N 18 that we Lail +o k@'ﬂp an

account of our body from our - :
W ORL arrival in t)
LV I Che world to the

departure from this world. And S Sro
A Also it is nNecessary to relate
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the ruling of the body with financial and other transactionsSe
Since it is not happening in this country, the people are ot

' acrablc here. In his exhortions, he emphasized regarding

-:ha1 unity and regeneration of the tribal socict{" .

It was Keshri Singh who turned this religious movement into
1 guasi-political movement. He believed that the poor plight
of the tribals was no longer responsible for the social turmoil

of the daye The fault lay with the non-tribals who were
undermird:  the tribals. Before there could be a new golden

age, the non-tribals would have to be chased f£rom the arcae He
organised his f£ollowers tnd asked them €0 refuse payment o:§
/land revenuee This lcd to clashes between government officilals

and the tribalse. During that very time tcnancy act was to be
passede At several placces the tribals claimed to be the owner

of the lande This gave rise toO conflict situation between the

tribals and non-tribal. landownemss In onc clash at Valod in
the ycar 1953, police had tc open fire. It 5o happened that in
a nearby village a tribal family claimed the land to be theilr
own which somehow or other onc non=tribal family managed to

get recorded it in thelr namee This infuriated the tribal

family and they agitated. TO retaliate, the non-=tribal family

demol ished the house of the tribal family which was, as

claimed by the former, in their fielde. The members of the

tribal family werc forcily taken into a truck and cach onc

was put down at dif ferent places, far awdy from thelir home=

site. On getting back, the head consulted his kin members and
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other tribals of the village and they decided to approach
loshri Singh to get redresse Keshri Singh asked them to
rfctaliate and demolish the house of the non=tribal family
“*4ich was situated in Valod townehipe When the tribals
cxpressed the fear of being shot. down by the police, Keshri
Sirgh assured them that no harm would come to them as the
vullets shot at his followers would turn into flﬂwers%OLatcr'
On a large number of tribals recached the house of the none
tribal family with the intention of demolishing it. On

hearing it the non-tribal family sought the help of police

to drive away the tribals. When the tribal reached the housec,
the police first fired in the air and as no harm came L~ & of
the crowd, the tribals felt confirmed that bullcts were
turning into flowere They got more cncouraged and shoutecd -
"Phool" and "Dad: ki jai" and climbed up the robf of the
housce Sceing that the police opened fired aiming them and
when the bullet started hitting them, there was commotion

and cverybody fled. Howevor, 9 persons wore killed on the

Spot and several injurcde An enquiry committec was institu®ed
by the State Government but no body is aware of its findingse
Ultimately, the land went to thec non=tribal family by a decrce
of the court and the tribal's family members had no alternative

other than to work as farm servants in the samec field,

In the no-revenue campaign, clashes took place and at some

placcs the Mamlatdar. who went to collcct the revenue was
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assaulteds In one village, when the police party reached the
village .ext day after a corplain had becn lodged by the
Mamlatdar, all malc menbers of the village put themselves
inside their respective houses while the women of the familics
guarded the door with sickle in their hande The women folks
did not allow the police to enter their houscse After a couplc
of days those men wcre sarrested and sentenced to onc and half
vear of imprisonmente At onc Or twWwo places also police force
was used and scveral tribals were sent toO jail after the
verdict of the courte. In one village, even a Parsec landowner

was killed by his followers, but in abscnce of any evidencc the

charge against the ~ccuscd was dismissed by the courte Such

instances of confrontations with police force gradually subdued

followers | N A
the . /of Keshri Singh and in COULsSC of time they msfrained

' e * 2 1l and also
themselves from assaulting aAny gﬂvurgﬁcnt per sonne

startced paying thelr revenues to the governmente But such

L] ~ . - ¥ S D
cplsodes 21 so brought 2 kind OL fcar psychosis in the mind £
i cnce Or ' cy avoided
govecrnmenc persmnncl and as a cowsequence of this they avol
| N

