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Tribal Economy

The State of Orissa ranks second
among all the States in India in
having a total tribal population as
high as 4,223,757. It also ranks
first-in having the largest number
of tribal communities. The tribal
population constitutes 24-07 of the
total population of Orissa. This
significant bulk of tribal population
in!Orissa remained far outside the
periphery of modern civilisation
during the British administration as
a result of the policy of ‘isolation’.
With the emergence of Independent
India and adoption of Indian consti-
tution, planning for the upliftment
of "these backward people and
integration of the tribal population
with the nation as a whole was felt
inglispensable.

The present paper, deals in brief
with certain aspects of the economy
of the tribes of Orissa.

Characteristics. of Tribal Economy

" Although the general princi-
ples of production, distribution,
consumption and exchange hold
good in all societies there are cer-
tain distinguishing features of the
tribal societies with regard to them.
Firstly, economic co-operation is
one of the’ most important factors
of tribal economy found at clan,

P. R. CHANDRA

village and intra village levels. The
traditional customs ensure no one
to ever go hungry in face of plenty.
There is mutual co-operation in the
economic pursuits from production
to consumption.

The second characteristic is lack
of specialisation in the production
of goods except that based on the
principle of division of labour by
sex. A tribal almost produces
everything he needs for his day to
day needs. The technology is
primitive and all his needs are
relatively simple.

- Thirdly, the tribal economy
lacked money as medium of ex-
change . They had usually the
Larter system of exchange. This
has however, been replaced by
money economy in most of the
areas. The markets in tribal areas
are atlended for more than one
reasons—most important of them
being the social gathering of
relations from all corners.

These are some of the brosd
characteristics and a detailed study
on the economy of a parteular
tribal community will reveal as to
how the economic activities have a
social bear'ng and =annot be under-
stood in terms of the principles of
economics only.
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With a background of the
characteristics of tribal economy in

general the economic condition of

the tribes of Orissa is given in brief
in this paper.

Land

It has been observed that the
tribal people are bound to their
land by many and intimate ties.
Their feeling for it is something
more than mere possessiveness.
It is connected with their cultural
heritage for their legends tell of
the great journeys they made over
the wild and lonely hills and of the
heroic pioneers who made the first
clearing in the forest. It is part of
their reverence for the dead, whose
spirits still haunt the countrysides.

In dealing with the economic
resources of the community, land
occupies a place of importance with
that of man-power. On the social
side, the structure of power and
prestige has been based on the
ownership and use of land. Whe-
ther in respect of share capital or
in respect of contribution to total
output, land occupies a key posi-
tion in tribal economy.

During a survey in plain and hill
Didayi villages an attempt was
made to collect information about
the size of land holding of the tribal
folk. It seems that as many as
21.6 per cent of the total house-
holds are landless. Number of
households having bigger size of
land holdings is small.

The average land per family
comes to 3 acres. The occupational
structure of the Saoras in and

around Chandragiri is mostly agri-
culture. About 60 per cent of the
population of the said area are
agriculturists. The average land
per family is 2:22 acres. Out of the
225 Saora households in the affec-
ted villages, 20 households (9 per
cent) are landless.

Agriculture is the main source
of income of the tribal people in
the traditional villages. But the
land holdings of the area show that
the tribal people have a meagre
possession of land which are again
unproductive. Hence they take

resort to other sources of livelihood

such as collection,
vation, etc.

shifting culti-

It has been pointed out in the
report of the Commissioner for
Scheduled Castes and Scheduled
Tribes that there are three sources
from which land can be made avail-
lable to the large number of land-
less agricultural labourers. The
sources are firstly, the cultivable
waste and other land belonging to
state; secondly, the land released
through the imposition of ceiling
on land holdings; and thirdly +*he
lands received through Bhoodan
and Gramdan Movements.

