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Demographic and Social Aspects of
Tribal Education

Dr. B. K. Roy Burman

The tribal communities living in different regions can be divided into
the following groups taking into consideration their historical, ethnic and
socio-cultural relations.

(¢) North-East India comprising Assam, N. E. F. A., Nagaland,
Manipur and Tripura.

() Sub-Himalayan region of North and North-West India compris-
ing the Northern Sub-montane districts of Uttar Pradesh and
Himachal Pradesh as a whole including the areas recently
transferred from Punjab.

(¢) Central and East India comprising West Bengal, Bihar, Orissa,
Madhya Pradesh and Andhra Pradesh.

(d) South India comprising Madras, Kerala and Mysore.
(e) Western India comprising Rajasthan, Gujarat and Maharashtra.

The tribals constitute 6.87% of the population of the country. A
statement giving the percentage of the Scheduled Tribe population to the total
population (State-wise) is furnished below :

Percentage of Scheduled Tribe

e R e

States|Union Tt erritories population to the total
population
) )
1. Andhra Pradesh 4
2. Assam ' 17
3. Bihar 9
4, Gujarat 13
5. Jammu & Kashmir
6. Kerala 1
7. Madhya Pradesh 21




2
) )

8. Madras :
9, Maharashtra 6
10. Mysore 1
11. Orissa 24
12. Punjab N
13. Rajasthan 11
14. Uttar Pradesh 35
15. West Bengal 6
16. Andaman & Nicobar Islands 22
17. Delhi
18. Himachal Pradesh 8
19. Laccadive, Minicoy & Amindivi Islands 97
20. Manipur 32
21. Tripura

32
22. Dadra & Nagar Haveli
23. Goa, Daman & Diu .
24. Pondicherry
25. - North-East Frontier Agency I:g
26. Nagaland
27. Sikkim i
. e PR

The statement sho

Ws that ex :
Islands, Dadra and Nagq at except for Nagaland, N A
Scheduled Tribes cOns%ci{u?aveh’ In none of the States or f}niégltl;}ﬁ.t’oh-efthe

. * & e more th 2

ve an impression th - an 33% of th 0

‘?flle population of Ind?; threrfll."b.al people constitute gnliayagu;?;;?ln - L ﬁp{i&;’ E)O
is the other: f examined lStls however, only one side of the ilg‘:?%o 1T Do
wnit, it is found that there e the level of taluk or equivalent administrative
units in 10914 Where the schedu}gge{[h]ir 287 taluks or equivalent administrative
population Tbes constitute 509/ or more of the total

There 21 altogether 14 3
. ;034
ONstitute 4 6.58’0885 scheduled tribe population in these

They ¢
287 taluks.
In other words 2Ot half of the séhgéuﬁgg total tribal population in Indid-

s tribe population of India live 11
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pockets where they are the majority people. At the’ S;g;ié:jlgvel excep’t_l;

Andhra Pradesh, Madras, Maharashtra and West Bengal, in-all tiie States/and
Union Territories where the scheduled tribe population exist, majority of them

Jive in areas where they are more than 509 of the total population.

The Scheduled Tribe communities dispersed all over the country, differ
very much from one another in racial traits, language, social organization,
cultural pattern, etc. The most dominant racial type among the scheduled
tribe communities except those living in the sub-Himalayan belt is the Proto-
Australoid. In the sub-Himalayan belt Mongoloid racial type is more dominant.
But everywhere there has been inter-mixture with other racial types, particu-
larly, the Mediterranean type. A negrito substratum is also suspected in some
parts of the country. The tribal languages in India belong to all the major
language families, though the Austric, the Dravidian and the Tibeto-Chinese
families are the dominant ones. The numerical strength of the speakers of the
tribal languages is 14,132,503. On the assumption that all the speakers of the
tribal languages belong to tribal communities, they constitute 47.30% of the
total tribal population of the country. It is obvious that the rest of the tribals
share with their non-tribal neighbours, the same languages, as their mother-
tongue.

Tt is also to be noted that bilingualism prevails considerably among the
tribal population of India. Persons speaking one or more subsidiary languages
in addition to their mother tongue constitute 15.73 % of the total tribal popula-
tion in the country. :

89.40 % of the tribal population regard themselves as Hindus. 5.53%
regard themselves as Christians. The rest belong to other religions.

It is however to be noted that all of those who returned themselves as
Hindus during the 1961 Census, are not equally incorporated in the Hindu social
order. In terms of their orientation towards Hindu social order, the tribals
can be classified as follows :

(@) Incorporated in Hindu social order.

(b) Positively oriented towards Hindu social order.
(¢) Negatively oriented towards Hindu social order.
(d) Indifferent towards Hindu social order.

As regards the economic life of the scheduled tribes, it is to be noted that
as against the national average of 43%, among the scheduled tribes, 579, of
the population are economically active. On the one hand it is a measure of
comparatively lower dependency ratio among them. On the other it scems to
indicate the comparatively Iow capacity of the scheduled tribe workersto support
large number of dependents and to provide them opportunity to equip them-
selves educationally and technologically for participating in the economic life
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i industrial
later on at a higher level. If the disposition of the working f(l)rcse;yg;ﬂ:f o
categories is considered it is found that as against the nationa Z e e
in case of the scheduled tribes, 919, of the workf:rs are engage D
sector of the economy related to the exploitation of the natura i
The secondary sector or the sector related to manufacture, accoun s o
of the total workers and only 3% of the tribal workers. The 1:(31it1a5 gl/ e
or the servicing sector accounts for 16 %, of the total workers and only 3 /o i
tribal workers. These data clearly bring out the under-devel_oped con .
of the tribal economy compared to that of the rest of the nation. Th;ie b
only show the practically undiversified nature of the economy but 2115.0 T
that the primary sector has failed to have significant multiphcat%on e
in the secondary and tertiary sectors.  In other words the data relating to e
distribution of tribal workers in different industrial categories underscore

: the
low participation of the tribals in the total economy of the nation and also
low level of the out-turn of the primary sector.

While the distribution of the tribal workers in primary, secorljdeu:?,r aI{i
tertiary sectors give a broad indication of the nature of their partimpa‘aolliflic
the different sectors of economy, it is necessary to have an idea of the spec :
occupations in the different sectors in which the tribals are generally engaget:

They are as follows :

(1) Forestry and food gathering,
(2) Shifting cultivation,

(3) Settled agriculture.

(4) Agricultural labour.

(5) Animal husbandry,

(6) Household industry.

(7

Miscellaneous occupations,

category. There are commuy
predominantly engaged in £,
have symbiotic relationship
of commodities.

nities like Birhor, Malapandaram, etc. who 2
restry

estry and food gathering : but it seems that the};
Wwith the peasant communities and live by exchang

A 1?:213;11115:;:'1&\’&??\? as the means of livelihooq is found among many of th
tri a I€S O EFA., N als 0 ; gsam,
Orissa, and Madhya Pragegp, g 22d: Manipur, Tripura, parts of A

‘ - Shifting cultjyagi idiary means O
:velihood 1S more wi X 1on as the subsidiary :
Ii V‘?hh?; West B:nz;?esg'ﬁ:ad'Mn 15 found among some of the tribal commu
ities 1 : » Bihar, Madhya py, e an
;;emla. It 18 0 be noted that Ya Pradesh, Andhra Pradesh, Mysor

1M Most cases, the tribal communities engage
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in shifting “cuftivation; have other sources of hvelihood as well. “Frequently,
they try to supplement their income from shifting cultivation by taking recourse
to settled agriculture. For this purpose, wherever possible they: construct
terraces. Besides many of them engage themselves as labourers in construc-
tion activities going round the country. Sometimes they work as agricultural
labourers in the forms of their neighbours. Settled agriculture is the primary
source of livelihood for overwhelming majority of the tribal population in the
country. This consists of terraced cultivation, wet rice cultivation and upland
cultivation. In some parts of the country, for instance Kerala, Gujarat,
Maharashtra, West Bengal, considerable number of tribals earn their liveli-
hood as agricultural labourers. Animal husbandry as the main source of liveli-
hood is found only among a few tribal communities, like Gujjaras of Jammu
and Kashmir and Himachal Pradesh ; Todas of the Nilgiri Hills, and so on.
Household industry as the main source of livelihood is found only among
small tribes with scattered population like the Mahalis of West Bengal and
Agarias of Madhya Pradesh. They are attached to their dominant neighbours
as satellite communities and manufacture various objects for their clients.
Diversified modern occupation is not the predominant means of livelihood
for any of the tribal communities in India.  However, some of the tribal
communities have been drawn to a greater extent in a few modern industries.
For instance thé Santals, Oraons, Mundas, etc. have provided the bulk of the
plantation labourers in the tea-gardens of Assam and North Bengal. Some
of these tribals have also been drawn to the mining industry. The Bhils and
the Gonds have been drawn into the industrial labour force of Maharashtra
and Gujarat to some extent.

As regards education, it is to be noted that the average percentage of
literacy among the Scheduled Tribes of India is 8.5 % as against 24 %-among the
total population. But among the tribal communities there is a wide range of
variation in the level of literacy. There are at the one end communities like
Malapandaram, S-ulung, etc. with hardly any literate among them; at the other
end, there are communities like the Lushais with more than 409 literacy. If
considered State-wise, the level of literacy varies from 4% in Andhra Pradesh
to 279% in Manipur.

One crucial factor which would have important bearing on pattern of
tribal education, is the understanding of the place of the tribals in the Indian
society. By and large the policy of the political elites in India, through the ages
about the tribal population has been that of tolerance for their different ways
of life and non-interference in their internal matters and respect for their tra-
ditions and institutions. The two guiding principles underlying the r-;éiv
,approach are : (@) protection of the tribal population and (b) their integratian
‘in the nation society. On the face of it, it may appear to many that the two
guiding principles are contradictory to one another. They may be ‘séefniic
‘ab,o:u‘t. the possibility of integrating the tribals in the national life thfoﬁgﬁ 2
:policy of protection. : - - :

3
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Protection of the tribals in the real sense of the term does not mean
artificial maintenance of the status quo ; it means creation of the conditions
in which natural growth of the tribal societies can take place without imposi-
tion from outside and also without inhibition from inside. In India, ‘massive
efforts are being made to create such a condition through protective and welfare
measures. Legislations have been enacted in the different States to prevent
alienation of tribal lands and to give them protection against usurious money-
lenders. An amount of Rs. 60 crores was set apart in the third plan for welfare
of the tribals. The schemes implemented include education, agriculture,
cottage industries, co-operation, animal husbandry, medical and public health,

housing, communication, rehabilitation, community centres, aid to voluntary
agencies and tribal development blocks.

\

In a general way, it can be stated that as a result of the development and
protective measures, the tribal communities are more and more being involved
in the political and economic structure of the country. In the matter of stan-
dard of living also, they are being brought on a par with the rest of the nation.

£ Paradoxically these have on the one hand brought them closer to the
natlon'anc.l on_the other created new distances. The interpretation of this
dynamic situation would depend on one’s own understanding of the meaning
of integration.

In a plural society there are at least four models of social integration,
name}y (7) identification with the dominant group, (if) mutual give and take of
the different parts to constitute a new whole, (iii) co-existence of different parts
as autonomous systems and simultaneous acceptance of common group goals
and group symbols, (iv) organization of individuals whose basic commitmentsare
to the values of cosmopolitan humanism and who consciously and freely accept

rr_lerpbershi.p c?f different reference groups for the sake of deepening and diver-
sifying 'thEll' intellectual and moral experience in such a manner. as is not
compatible with their basic commitments. ’

In India those who are accustomed to look upon the tribals only as the
pearers of r'etarded cqltures frequently advocate that the tribals should become
::J‘tﬁiﬁte;lnén “Ehe n?tllc_)fnal ;iﬁ; by effacing their own identity and adopting the

- way ol lie of the neighbouring Hindu po i is this
outlook which s.h.apes their approach to the p%oblem ofid?llélai?c?; ;)f tl}c: ;;J;S
They howzever fail to_appreciate that in the context of the modern age it is not
the capacity to negotiate with the supernatural, but the capacity to r%lani ulate
the foreces of .nature that is of greater concern even to the fribals pAS a
sequence to thls? concern, two types of developments are takin 1aée among
many‘of the tr}ba! communities in India. One is i11E‘1'a-natio;(1g ]p and the
(_)ther is Su‘b“natnonalism. The phenomenon of infra-nationalism i: ls’mtl‘mf()lmd
in the. border areas where the tribal communities used to live i o ative
isolation and unacquainted with and uncommited to the natioxi;ll E;nr?t?;l); and
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national goals. When such a community is seized by the urge to rapidly change
the standard of level and enjoy the benefits of modern technology, it finds that
for the satisfaction of its aspirations, the diffused commands over the resources
—both tangible resources like lands and forests and intangible resources like
factual knowledge, skill, ideas and ideologies must be replaced by a unified
command. As a result, a vigorous search for a new social identity and
expansion of intellectual horizon ensues. Inits march clan loyalties are submerged
in tribal loyalties. It is not necessarily incompatible with national loyalty ;

rather national loyalty is a logistic need for infra-nationalism.

But whether nationalism would be able to subsume, it would, partly
depend on the initiative of the nation itself to meet infra-nationalism half way
and partly on a number of geo-political factors. The polar opposite of infra-
nationalism is sub-nationalism. It is found among the tribal communities
in those parts of the country where they have been living in close contact with
their neighbours for generations. Sub-nationalism is, however, not confined
to tribal communities alone. It is also found among larger ethnic groups
like the Bengalis, Oriyas, Gujaratis, Tamils, etc. In sub-nationalism there is a
general awareness and acceptance of the symbols of the nation though at the
same time, parochial symbols and interests also persist. It is related to the
combination of the following factors :

(/) Conversion of a nation-society under colonial rule to a nation
state in the post-colonial period ;

(ii) Adoption of the programme of welfare state even in the absence
of a determined elite to serve as the shock absorber.

(iif) Increasing disparity of development as a result of strategic
investment of inputs for maximization of the gross national
product.

It seems that unfortunately there is an inadequate appreciation of the
dynamic significance of the phenomena of infra-nationalism and sub-nationa-
lism found among the tribal communities of the country. A systematic ana-
lysis of these two processes would be necessary to gain insight about the aspira-
tion-motivation pattern of the tribals which along with the demographic factors
and the physical constraints should be taken into consideration for long term
manpower planning and corresponding educational planning for the popula-
tion concerned.
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" Some Reflections on the Implications
of Panchayat Raj on weaker sections
of the Community

By 0. K. Moorthy*

_ The Parliament adopted in December, 1954 the Socialist Pattern of
Society as the objective of social and economic policy. The accent is on the
‘attainment of positive goals and the raising of living standards among the
disadvantaged classes. Expansion of social services through extension of
‘free and universal education at the primary level, provision of larger opportu-
nities for vocational and higher education, improvement in conditions of health,
sanitation, water supply and housing are all sought to be attained. By a
process of democratic decentralisation at the village, block and district levels,
responsibility for development is entrusted to village Panchayats, Panchayat
Samithis and Zilla Parishads and they are given considerable powers. This
revolutionary change in the administrative structure, however, tends to ignore

the special interests of the weaker sections in the actual implementation of the
programme.

On account of the peculiar economic and- social forces resulting in the
dominance of higher castes and classes in sharing political and economic poWer,
the weaker sections who are directly dependent on them for their Jivelihood
are not benefiting from this arrangement. Though it has been declared that
the laudable objective is to create conditions for the growth of a progressive
co-operative rural economy with a diversified occupational structure, in which
the weaker sections of the community are brought speedly with the rest of the
community, experience has shown that this objective is merely on paper.
In the following paragraphs, an attempt has been made to bring out the failure
of Panchayat Raj, so for as the interests of the weaker sections are concerned :

Implementation of Educational Programmes for Weaker Sections vis-a-Vis
Panch‘ayat Raj Institutions : In some of the States where Panchayat Raj has
been introduced, the implementation of primary education has been transferred
to the Statutory Local Bodies at the district and lower levels under the general
supervision of the State Education Departments. It has been observed that
as a result of this, the special measures necessary for educational advancement
of the weaker sections have not been taken by the Panchayat Samithis.