' of
visiting such villages which arec Known as strongholds

Keshri Singhe In 2 1£f11ia' (hamlct) of valod village, not many

valod - > - overnment personnel
: f A of Val , sas well as g
non=tribal. residents ©
of rough behaviour from the

darc to visit becausc of the fear

followers of Keshri Singhe
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when I myself started exploring about mecting Keshri Singh
I wns dissuanded by almest 211 persons at Vyara, whether offical
T 1cn=officiale Some warned me that it was not safe to mect
© “izi singh as I might bec manhandled by him or by his disciples

.. oome were apprchensive that I would be refused interview
37 Hushri Singh and would also be humiliated and insultcede But
wihon I cxpressed my determination régarding meeting him once
persenally irrespective of whatever treatment I would get at
his hands, a couple of tribal residents of Vyara town came
forward to help me in arranoing a meeting with Keshri Singhe An
individual was found out who was well known to Keshri Singh,
although not beclonging to his sect, and with him I went to the
village Katasvane On rezching his housc, we were told that
'‘Dada' had gonc somewhere but nobody knew wherce After waiting
tor about an hour we could mect his second son, an young man of
about 22-23 ycars. He was a soft spoken person and was polite in

his treatment to us. Hec informed us that his father had gone to

Khandcsh side and was likely to come back in the evening and so

1L wc come again tomorrow merning we would be able to mect hime

& P A . . -
“oXC morning - I got a message on telephone ( I was staying in

Jovernmment Rest House, Vyara) from £arm housec of Keshri Singh

which has a telephonc connection, asking me to reach Kataswan

anytime as Keshri Singh would like to MCCT mes So on that day

I again went to Kataswan and o 5 :
Atc c ANl on re; : : .
¢aching Keshri Singh's

residence I had to wait for about an hour when Keshri Singh

matcérialized from somewherc. Wo started talking at about 11 m
i L e L

and the first sitting went right upto 4 peme &slthough 1 wanted

to leave but Keshri Singh insisted to stay overnight To which

I roadily complicd as I was curious to Know and scc mMorce 1 WAS

W # I " =5
sorved with a simple but very tasty meal of '"Khichdi® (rice ana

pulse cooked together) at about 5 pems At abouc 7 peme Kcshri

singh and mysclf again satc together for talking and this sitting

sndcd at about 1.00pems In the meanwhile, at about 730 pefe I

hoard female voices ceming from inncr part of the housce They

were singing 'bhazans' (devotional songs). I asked Keshri Singh

why shouldn't we join +hom but his reply was cvasives

To me, Kcshri Singh appcared quite well inf ormed, polishcd

and urbane in his talks 1nd bechavioure No doubt, he nurses

fecelings towards non=tribals but.

contomptous and aggrcgglss
he did not appear to be a arsh person given to or wedded to

= C
»cd about him by the gover nment

violence as 18 gencrally publicl

iione He is certainly

pecrsonncl as well as non-tribals Or that ¥c

3 ) . 1 )i 1 - and dignif it...!d liri._.."‘-

Hetall g ' e c i ba
tribals continuec to dominate ~wer and subjugate the Trl 1
[HOIl=—=CL 1 20C — - e

-
b

is to cultivate deen awakening among his people
iis &L j SCh

primord.ial as well as non-pr imordial aspects of thatl - rich
heritage which has boon handed down €O rhem £from their fathers
He also layents over rhe indifferent and antagonastic bechaviouxr
n towards him and allegcs that

of many of his tripal brothre
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they ha.vg sold them out to the non=tribal socicty and
directly or indircctly arc facilitating the non-tribal peoplec

to kecep the tribals under their thumbe

During the afterncon and also the next morning when I was
to take leave of him, T noticed that several persons, nearly
40 to 50 came there and after greeting him and sitting for a
while there went awaye These pchEns'had come from different
villages for attending the congregatione, K Some of them, as 1T

learnt later, - had come from far flung villages of Dangs

districte

IKcshri Singh sent petitians to central government, and, |
issucd several pamphlets amongst his followers, challenginé
the authority of the government to colleet land revenue from
theme He argued that they werce owners of the land and the
central government has been given the power to rule the
country by the Britishers and the government was just a

corvan : B ] '
t of the tribalse For his agitational approach and

=
)

yroeaking the law and orde A ur
: er siltuation, h
; NC was conwicted fo
- ]
V& tTlmes ‘and was sente ‘ v
neced to impri
senmcnte He e
, - en
«Eoachcd the Preside ' Nt mecmoranau
1 csident of India and gent memorandum to th
| - C @) C

amewedlth econference held at London in vear 1961l1le Th
2 = o

corttonts of the memorandum runs as follow
ﬁ Ss
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Plecase TO scc
Estapl ishcd usage o)
on her Majecsty scrvice

O-IIGIC- '

ﬂ_—ﬂ_

Oon India Gov.crone it gervice

Established Uusagce of
The Free partnership of the commonwealth
That pProves

It is not thc personal subject (matter ).