Collection—

Collection of forest products like
fruits, roots, tubers is one of the
major supplementary sources of
livelihood among most of the tribes
of Orissa. People participate in
collection irrespective of age and
sex. The people generally go in
group for collection. An intimate
knowledge of the sorrounding flora
and its utilisation is a basic trait
of tribal economy.
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The implements used for collce-
tion are digging stick, scythe, axe,
rope, baskets, etc, Digging stick
is an indispensable tool wused in
digging up underground roots and
tubers. Its working end is pointed
and the butt-end is blunt, The
scythe consists cylinderical wooden
handle and an semilunar iron blade
the edge of which serrate. The
blade is ordinarily 8” to 8} long
and 1” broad. Axe is used for
felling trees. It consists of two
parts, i. e. wooden handle, cylinde-
rical in shape and the iron blade.

The following is a list of articles
usually colleted :—

1. For food and drink—The wild
tubers locally available (like Nasia
Kanda, Geyere Kanda, Bhata
Kanda) bamboo shoots, fungus
((Chattu), Rai Kangu (a kind of
fruit), Kendu (a kind of wild fruit).
Dumuri (a kind of wild fruit), Date
Palm (Khajuri). Jamu (a kind of
fruit) Tamarind, Siali fruit (a-kind
of wild fruit), Arrow-root, Honey,
Mohua flowers (a kind of wild
flower), various types of green
leaves, etc.

“2. For extracting oil—Karanija
(a kind of wild tree), Lankajoda
(a kind ofwild tree), Jada (Castor},
Garha (Mohua fruit) are some of
the trees that provide oil abunda-
nily,

3. As household articles—Khajuri
(wild date palm) leaves, Bamboo
for mat, Siali (Sal leaves) for leaf
cups, Sapaka (a kind of grass) for
broom stick, Suma and Siali fibre
for rope, Bamboo for basket and
Jhuna extracted from Sala tree.

4. For house construction-—
Bamboo, Timber, Sala (a kind of

tree) for thatching and fibres for
rope.

5. Others—Materials for wooden
implements are collected during any
part of the year according to nece-
ssity. Firewood is generally collec-
ted during summer seasons and
stored for the winter and rainy
seasons. Medicine herbs are collec-
ted whenever needed.

Among these products Mohua
Flower, Mango, Tamarind, young
bamboo shoots, bamboo, wild
grasses for broomsticks and thatchk-
ing Mohua and Karanja seeds for
extracting oil, fibres and grass fop
rope are abundantly collected.
Mohua Flower is collected for
extracting alcoholic drinks, for food
and also for cash by sale. They
also collected arrowroot, Honey,
and Jhuna which fetch them enough
cash. Besides they collect leaves for
making plates, cups and baskets,
These leaf baskets of various sizes
are used in storing grain and seeds.

SHIFTING CULTIVATION

The variety of soils of climates
and of cultivation are responsible
for variation in agricultural practi-
ces. The shifting cultivation as
opposed to settled cultivation as a
major productive technique is pre-
valent among many primitive
tribes at present. This is regarded
as the oldest method of agriculture
from time man learnt the use
of land and fire. Shifting cultivation
is the main system of tribal agri-
culture. Primarily the tribes were
primitive  foodgathers collecting
fruits, roots and tubers from jungle
to keep their body and soul
together. The agriculture thev
were practising was very crude and
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Pprimitive in nature. Generally they .
- slarted to till the soil with digging

stick and hoe with iron blade.
Here it'would be proper to describe
the methods of shifting cultivation
which is widely practised by som»
of the important tribes of Orissa.

In Orissa, shifting cultivation is
the major prolem. -About 10 lakhs
Scheduled Tribes people practise
Podu cultivation affecting an arca
of ‘about 12,770 square milés. Due
to ‘heavy pressure on land the tribal
people in Orissa do not find it possi-

ble to give a long gap for rotation

shifting cultivation - and in most
parts-of the state this cycle is
shoert, being 4 or 5 years.
methods have beén ~advocated -lo
control = shifting - cultivation. The
methods of shifting  cultivatioa

~ which 'are ‘practised by the Kotia

Kondhs, one of the primitive tribes,
are described below.