Educaﬁo”f_M“”er key to development of weaker sections : Rapid
spread of education amongst Scheduled Castes and Tribes is one of the foremost

*Shri O. K Moorthy is Deputy Commissioner for Scheduled Castes & Tribe;,
Government of India, New Delhi, and was awarded (1967-68) the United Nations Fellow-
ship in Human Rights for study of indigenous people in U.S.A., Canada and Latin America.
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requiirements for their progress arid developitient, and ultimately, théir assimi-
lation-into’ the miain stream of national life. = Education is the master key to
their lasting uplift. If the benefits of economic development are to accrue more
and more to the relatively less privileged classes of society and the Directive
Principle of State Policy that the operation of the economic system should
not result in the concentration of wealth and means of production to the
common detriment, is to be given a practical shape, the State should intensify
its efforts at offering greater, educational opportunities to these communities.

Need for Employment Oriented Education : It needs no over-emphasis
that more progress in general primary education is no solution to the economic
problem. Such a step will only result inaggravation of unemployment of
semi-literate or non-employable urban mass of people, unless it is accompanied
by special steps for their rehabilitation and employment. Craft-based employ-
ment oriented education is the need of the hour. Further, purposeful efforts
to wean these backward groups from caste-based occupations to those that
have no association with caste are necessary for the sake of the larger social
objectives. There is no evidence that Panchayat Raj Institutions have imple-
mented the above policy as part of a special programme for weaker sections.

Failure to take Special Measures for Weaker Sections in Education :
Special measures for weaker sections in the field of education include adequate
supervision and inspection of educational institutions in inaccessible areas,
intensification of efforts at greater enrolment of children of under-privileged
communities, increasing availability of teachers for schools in backward areas,
residential accommodation, specially for women teachers, provision of proper
buildings for schools and hostel facilities for children from inaccessible areas,
particularly for girl students. A close study of educational institutions in
backward areas has revealed that Panchayat Raj Institutions have, by and
large, failed to take effective measures in solving the above lacuna and have not
made any significant impact on the problem. Inadequate supervisoin of
Tribal and Harijan schools has for long remained one of the un-resolved
problems. Though the officers at the state and district levels have been held
to be indirectly responsible for spread of primary education in these backward
areas, it has been noticed that, in actual practice, the functionary at the lowest

level has too unwildly a jurisdiction with the result that there has been only
superficial control. Further, the rapid spread of primary education in rural
areas, especially where an element of compulsion is introduced, among the
very indigent people to whom the child is an economic unit and is already an

earning member Supplementing the family budget, enforcement is not only
glaringly inadequate but also impracticable under present conditions.

Difficulties in location of schools and recruitment of Teachers in tribal
areas : In the tribal areas where the problem is of long distances with no
corresponding road facilities, the normal standards of the number of children

per school have not been specially relaxed. In the poorer areas inhabited by
4
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" Scheduled Castes, both the number of schools and the student-teacher ratio
are disproportionate to. the- actual requirements. The incentives and pay-
scales offered for Teally well-qualified teachers in difficult areas are not adequate
-to attract the best amongst them. This dif.ﬁculty is more pronounced in the
case of women teachers. The normal practice of leaving the responsibility of
providing accommodation of school teachers to the local village community
cannot work in backward areas, where people are so poor that no offer of
housing to 2 teacher will ever be made. Consequently, unless Panchayat
Samithis provide special funds for_all the above requirements, education is
not likely to make any significant impact.

Prevailing position in Andhra Pradesh, Orissa, Rajasthan, Uttar Pradesh,
Madras and Madhya Pradesh : In Andhra Pradesh, Orissa, Rajasthan and
Uttar Pradesh, it is the Zilla Parishad at the district level and the Panchayat
Samiti at the block level to which the officers of the education department at
the corresponding levels have been transferred. In Andhra Pradesh, as in
other States, primary education is mainly the concern of Panchayat Samitis

and the funds for these programmes are channelised by the State Government
through these Institutions.

With the introduction of Panchayat Raj in Madras, primary schools
have been taken over by Panchayat Union Councils from the District Boards—
These Councils are the managing and disbursing agencies and deal with appoint-
ments and transfer of teachers, disbursement of their pay and allowances and
endorcement of compulsory education for children in the age group of 6 to 11
years. The former Social Education Organisors are now redesignated as

Extension Officers (Education) functioning under the charge of the Panchayat
Union Councils.

In Madhya Pradesh, which has a vast tribal population, there are Jana
Pada Sabhas at Tahsil level which administer the primary schools in the area.
It has been observed that the influence of non-official leadership on the adminis-
tration of primary education, as exercised through Zilla Parishads and
Panchayat Samitis, has not exhibited any special interest in the educataion of the
weaker sections. On the contrary, powerful vested interests have tended to
work against the progress of their educational advancement.

Opinion Survey of Panchayat Raj in Madras—Effects on Harijans :
In opinion survey of Panchayat Raj in Madras, Shri M. Rafiq Khan* of
All-India Panchayat Parishad, says that reports from the villages did not
corroborate the statement of elected representatives and officials that several
steps have been taken by Panchayats for improving the conditions in Harijan
colonies. In this intensive study of the functioning of the Panchayat Raj in
Madras State, Shri Rafiq Khan says that there is a big discrepancy evidenced
from the replies to one of the questions they asked to specify the programmes

*Readings on Panchayat Raj—Edited by Shri George Jacob, NICD Hyder-
abad—Chapter 5—Panchayati Raj in Madras by Shri M. Rafiq Khan. ’

4x
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taken up by Panchayats for the weaker section. It was reported sthat opening-/ ¢
of reading rooms for Harijans was one such major programme: *he atithof
has observed that this programme may be of little use to Harij‘zi%;’
mounting illiteracy in that section of the population. It was further observed
that the other programmes reported as having been undertaken by Panchayats
included Harijan Housing Schemes, grant of scholarships, mid-day meals, ete.
It is well-known that these schemes are entirely financed out of State Govern-
ment funds, subsidised by the Government of India. The author concludes
that the Panchayats, as indicated by the responses to the opinion survey, have
not taken steps to do whatever little they could for the weaker sections, and
their performance in this field is not any better than in the field of tackling the
question of rural unemployment.

Pattern of Leadership of Panchayat Bodies Study of the position in Mysore
and Maharashtra in relation to Weaker Sections : In a study of the emerging
pattern of leadership in Panchayati Raj set-up in Mysore State, Shri K. S.
Bhat* observes as follows :—

“ The emerging leadership is economically better off compared to the
other villagers—most of them having their own houses and pieces of
land. Some of them pay income-tax and some others the profession-tax
too. As a consequence, the economically weaker sections of the village
community, particularly the scheduled caste members and the landless
labourers, are automatically excluded from the activities of the pancha-

yati raj bodies, admittedly, decentralisation of power had no effect
on them.” y
Shri V. M. Sirsikar* * in an interesting study of the pattern of rural

leadership emerging in Maharashtra obeserves ;

“ It appears that there is a perceptible trend towards concentration of
social, economic and political power. The decentralisation of power
has not yet reached the poorer sections of the village community, like
landless labourers and the scheduled castes.”

Some other instances of mis-use—Merger of Funds and Diversion for
other purposes : Specific funds allotted for the amelioration of Scheduled
Castes and Scheduled Tribes under the jurisdiction of Panchayat Samitis are
usually merged with other funds. In many cases, it has been observed that
either the funds are diverted for other purposes or not utilised in time and in
the manner specified in the scheme. The funds earmarked for Scheduled
Castes and Scheduled Tribes by the Government of India or the State Govern-
ment are so earmarked under a specific Article of the Constitution and the
diversion for other purposes is not only improper but unconstitutional. In

*Readings on Panchayati Raj edited by George Jacob, NICD, Hyderabad
Chapter 6—Emerging Pattern of Leadership in Panchayati Raj set-up in Mysore State,
by Shri K. S. Bhat.

*V. M. Sirsikar-Leadership Patterns in Rural Maharashtra Paper submitted
to the International Political Science Association Round Table, Bombay, 1964.
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some States, work for the removal of untouchability has also “been exi_férﬁs_tﬁ;;i
10 the Zilla Parishads. The Panchayats can-play a vefy important role in the
matter of eradication of untouchability if they take real interest in the problem.
But unfortunately, in most of the Panchayats, this interest is yet to be created.
Instances have come to notice in which public water works constructed by the
Panchayats, with Government aid, are not opened to Scheduled Castes.
Similar forms of discrimination have also come to notice in the allotment
of cultivable land. In Punjab, this type of discrimination has necessitated
the amendment of the Punjab Village Common Lands (Regulation) Rules 1955,
under which the Panchayat must reserve one-third of the cultivable land
proposed to be leased for the Scheduled Castes. In this connection, it is
necessary to confer on the District Magistrate supervisory authority over the
Panchayat Samithis. Where the Panchayats neglect the welfare work of the
Scheduled Castes/Tribes, or where they are not going to give priority to the
allotment of waste-land vested in the Panchayat, the District Magistrate may
be given the power to veto the decisions of the Panchayat Samithis, if such
decisions are detrimental to the interests of the Scheduled Castes and Tribes.

Statutory Earmarking of Funds and Departmental Implementation for
welfare sections : From these studies, it is evident that on account of factors
such as economic dependence on higher castes, social disabilities such as
untouchability, extreme poverty and low level of literacy and civic conscious-
ness, the interests of weaker sections not only tend to be neglected but also
deliberately ignored, in Panchayat Raj Institutions, unless programmes affecting
their welfare are statutorily earmarked with specific outlays clearly apportioned.
In such a situation, it is also essential that implementation of such a programme
is guaranteed under separate departmental auspices.

Panchayat Raj in Tribal Areas—Scope of Traditional Panchayat vis-a-vis
Statutory Panchayats : In Tribal areas, by and large the Tribal Councils
have simple and informal arrangement whereby village elders meet together
under the leadership of the headman to settle disputes of a social and religious
character. They also deal with general matters affecting village life. It
appears that they are not oraganised well enough to undertake the type of
development functions now being entrusted to Statutory Panchayats. The
Elwin Committee on Special Multipurpose Tribal Blocks suggested that in all
homogenous tribal areas, where the new Panchayat Acts have not been intro-
duced, the Governor should exempt the operation of such Acts under the
V-Schedule and make a serious attempt to use the existing machinery instead.
The advantage of working through the traditional institutions is that they have
evolved naturally out of the command a ready allegiance from the people
who will be more willing to co-operate with institutions which have esta-
plished position among them through long use and convention.

 Views of Llwin Committee and Dhebar Commission on Panchayats i
Tribal Areas - The Scheduled Areas and Scheduled Tribes Commission also
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recommended that in homogenous arcas such as Nagaland, NEFA, Hill
Districts of Assam and Manipur, statutory Panchayats may not be introduced,
but a serious attempt may be made to develop the existing tribal councils
to transfer powers of statutory Panchayats gradually to them. The introduc-
tion of new Panchayats may defeat the very object of having them, for they
are looked upon as alien institutions, something super-imposed on tribal
culture and not evolving naturally out of it. However, in Panchayats in pre-
dominantly tribal areas, State Governments should ensure that the Sarpanches
should be elected or even nominated if necessary, from among the tribals only.
A major responsibility rests on non-official agencies working in tribal areas
to educate tribal communities sufficiently on the benefits of Panchayat Raj
and prepare the people for it before the actual introduction. Failure to do
this has been responsible for inadequate response by the tribal people to
Panchayat Raj.

Rotation of reserved seats : In the matter of representation of Scheduled
Castes and Scheduled Tribes, notwithstanding the reservation of a specific
number of seats depending on population, it is desirable that the seats so reser-
ved are regularly rotated with each successive election to ensure participation
by all contesting Scheduled Caste and Scheduled Tribe aspirants in propor-

tional representation.

Direct Election of Sarpanches by Weaker Sections : In the matter of
clection of the Sarpanch, who holds a key position in executing schemes for
Scheduled Castes and Scheduled Tribes, their interest would be secured
better if he is directly elected by the people and not indirectly by the members
of the Panchayat. In backward areas inhabited by large number of Scheduled
Castes and Scheduled Tribes, the primary objective is speedy implementation
of the weaker sections. With the rising expectation and the demand
for more and .more welfare programmes by members of the weaker sections,
their full and active participation in the process of development can be ensured
only if they are satisfied that their representatives would have a say in develop-
ment. Moreover, on account of limited means and wide order of priorities,
important local needs can be specifically met only through directly elected
representatives.

Gujarat-Sen. Castors : From the studies under taken by the Commis-
sioner for Scheduled Castes and Scheduled Tribes for the 1964-65 Report,
on the working of Democratic decentralisation in relation to the weaker
sections of the community, the following observations are significant :—

(1) The number of Sarpanches from among the Scheduled Castes
was only 35, out of a total number of 6,863 Sarpanches, which
comes to 0.05%. This representaton is inadequate and there

is no provision in law to ensure adequate representation of
Scheduled Castes as Sarpanches.
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-(2) Inthe Taluka Panchayat Samitis, the representation of Scheduled
Castes is much loss compared to their population and this is
mainly due to the fact that under the existing law, only 2 repre-
sentatives of the Scheduled Castes can be co-opted as members
in the Taluka Panchayat, irrespective of their population.

(3) In the Zilla Parishads, the representation of Scheduled Castes
was merely 3%. This low percentage is not understood as the
relevant enactment provides for the reservation of seats for
Scheduled Castes on the basis of their population.

Scheduled Tribes : (1) The Scheduled Tribes are not adequately

represented on Village Panchayats in the districts of Baroda, Broach, Surat
and Bulsar,

(2) The Scheduled Tribes were not adequately represented as Sarpanches
in the districts of Broach, Surat and Bulsar. Similar was also the position in
respect of their representation in Taluka Panchayats in these districts.

(3) In the Zilla Parishads, the Scheduled Tribes are inadequately

represented in the districts of Broach, Surat, Bulsar, Panchamahals

and
Banaskantha.

Uttar Pradesh Scheduled Castes : Provisions exists for the co-option of
3 to 10 Scheduled Caste members to the Zilla Parishads, if no such member is
elected. However, it is found that adequate representation has not been given
to them. For instance, in Saharanpur district, although the Scheduled Castes
constitute about one-third of the total rural population, only 5 Scheduled Caste
members have been co-opted to the Zilla Parishad, which has a total member-
ship of 107. Likewise, in Hamirpur district, where the population of Scheduled
Castes is one-fourth of the total rural population, only one Scheduled Caste
member has been co-opted to the Zilla Parishad having a total of 53 members.
Similarly, in Pratapgarh District, having one-fifth of the total population belong
to Scheduled Castes, only four have been co-opted to the Zilla Parishad
having 103 members.

West Bengal :  There is no reservation of seats for the Scheduled Castes
and the Scheduled Tribes in Gram Panchayats, Anchal Panchayats and Zilla
Parishads, but under the West Bengal Zilla Parishad Act, 1963, provision has
been made for the reservation of two seats for the * backward community * in
Ancha]ika Panchayats. It is, therefore, necessary that representation of the
Scheduled Castes and the Scheduled Tribes should be secured in the Gram
Panchayats and the A“?hal Panchayats at least in proportion to their popula-
tion,either by reservation of tht? seats or co-option, if they fail to get them-
selves represented through election. = Similarly, the West Bengal Zilla Parishad
Act, 1963, should be suitably amended in order to secure representation of

the Sch eduled Castes and Scheduled Tribes in the Zilla Parisrhads.

5x
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- Divect Eféction generally prefrable “to-co-aptior =~ The "éxisting pattern
of concentration of social and economic power in the hands of dominant sec-
tions of the population in the rural areas may result in further consolidation of
their power and may lead to more intensive exploitation of the Scheduled
Castes and the Tribes. Some of the State Governments have provided, through
legislation, for the co-option of the members of the Scheduled Castes and
Tribes in the Panchayat Raj bodies. In a democratic set up where popular
representation only through direct election is the most accepted form of repre-
sentation, a co-opted member may not command popular support and by the
very reason of his being co-opted he may not be able to weild sufficient influence
in the Zilla Parishad. Itis, therefore, necessary to provide suiatble safeguards
to the members of the Scheduled Tribes and Castes by reserving seats for them
in Gram Panchayats, Panchayat Samitis and Zilla Parishads, preferably
on population basis, and ensure their representation through reserved seats
by direct election, as is the accepted formula for other reserved seats in Parlia-
ment and State Assembly constituencies. .