Thcen who 18 regponsiblc ownck of the seeseece

Established usage of stamp,currcncy prmmiscs,promissory

documents, Coirs and credit of India 2

Then who is the owner of India ? (Governmecnt of India ?)

That is why her Vepjesty intervantion 1S necessary

5d/— Ke Keshri singh

In a panphlct i gsucd by him amongst his followers he condemned
f €he cducnted tribnls who werc rcsgonsiblc,in

of sad plight of their C

the jotivities O
omMminNiticSe

nis belicf, to bC the causc
He posecd the qucstion = nrg it better tO pe a cowherd of

: ~ 21
buffollocs 0T cowherd of asses ¢

~rganised agitgtions"but could not

| firw‘nttitudc of the gﬁvcrnment, he now

succeede
Jyoti Pradipt Samaj‘

calls his'@rgxnizatian as idhyatmic Jyot
Relations BOardJE1nciliation-CDmmittcc'.

‘nd also by'the Raca

Haa constituted an advisOory boarde Now he

It is said that he
propagate +hat hils srganization is for sprecad of spiritual
r'--ﬁ 1 ] ‘-.-:El L - et — D

~gitational notives but just wanted

tcaching ~nd he has 1
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to assert that without  relating the spiritual account of
the ruling of body with the day to day dealings in financial
matters, there is no salvation for the human beings f£rom
miserys. However, with the growth and rapid cxpansion of
education in the region, more and more trib2ls are loéing
faith in him and in the credibility of his precaching.
Amongst the illiterate tribals, he still, appears to be a

forces But at any rate he is now a spent forcecs

— e — —— g —— — —— - —

This organization came recently on the scene to recruit
followers from amongst the tribalse. Its activities . are
confined to the villages of a few talukas such as Pardi and
Valsade This has mainly been successful amongst Dhodia
communitye The saints of this organization, such as
Vidyanand Maharaj and iskhanand Maharaj (they reside at
Panchvati, Nasik) and Swami Dayanand Vedpathi Maharaj (he
has established a Vedashram at Chandod on the bank éf river

Mﬁrmadq) frequently hold *Satsang' in tribal villages and
thraugﬁ it attract disg¢iplecse The disciples are required to
abstain from drinking wing, and cating meat and are required
to lead pious lifes It started its activitics in the end of
1950 and by this time has recruited a large number of
following, although localized in a small regione In the recent

Kumbh mela at 'Prayag', the organization held its first

conferences The organizaiion arrangced a special train, from

L1

Bombay on finding a good response from tribals to attend the
conferences It is reported that nearly one thousand persons,
mostly tribals from Pardi and Valsad talukas attended the

rsonference at Prayage

Influential tribal leaders like Shri Uttambhal Patel also
happens to be follower of this sect,. Most of the well=to=doO
tribal agriculturists of the region have become f0OllOWErSe
Many caste Hihdus also follow this secte To increase the
nuimber of followers, the Saints of this organization frequently
visit different villages and at the stance of some followers
organize Satsang in a villages Recently, such a Satsang had
been held at Chanvail village iﬁ.which more than 1,000 persons
from different villages gathercd to listeén the discourse given
by the Saintse FOr promocting the activities of the sect, a
district level committee has been organized, which is known as
"ghri Volsad Zzila Sanatam DIarma Seva Sangh" in which many
influential tribal persolls, particularly from the Dhodia

community, are active memberses

Kalwadia Panth

_—-“.—-_—-‘-”—_

Kalwadia Panth's Guru wasg..Fakirbhai, a man from-

potterer's cormunity, belonging to village Kalwada, near

Khergam in Valsad talukae After his death his sons Vallabhbhai

and Maganbhai have bccameiﬁufus. This sect has also a sizable
following amongst tribals, nearly five thousande. This Panth'g

followers are confined in villages of Valsad taluka onlye
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This Panth has originated from the teachings of Khwaja Garib
Nawaj Chisti of Ajmere In this region it was f£irst propagated
Dy Nadarsa Baba of Vansda. His successor was Mirsa Baba of