‘The shifting cultivation of the

' Kotia - Kondhs is called ‘Podu,

{Dongar Cultivation). After a patch
is cultivated for one or two years
it is kept fallow for two three years.
The land is distributed to individual
family . heads. by the. village
headman. -

‘Generally, the Kotia ‘Kondh fels
the ‘trees in a forest patch. First
of all they clear the bushy growths
and weeds. 'The work is done
both by men" and women and even
by chlldren Tt takes two or theee
days to remove the grass. The
seeond stage in the clearing process

" begins when smaller trees and

branches of bigger trees are lopped

off . Wbmen aﬁd children’ ‘assist

men in t'hls work too. The hardest

 part of ‘the cIearing work is to cut
. down the heavy trunks.

‘When th(,
small “branches and tree trunks are’

Several

allowed to.dry up in the heat of the
sun, the ;men and . women work
together in burning the trees which
lake about two weeks or mer
depending upon. the :,sifze of thea
plots.. Then the rains help in
spreading the ashes all over the
field

They do not: allot separate plots
for different = crops, but sow ‘a
variety of grains in one plot. They

“dibble the seeds of beans on the

Leaps of ashes around the standing
dried trees. ‘Castor’; ‘Jhudang’,
‘Kandula’and- ‘Kating” are sown
after performing minor rituals in
e field. Men, women and
children take part in doing work iu
the - field. Except these crops, u
variety of cereals are also SOWn OVL:T
the field. : i

Of all the phases - of - shifting
cuItwafuon felling trees:and other
physical labour. in. the plots are th,e
longest and the toughest agricul-
tural  processes.

In Orissa, the hill tribes are the
Bhuyan, the Juangs, Santals, Saoras,
and Koyas who ‘practise  shiftieg
cultivation. © Maximum economic
_co-operation, a characteris =
feature-of tribal econmy, is . th-s
found in the process of_ Shl&tﬂ:,. -
cultivation which is the = ¢ i"igmal
maode of cultivation of the Pl“lmlLV
tribes.

Income and Expenditure

Agriculture is the mamstay of
the tribals and their eeonomxc actl-.
vities centre-around it, But- agri-
culture as we know, is exposed to
the .vagaries- of . .nature. Drough'
caused by Jrre,gularlty of ramfal}
affects their agricultural yelld .
while cellechon of forest products

is” irregular ‘and also seasona’i
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Thus their income is determined by
natural conditions and seasonal
variations. Social and religious
expenses have significant place
the pattern of expenditure among
the tribes of Orissa.

They are an essential part of
their social fabric. Social cere-
monies make their life worth living
and the performances of rituals

give them confidence and courage

to face the hazards of forest life.
Therefore the amount of expendi-
ture to be incurred on them is
generally mnot fixed. It wvaries
according to the capacity of the
family and the crop condition in a
particular year.

The following table shows the
average annual income and expen:
diture per family of some importan
tribes of Orissa. g

St. Name of the Tribe Average annual Average annual
No. inchme per E:penditare per
family family
(1 2 4) Q)
Rs. P. Rs, B,
1 Saora 727:00 742:67
2 Kondh (Chandrapur area) 82343 851°16
3 Santal (Bisoi area) 1,021-86 1,055°86
Thus when we compare the generation. Generally speaking

average anunual income’ per family
with that of average annual
expenditure per family, it is evident
that they live with a deficit economy
which leads to indebtedness.

Ind ebtedness

One of the worst forms of exploi-
tation to which the tribal people
have been and are still exposed is
indebtedness. The size of the
problem is enormous. It has
various aspects—psychological,
social and economic. It is difficult
to estimate the psychological
burden; for some at least, all happi:
ness and peace of mind is lost, while
others so burdened seem to sink
into a dull and hopeless apathy.
Often the debt descends from
father to son and even to the third

lender’s

the tribals appear to accept indebt-
~dness as a normal, almost inescapa-
ble aspect of their existence. On
the social side, the custom of
marriage, death, and hospitality are
deeply ingrained in their culture.
It is true that these customs provide
occasions for the tribals to escape
from the dull routine of village life.

“but on the economic side, they rely

entirely upon the moneylender for
the settlement of his dues. His faith
and trust in him is quite astonish-
ing. One reason is that the money-
lender gieves easy credit when it is
needed most. He has no idea of
defending himself in a court of law
nor in distrusting the money
word. The cumulative
result of this three sided oppression
is crushing. It is in this context
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that we proceed to consider this
tragic and all pervasive problem.