Quite a few studies which have been undertaken of Panchayat Raj
Institutions express interest and concern for the welfare of the weaker sections
of the community. A Very interesting study of © Democratic Socialisation and
Participant Alienation in Mahi Village Panchayat (Gujarat) * was conducted by
Dr. K. C. Panchanadikar and Dr. (Mrs.) J. Panchanadikar. It is reported
that when the Panchayat was requested through Government for grant of a
larger plot of land for use of ¢ Chamar-kund ’, for tanning and processing of
leather by the local Chamar caste, thus stressing on the Panchayat the need to
encourage and support the community’s occupational venture, the Panchayat
with great reluctance, resolved to part with 0.3 acre of its waste land. Similarly
the request of the Milk Producers ’ Co-operative for allotment of land for water-
taps did not find a happy response from the Panchayat. The author concludes
that these two episodes of lack of response on the part of the Panchayat, point
to the total unawareness of the local authority to its responsibility to encourage
and activate local occupational enterprise. Likewise, the authors observe that
when the question of housing the Vaghris, the backward community in the
village, arose, the Panchayat instituted legal action against them for raising
unauthorised hutments on the waste land without prior permission. The authors
observe that this incident reveals lack of understanding and the need to adequate-
ly motivate houseless sections of landless labourers if they are to be committed
to agricultural work.

In their view, the Panchayat had no long term vision and perspective of
economic development.

Sociology of Development Credit Discrimination in favour of advanced
Communities © Another observation of what the authors call ‘ the Sociology
of Developmental Credit * has been made of the loans distributed out of the
Block funds. Out of 20 applications for agricultural and land improvement
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loans, a sum of Rs. 67,750/- was sanctioned to 12 families, all of whom happened
to belong to the advanced community. There was a subsidy amount of
Rs. 1,500/ in each of the loans for the purchase of oil engines, which is the
main attraction about these loans. The largest single amount of Rs. 23,000/-
was borrowed by the wealthiest land-owner. The economic concentration
of power in the majority community is revealed by the fact that out of 2,064
shares, one single advanced community hold 1,753, while the others hold 311
shares in the three co-operative societies.

Effects of Reservation of seats in favour of Weaker Sections : The
authors have another interesting observation on the reservation of seats for
Scheduled Castes and Tribes in the Panchayats. They say * reservation had the
latent effect of indifferent attendance and dumb participation, and thus was a
drag on meetings. It deprived other more active and influential villagers
of the opportunity to enter the panchayat ’.

Findings, Sadiq Ali Team on Panchayati Raj in Rajasthan: No solicitude
for Weaker Sections : The Government of Rajasthan appointed a Panchayat
Raj Study Team in November, 1962, under the Chairmanship of Shri
Sadigq Ali, M.P., to study the working of the Panchayat Raj Institutions and
suggest measures for improving their working. The team submitted its
report to the State Government in July, 1964. In their findings relating to the
working of these institutions, in so far as the weaker sections including the
Scheduled Castes and the Scheduled Tribes are concerned, the Committee have
observed, © we are of the opinion that by and large the Panchayati Raj Institu-
tions have not been able to devote any special attention and render any signi-
ficant help to weaker sections. The Panchayati Raj Institutions had their
limitations also in this respect. They have very little funds from their own
resources and, therefore, they have hardly any capacity to initiate any measures
on a sizeable scale for welfare of weaker sections. The various schemes
which have been transferred to them are hedged in by terms and conditions.

Well-to-do Sections only derive benefits : The nature of these schemes
is such that by and large well-to-do sections only of the community are able
to0 derive benefits. This is more so in case of production programmes. The
State Government accepting some of the important recommendations of the
Study Group on Welfare of Weaker Sections had issued directives that certain

funds should be earmarked in each Panchayat Samiti for the welfare of the
weaker sections.

No Panchayat earmarked funds for weaker sections : *‘But despite this
direction, perhaps, no Panchayat Samithi has earmarked any such funds.
Due to limited ﬁ_na:}cial resources, this was not possible also. We found
that in the sanctioning of loans and subsidies by far the larger share has
gone to the compara.twd)’ well-to-do sections of the community in the villages.
Under the existing circumstances and limitations, Panchayati i{aj Institutions
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‘have-not exhibited: aty-speeial solieitude for the. swelfare of the-weaker sections
“of the:community 7. = T O e i o R e

Liberalise Loan Rules for weaker sections for credit worthy purpose
and not person : The following suggestions are  offered in
this connection :— ;

(i) The schemes for the Dbenefit of weaker sections
should be so orientated that weaker sections are able to derive
the maximum benefit out of them. It is necessary to liberalise
the rules and procedures for grant of loans and subsidies.
Certain conditions in respect of grants and loans have already
been liberalised but we understand they have notbeen put into
effect in all cases. The condition of furnishing security for loans
should be relaxed in their cases. The principle of credit worthy
purpose, not the credit worthy person, should be put into practice.

(i) Loan Assistance for Rural Housing to be limited only to weaker
sections : Loan asisstance given for rural housing should be
exclusively utilised for helping weaker sections. The weaker
sections of the community live on the periphery of the village and
suffer from acute shortage of accommodation. Effective steps
should be taken to allot them house sites. If land is not available,
the State Government should acquire it and provide to the
weaker sections so that they are able to have better living space.

(iii) Preference for the weakest among the weak : Assistance in form
of grants and loans should be given to the weaker sections in
the order of priority based on their economic condition. That
is to say, amongst the weaker sections also those who have
less income should get priority.

(iv) Zilla Parishads should accept special responsibility for weaker
sections :  Zilla Parishads should have a special responsiblility
to improve the lot of weaker sections and given adequate specia:[
funds to be spent only for the schemes benefiting the weaker
sections of the community.

Earmarking of funds in Andhra Pradesh for weaker sections not
implemented : The Andhra Pradesh Government is understocd to have issued
executive instructions in the Zilla Parishads that 5% and 12% of
the total outlay in the district should be earmarked for programmes for
Scheduled Tribes and Scheduled Castes respectively. A recent review of
the implementation of this order has revealed that this has not at all been
implemented in practice.

_ Opinion expressed in Assemblies for Departmental Implementation
of - schemes.. for". weaker sections : There has been  considerable criticism

6
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particulary from the Scheduled Caste members of the Legisltiave Asse.mbh:i‘
in Andhra Pradesh and Uttar Pradesh, regarding the 1mp1ementat10nR :
various welfare programmes for the Scheduled Castes, by the Panchflyat 4]
Institutions. The feeling is that these programmes were Progressing sa*usc-I
factorily when they were under the control of the Government d1r'ect1}' an
since their transfer to the Panchayat Raj Institutions extraneous condmderat{OﬂS
were coming into play, denying to the Scheduled Castes their due claxr'nS-
There was, therefore, constant pressure from the M.L.As. for demanding
reversion to the old system of executing the welfare programmes_for the
Scheduled Castes through the Departments concerned in the States.

Unspent Balances of funds earmaked Sections lying in personal ledger
Accounts : In this context, it may be pointed out that instances came to
notice in some States like Rajasthan and Uttar Pradesh, where considerﬁ‘l?le
unspent balances of the previous years were lying with the Block authorities
and the progress of expenditure and implementation of the schemes was not
satisfactory. In Rajasthan it has been observed that large funds sanctioned
by the State Social Welfare Department were lying unspent in the persol'lal
ledger accounts of the panchayat samithies. The Social Welfare Directorate
of the State Government had conducted on the spot checks of funds placed

at the disposal of the Panchayat Samithies since their inception, for the
welfare of the scheduled castes, the Scheduled Tribes, etc.

The table below gives information in respect of three districts for which
complete information has been received :—

: A
Amount

Balance unspent Total of
gl.  District Transferred  Utilised For which Lyingin With gran- columns
No. toP. L. utilisation P. L. Acs tees af

Acs certificate  of P.S.
) @ @ ) ®) %) @
ey 124200 89,095 Wil 2995 32,110 35105
2. Jaisalmer 1,31,200 61,850 42,250 68,850 500 69,350
3. Jhalawar 1,73,000 82,397 14,300 45,135 46,543 91,678
Total : 428400 233,342 56550 1,16980 79,153 1,96,133

—

Diversion of Funds for other purposes: Tt would be seen from the
above table that the balance of amount which remained unspent in the P. L.
Accounts of Panchayat Samithies and with the grantees amounted to 45.78%
of the total amount placed at the disposal of the Panchayat Samithies of the
3 districts. Separately, 27.31% and 6.80% of the balances out of total
remained with Panchayat Samithies in their P. L. accounts and with grantees
respectively. Only for 24.44 per cent of the funds utilized, the utilization
certificates were received by the Social Welfare Department, It has also been
reported that funds meant for particular schemes have been diverted by the

Panchayat Samithies without the approval of the Social Welfare Department.
6x
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Well-to-do Beneficiaries only selected - 1n Maharashtra and Uttar
Pradesh, it was noticed that in a large number of cases, the beneficiaries selected
were well-to-do people and their selection appeared to have been influenced
by political considerations. In one village of Lucknow District in Uttar
Pradesh, the President of the Gram Panchayat had fraudulently attempted
to obtain payments for grants which were sanctioned at his instance to some
of the Scheduled Caste residents of his village. It was later discovered that
the grantees had never applied for any grant and they were not aware even
of the sanction.

Need for Strict Vigilance in Selection : It is thus evident that the
selection of proper beneficiaries is of vital importance for the very success of
the scheme of democratic decentralisation and therefore, it is necessary that
suitable rules should be framed on this subject by the State Governments.
It would also be necessary to prescribe application forms for obtaining grant-
in-aid under different schemes. These forms should be such as may elicit
correct information regarding economic status of the applicants. Entries in
the application forms should be verified by the block authorities and bear
their specific recommendations, and each case should be discussed at the meeting

of the standing committee sub-standing committee at the Panchayat Samithi
level.

Shortcomings in Democratic Decentralisation — Why not Departmental
Implementation :  In the matter of administration of Tribal and Harijan
welfare programmes, the process of democratic decentralisation of development
functions at the village level has resulted in a set back. Zilla Parishads and
Panchayat Samithies who have been entrusted with Tribal Development Blocks
are dominated by powerful vested interests composed mostly of non-tribals.
The landlord, the money-lender, the forest and P.W.D. contractor and the
liquor vendor—all agents of exploitation of the tribals dominate the tribal
scene and are not enthusiastic about programmes for the weaker sections.
It is for serious consideration whether the Tribal Development Programme
should not be taken away from the scope of democratic decentralisation and
departmentally implemented.  Various studies conducted in the Tribal
Development Blocks confirm that the Panchayat Samithies dominated by the
vested interests may not be in a position to deliver the goods in so far as the
Scheduled Tribes are concerned.
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tribal groups of the Southern Zone in which most of them speak some form
or the other of Dravidian languages viz., Tamil, Telugu, Kannada, Tulu
and Malayalam. In the Southern Zone Kadar, Irula, Panyan and the
Chenchu have a definite Negrito strain characterised by frizzly hair.

The numerous tribal groups live at different levels of economic develop-
ment. While some tribal groups like the Baiga of Madhya Pradesh, the
Chenchus of Andhra Pradesh and Kadars of Kerala are in the food gathering
w tribals like the Todas of Nilagiris, Banjaras and Goudus of Andhra
Pradesh are mostly pastorals. The rest of the tribal groups mainly depend
upon agriculture and allied activities. The degree of proficiency achieved
by each tribe in the art of agriculture, their main stay, ranges from ¢ Podu’
to plough cultivation. The scheduled area of India extends over approximately
one hundred thousand square miles and nearly a third of the total scheduled
tribal population lives in the scheduled areas. Just as the cultural patterns
vary from region to region and tribe to tribe, the topography of the scheduled
area changes from the forest clad Hill ranges of Western and Eastern Ghats,
to the snow-capped majestic Himalayan ranges. Generally speaking, some
olated life, some are partially acculturated and the others are

stage, a fe

lead an is
completely assimilated.

With the advent of independence, India opted for planning to achieve a
systematic social and economic development of the people. In this massive
programme of planned development, the welfare of the backward sections of
the population like the Scheduled Tribes was given special attention by providing
additional funds in order to bridge the gap between the levels of development
of the tribals and their neighbouring plainsmen. The various programmes
are intended to instil a spirit of dynamism in their social and economic life
so as to achieve rapid cultural change. Inspite of huge investment and herculean
governmental efforts, much progress is yet to be achieved. The pace of
progress is generally slow as the planners and the executive generally lose sight
‘of the interplay of social, cultural and economic factors.

In the light of my experiences in the tribal areas of Andhra Pradesh,
both as a development functionary and as a researcher in the field of Tribal
Welfare I would like to analyse the role of social, cultural and economic factors
which retarded or accelerated the programme implementation process. Let
me first of all bring home that the programmes have been formulated without
taking cognizance of the multiple factors like geo-ethnic differences, cultural
variations and different levels of economic development of the tribal and the
non-tribal on the one hand and between one tribal group on the other hand.

The thirty three Scheduled Tribes of Andhra Pradesh live in varied
environments. While some of the hill tribes like the Gonds, Koyas, Kolams
Hill Reddis, Naikpods, Savaras, Bagatas, and Valmikis are mostly, conﬁneci
to the inaccessible hill slopes, jungle clearings and the intermittent valleys of

7
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scheduled areas, other tribal groups like Yanadis, Yf:m_lkula?J _almcihiu(g:z;}; i;e:;i
a symbiotic life with the non-tribal population of the plains, w 11 i S L
remained in the Jjungles of Nallamalai Hills and Amarabad_ pla ea.tl.ler e
Chenchus remained as food gatherers, Mandulas and Sugalis are ei o P
or semi-nomads. The Banjaras of Telengana area z'md the GotLll u oo
agency areas of Visakhapatnam and Srikakulam Districts are mos y 12} odavari
The Gonds of Adilabad, Koyas of Khammam, East and \r\/'.estk1 o
districts, Bagatas, Valmikis and Jatapus of Snkakulan.] and V_lsa fl(ij gdavari
districts are mostly settled plough cultivators, while the Hill Reddis o

Gorges, the Samatt

1as of Visakhapatnam and Srikakulam districts generally
subsist on shifting cultivation.

Social and religjous ceremonies, customs of marriage, codes of co;ctlu.fgt;
dress and dCCm‘ation, music and dance differ from region to region an C{l I
to tribe. Thus the culture of the tribals living t11r011g110ut Andhra ffﬁ(lj El:chl
does not offer g uniform pattern. [n many of the tribal villages of thfe sc 1ett1]1 s
areas which are multi-tribal in composition live a handful of Plams se erci
The decrees of tradition condition the relations between one j‘“bal g
the other. Rules of tribe-endogamy, clan-exogamy res:ulted o the formf’llilolé
of intimate Spatial and kingroups in the matrix of wllage'hfef el wdag
life is sometimesg threatened by occasional conflict and tension caUSe_ 2,
sporadic violation of Prescribed codes of conduct. But these conflicling

situations are quickly compromised through the effective machinations of the
village and tribe-level traditional councils. Thus the

village functions as well-
knit integrated ypjt throu

gh a network of emotional ties and rec.iprocal
relationships, The tradition-bound agrobased economy suffers from apthuated
agricultura] implements, traditional agricultural practices, chronic njldebted—
ness, rocky terrain ang the depredations of the predatory birds and animals.

The extent of scheduled areas in Andhra Pradesh is 11,595 sq. miles.
Roughly 809 of the scheduled arca is distributed in the districts of Srikakulam,
Visakhapatnam, East Godavari, Khammam and Adilabad. As per 1961
census, there are

13,24,368 scheduled tribals, constituting 3.68 % to the total
population of o State. -

There are certajy social hurdles which are to be taken into consideration
while planning either social or economic development.  The tradltlon"?l
inter-tribal apg intra-tribe relations have a great deal to do with whether it
is possible to iImplement certain programmes for the benefit of number of trlioal
groups. First | Would like to deal with the Social barriers under the following
factors of Sogig] Structure -

(@) Group So]idarity.