Surat who was succeeded by Malek Baba of Olpade. Fakirbhai

was the disciple of Malek Baba. It is Fakirbhai who
intensificd the propagation of this Panth amongst the tribals.
4 Dig- congregation of the followers of this sect takes place

once in a year at the ‘Dargah' of Fakirbhai at Kalwada village,

When Fakirbhai died he wads buried in his own house and a

‘Dargah' has been built over his 'Samadhi'e The annual

congregation takes place herec.

The followers of this panth in a village assemble during

Nnight and hold 'bhagan' sessions. Men and women who attend such

SCSS10ns go on singing hymns and devotional songs in praise of

the Gurus of this sect. While hymn-singing, they shake their

heads furiously. This is done with a view to forget other

worldly things and become fully absorbed in the propiation of

the Gurus. One of the important hymn is as follows:

"Sohom mantra jape nit prani
'y

Bin jibhya bin dant,

Blna jibh hz} » nahin honth

Lagl Surat.nishan chot ™

(Every one ought to enchant 'Ysohon! maRtra eVeryday, withdout
L L 7

using the tongue and Cecthe Without: -the movement of the

tongue, the lips cannot MoOVEe In this manner only the image of

the Guru will get surcly fixed in the mind. )

Swami Narayan Sect

e, W — — — —-__—'ﬂ'_-

Although quitec an old sect in Gujarat, it started to
recruit followers from amongst the tribals only recentlye
The theology of this scct stresseélsalvation'tthUQh wor%:
This sect has laid down a set of practical and puritan rules
for his followers which stressed that salvation lay through
work carried out carcfully and methodically each day.fthgé
are contained in a bock of precepts called 'Sikshak Patra'.
Two hundred and six commandments were laid downe Prohibition

included taking of animal life, eating flesh, drinking alcohal,

gambling, swearing, bribery and adulterye

A huge temple has becn crected at Vyara and one is under
construction at Karchelia in Mahuva talukae. This indicates
+hat the monks of this sect are to intensify the campaign of
reccruiting tribals into this secte The fourth in line of chietf
monk, Pramukt. Swamiji As he is called (his real name 1s
Mharayan Swaroc~p Das ji),visits the tribal areas frequently to
hold 'Satsang'e At the inauguration of the temple at Vyara, 3a
1-rge crowd of adivasis had come (the inauguration took place
last year)e. Many adivasi leaders had been invited and a. dancing
trovpe from Dangs arca was also called for giving a dance

-Soramme on the occ:sian.

This ecct has becen able to recrulit tribal followers f£rom

villagcs of Vyara,Valod and Mahuva talukase Educated tribals
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© Lesources of this scct is huge, it is expected that it

Conclusion

Most of +h i
{ C SeCts ~ra OF -
CCs cre of +the nature of the Cornversionist

Sect which takes Nno intcorgeat

3 5 i i Gn . n

cffected thre ' sa
ough Satsang's Due to this nature of the sects th
~ e

j@inﬂ-’d the sect« But

bi. i
€ superior than members of traditional
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sSeems )
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iyl | W casecs relationship between
s Aave been found to b ANCagoni st
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quarrel with membersg of Sanatan Dhara e
TUEER haram panth,

For lnstance it was
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A couple of years back, a fight took place between the
-1 lowers of Kalwadia Parth and Sanatan Dharma Panth at village
- 1adhara. There the saints of the Sanatan Dharma Panth were

. 1ding a 'Satsang' and in course of his religious discourse
i Vidyananda made a derogatory remark about the Kalwadia