The following table shows that

belonging to 9 different tribes, 228
families are indebted and their per-
centage comes to as high as 39 per-
cent of the total number of families

out of 398 surveyed families surveyed.
SL Nzme of the  Total No. Total No.of Debt per  Debt per
No. Tribe of family indebted indebted family
surveyed family family

(1) @ (3) 4 )] 6

1 Kondh o 1i5 58 " 6305 31-80
2 Saora : 34 22 92-77 60°03
3 Bonda .. 81 35 21-89 946
4 Munda 53:33 40-00
5 Kisan vre 6 2433 24'33
6 Juang i 41 28 53:43 36-46
7 Sudha Sabar .. 40 31 90-19 69-90
8 Bhuyan o 77 45 17973 20504
Among the tribes the average Konda, Bhuians Juang and Sudha

debt per family is Rs. 4812 and
average debt per indebted family is
Rs. 83-99. This is an overall pic-
ture. The maximum and the
minimum debt per family and per
indebted family is seen in case of
Bhuiyans and Bonda, respectively.
The debt per family ranges from
Rs. 9-46 to Rs. 10504 and the debt
per indebted family the range is
from Rs. 21-89 to Rs. 179:73. So
there is a marked difference among
different tribals.

The purpose for which tribals
incurred debt is for family expenses
which comes to 69:13 per cent as
against 8-89 per cent of the debt
for social ceremoies. It is interest-
ing to note that for Saoras and
Kondhs the expenditure on this
account is only 33-27 per cent and
49-39 per cent but for Munda, Kisan,

Sabar, it is 100 per cent, 100 per
cent, 38:66 per cent, 85 per cent,
72:93 per cent and 62-98 per ceat
respectively.

It has been seen that 64:37 per
cent of the total debt is taken from
non-tribal and local tribal mon.y
lenders, 3-24 per cent from friends
and relatives, 32-39 per cent from
co-operative societies as against
only 6:67 per cent of the loan are
taken from Government sources.

Lack of Marketling Facilities

By its very nature the tribal
economy of Orissa affords restrict-
ed scope for market transactions.
The basic needs of tribal people
are few in number and strictly
limited in variety. Grain, wildroots,
salt and a strip of cloth and
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gountry liquor meet his consump-
tion budget. Even for these limited
wants, the tribals are not required
lo resort to exchange except for salt,
cloth and liquor. The limited use
of money as the medium of
exchange, automatically confines
exchange activities to barter of
goods. Thus tribal economy moves
round foodgrains-keeping exchange
transactions to the minimum. Most
of the tribal areas of Orissa are
situated in inaccessible  places,
which involve not only heavy trans-
port charges, but also great risk and
inconvenience to an outsider.

Due to the lack of marketing faci-
lities, the travelling pedlars have
also contributed to the growth of
indebtedness among the tribals.
They pursue the villagers every now
and then, particularly at harvest
and at last succeed in recovering
the amount of interest accumulated
at the end of the year.

Measures adopted by the Govern-
ment of Orissa.

Thus to improve the economic
condition of the tribals and to save
th-m from the exploitation of petty
traders, purchase Sale and Fair
Frice Scheme, (P.S.F.S. Scheme)
were introduced in various tribal
tracts of Orissa.

The objeectives of the scheme
are'—

1. To save the tribal from the
age old economic exploita-
tion and this was intended
to be achieved by granting
them interest-free loans.

2. To arrange marketing for the

commodities
them.

produced by

3. To make available articles of
daily necessity to  these
people through P. S. & F. §.
Scheme.

4. To improve horticulture on
the hills.

5. To set up poultry and goat
breeding centres on the hills.

Tribal Developmént Programme

It has seriously been felt by
both the State Government and the
Government at the centre to give
special attention to improve the
¢conomic condition and the lot of
those extremely backward tribes
forming a population of 2}lakhs in
Orissa in the matter of agriculture.
horticulture  animal husbandry,
reclaiming land in the vicinity of
the tribal tracts, soil conservation,
assisting the tribal families for
taking up horticulture, annimal
hushandry and cottage industries
for those who do not depend on
agriculture, to provide good dwell-
ing houses with facility for drink-
ing water-supply, to open residen-
tial schools for the tribal children,
to protect life and property from
the attack of the wild beasts like
elephants and tigers and to open
purchase and sale schemes to save
them from exploitation of the
middlemen.