(2) Influence of Kin

ship.
(3) Conflict, ;

(4) Loci of authority,
7x
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In folk communities, custom prescribes how people ought to. behave
toward their fellows in upholding an ideal. Their ideal behaviour is reflected
in a strong sense of ‘We’ feeling or small-group identification, mutual obliga-
tion and their readiness to ostracise anybody who violates these traditional
norms. This sort of group solidarity can be readily observed in Tazangi
Housing Colony of Visakhapatnam district. With the construction of Mach-
kund Project many tribal villages of the area were vacated and the tribals are
rehabilitated in other areas. In Tazangi Rehabilitation Colony, the tribals
belonging to the same old village occupied one wing of the Colony and named
it after their old village. Further in the same wing tribals belonging to a
particular tribe occupied a particular row of hutments. Thus village and
community identity are not lost sight of even in their new colony.

Reciprocity is the hall mark of tribal group solidarity. The institution
of ¢ Nestam Kattuta > or Bond Friendship is intended to strenghten group life
by solemnizing the ritual, political, economic and social relations between two
individuals or families for their mutual benefits. The sacred bond Friendship
sometimes cuts across community barriers and fosters friendly relations bet-
ween the various tribal groups livingin a village. Such sacred friendship
patterns are to be taken cognizance of while planning voluntary construction
activities and cooperative institutions in tribal areas.

The tribal leads a hazardous life in the mountainous and forest tracts
of tribal areas. This necessitated a corporate existence in which kinship plays
a dominant role. Some of the tribal groups developed typical references for
the reciprocal help of a particular type of kinsfolk. These preferences are the
products of their traditional laws which sometimes give rise to the element of
suspicion in the relationship with a particular kin.  For example, the Chenchus
of Nallamalai hills always prefer the help of their affinal relatives in thejr honey
collection activity which involves climbing of steep cliffs with the help of ropes
firmly held by other members of the expedition in order to reach the bee-hive
hanging there. A Chenchu does not take the help of his nearest blood relatives
as he suspects them to be his enemies and doubts their sincerity in holding the
ropes while he climbs the cliffs. This apparent suspicion is due to their tradi-
tional law of succession which decrees that the nearest blood relative will succeed
to the property of a deceased person. This Kinship factor is to be considered
while formulating schemes for labour co-operatives in mining, quarrying and
forest work which involves certain amount of risk to an individual’s safety.
Tn a majority of tribalgroups bothblood and affinal relatives are assigned certain
roles during the performance of social and religious ceremonies, These kin-
ship roles are intended to provide psychological security and satisfaction in
their daily life. So it is quite essential on the part of the extension worker to
identify the typical patterns of kinship relations and implement the schemes
by functionally involving the most suitable set of relatives in the successful

completion of a work.
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In tribal shandies groups of tribals gather round a merchant indulge 11t
bargaining which involves a lot of haggling and fun. The ultimate result of
this transaction is always to the advantage of the cunning merchant who cheats
them by selling cheap quality goods at high rates and by using false weights
and measures. But the pleasures of bargaining in the company of others and 0
conversation and joking compensate for the loss. This is one of the important
factors for the continued popularity of a private merchant, in the face Of. a
D. R. Sales Depot of the A. P. S. T. C. F. & D. Corporation which sells all 1ts
goods at fixed prices and the mechanical transactions with the Salesman arc
not conducive for humorous interludes. The Salesman of the Corporation
should emulate the private merchant in developing friendly and jovial relations

in their dealings with the tribal so as to popularise corporation sales depots:

Conflict and factionalism are the major hurdles in the implementatio?
of Welfare Programmes. Even though tribal areas are free from faction fights
pased on party politics in some areas, there is an under-current of mutud
jealousy and hatred which are the products of social and economic inequalities
that are tFaditionally existing between one tribal group and the other. Further
?he vagaries of vested interests, especially the plains settlers bring them to surfac®
in order to reap the benefits of these group conflicts in the guise of pacifie™
Intimate association and freindship presuppose mutual and reciprocal obligd”
tions accordmlg to village code of conduct. If development personnel identify
with one faction their programmes will achieve partial success only-
group helps the_ official with the intention that the official reciprocates them bY
bestowmg official favours whereas the other group members feel it their ardent
duty to reject anything offered by the officials who are too close with their rival®
i;/i::"l:;f ﬂ;f Pll’(;)gramme b\?neﬁts them. So in such a village, the ExtenSio

r should plan out his programme very carefully and try to be 2 friend ©

both the factions without givi ;
: gwing scope for e i ink that D¢
MRS B particulaf gmupfnther faction to think

Proper recognition of leaders is a

\ . : - s ntroduc”
tion of innovation in tribal areag prerequisite for the smooth intro™

: it
is vested in traditional | In the custom bound tribal society autho? s)::
al leaders as far as social problems are concerned: T

tradition
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mon leader who acts as a | is
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The introduction of democratic decentralization did not radically alter the
traditional power structure in the village. As the panchayat in the tribal areas
generally includes a number of villages in its jurisdiction, the most powerful
traditional leader of the area could become the Sarpanch while the membership
of the panchayat is confined to the other less powerful leaders of the village.
But the membership in a Panchayat is limited in number which is in proportion
to the size of the population. So a. number of local leaders whose influence
is confined to their particular tribe or village are left out in the process of
election. But these are important forces to be reckoned with while introducing
Welfare Programmes. The nature of these political systems has much to do
with the receptivity of a community to change. The Extension worker gene-
rally assumes that persons clected to local offices by popular vote are the
proper village-leaders with whom to work. But this assumption is only
partially sound as these people are leaders, but not the only leaders. For
example in matters of village religious life and health problems the opinions
of the general leaders are secondary to the opinions of the village priest and
the medicineman. A close examination of group dynamics in tribal villages
reveals severel different levels of leadership, each with somewhat specialized
functions. To work efficiently and effectively in such a community, it is quite
essential to recognise these several levels and the areas of influence of each.

Inspite of intensive and extensive implementation of various development
programmes during the three plan periods the hiatus between the levels of
development of the tribals and the non-tribals remained as wide as ever. This
necessitates the critical examination of the constellation of the psychological
and economic factors that are responsible for this snail’s pace of development.
The low receptivity of the tribals, freak climatic conditions proverbial ignorance
and illiteracy, lack of ownership rights over lands, chronic indebtedness, evil
machinations of money lenders and vested interests, implementatin of sterio-
typed programmes which are not oriented towards the felt needs of the people,
inadequate funds, haphazard, and unrealistic schemes, lack of follow-up
programmes constitute barrier complex in the transformation of tribal way of
life. Moreover, the integrated approach envisages multi-sided development
which ultimately resulted in diffusion of effort. Further, in the absence of
effective implementation of protective legislation, the benefits of developmental
programmes got diluted.

The developmental programmes are implemented on the principle of
voluntary acceptance of change without the element of force. An individual
adopts an innovation of his own free will, only when he has become convinced
that it offers him some kind of reward perhaps greater efficiency, or more
security or enhanced status. Qulitative value-attitude judgemens result in the
selection and ranking of certain objects and certain modes of conduct as more

8
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desirable, more agreeable or more worthy than others. The set order of such
preferences play a notable role in the adoption of Innovations. Let us ﬂ'o“'
examine successes or failures of certain developmental programmes in tribal
areas of Andhra Pradesh and illustrate them with concrete example so a8 to
throw guide-lines for future planners of tribal development.

Agriculture being the main stay of the majority of the tribals, has rightly
received top priority. It is only in the field of agriculture some degree of success
has been achieved when it suited the felt needs of the area without being 10
compatible with the traditions and beliefs of the areas. For example, prior t©
the introduction of development programmes, the tribals of Araku vall_cy
did not know transplantation of paddy seedlings. But due to the intcﬂS}"e
extension work undertaken during M.P.Ps. period, the practice of transplanting
paddy seedlings was successfully introdueed. It is a common sight in Utnoof
and Polavaram areas that some of the well-to-do Gonds and Koyas us€ “’aj“"r
engines for irrigation purposes. They are also raising commercial crops like
Sugarcane and Chillies in suitable patches. Thus a b:ginning is made in the

correct direction and a break-through is achieved in their traditional cropping
pattern.

The tribal sometimes tests the patience of the extension worker and
unless he is convinced of the good intensions of the Governmental agency
would not come forward to adopt the improved method. While ] was at
Utnoor 1 1'xsed. to release minor irrigation loans in instalménts. It l.equired ]
11(');'1 oiti%:ooadml% 5 Order. to convince the conservative tribal of the utility of tlfl
waf halfnﬁ‘:;h.ed (lr_)an?:; in Keslapur village until the construction work of t2¢ w:te
e oned BY the extention personnel, the benefciary did not c0-CPF,

rk of digging the irrigation well. But as the work progressed, th

tribal ; : o
farmer got convinced of the sincerity of the effort of the extension worke!

Since th ; : ;

i :E;h\s s:ﬁwei_if li,o-opf:rerted with the extension workers in the early com ‘l A

R AL US, constant persuation and sincerity of effort on the e
personnel could muster the co-operation of the indifferent tribal-

There : 2 s
which can bea;:trci%i:lg Short-co.mmgs noticed in the implementatio® ch::
seeds is not made in t'e tfo certain administrative delays. Supply of impro o
The © Nishan ’ fﬂstivgl;nef or_the tribal to charm them with supernaturd pfawe
Adilabad district triby ]? Vlsakh'flpatnam district and the ¢ Viduri’ festiva 3
supernatural powers Sa are specially intended for charming the $669° Wn f
to afford protection :gjl?rf; CNSure proper germination, better crop yields ?
celebration of these rituals arePrfliztts.uﬁSo the seeds that are supplied after

market or COHVenienﬂy ey lised for S()Wing but sold away in the
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The sterioty
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region, and tribe to tribe. For example, the buck scrapper which is useful
in plains areas with soft deep soil is not of any use in the rocky and undulating
terrain of the tribal areas.

During an emperical holistic study of a tribal village in Araku valley,
we are surprised to notice two improved potter’s wheels supplied to the potters
by the Block lying idle and the potters working as usual on their traditional
wheels. Our investigation revealed that the wheels supplied by the Block are
too heavy to be handled by a single man. The new wheels require the services
of two potters at a time to operate them properly. But, the motor habits of
the two people will not be harmoniously balanced as they are accustomed to
individual handling of light wheels. So the improved wheels were discarded.
One redeeming feature is that the Block authorities realised their unsuitability
and supplied them light wheels with ball bearings which can be handled by an
individual with less effort. 1t teaches a positive lesson to introduce superior
implements which are improvements upon the local type of implements with
better performance. Such implements are readily accepted as they are already
in use in one form or other.

Some of the sophisticated implements like the sprayers and dusters
are not serving their purpose properly. Whenever they fall under repaid, the
spare parts and technical know-how are not locally available. Moreover, as
the tribal is not well versed in the handling of these equipment they are suscep-
tible to frequent breakdowns. This calls forth the establishment of a small
workshop at least in the block headquarters.

In another Araku village, a Common Facility Centre was started with
the express intention of imparting training in leather tanning and production
of leather goods. But the centre failed to attract the local tribals to volunteer
themselves for training and it was therefore wound up. The most important
cause for the failure of this programme was rooted in their traditional status
criteria and its associated social stigma. Even the beef eating tribals did not
come forward to undergo training in leather work for it was the traditional
occupation of the people\occupying the lowest run of the social ladder in
the plains areas viz., Madigas.

Even the digging of drinking water wells received a set back in some
of the tribal areas of Visakhapatnam District. The tribals of these parts are
accustomed to drink water from running streams alone. They are allergic
to drink water from wells as it is considered to be stagnant water. But the
water from the cisterns constructed on the running streams is favourably
utilised for drinking purposes as they consider the water from the cisterns to be
running water and not stagnant. Much money would have been saved if the
planners assessed the nature of the felt needs of the people prior to the introduc-
tion of the drinking water wells.
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Education is the most important instrument of cultural change. Even
this was not properly implemented by the authorities. In spite of the repeated
recommendations of expert committees and commissions, the mu(-:h needed
tribal bias is not given to the educational programmes in trlba}l areas.
Sterio-typed curricula and syllabi are introduced without taking :rllto
consideration the peculiar conditions prevailing there. Lack of effective
supervision and missionary zeal among the teachers and the poverty of the
tribal parents are mainly responsible for the phenomenal prevalence of
absenteeism, stagnation and wastage in tribal schools. This calls for the
establishment of more number of Ashram Schools and giving a tribal bias to
the education system by incorporating lessons on tribal mythology, folk lore
and by orienting the whole system production based. Seed multiplication

farms, fruit orchards and vegetable gardens could be profitably attached from
Upper Primary School onwards,

The poor €conomic conditions of the tribal are also hindering the process
of smooth implementation of the programmes. Most of the fertile lands in
the tribal areas are alienated to non-tribals, through the machinations of money
lending. More over the absence of Survey and Settlement resulted in poor
credit worthiness of the tribal cultivator, which in turn caused the non-utili-
zation Qf the loan Provision available with the various developmental agencies.
A special Machinery for the Survey and Settlement of tribal areas and also
for the effective implementation of protective legislations is quite essential
to bestow the tribal with ownership rights and shield him from the undue
exploitation

of the plains Sowcars and money lenders.

Co-operative moye
of the ingraj

ment, which was expected to take utmost advantage
rained Corporate life of the tribals, proved to be a flop in tribal areas

due to the '8norance ang illiteracy of the tribal. Moreover, official red-tape,
cumbersome administrative procedures and the depredations of non-tribal
nllembers made thep, dormant in implementation. Loans are not issued in
fmes o 001.1 ec.ted in time, Even the Apex institutions are reluctant to advance
loans tf.J §0C16tles due to lack of sufficient security. There is urgent need for
streamlining the entire Co-operative sector in tribal areas by bringing all
types OfCO-OPer_ative institutions into the fold of A.P.S.T.CF. & D. corpo-
ratoins EStathhment of Industries in tribal areas has been haphazard and ill

s, dkey Ofstarting agro-forest based cottage and small material is
not locally availabl

€ were started. For example, cane industries were
started in tribal areas w;y, raw-material imported from Madras, even Java
and Singapore. This Tesulted in high cost of production. Besides there is
no local market and there 5 surity of continuous supply of cane. The
training programme lacked follow up programme in providing gainful emPlgy-
ment t0 many of the frainees, Moreover, while introducing the training
programmes, the traditional occupations of the loca_l tribals have not been
taken into consideration. The occupational specialisation of some of the
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tribals like Hill Reddis and Yerukula (Basket weaving), Gadabas (Weaving), .
Chenchus (Honey collection and pasturisation) and Banjaras and Goudus
(Dairy farming) should be viewed for starting cottage industries, so that those
tribal groups may be materially benefitted by fruitfully improving their

traditional skills.

Coming to the problem of non-official leadership which is chosen as
the instrumentality for the effective implementation of the developmental
programmees, it must be admitted that the local leadership could not provide
the necessary guidance. Due to ignorance and illite.acy, the tribals partici-
pation appears to be passive. Yet it is observed that the Tribals are slowly
adopting themselves to the new pattern of social, political and economic life.
This welcome consciousness of the Tribal is sure to facilitate the accelerated
diffusion of new ideas and innovations into the tribal areas.

Though the present T. D. Block is suitable for the effective implemen-
tation of Development Programmes, ®area approach’ would be more profi-
table for the introduction of certain schemes like vocational and secondary
education, processing industries, Communication and Co-operation as these
will be uneconomical, if comprehensive schemes are introduced at the block
level. For this purpose geographically contiguous tribal areas should be
grouped into an ‘area’.

In conclusion, let me remind you that any rigid division of the develop-
ment problems into economic and social is contrary to the true needs and
interests of the developing societies. The right approach is to strike a balance
between economic and social development for the harmonious development
of the society as a whole.



How Gandhi Saw the Tribals
G. N. R. Mudiraj

Although Mahatma Gandhi’s writings on the tribals are not altogether
lacking, they are conspicuous by their paucity. Nevertheless, among th_e
thousands of pages of the written and spoken word of Gandhi that reﬂect is
abiding interest in liberating the masses from all bondage, it is not too difficult
to discern his few writings on the tribals which illuminate his views on and
concern with their well-being.

Gandhi’s concern for the tribals was part of his wider concern for all
the depressed and underprivileged sections of Indian society. ]?»ut, though
Gandhi took up the challenging and formidable task of wor‘kmg for the
amelioration of the down-trodden masses after his Feturn to Indla: from S_outh
Africa in 1915, his interest in the uplift of the tribals was manifested in an
explicit form much later. Gandhi’s profound humanism and conviction
that India’s progress depends upon the progress of every neglected and forsaken
component of her population drew his attention to the pitiable lot of suffering
millions who struggled for existence, away from their fellow countrymen of
the plains, in their remote jungle habitats.