S'i; ".1. !‘- .
He labelled it 2s '"Bharwadia panth _
Ptﬂth/fgharwadias sre o sub=caste of Hindu and are given 4 lower

rank in the social status hicrarchy of Hindu caste system)e This

enraged the followers of Kalwadia Panth and they forced Swami

viavekananda to get down from the t1Gadi' (the raised platform

from where he was speaking) and compelled him to catch hold of

his both ears and to bow his head downwards as a gesture of
making penance for of fending the dignity of the curu of Kalwadia

Panthe They had even decided to beat him but on a second thought,

they restrained themselvess Due to this, tension grew between

the followers of two sectse HOWever, after a week they repented

for this dastardly behaviour apnd sent a written apology TO

gwami Vivekanande But, ne srthless, the followers of these TwoO

sect do not sce from eye tO cye with ecach othere The followers
of Sanatar, Dharma allege that in all their 'Satsangs' the
5] lowers of Kalwadia Panth want to crecate disturbancese

similarly the members of "gati Pati" panth despise the
followers of 'Sat Kaiwal'e The former treat the latter as

traitors to their traditional soclictye




recligious secte It dous not make much differences No sense of
Cquality is harboured by the Hindus for the scct!s memberses But
most of thc sects! member do try not to mingle much with the
Hirduse A kind of avoldance is maintained by the Hinduse Only

successful political 1coader
the Hi: a clcal leaders are given respects
duse Othcrwise the Eturumt}?ped ntgist%é:utfégwfgc?ftmnt by

Zthe triba
i1bals has not changed irrespective of whether one bel
elongs

Co a sect or no
Ce On the contrary, hostility towards tribals is

growi I »

1t ~duced to the 1ba
| hc tribal ar.as after these to0k an institutione:
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Nearly all scets usc Gujarati scripte The tribal followers

too usc this wvery seripts. However the 'Satil Pati' scct uscs

Hindi script but the language is a mixturc of Hindil,Gujarati

and Marathie The use of Hindi script is for the benefit of its

followers in Maharashtra rcgione

Bach scct has its own rules for rcligious ceromonicse But

for lifc eycle cecrcmonigs, only'Sati Pati'scct and ' Mokshmargi®
sect have distinct rulcs « For instance the followers of the

'gati Pati! scct are rnot required to wail at the time of death

of any member in the familye Marriage ceremonles are obscrved

in a most simple manncres The bride and bride-groom arc just

required to garland cach other bef ore " Dada's" as well as

their parcent's prescnce and obtain their blessingsSe

None of the scects have become endogamous grhoupe However,

somotimes it is obscrved that whilc looking for a daughter—-in-

family belonging to the same scct gets

|

law Or soh=ln-law, 2

profcrencces But among +he persons of younger generation, cven

such consideration docs not occupy any significant placCe 1T

is worth noting herc that among the Gamits, families belonging

+ o Moksha Margi scct have been found to take spouses from cven

F~milies converi=  to Christianity and vicc VCIsde

Although some lcaders have gained most of the support from
on the whole,

e sect to which they belonged, these scCCLS,

~ro not relevant to political bechaviour of its memberse The

saticatl or Aarti Sana] may be called quasi political movementse
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e

strict adherents of this secct have not been participating
in the assenbly and Parliament eleetionse The sects, as such,

oot appear to wdrk for mass politicisatione In the village
Fanchayat clections, persorns bulonéing Lo a particular sect in
the village do have 3 conscnsus to vote for a particular

Lndivic ' 2 ’ 1 hed
Lvicdual incase ho Relongs to their scect. Othcrwise there does

PArt in politiecs or in clectionsg,

However, the awakening these movement s brought among the

cribals, & zate oolitj
¢ SOON Ccreated 2 political tesponse, which in turn led

the moveme ' > 11 |
ement in other dircetion, Many leaders of social reform

e n L Or ] )
ow found functioning in the broad framework of pol itical

Agitatis = ' | ‘
gitations It may be emphasized that the larger dimensions of

socin cgencrati '
11l regencration and WAkening are Preconditions of
'l

prirciples of self determi: ation and se

the Gurus -
€ tUus started to attract a large following of devotees who

promised to change their old COLIUPt lifece In case of tl
- | i i

2atl Pati movement it c- ‘ .
~ Mmovement 1t caused a conflict with Quthority, especially
I L -