To Gandhi, reform and reconstruction of Indian society was as essential
as freedom from foreign rule. In fact,

he regarded building of a new social
order based on social equality and justice as a pre-requisite for political
independence. My notion of democracy ” said Gandhi, © is that under
in the weakest should have the same opportunity as the strongest.””! Keeping
this view in mind, when he formally retired from the Congress Party in
1935, he devoted himself fully to the cause of remodelling Indian society in
accordance with philosophy of Sarvodaya or welfare of all.

Gandhi carried out his reform and reconstruction activities within the
framework of his Constructive Programme *, which embodies his conceptual
scheme and strategies for a non-violent social revolution and which was t0
him an inseparable part of his programme for political emancipation of India.
Vet like a good planner who is guided by the realities of the situation rather
than his preconceived notions, Gandhi reviewed his “Constructive Pro gramme’’

1. D. G. Tendulkar, Mahatma : Life of Mohandas K dhi
(Bombay, 1952), V, 343. ndas Karamchand Gan
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from time to time and filled in the gaps. This may be seen from the fact that
Gandhi included more and more national problems in his  Constructive
Programme ~ to make it a truly representative plan of national reconstruction.
It was in 1945 that when Gandhi revised his ‘ Constructive Programme ”,
he incorporated a new item entitled * Adivasis ”. Stating the reason for
adding this new item to the list, Gandhi observed, Service of adivasis is also
a part of the Constructive Programme. Though they are the sixteenth number
in this programmee, they are not the least in point of importance 2

Gandhi took a holistic view of life. He did not believe in dividing life
into narrow, water-tight compartments called social, political, economic,
religious. Nor did he look upon society as a mere mass of disconnected
categories of caste, class, creed and culture. To him they were all inter-connec-
ted and inter-dependent links in a wider chain.  And, therefore, identifi-
cation of every individual and sub-group with the society at large was to Gandhi
the goal for the attainment of which all Indians must work in unison. * Our
country ’, Gandhi wrote perceptively, is so vast and the races so varied that
the best of us cannot know all there is to know of men and their condition.
As one discovers this for oneself, one realizes how difficult it is to make good
our claim to be one nation, unless every unit has a living consciousness of
being one with every other 3.

All his life Gandhi emphasised that political freedom devoid of social
justice, social equality and human dignity had no substance or reality. His
ideal of democracy was the self-government of the masses in which the authority
and power would be acquired and enjoyed not by a privileged few at the apex
of social hierarchy but by all members of society including the least and
lowliest. For the realization of such a wholesome democracy, Gandhi
combined the movement for social reform and reconstruction with
the movement for political freedom. He declared with the courage of his
conviction that ¢ Complete Independence through truth and non-violence
means the independence of every unit, be it the humblest of the nation, without
distinction of race, colour or creed s

Though Gandhi’s gigantic responsibilities and preoccupations in other -
spheres of national life did not allow him to attend personally to the task of
tribal welfare, he unmistakably inspired and influenced a number of those
selfless, humanitarian workers whose life’s mission it was to strive for the
betterment of tribesmen and who guided their destinies at a time when the
age-old barriers of their isolation were fast breaking down and boundaries
of culture contact were rapidly expanding. How Gandhi entrusted the work

2. M. K. Gandhi, Constructive Programme (Ahmedabad, 1948), p. 24
3. Ibid., p. 24.
4. M. K. Gandhi, Constructive Programme (Ahmedabad, 1948), p. 7.
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of tribal welfare to Thakkar Bapa and his band of social workers and how
Thakkar Bapa travelled through the length and the br

eadth of our country
rousing the conscience of countrymen towards the amelioration of the tribes

are the facts which no student of Indian anthropology can afford to ignore.

A glimpse of how Gandhi’s philosophy of “Constructive Programme p
permitted reform and welfare work among the tribesmen may be had from
Dr. B. H. Mehta’s graphic account of tribal welfare in India. Dr. Meh_ta
writes : “In Gujarat, where Gandhiji wielded great influence in the twenties
and thirties, the tribals had come to be known as kaliparaj or the black popu-
lation. The upper castes called themselves ujliparaj or the fair people. Those
who accepted the message and programmes of Gandhiji called themselves
varjalas or the purified ones ; and the tribals who did not give up drink and
meat were called sarjelas or the destined ones. Before this division could
have far-reaching social significance, the term raniparaj or forest dwellers came

into existence parallel to the term, Harijan which

came to be used for the
untouchables.

Tt was at this stage that Independence was achieved and the
term Adivasis, meaning original inhabitants came to be used to identify the
tribal population, along with vanya-jati or forest dwellers.””>

Indeed Gandhi himself referred to the change in the designatio

n of the
tribals in his “ Constructive Programme.” Discussing the significance of
the tribal people, Gandhi explained, “The term adivasi, like raniparaj, 18 @

coined word. Raniparaj stands for kaliparaj (meaning black people, though
their skin is no more black than that of any other). The term adivasi (for
Bhils, Gonds, or others variously described as Hill Tribes or aboriginals) means
literally original inhabitants and was coined, I believe by Thakkar Bapa 7'

It is important to note that Gandhi’s stirring call for non-v
resistance and peaceful non-co-operation roused people not

villages but also in some of the remote jungle tracts where poverty—strickcm
inarticulate masses of tribal folk led a hand-to-mouth existence. A close

look at the freedom movement in India reveals that the struggle for India’s
Independence was in no way confined to the populations of the plains alon®
Some of the forest-dwellers of India especially the tribes of Bihar have g

rema‘rkable retcord of service and sacrifice in the cause of national Independence-
In his Autobiography, Dr. Rajendra Prasad, refers in highly appreciattV®

terms, to the participation of the adivasis of Bihar in the freedom movemeﬂt'

“ Their faith in the Congress , writes Dr. Prasad, “ was so deep that they wer®
prepared to do anything for it. During the nom-co-operation movement
some one told them that sheep and goats were maintained only to provide R
with meat and rearing them was not in keeping with the principle of

jolent
only in cities an

non-

(S

Gk Dr.B_..H. Mehta, °Tribal Welfare’, in A. R. Wadia, edition. History and
Philosophy of Social Work in India (Bombay, 1961), p. 241.

6. M. K. Gandhi constructive Programme (Ahmedabad, 1948), p. 24
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violence. These simple folk immediately let loose thousands of sheeb and
goats in the forest 17 Citing an instance of the adivasis’ enthusiasm for the
Congress, Dr. Rajendra Pradesh tells us that on the occasion of the Gaya
Congress of 1922, *“ Two days prior to the opening of the session, three to
four hundred Adivasis arrived in Gaya, walking nearly 200 miles from Ranchi
and the neighbouring areas. They had brought with them their rations and
even earthern-wares to cook their food.8” Dr. Prasad also tells us that several
adivasis who participated in satyagraha died in prison while serving their
term of imprisonment.”

Although the problem of reform and reconstruction of tribal communities
was formally incorporated into Gandhi’s “ Constructive Programme ” in 1945
Gandhian workers had penetrated the forest-bound tribal settlements mucﬂ
earlier and launched efforts to rid them from appalling poverty, ignorance
and exploitation. As early as the twenties, Thakkar Bapa’s Bhil Seva Mandal
(which later on extended its scope of activities to Assam, Uttar Pradesh Orissa
Madras and Madhya Pradesh) has already initiated amelioration worlé amoné
the Bhils and Gandhi’s message and philosophy had become a guiding light
and force among the tribals of Gujarat. In 1940, asa result of the interest
evinced by Gandhi and Dr. Rajendra Prasad, a tribal welfare organisation
called Seva Kendra was set up in Ranchi with the latter as the President
But the activities of this organisation were limited to the uplift of the locai
tribes. In 1946, a broad-based organisation, called Adimjati Seva Mandal
was formed with Dr. Prasad as the President. In the wake of this organisatim;
and mainly due to the effort of Thakkar Bapa, a network of tribal welfa
organisations called Seva Mandals were formed in several parts of the countlr-e
where tribal population was found in sizeable number. As the Culminatioi
of it all, the year 1948 wittnessed a memorable event in the history of Gandhian
movement for tribal reform and reconstruction. It was the formation of the
first all-India organisation designated as Bharathiya Adim Jati Sevak Sangh
with Dr. Rajendra Prasad as the President and Thakkar Bapa as the Vi%e:
President. 1In fact, the formation of Bharatiya Adimajati Sevak Sangh came
about a few months after Gandhiji’s martyrdom as though it were the utmost
tribute from those whom he inspired all his life to love and serve the depressed
and disinherited inhabitants of the forests.

It is worth noting in this connection that Gandhi never subscribed to
the view that welfare of the tribals lay in their segregation from the rest of
Indian society. The idea of putting up an iron curtain between the tribals
and the non-tribals or keeping the tribesmen outside the main stream of national
life was simply alien to his imagination. As Prof. Nirmal Kumar Bose “ for

-

7. Dr. Rajendra Prasad, Autobiography (Bombay 1957), P. 187-188.
8. 1Ibid., P. 187

9, Ibid., P. 561
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whom Gandhi-was both a leader 1o follow-and a- subject to study in a Spir_it
of scientific detachment 1, has so aptly put it : ° Mahatama Gandhi’s
'déﬁnition' of ‘_'Swaraj_was that it ought to mean freedom of the masses from
all forms of exploitation or inequality,

organizatio.n'of their non-violent strength. And his ‘ masses * did not fil‘aw
any line of distinction between the tribal and non-tribal inhabitants of India*!.
It was with this conviction that * During the period 1934 to 1935, when hot

controversies were raging about the constitutional position of the tribal areas,

Thakkar Bapa, along with Sarat Chandra Roy, opposed the British idea of

excluding them from the general administrative set up. They were right in
telling the country that the administration which had neglected the tribesmen
for about two centuries had no moral right, when faced with political
imperatives, suddenly to become the self-appointed and self-designated
champions and the protectors of the tribesmen from their own fellow coun-
trymen. If anyone had a right and a duty to safeguard a weak grou

p of
Indians, it was ourselves and not the foreign rulers.”!?

In this context it is necessary to point out that Gandhi wanted to free
the tribesmen from all forms of bondage including exploitation by religious
agencies. As such, he strongly opposed proselytising activities of certain

unscrupulous people, who taking advantage of poverty and ignorance of
backward groups converted them to a new faith.!3

Any evaluation of Gandhi’s contribution to the cause of India’s tribal
people would be incomplete without taking into account his immense influence
on the life and work of Verrier Elwin, the missionary turned anthropologist.
How Elwin, an Oxford-educated young man of evangelical background, came
to India as a missionary to serve the tribals in accordance with the ideals of the
Christian Church but took to the scientific study of tribal society and culture,
discarding his earlier objectives, and how successfully he identified himself
with people who were different from him both ethnically and culturally is
perhaps one of the most romantic pieces of contemporary tribal \history.
Alluding to his life’s metamorphosis, Elwin wrote in his Autobiography, “ My
journey from a deeply religious evangelical home to modernist and catholic
Oxford and then through Gandhi’s settlement at Sabarmati to the tribal hills
of India involved many changes in my outlook and way of life.” Again,
realizing what a deep impression Gandhi made on his career, Elwin confesses,

—

: 10. This,, is how A. B. Shah describes Prof. N.K. Bose’s relationship with Gandhi in his
Introduction’ to N. K. Bose and P.H. Patwardhan, Gandhi in Indian Politics, Bombay 1967

11. N. K. Bose, Culture and Society in India (Bombay 1967, P. 197)
12.  A. Aiyappan “The aboriginal and Sri A. V. Thakkar” ist
o : ar”, the Eastern Anthropologis

13. See especially the chapters ‘How the ’ s 2 s
) : z y convert’ the social bait and ‘Missionary
Methods’ in M. K. Gandhi, Christian missions : their place in India. (Ahmedabad, 1941 )
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“ My contact with Gandhi wedded me to India and I am todayan Indian
citizen.”4 In a deep reminiscent mood, Elwin further observes, “ 1 fell in love
with India when I was with Gandhi and he accepted me. Later I had an
even stronger intense and specialized attachment to India’s tribal people. ” s

Indeed Elwin was not the only anthropologist whose outlook and approach
to tribal life and decades, Gandhian thought and values have pervaded the
thinking of so many students of tribal culture and so many tribal welfare workers
that it would be superfluous to attempt at drawing up a list of all of them.

In sum, all his life Gandhi strived to extend to the tribals their share of
social justice, social equality and human dignity, though his contribution
1o their cause was more indirect than direct. Gandhi had no illusions about the
fact that unless a sizeable number of zealous and dedicated workers, infused
with the spirit of humanitarian service and democratic ideals were available, the
objectives of reform and reconstruction would not be achieved. Referring to
the small number of such workers who were then working in tribal areas,
he wrote reflectively, ¢ the harvest is rich but the labourers are few ** 16, But
who can deny that the number of labourers has increased in quantity and
quality in proportion to the harvest over the years since Gandhi made this
remark ?

14. Verrier Elwin, in preface to the Tribal World of Verrier Elwin : An autobio-
graphy (Oxford, 1964).

15. Werrier Eluin, the Tribal World of Varrier Elwin; an autobiography (Oxford,
1964), P. 326.

16, M. K. Gandhi, the Constructive Programme (Ahmedabad, 1948y, P. 24.



FroM BIRTH TO ADOLESCENCE

Magico-religious practices among the
Tribals of Chintapalli Agency

M. V. Krishna Rao

Both in the extent of scheduled area and in the population of scheduled
tribes, Visakhapatnam district occupies pride of place among the other districts
of Andhra Pradesh with 2,13,820 scheduled tribes population, mostly living in
2,606 sq. miles of scheduled area of the district. ~ Chintapalli agency is the
second most important tribal habitation of the district with as many as 360

scheduled villages inhabited by tribals, a majority of whom belong to Bagata,
Valmiki, Konda Dora and Kammara tribes.

The social structure of the tribal society of Chintapalli agency is quite
similar tothat of the other agency tractsofthe district with Bagatas and Valmikis
occupying the highest and the lowest rungs of social ladder respectively. The
usnal socially recognised methods of acquiring mates among all the tribal
groups are by negotiations, exchange, capture, and service. Levirate, sororate
and widow-remarriage are socially approved among all the tribal groups. Patri-
lineal succession, patrilocal residence and patriarchal authority are the common
characteristics of all the tribal societies of the area. One interesting feature of the
social structure of the region is the division of all the endogamous tribal
groups into various exogamous clans with common clan names such as
¢ Naga ’ (Snake) * Hanumantha *(Moukey), ¢ Mathsya * (Fish), ¢ Surya * (Sun),
< puli * (Tiger) and ‘ Elugn’ (Bear).

Their economy is agro-forest based with economically advanced tribal
groups like Bagatas and Valmikis mainly thriving on settled plough culti-
vation, agriculture labour and collection and sale of minor forest produce.
The backward tribal groups like Konda Doras and Gadabas resort to ‘Podu’
or shifting cultivation in addition to marketting the minor forest produce
collected from the nearby forest. They are polytheists and the pantheon of
the various gods and godesses includes deities like Rakasamma, Sankudemudu,
Naxlididemudu, Bhimademudu, etc. These deities are believed to protect the
various facets of tribal life. Hence the tribals celebrate festivals of every diety
W‘lth elaborate rituals involving innumerable sacrifices of various animals and
birds such as goats, pigs, cows, fowls etc., intended to appease these supernatural
powers to the maximum. In addition to these festivals the tribals also perform
certain life cycle c_eremonies as and when an individual passes from one stage
of life to another in order to solicit the blessings of ancestor spirits and village
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deities. While the corporate worship of the village deities is meant for the
protection and promotion of welfare of the cattle, crops, habitations and the
village society in general, the various life cycle ceremonies are designed to
protect the life of an individual by invoking the supernatural powers through
2 series of magico-religious practices to be performed for the smooth change over
from one stage of life to another.

The performance of the life cycle ceremonies constitutes a vital compo-
nent of the tribal religion. Hence in the present paper an attempt is made to
describe the various magico-religious practices and the associated beliefs observed
during the celebration of the life cycle ceremonies from birth to adolesence
among the major tribal groups, especially Bagatas and Valmikis of Chintapalli
agency area.

Birth, puberty, marriage and death are the most important turning
points in an individual’s life. Each stage marks the beginning of a new phase
in his life. Their critical junctures of life are charged with fear and anxiety.
Under such disturbed mental conditions, the tribal man like most of his
civilized plain’s neighbours seeks to satisfy the emotional need of restoring hope
and confidence to his mind by methods expected to enlist the help of invisible
supernatural powers. He believes that these supernatural powers are potent
enough to help him in tiding safely over each crisis. The methods devised and
organised by each society for this purpose, constitute what have been called
the *rites de passage’.

The tribals of Chintapalli agency believe that human actions are guided
by the supernatural, the representatives of whichare their various gods, goddesses
and spirits. So they consider it necessary to maintain harmonious and friendly
relations with them. These friendly relations are established by way of regular
propitiation of the supernatural. They appease them with food, and nourish-
ment by way of offerings and sacrifices on particular occasions of risk to the
individual or family. Thus these tribals have evolved special rites and cere-
monies—religious and magical-calculated to ensure safety at the turning points
of an individual’s life. In the present paper, I shall describe the various
religious and magical rites and ceremonies by which the tribal societies of
Chintapalli agency tide over the various crisis periods in the most plastic part
of the life of an individual.

Birth Rites

Pre-natal Care : Even before the birth much care is taken about the
pregnant woman. During the time of pregnacy they observe many taboos
for the safe delivery of the baby. Although the foetus remains within the
mother, it 18 considered that it can still be attacked by evil spirits. So, man
taboos are imposed on the movements, food, decoration etc., of the pljegnani
woman. They recognise pregnancy with the break in the monthly periods of
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the woman. From this period onwards she is given not only a special Sta;uiz
in the society but specific' restrictions are also imposed on he.r as a womf_ider-
considered to be very delicate during her pregnancy. This attutude of coélsstake
ing her as ‘ delicate * is very important. She is not only dehca.te to un ?0 b
any heavy tasks, but she is also delicate in the sense that sheis vulnera 5
least resistant to the attacks of evil spirits. To protect the pregnant woma

from these evil spirits, the tribal society has evolved many taboos that are to be
strictly followed by the pregnant woman.

Taboos on the woman : The pregnant woman is tabooed from gompg ;0
places that are regarded to be haunted by evil spirits. Burial grounds, inth¢

first intance, are believed to be the natural abodes of the evil spirits. The tribals
feel that it is very difficult to identify the spirits because they have no body and
have a peculiar characteristic of mixing with air. The spirits are genﬁ"_’-'"_‘uy
believed to wander in darkness and mix in darnkness thus becoming invisible
to the naked eye. So the pregnant woman should not go out in darkness.
Some of the ways in which the evil spirits tease the pregnant woman have also

been narrated. The evil spirits may tickle her, throw her down, and torment
her.

Besides the taboos restricting her from coming into contact with the spirits
of the supernatural world certain taboos are observed even in respect of her

wearing ornaments. A pregnant woman should not wear new bangles
from the sixth month onwards as they believe that it may result in difficult
labour before delivery. '

Taboos concerning the husband : There are certain restrictions on the
husband of the pregnant wornan. He should not go for hunting during the
pregnancy period of his wife. Hunting involves the killing of animals and such
killings reflect on his wife. The dying animal, they regard will take reveng® op
the hunter by cursing his pregnant wife. Such curse of the animal may rest
either in abortion or in the death of the pregnant woman preceded by difficult

labours. Again, the husband should not touch a dead body lest this may result
in the still birth of the child.

Taboos concerning the house : If there is a pregnant woman in the hous¢
the natural conditions and surroundings of the house should not be disturbed-
Valmikis and Kammaras do not re-thatch the house until the woman’s delivery:
as this may result in definite abortion. But this taboo is not observed bY
Bagatas. Even minor repairs to the house like plastering of floor and walls a1
also to be postponed till the delivery or else it is believed to result in the death
of the woman. Even if the house collapses during the pregnancy of a womat:
they should not rebuild the house until six months after delivery. During this

period they shift to a neighbouring house.  If this taboo is violated the pregnant
woman 1s sure to die during her labours.

11x
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Illness during pregnancy : When a pregnant woman is ill and if she
does not recover from the illness during the normal course of time, they suspect
that illness might have been caused due to the influence of evil spirits and the
services of a ¢ Goravagadu * or ¢ Vaidyudu * (Spirit doctor ) are at once commis-
sioned. The modus operandi of the spirit doctor is to smear the forehead and
the abdomen of the woman with ‘Vibhuti’ (Charmed cowdung ash) after uttering
some ‘mantras’ in order to drive away the evil spirits. Dysentery and swelling
of feet and face during pregnancy are believed to be the signs of the evil spirit
pcssession.  As a4 measure of precaution some of the pregnant women use
magical protective devices like ‘Tayethu’ or ‘Rakshareku’ (Talisman).

Besides using the above mentioned protective devices the tribals seek the
help of tribal as well as non-tribal deities to protect the pregnant woman from
evil spirits. They promise presents to the tribal deities like Rakasamma
Pandavas and to Hindu Gods like Lord Venkateswara, Simhachalam Appannz;
and Annavarapu Satyanarayana.

Rahu Teerchuta : For the first pregnancy Valmikis and B&gaihas
perform a ceremony called ‘Navagraha Puja’ or ‘Rahu Teerchuta’ in the third
month of pregnancy. During the third month a *“Muhurthagadu’ is consulted
to decide the auspicious day to perform the ceremony. In the early morning
of the fixed day the pregnant woman takes bath and wears new clothes presented
by her parents. The ‘Muhurthagadu’ stitches a cup with pipal (Ficus religioze)
leaves. This is called ‘Ravi Midaka’. This ‘Midaka’ is filled with small quanti-
ties of nine varieties of cereals, red gram, black gram, bengal gram, peas,
Aorse gram, green gram, gengelly seed, paddy ‘Suryakanta’ seeds, and nine
varieties of flowers. The ‘Muhurthagadu’ fills the ‘Midaka’ with some oil and
arranges eight cotton wicks on the eight sides of the ‘Midaka’ with a ninth
wick in the centre.

In the central portion of the house a place is cleaned and ‘chodi’ powder
designs are drawn over it. The pregnant woman is seated on this design with
her face towards the west. The ‘Muhurthagadu’ now lights the nine wicks in
the ‘Midaka’ and it is turned round her head and legs thrice, calling out the
names of the nine ‘ grahas® (Navagrahas), one by one and requesting them
to protect the pregnant woman from evil spirits. This is called ‘Digadudupu’.
The woman is asked to spit thrice into the ‘Midaka’. A hen is then sacrificed
and other offerings like coconuts are also made to the ‘Navagrahas’. The hen
and the ‘Midaka’ are taken out of the house and let in the shade of a tree.
The ‘Muhurthagadu’ is paid for his services both in kind and cash according to
the economic ability of the family.

This is almost a magical rite intended for the protection of the woman
and the foetus from the evil influences of spirits which may cause diseases like
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women take their bath. After the bath they perform ° Digadudupu’. This
should be performed by a fasting woman who also cooks the food for the day’s
feast. :

The ‘ Digadudupu ’ is performed in the following manner : The fasting
woman stitches two © Neredu > (Eugenia Jamboleana) ‘ Midakas’ (leaf cups).
The fasting woman holds the two leaf cups in both the hands. The leaf cups
are filled with oil and cloth wicks are put in them. Then the wicks are lighted.
These are called  Divvula Kammalu’., With the two  Divvula Kammalu’
in her hands, the fasting woman stands before the mother and turns round one
Divvula Kamma in the clockwise direction and the other in the anti-clockwise
direction. After this she goes behind the mother and repeats the act once
again. Besides the mother, the act is repeated to the child, father of the child
and to all the women that are present there. The food cooked by the fasting
woman is served to all the female members of the tribe. In the ensuing feast
neither males nor children are allowed to participate.

‘Pedda Purudi’ (Final purification bath): This may be performed on the
5th, 7th, 9th or 11th day of delivery according to the convenience of the family.
Until the ¢ Pedda purudu’ bath, the whole house is considered to be under
pollution and the entry of male members of the family is forbidden. The male
members of the family should not eat their food inside the house. It is cooked
outside the house to facilitate the male members to have their food. Similar
to the ‘Chinna Purudu’ day the mother and the child are given purificatory bath
and ¢ Digadudupu ’ is also performed in the same manner. For the community
feast, not only females but all the males and children of the tribe are also invited.
From this day onwards the male members of the family take their food inside
the house as the taboo is lifted after the purificatory bath. If the mother and
child are suspected to be suffering from any evil influences, the services of a
¢ Goravagadu’ will be commissioned. Generally the mother and child wear
protective magical devices like ‘ Tayathu’ or ° Raksha Reku’.

¢ Kappademudu Mokkadamu’ . After the purificatory bath and the
¢ Digadudupu ’ rites, the mother is takento a nearby stream or well by some of the
elderly women of the tribe. She goes there with a bow in one hand and an
arrow in the other and an empty brass pot over her head.

Just by the side of the stream or well she cleans a spot and draws designs
with Chodi flour. She makes the clay figure of a frog and keeps it on the design
along with the bow and arrow.  “ Puja’ is performed to the clay figure with
vermillion, turmeric, jaggery, and garlic along with burning of incense in the
name of Kappa Demudu. After the * Puja’ she cleans her teeth with a brush-
ing stick. Until performing the * Puja * the woman is not allowed to brush
her teeth with a stick. Instead of using the brushing stick she uses charcoal
powder to clean her teeth. If the mother fails to observe this custom, the tribals
believe that it may result indefective teeth for her child.  She fills the empty
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brass pot with water and carries it home. A fasting woman separately cooks

food for the mother and herself by using the water that is brought from
the stream.

After the performance of  Pedda Purudu’ the mother participates s
her regular household duties. The bringing of water after © Kappademuflu
Mokkadam * is an act of initiation to her usual household duties once again.
Now the mother is considered no more susceptible to the influence of e‘”.l
spirits. But the child still needs protection from the evil eye and the evil
spirits. The mother takes every care to see that the child is completely protec-
ted from these evil forces. To avoid the evil eye she clothes the child in rags
and decorates the forehead and eyes with black soot obtained by burning of

castor oil lamp. From now onwards the attention of the family members
shifts from the mother to the child.

Name giving ceremonies : There are two types of name giving ceremonies
that are performed by the tribals of this region. In the first type of ceremony
the father performs the ritual. In the second type it is the maternal uncle who
performs the ceremony. The first one i practised by a majority of the Bagathas
and some Valmikis and Kammaras also. ~ The second one is in practice among

most of the Valmikis and some of the Bagathas. The name giving ceremony

substantiates their statement regarding rebirth, that the dead kin will be reborn

as their children. The child naming ceremony is performed on the 21st day

after the birth of the child or on any auspicious day within three months after

the birth of the ch|i1d.. If they have already promised to name the child after
some god, the child is definitely named after that god i

If no such promis®
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rice into his hand and throws three rice grains, one after another, into the
water kept before him and at the same time utters the name of a dead kin. If
the three grains of rice float and meet by their ends in the middle of the water,
the child is named after that kin. If the rice grains do not meet and any of the
grains sinks down, the act is repeated once again, calling out the name of some
other dead kin. Thus the act of throwing the three rice grains is repeated until
they meet by their ends at the call of any of their dead kin’s name. The baby
is given the name of that particular dead kin at the call of whose name the three
grains of rice meet by their ends. Thus these tribals believe that they can
identify the particular dead kin who is reborn as the child.

Puttu Koppu Teeyuta (Tonsures ceremony) . This ceremony is usually
performed in the third month of the child or during any of the odd number
months such as 5th, 7th etc., of the baby. They consult a * Muhurthagadu’ to
fix the auspicious day on which the ceremony is to be performed.

In the morning of the day on which the ceremony is to take place, the
baby is given an oil bath. The child’s maternal uncle is invited by the parents
to perform the ceremony. He takes his bath and wears new clothes presented
by the child’s father. ~ He cleans a spot in front of the house and decorates it
with ¢ chodi ’ flour designs. On this design a wooden plank is placed and the
child is seated on this plank. One by one the family members put turmeric
mixed rice ¢ Akshintas’ over the head of the baby after turning them thrice
around the child’s head. The mother’s brother then cuts a lock of” hair from
the child’s head with a scissors. And then the whole hair is removed and
burried in a secret place in order to avoid falling into a sorcerer’s hands. The
child is given bath and sweets arc distributed among the members of the family

and the tribe.

If the first hair is already promised to some deity, then they make a visit
to that diety’s temple.  In such a case the mother’s brother is not invited to cut
the first hair. The first hair cutting ceremony is performed for both male and
female children.

If they fail to perform this ceremony it is believed that the child may
suffer from boils on the head and other scalp diseases. They also believe that
the growth of the child may be retarded if the first hairs are not properly
removed.

One or two main ideas seem to underline these ceremonies and obser-
vances during pregnancy, child birth and childhood.  Firstly there is the idea of
protecting mother and child from evil influences to which they are considered
to be particularly liable in their non-natural taboo state. Secondly there is the
idea of restoring mother and child to the normal state and admitting them into
the community and making the child a worthy member of it. :

~



A4

Puberty rites for girls = From {he first appearance of the menstrual
fow of a grlis considered 1o have attzined adulthood. Thisis another wpor-
tant land mark in the life of a girl on her way to become a wife and finally a
mother.

The tribals of Chintapalli agency believe that a girl is least resistant to evil
spirits at the first break of her monthly cycles, Mcnstruating woman, they

consider, always attract ghosts and spirits and the chances are more so at the
first appearance of the menstruation.

So immediately after the first appearance of the menstrual flow, the girl,
is confined to a separate place inside the house.  This portion is closed with
cloth curtains or bamboo °thatties’, for males are tabooed to see the girl
during this period. They believe that if this taboo is violated the girl may become
barsen. The place is first cleaned with cowdung and designs are drawn with
¢ chodi’ flour by an elderly woman. Over this decorated spot four seers of
paddy mixed with half a seer of rice are spread. This heap is covered with an
old sack or a mat. An elderly woman now helps the girl to sit over this mat.
The girl should not leave this mat until her purification bath, except for attend-

ing to nature calls. The girl is kept here for eleven days or more if there is no
auspicious day to give the purificatory bath.

wtily She should not eat sour or
savoury food stuffs. But she is given sweet food stuffs. She is not allowed 0

leave the house during day time as there is danger of seeing male members of
the community. Under the cover of darkness alone she can go out to attend her
nature calls.  Even then she is accompanied by an elderly woman so that she
may not be haunted by evil spirits. On the 11th day the girl is given her purifi-
cation bath. Among Valmikis the nails of the girl are also gtrimmedp The

Bl pre ! 2. ith new clothes by the mother and all the women of the
.cfo I,Emunll tg 1are g“t’enva {ea'lS(t. The old clothes of the girl are given to a cobler
if the girl belongs to Valmiki tribe. ;
I e e. Bhagathas wash these clothes and use them

The puberty rites of these tribals consist o

than any ritual. They do not perform any corre

f a number of taboos rather
for boys.

sponding initiation ceremony
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The Banjaras of Andhra Pradesh

—C. Chenchu Raju

The Banjaras are a colourful tribe inhabiting almost all the districts of
Andhra Pradesh. They are also known as Lambadies, Lambani, Brinjara,
Banjari, Vanjari, Boyapari, Sugali, or Sukali. They are predominantly found
in Anantapur, Guntur, Krishna, Kurnool, Warangal and Adilabad districts.
In the Andhra area they are recognised as Scheduled Tribes, but in the Telangana
region they are not treated as Scheduled Tribes. ~However they are treated as
denotified tribes in this region. According to the 1961 census their population
in the Andhra region was 96,174. Figures for the corresponding period are not
available for the Telangana region as they were not separately enumerated. But
1941 census tell us that there were about 4.04 lakhs in Telangana region.
Allowing for the decennial increase it is estimated that there are about 5.82 lakh
Banjaras in our State now.