whoen the doctrine Was preached in o miliant fashion Th h
i 0| . r l.:]'l.lg

thise sects, the tribals were able to LN .
9dailn a feeling of moral

superi ' ' | :
perioricy and self respect which went hang in hand with th
217 Sk elr
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They also desired to raise their ritual status in the wider

societye The Sati Pati movement demonstrated how a rel igious

movement inevitably took on political aspectse Religion and

0 . L |
politics were not separatc sphegs in the rribal minde Keshri's

prophecy of a berter time with their own ruler meant that he

considerecd it righteous TO OPPOSE the existing powere. As he

. . . Sd i
cor sidered that thelr way of 1life was becing threatened and theil

5 [ . L L L nS
1ocal dominence being andermined, he organized agitatio

~inst non-=tribals and the authoritye This revolutionist

Qg
to a situation of culture sStralle

scctarianism was 2 response

Enough militancy had been stirrecd up by him to alarm the

: : N 0 -
non-tribals as well 2s the authoritye. This movement cab bec see

bl - &) jcct
as that which arose out of intense xenophobia, the hated objcc

~rnmental dominatione The leader of this

was non-tribals and gov
scct guarntecs for his . followers either a return to the golden

rge of tribal «cmlture o +he coming of a future milleniume

All these movements alc l1argely committed DY acculturation

2 : 5 re born in
the symbols ~f culturec contacte These sccts WwWe

L

~cnhlv to social change -nd deterioration in the traditional

1turce These 2180 symbol 1ze the fact that for the tribals the
@ U | =l e L ok ]

srice of survival has beon the pain of accomodatlone The
roalistic promises anc expressive practices of thesc movements
15 1 3 4 NN | ' - )

luce the frustration ol social domination and cultural
I.":_' L-L 3 : [ 1

deprecation o) ol aborating a compensatory universee They arec
'q._‘l i—': o il - ; 5
~ften preoccupied with directly

t 5
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OL physical and spiri
- ' SPlritual

They al
1L 8O offer t ] '
© their members a sapnse Of compct
: ctecnece and

Again, amyone
€ Who has expericnczg Preésent day tribal 14if
and the comparat i . . i
Arative deprivati
c atlon that pro
Jreéss has brou
ght

upon it
¢ CADNOt ignoroe
gnore the entertainment value in th
c 1n ¢ social

and ritual life
¢ of these movement'ss They almost 1
a) act to
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temple of Rameshwar Mahadeo at Vyara

yore 1s zan ancicnt ©
the land measuring about
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16+ FOr construction of the cemple, '
2 gunthas had becen donated by 2 tribal woman

who is a widoWe
Ram has settled down in Ahmedabad, originally

the rcason that for
Surat and

17..&lth3ugh Vallabh
he bclonged to Sura
propagation of N
+he neighbouring

+ and this may be
: = scct he chose his home district,

2istrict, Valsade
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19« The title of the ctreatise is "Ramu
Published in the 1967 from Ahmedab

Publishing a weekly &ight Page
"Chetavanit,

ji Smriti Granth",
ads Her son is also
'Patrika' known as

<Os Similar types of beliefs have been re
2uthors who h ve studied tribal mov
F'Oor instance, Surendra

ported by several
€meENts in other Stateg,
Prasad Sinha in his paper 'The

1rsa (1895=1900)" published in
Indian Society, Ed.L.P;Vidyarthi,

«s s+ s oethat the Sprinkling of Bir-da would make his
followers lnvincible,  that the bullets and powder magazine

and the Governmen: armed fLorces would turn into WALEr e « o0 o

I can quote another instance from dMmongst the Bhils of
Panchmahal. The Bhils, i

hen revoltegd against the rulers of
Santrampur State in 1912=13,

were suppressed by the
British army which on confrontiation with the armed Bhils
first made blank £ires to scare them off. FPinding that the
bullets of the 2fmed soldiers did not injure any of them,
the Bhils believeg that that was due to Migical and
supernatural power of their Guru Govind who had inspired |
them to LEVOolt violently, Upon thisg they rushed in greater

numoer to -'“tack the armeqd soldiers but when real firing was
tesorted tc, severazl Bhils were killed.