It is interesting to know that the word Banjara is perhaps derived from
the Sanskrit ¢ Vanachara » which denotes the once nomadic Banjaras. In
course of time the word * Vanachara ’ might have changed into Banjara. Simi-
Jarly Lambadi seems to have been derived from the word Lamban or length
which perhaps refers to their long caravan of. BL}HOCk% algng which they used
to move. This brings us to an interesting point in their history. Their home
Jand was undoubtedly Northern India. They migrated down South as carriers
of merchandise along with the Moghul armies. Thf: turbulent medl'eval period
of Indian history provided these nomadic geopl_e with an opportunity to profit
by working as a kind of unofficial commissariat to the armies of  warring
Moghals, Marathas and even the Europeans. It is said that they supplied grain,

cloth and other articles of daily need to the armies by acting as a private enter-

prise lending a hand in the wars.

It must have been 2 hoon to those who availed their services, to have a

band of mobile merchants especially when the roads were not developed and

the other modern means of transport were altogether unknown. The Banjaras

i t the supplies. It must have been

as pack-animals to transpor .
zslefcga:tei\?eugg;i{;atioﬁl. As the times changed and conditions beca.me norr{m[
during the British period, the Banjaras who were f_or some centuries moving
from gplace to place had to outgrow their nomadic habits. The Banjaras

i iti f people from nomads to
of transition of a group © :
present a complete piCture il O S

adapt themselves to the changing conditions. They ar¢ 2 versatile lot. When

13
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once their occupation of trading with the armies was lost they gradually started
to settle down, first as pastorals and then as settled cultivators. One cannot
miss the transitional mal-adjustment they had to face during which they degene-
rated and took to crimes like robbery, and dacoity in the process of their adjust-
ment. They were even notified under the criminal Tribes Act and a keen watch
over their movements was kept. The Criminal Tribes Act was repealed after

Independence and the communities listed in the Criminal Tribes Act were
denotified.

Given a set of favourable opportunities they are remarkably capable of
adjusting themselves to changing conditions and organise themselves for
development work with immense zeal. In Warangal district particularly the
Banjaras have established themselves as good cultivators. Another example
of their adjustable temperament is revealed in the survey conducted by this
Institute in Bapunagar, a banjara settlement near Sanathnagar in Hyderabad
city, according to which out of 180 workers 35 have adopted different trades like
Mechanism, Fitting, Driving, Wiring, Moulding etc. Hence it can be said that
Agriculture is not the only means of livelihood but Banjaras are also engaged in
different modern occupations. These Banjaras are also working in Projects
Collieries, Metal Works, Cement Factories, P. W. Depaftmerﬁ Electjricit;r

Department etc. This reveals their capacit; i
: ] y to adjust the i
envirnonments and variety of occupations. : CR T

Their dialect is a curious blendin i
el : ) g of the two main 1a
viz., Hindi and Gu;ar.athl.. "[:heir dialect is more akin to the 1a.r:1 gll?ges fo\t;\’N(t);g:.
Rajaputana. Their linguistic affiliation can be traced to the In%io-zg\erian biSﬂHCh

of the Indo-European family. Greirson
e : : expressed T
parts is ““ a mixture of surrounding Dravidian 1anguaglezt,,]3an]ar1 of Southern

The Banjaras are a virile race with
: tal L
shade of their eyes is light. 1 stature fair skin and often the

They cl .
feat}lres. .To my mind Proféssoﬁ H(;Siiiifgii??:er?a}lljtﬂ?uts it_l t1.1eir physical
“ with their tall stature fair skin and light eyes Baﬂ'aia I pointing out that
even at a glance as * Foreigners* in this part of If‘l dias’fmd Mathuras appear
comprises of a doti, gadi turban or a cap which they Wea; The ldress of ‘men
The Bapjara women are famous for their colourful and tOn fl?stlve occasions.
Weit lainga of coarse cotton prints richly embroidered i E‘actwe e
waist. A phadki is worn over the shoulders and the he (;V it many folds near the
made of h.om or wood. A bodice with long sleey ad where it rests on a comb
covers their breasts and it is fastened at the back v:iilf ;
are bedecked With coweries, beads and glass pieces f:‘: o oy Jg
wear silver Of brass Huslee and Jingling be]ls ar.ou dmlm.i their necks they
gujaries are tied to the hair near to the temples of rg their ankles. Heavy
Gujaries are a sign of marriage fvhich the widows are ta?Ed JeR, T
Their arms are fully covered with horp of bone bangl?asooed from wearing-
are removed O the death of husband, + The upper armlets

13x
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One of their principle deities is ¢ Bunjarinimata > which is believed to
reside in the horns of cattle. They worship Balaji and dedicate the decorated
bull and it is regarded as the protector of the herd. It is called ¢ Gurubail.’
Another important diety is * Kalika * or * Bhavanidevi * whose festival is celeb-
rated with much pomp during which seven sheep are offered in sacrifice. The
other important festivals are ¢ Teez” and ° Seethal Bhavani ’, ‘Holi’, ‘Dasara’ and
‘Deepavali,. The Banjaras are good cattle breeders and agriculturists as well.
Their traditional occupations are very much influenced by the modern trends.
As has been aiready said they are adept in changing their ways of life to the
changed conditions. They have plenty of occupational mobility.



Aboriginals in Industrial and Urban
Environs

—D. Ramachandra Raju

The smouldering sky of Singareni Collieries shelters among other
numerous aboriginals. These aboriginals found shelter in this once invulner-
able and wooded country from a period unrecorded in history in order
to escape from the onslaughts of the invading Dravidians and Aryans. The
commencement of commercial exploitation of vast deposits of coal first at
Singareni and later at a place now called Kothagudem laid open the hitherto
inaccessible habitat of aboriginals. Several suburbs which sprang up around
Kothagudem consequent on the expansion of the Collieries and establishment

of a giant Thermal Power Station and Kinnersani Project at Palavancha
exposed the long isolated aboriginals to outside contacts.

Kothaguc.iem, ‘-New Castle ’ of Andhra Pradesh, forms the nerve-centre
of the coal and .1ts allied industries along with Bellampalli, Mancherial, Rama-
gundam, and Singareni. This coa] town attracted worker

entrepreneurs from various parts of the country, and even from abroad. As
a result these towns are now o

dit haracterised by co-existing and intermingling
1;17:1-,11 mons._ The town presents a spectacle of complex and gigantic machinery.
The town is as much dominated by modern industry as Tirupati is by temples.
: temples, mos anisa-
tions for the propagation of the B ques and churches and org

s, businessmen and

cteristj s
;lsg;iungzdlcarflf(‘)nt;ithat Tradition of the region. Modernism is more
€ people of th i i
towns of Andhrg Pradeshl? LA fen i ang otier s typioal

’I:he;lovm 1s the _m_dtiﬂgﬂmt of castes and cultures. Multiple national
anq region C".m_es’ religious groups, their sects and sub sects and races an
their characteristic cyjiyreg constitute the veritable socio-cultural mosaic Of
Kothagud.emland Singareni. Further, it is 4 confluence of languages. Most
of the major languages of 1ndia and some tribal dialects Iike Koya and.Banjari
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:S well as some foreign languages like Japanese, Persian, English, Nepalese etc.,
re also heard. Most of the local people acquired a smattering of Urdu or
Hindustani.

It is the rendezvous of two diverse sub-cultures (Coastal Andhra and
Telangana) of Telugu people. Even the Telugu language spoken in this place
is an outcome of linguistic diffusion of the two colloquials spoken in Coastal
Andhra and Telangana. Quite a few Hindi and Urdu words find their place
in the vocabulory of colloquial language of the local people. Similarly a few
Telugu words also found their way into the other languages spoken by the

people of the town.

s urban and industrial centre, the Social Welfare

Department (then Qocial Service Department) brought about a hundred of
landless Koya families t0 rehabilitate them in a colony now called Subhasnagar
constructed with the funds of Social Service Department in a vast area of
virgin land situated at a distance of stone’s throw from the railway station of

Kothagudem.

Into the matrix of thi

In the following pages I endeavoured to discuss the impact of the
literate forest dwelling Koyas.

industrial and urban environment on the pre

In this study of impact of industrial and urban environment onl the Koyas of
Subhasnagar, it is found that some aspects of social structur® and culture
changed while others remained unchangec: This uneven change can be best
explained by distinguishing structural changes from cultural changes. To
facilitate understanding, the structural changes have been 'further categorise
into economic, political, ritual and familial changes, according to the type of
functional relations involved and the cultural changes into material and

non-material.

ECONOMIC CHANGES
omy of the Koyas of Subhas-

nagar has undergone considerable change during the last 20 years. The
output of goods and servic e same labour input by the Koyas of the

Forest policy
colony is no lon The new
ger the saim h ;
; . ermal Power Station,

and construction of railway track to dem T

thr 11qeers of Subhasnagar deprived most of the tribals
ough the lands of the VIS8R ¢ Government. The rest of

of this village of the lands assigned to them by th

the tribals \%’ho did not lose th:ir lands under either of the two schemes have

gradually lost their Jands to their debtors: The loss of _langl compelled the
rces of earning livelihood. In such

Koyas s k other sou

of this village to S€° 0 :

compelling situations Kothagudem town offered alternate avenues gf employ-

NERE . They. found ;1 wood market for horticultural produce, minor forest
i eyalony 5 timber, firewood, ete.

produce, poultry produce and other 1i

14

Occupational diversification

vestock produce,
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The Koyas gradually adopted occupations which are not totallylll?001::§?t$1;
with their traditional occupational pattern .and which did not‘ ca Otr! i
specialised skills. Thus they took to growing of vegetables like bOL s
country beans, ladies fingers, angular gourds, pumgkms, cucum CEF Ktha—
etc., not only for domestic consumption but for sale in the market o e,
gudem also. The Koyas, however, do not grow exo.uc v?getab!es and o -
vegetables which would have fetched them higher prices in the local mari ;
because they are traditionally not adept in growing such vegetables._ Tlry
rear poultry, sheep and goats for commercial purposes also as there is VCIY
good market for the poultry and live-stock products in Kothagudem town.
They sell milk, butter, ghee and dung cakes for the towns men of Kothagudem.

As their part time profession, the able bodied Koya men and women of the
colony very frequently collect firewood

and timber steaithily from the neigh-
bouring forest and sell them to the people and carpenters at Kothagudem.
They face stiff competition in this tra

de from Banjaras.  But there is greater
demand in Kothagudem for the goods of Koy

as than for those brought_b)’
Banjaras as the goods brought by Koyas are known for their better quu!!t.ys
and lower prices. The women folk and children collect seasonal jungle fruits
such as wood apples, custard apples, Jambolans, ¢ Usirj * etc., and dump the.m
in Kothagudem market in such huge quantities that the prices of these fruits
touch their lowest ebb.  Even though vegetable and firewood market in
Kothagudem is not controlled by the Koyas and Banjar
considerable influence on t

as, their supplies exercise
he prices of these commodities. Thus agro-forest
based subsistence economy

of the villages Was transformed into cash economy
and the barter system was replaced by monetary transactions.

ment of office of Forest Department and of the
forest contractors and raising of large sc
and eucalyptus opened new

ale plantations of teak, mango, cashew
vistas of e

which can sustain them, for
Gangmen in the congtr
Kothagudem. The §;
bamboo coupes

employed as Ga

If of the year and earn sizable income
the rest of ¢ - A few youngsters joined as
uction of roads, buildings and bridges in and around
. rpur Paper Mills also employ the villagers for cutting
In Khammam District. Three young men of the village are
ngmen for the ground work at Incline 5 of Singareni Collieries-
rers in the local saw mills and timber
rest labour and road and building construction work increased
hey started accepting work at distant
ance and provided better cash wages-

to the multiplication of contacts with tribals and non-

rent places,

.Thle LR diverSi?Ed occupational pattern of the villagers has led gradually

L fieix clogd ihtegration with the economy of the Kothagudem as well as that
147
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Ol L
of the region. The once self-sufficient agro-sylvi based economy oﬁihf: Koyas
of this village is now linked on to the wider industrial and commeréigk System i
The villagers now live in symbiosis with Kothagudem for they notgnﬁ 7ﬁn. 4
market for selling their commodities and purchasing their provisia'r:fs*- ~"“iL£%/
but also their employers. Similarly the people of* Kothagudem depend e

if not exclusively, on the Koyas of this village for the supply of ﬁrewood,

timber, livestock and poultry products, vegetables, fruits etc. In short thc;

future of the Koyas of this village is linked with the future of the Kothaglidem

town. Similarly the villagers can also influence the supply and hence the

prices of many daily requirements in Kothagudem.

The economic diversification and the consequent integration of the
economy of the village with that of the reason increased the range of their
economic relations. Moreover, most of the traditional Koya economic
institutions are incompatible with the new economic environment in which
the Koyas of Subhasnagar now operate. The greater integration of the village
with the regional economy led to greater fluctuations in the income and
expenditure of the villagers. Previously natural calamities were the only
determinants in the fluctuations in the income of the Koyas. Now, apart
from natural calamities any policy decisions by the authorities of the local
collieries regarding the closure of uneconomical mines at Kothagudem will
have impact on the villagers. The wider range of relations and new economic
environment led to the weakening of the traditional interdependence and
co-operation among the Koya farmers in their economic pursuits and the
traditional horizontal solidarity of the Koyas suffered a set back. The villagers

mic considerations and self interests. They became

are now motivated by econo ’
time-conscious as money wages are paid now according to the length of the

period they work unlike in the old economy.

¢ roles of Koya woman are also considerably altered in
While they continue to discharge their traditional

duties like house keeping, and child rearing, they now collect f"lff:WgOd, juy_:g]e
produce such as fruits, honey €tc., and grow vegetable gardens in their spacious
back yards, raise poultry and she-buffaloes apd sheep and goats mainly for
commercial purposes- They take vegetable, livestock produce, firewood and

other minor forest produce to Kothagudem for sale: They returrlx 1}011;&: wih
provisions purchased out of the sale proceeds of their proc.iuce. tis Ei hus tbe
agricultural and horticultural work, collection and sale of livestock pro 'uce‘ y
the Koya women of this village that enable Koya men to devote their time

for heayy work such a forest Jabour and construction work which in turn enable

them to participate in wider cash gconomy.

The economi
the new economic order.

into cash economy,

nsequent spatial mobility and their parti-
oradually brought about marked changes
4 While their addiction to

The transformation of subsistence economy

occupational diversification and €0
Cipatiou in the wider cash economy 2R
in the expenditure pattern 0 these aboriginals.
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alcoholic beverages continues, they acquired the habit of drinking beverages
like tea and coffee. Many villagers regularly visit hotels at Kiothagu.dem,
so much so that a tea stall was opened by a non-tribal at the v111a_ge itself.
The clothing requirements of the Koyas have alsq enormously }ncreased-
The number of other domestic requirements has also considerably mcreasefl.
Quite a few of the villagers now use cosmetics and trinkets. The metallic
possessions of these villagers are much more elaborate than that of the Koyas
of the neighbouring villages, let alone the Koyas of the interior villages. .Tl?e
expenditure on spices, oils and cigarettes and beedies is higher than it 1s lfl
most other Koya villages. Most of the Koyas of this village purchase their
provisions on credit from the traders of Kothagudem and pay their bills once
in a week on their payday. The new economic order necessitated the establish-
ment of creditor-debtor relationships between the traders of Kothagudem
and the Koya customers of the village as most of the villagers purchase their

provisions from their shopkeepers of Kothagudem on credit basis and pay off
on their payday once in a week.

Political changes : The traditional Koya council is no longer so

powerful agent of social control and judicial body as it was. The economic
diversification of the villagers led to development of contacts with and depen-
dence on contractors and other employers. The word of employers now
carries more weight than that of the ¢ Pinna Pedda * or other members of the
Koya council, since the villagers now depend on employers for livelihood.
In their old agro-forest based subsistence economy, the dependence on out-
siders was absent. The villagers used to turn to the ¢ Pinna Pedda ’ and the
other eld‘e_rs for guidance and advise, Almost all the disputes were settled by
the traditional Koya council. There was no interference of the non-tribals

in the affairs of the Koyas. Occupati o SRS ;
; : pational diversificat rs and
consequent dependence on non SniobieRyillage

-trib
solution of WhiCl.! is not found in tlE'llleS ’:S:dgtt)isgelrgzgzeoi'flr(lgn;mu"i“tgo‘bll?ﬁs;
Pedda’ of the village could neither provide employment hifnsellf nor explore
employmel?t oppprtunities to his tribesmen, He could not keep abreast with
‘f’g;‘:\%“ﬁi;g:sa in order to retain his supreme position. He himself like his
T Hee&e];:? ekI(.as mlxt 111'3 livelihood mostly by working as forest
together. Even duri?lg?hil.;r ¢ n distant places away from home for months

: st i : . :
his time.  When the Hinput ay at the village his economic pursuits preclude

es break .
the work spots they take the dis ak out between the Koyas of the village, at
or to their agents,

Isputes for arbitration direct to their employers
: The traditi
cognizance of seriq

: onal tribal council is confining itself to the
of us ritual and conn
spheres of jurisdiction

s ubial offences. In other words, the
even in these spheres 2 ya council ha\ie been very much shrunk. But
irreyocable ANliie) ua Istons of the council are no more so binding and
tribal erployEmtaas : to be since 'Ehe culprits very often rush to his non-
influences the councj] Tl(im:ISt hiim to intervene in the matter. The employer
one time or the othe, a“dage?snth :}?mbers for they are also his employees at

NC or punishment to his employee-cu]prit
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reduced or even cancelled. Such precedents ultimately contributed to the
weakening of the traditional Koya council for the violators of the norms
sought excuse for their crimes by citing the precedents.

Unlike in the past the members of the Koya council are no mQre necessa-
rily elders of * gotras > The economic diversification has called for new type
of leadership. The elders of the * gotras * who could adopt to the new environ-
ment and continue to be head and shoulders over his * gotra > men have retained
their membership in the Koya council. Those members of the Koya council
who could not adopt to changed environment were gradually replaced by the
new members. The proficiency in tribal law and the birth in a numerically
large gotra are no longer the only essential qualifications to become a member
of a tribal council. The new members of the council are vocal and assertive
and capable of mediating with contractors and other employers and procure
work for some of their villagers.

The punishmentsare no longer so effectively meted out to the offender as
in the past. The ostracism is not effective because the victims now conveniently
desert the village and live in Kothagudem where the tribal council
does not wield any influence to exert pressure on a social offender to make

him conform to the norms.

Their proximity to Kothagudem, the local headquarters of many
political parties and hence the centre of intensive political activity enabled
the villager to gain some knowledge about the ideologies of some political
parties and their local organisation and subsequently acquired political aware-
ness unlike their fellow tribesmen, in the interior villages. Almost all of them

cast their votes in the general clections. Many a young men of the village

now emotionally talks about exploitation by the rich and criticises the local

political leaders.

The transformation of the economy of the village

from subsistance to cash led to the break down of the institution of joint

family in the village. In the old economic order the traditif)nal occupations—
ded co-operation and collective effort of all the

agricultur hunting—nee !
family m;n?;fs. Co-ogperative and collective work of all the family rlﬁembgrs
is neither indispensible nor always possible under fthe new economic o;oiz
with diversified occupations of the members of 'the family. The newfoc_ctlllizrx 1sex
provided ample scope for independent earning by the KoyasdP_ 31{ 11 : eci
Economic independence of the family members affected the tra itional resp

shown by the members towards the elder members of the faguly. Tilfe younger
members of the family are not handing over theirl efntlre earnings ;o the ci:lsuﬁgg
bool of their family. They are habituated to visit tea stalls an cinemas a

C ¢ Clt

of 5 . ;
a part of their earnings. The older gener? e
Attitude of the younger generation: This disapproval has naturally 1o

15

Familial changes :

necessitated
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frictions between the parents and their grown up children, particularly sons.
The recurring quarrels often lead to setting up of manage by the male members
soon after their marriage. The new occupational pattern also affected the
relationship between wife and husband. The new economic roles of the
women gave ample scope for women to develop illicit sexual relations. The
Koya women in the new economic order regularly visit several houses in
Kothagudem and come in contact with different types of people in disposing
of their produce. Moreover the long spells of absence of their men-folk
further compelled the Koya women to resort to clandestine relations. They
are not so afraid of the punishments of the Koya council of connubial offences
either. In short, the multiplied contacts of the women with the outsiders,
the long and frequent absence of their husbands and the ineffective control
of Koya council led to waxing of sexual laxity—among Koya women. It is
now no§ uncommon sight to find Koya men beating their wives for their alleged
unchastity. The incidence of elopement and divorce is on the increase. The
new economic environment provided the wives independent sources of income
which in turn made them less subservient to their husbands. The women now

sell ﬁre)afood, vegetables, livestock products etc., in Kothagudem and they
keep aside a part of the money derived by selling the

i i se produce for their child-
ren. This provides another ground for quarrels be

tween wives and husbands.

. Organisational 'changes © The Koyas of this settlement was closely
knit coqurate group in the early years of the colonisation under the leadership
of the ‘ Pinna Pedda ’. They subsisted on agriculture and hunting which did
not need much dependence on non-tribals, T here was therefore no non-tribal
mterfere_nce in .the afairs of the village, Moreover a ricultl;re and hunting
:u?«{ajde:.1 intra-tribal co-operation. The able © Pinna Pe%ida > organised all his
i;i-eiic:&eais one corporate group, .His pronouncements were final and

: n matters of village and triba] solidarity. The violators of village
and t[_‘lba] norms were severely punished, The Koya cc.Juncil could exert preswcl"e
?rflf;ct;\;eclgpzlt]i ;clt]lzlv:jczlato;; ?f ‘the forms to make them conform to the norms.
e S emvifl;dtmn and consequent dependence of the villagers
villagers.  The neighb}c'nil.?i o7 e the hold of the Koya council over the
protection to the K 18 cosmopolitan town (Kothagudem) —afforded

oya culprits of the village when they are on the chase.

organisation of Subhasnagar

\.v' . ;
the Timits of the villago, ith the extension of range of relations beyond

The Koya council of Subhasnagar is no longer

of the large clans. of the village.
d educated (Primary) young men who are empleyed
rs diminished and the
illagers gave way to an

in the ]collhcrlesi .The dependence on fe]low-viilagc
personal eleMCOt in the relationships between the v
impersonal one.

%
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) Cultural changes : The Koyas of this village have been in contact
with the people of Kothagudem ever since they settled in this village. These
contacts have been multiplied and strengthened with the loss of lands of the
villagers and the consequent greater economic dependence o1 Kothagudem.

Contacts with the urban people of Kothagudem led to a stratification into

superior non-tribal and inferior tribal in the minds of Koyas of this village
lso looked down

themselves. The non-tribal urbanites of Kothagudem a
upon the Koyas for their ¢ inferior > and ¢ primitive ’ food habits,

social customs, traditions, religion and language. The non-tribal and his

way of life got invested with great prestige value which feeling has further
strengthened by the ethnocentric ways of the non-tribal urbanites of Kotha-
schewed the traditional

gudem. So the Koyas of this village gradually €
habits, customs and traditions which the ethnocentric urbanities looked down

and gradually, adopted the habits, customs and traditions of the ¢ superior’

uibamities: bf Kothagudem. The changes in the culture of the villagers may
conveniently be classified into changes in material and non-material culture.

Changes in 1 on-material Culture : The old people in Subhasnagar

«till show emotional & ‘ il and cherish farming and give it

superme importance in their economic values. But the young folks who

and urban environs do not exhibit any such emotional

grew up in the industrial . :
J farming. This change in attitudes in the younger

attachment towards Jand an This €
ds land and agriculture 15 mainly due to three reasons Firstly,

generation towar ; A
fter their parents lost their lands and were

the younger folks WEre born & ir pa
compelled to take up non-agricultuml jobs in Kothagudem town and forest

labour in the nearby forests and plantations of the Forest Department. The
hinterland of Kothagudem also did not offer agricultural employment poten-
tialities. This further forced them 1O take to non-agricultural jobs. Had
their parents been at least working as agricultural labour or tenents, the younger
generation might not have SO easily severed their age-old attachment to tand
and agriculture. Secondly the younger generation now prefer an occupation
which fetches them quick returns preferably in cash for the gratification of
their newly acquired urban needs. Cultivation is considered as an occupation
of ¢ uncivilised ’ country folks by the urbanities of Kothagudem. The culti-
yators arc looked upon as < rustic > and unrefined > people.  The younger
generation of Subhasnagar who grew up in the urban environment, natur-‘;liy
do not like t0 be stigmatised by the non-tribal people of Kothagudem town.

In the old agro-forest based economy the Koyas used to perform various
¢ Kothas’ in which they gratefully offered the first fruits of the crop to the
These functional rituals were discontinued due to their functional
t on the occupational shift of the villagers. The thanks-
e bumper crops for the Koyas became

ttachment 10 the so

deities.

Futility consequen
giving Kothas for the deities who ensul
‘relevant in the non-agricultural pursuits of the villagers.

Two decades of closer contact with people of Kothagudem town, who
are prcdominantly Hindus, brought about changes in their religious beliefs.
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practices and pantheon also. The Koyas now vis:it Hindu f?].'ll'S held ir_1 I;otrlslz—
gudem town and some even go 1o temples of Vmayz}ka, Slva-Parvati,_ Ra %
Hanuman and other gods and goddesses of the (Hindu) great tracht}o.n 0

India and perform ‘pujas’ and make offerings to them. They Qartlclpatc
in the festivals of the great tradition like Vinayaka Chaviti, Deepavali, Dasara,
Sri Rama Navami, Holi, Sankranti, Sivaratri etc., held in Kothagudem. They
incorporated Hindu gods and goddesses in their pantheon, and the pictures of
these gods and goddesses have found a place of reverence in the homes of the
villagers. The villagers now feel very shy to give information about the
traditional festivals, pantheon and their significance for they now think that
their traditional religious concepts and practices are primitive. This feeling
has been deep-rooted in their minds mainly due to the ethnocentric behaviour
of the non-tribal people of Kothagudem. The Koyas of this colony do not
have a temple or any place of worship for their traditional deities. They do not
visit the temples of their traditional deities situated in the neighbouring Koya
villages. The mass media such as Radio, Cinemas etc., have also partly
responsible for their changing world view and attitudes towards machinery,
modern medicine etc. The Koyas of the village in the early years of rehabilita-
tion did not avail of the vast employment opportunities in the collieries out of
fear. Many of them thought that industrial labour is alien to them an

hence acceptance of jobs as industrial labourer would amount to deviation
from their traditional occupational pattern and hence violation of Koya norms.

Now all of them are mentally and physically prepared to take up any kind of
job in the collieries.

The economic mobility and proximity to urban centre effected the

language of the Koyas of Subhasnagar. All the villagers speak Telugu. Even
though a few of them know ¢ Koji’

language, they are too shy to speak the
language. Consequently their children now speak Telugu only. The Telugtt
language spoken by the villagers particularly by men folk is more refined than
the one spoken by their counterparts in the interior villages. The youngsters
try to conceal their identity by speaking a refined Telugu. Many Urdu and
Enghsh_words infiltrated into their language. Some of them even acquired @
smattering of Urdu, the lingua-franca of the Kothagudem people.

Changes in the materiql Culture :

The changes in the economic values
and cultur i - :
al values in town brought about changes in various spheres of material

culture. The most im : : ;
! portant of them is the d % Hin
tackle. Even the tra isappearance of traditional hunting

digging stick et arim-onlal Koya agricultural equipment like plough, hoe,
Kothagudem mar-l’cet ;;‘p PRy thPﬁ improved implements available 17
for archery no 1o ,,' ¢ Koyas of this village whose forefathers were noted
of archery as ann e oy and arrow. - The youngsters are as ignorz_mt
equipment such y n?n-trlbal youth of Kothagudem. The other hunting
by their T 4 snares, snayers, traps, nets, spears etc., are conspicuous
Yy ehce.  Every family has a few knives and one or two axes.
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_ In the old economic order they lived in perfect e i ili
;fnl::tr. eqrullll;b:igfnhas been completffly shattered 1i)n the n:xfrizic:;r;?cugizim.
g cTantz_lcts of the v1lIagf.:rs exercised great influence in sha o
drink and dr'ess. habifs.l ml‘::sgtiigftﬁgagf)s:tlirii mf? - Pfonounced R fg;nd%
::1;; the %f;lléagz?‘ irrespective of age and sex co;mzncigr;]l:eii]i!c;};ogcitl?everages’
s D)(/) % s a;gst‘a:;lr_ants ;t Kothagudem for ‘sophisticated ’ disahg: Ii'l(cjf
e ir1ous inds of sweets apart from bread and bisc o
i wh'ich ths several years since the villagers consumed wild ¥
: _ ey used to subsist in the month s
iast., while their counterparts in the forests still live 6:1 ?::’fg e
; ;rtlll:eg ;Iil}ii?:n:;o;ﬂ;s. All the Yi!lagers, save for a fev: wligoi;in?dl:u]]?ers
developed distaste fcr)1 Strengﬂ‘l Eving Propoies o Deteiiols yd yams,
‘ r these wild roots and tubers. Sambar a dalrl T
:f;:;l; vegetables unknown _to the Koyas previously are bein i (')f
. ya hO}lSEhOIdS. There is considerable change in their cui 2 eparE
tion of sophisticated spices like cloves, pepper, c:ardarnorrllr T AN e
The use of. Mahua oil both for cooking and hair dressing :51: t:I-, 1; e
purposes is completely discontinued. The time-conscious 120 - hghtm_g
village do not like to extract oil from ‘ Ippa ’ (Mahua) oil at all ’?‘ias c')f e
are using kerosene oil for lighting and coconut oil for hair dI.'essi e
youngsters even use bottled perfumed oils purchased from theni.t 9
Ko‘chagudem. The Koyas gave up smoking ‘ leaf pipes’ . The olde: 1::0;1\;
instead started smoking readymade (country) cigars and beedies whereas

the younger people are smoking cigarettes and beedies.

The dressing pattern has also been markedly altered. The dress worn
by the youngsters is elaborate and modern. Many young men of the village
wear shirts, pants, vests and underwear either readymade or made of mill
cloth purchased at Kothagudem cloth stores. Most of the boys wear half
};ims a_nd shirts or vests. The girls wear frocks. The younger women wear
arZScSierles (maqe by local tailors). Both men and women irrespective of age
T Tess conscious. The young.sters are crazy after nylon and terylene fabrics.
Specg?ungste.rs get a pair of their dress ironed and keep them apart for use on

occasions. The hair styles of both men and women have also

b |
een changed. Barring a few old men the men have modern hair crops. Even

+ the chj
e children do not sport the tuft of hair any longer. Except a few old women,
plaint their hair neatly. The

;guglgzrwomen f"olk iFrespefitive of age now _ :
their earSgeneratlon dlsc_ontmued wearing c.:eptumrmgs and on the rims of
Use soq The women instead started wearing rolled gold ornaments. Many
p, cheap toilet powder and face creams. A few younger men have

r frequent shaving.

Wrist W
atches and use safety razors and blades fo

d by brass and aluminium

T .
he domestic earthenware are being replace
d chinaware.

few t:l;he. _gOUId containers are replaced by cheap glass an
6 milies have bed steads too.

Warel
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CONCLUSION

The empirical data marshalled in foregoing pages conclusively prove
that the pre-literate and pre-industrial Koyas are not ‘timeless and changeless’
people. It has been demonstrated how the forest dwelling aboriginals gradua!ly
acclamatised themselves to the new economic environment of the industrial
and urban centre. The loss of lands and absence of agricultural employment
opportunities in the neighbourhood compelled the agro-sylvian Koyas to take
to non-agricultural employment opportunities in the neighbouring industrial
town as well as the surrounding forests and plantations. The occupational

diversification led to integration of tribal economy with that of this industrial
centre and that of the region.

The importance of kinship group has relegated to background. The
common economy of the clan is superceded by individual desire for grain and
money. The ties of Kinship obligation and co-operation gave way to a nexus
of relations based on self interest and money. While the personal element

between the villagers is diminishing the growing individuality undermined
the tribal solidarity.

With the multiplication of contacts with urban people there was shift
in the economic, social and cultural values of the Koyas. Customs and habits
of the urban society found favour with the people. The gods and goddesses
of the great tradition found place in the pantheon of the villagers.

The
festivals of the great tradition replaced the traditional ° first fruit eating
festivals®  (Kothas).

It can be concluded with certainity that if the

i : process of change in the
village continued unabated, the Koyas of the Subhasnagar are sure to be
detribalised and change beyond recognition in a few decades.

16
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