The Tribal Development pro-
gramme included - the various
schemes like—(1). Rehabilitation
of the most backward tribes—The
Kotia Kondh Development Scheme.
(2) Dongria Kondh Development
Scheme, (3) Purchase Sale and Fair
Price Shop Schemes in various units
in different districts.
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- 1. Kotia Kondh Development
Scheme—Originally a tribal deve-
lopment programme, a programiec
for achieving the economic uplift
of the most backward section
among the tribals of Orissa who
had so long lived isolated from
the machinery of general
development and been subject to
the harrowing exploitation, was
taken up for the first time in 1962—
64, It began with the formulation
of a scheme for settlement of some
Podu cultivating Kutia Kondhs of
whom nearly 60 families have been
housed in two colonies, i.e., Nehru
-Ponga and Hakusponga in Koraput
district under the Kutia Kondh
Development Scheme.

(2) Dongria Kondh Development
Scheme-—The main object and
scope of this scheme are for the
development of the Kotia Kondh
based on liquidation of their debts
and mortgages, giving them interest-
free loans, without sureties, to meet
their requirements, making availa-
ble to them all that they need to
buy at reasonable rates from a
Fair Price Shop and selling ail
goods to them on credit, purchasing
from them their entire marketable
surplus of all varieties of fruits,
turmeric, castor and anything that
they need to sell. The price of
such commodities is adjusted
against the money due from them
to Government towards loans taken
and articles purchased on credit and
the balance of the amount is paid to
them. Various other general
measures for their uplift and
development have also  been
introduced. Accordingly a  Fair

Price Shop has been opened
at Kurli, a village in Niyamgiri Hills
for the Dongria Kondhs on 24th
July 1964 where commodities
needed for purchase by the Dongria
Kondh are being sold to them at
a reasonable price. Besides this
the schemes aim at improving the
gardening and horticulture in the
Niyamgiri Hills, road communica-
tion. imparting of education, up-
grading pouliry and goat breeding,
etc. Purchasing the oranges and
pine apples has been taken over by
the Fruit Crushing Unit of Agri-
cullure Department at Chatikona,

3. Purchase Sale and Fair Price
Shop Scheme—The object of the
scheme is to protect the backward
and primitive tribes like Kotis,
Fengo, Saora, Paudi Bhuyan and
the Juangs, etc., through provision
of interest-free loans without surety
and wiping out their indebted-
ness, purchase of their marketable
surplus commodities at reasonable
price through the purchase organi-
sation and supply of their essentiul
requirements at reasonable rates
through the Fair Price Shops by
providing facilities of credit and
repayment in kind, from the ruth-
less exploitation by the Dombs or
Panos, Kumuties and other unscru-
pulous money lenders who exercise
considerable influence on those
tribals not only as moneylenders
but also through various social and
religious contracts and obligations.

All these measures have gone a

long way in solving the economic

problems of the most
“tribes of Orissa.

primitive
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Role of Socml Anthropologlsts
Worlcmg in Tribal Research
instltutes.

- Social Anthropologists are now
working in large numbers in the
Tribal Research Instltute of various
States, The s‘tiength of these
Institutes has now gone up to nine.
It is ;expe\cted that during the fourth
Five-Year  Plan  almost all the
States of India would set up their
own Institutes. Besides these, the
Department- of Social =~ Welfare,
Government of India, the Office of
‘the Commissioner for Scheduled
Tribes and Scheduled Castes, the
Census of India and various other
~ag,encies“ also employ Social Anthro-
pologists. - In all these organisations
the Anthropologists are expected to
~‘'study’ and ‘solve’ some problems
. ass‘rgned to them by thelr employers.
What exactly tfley ‘should " “study’
and ‘how” and to what extent they
can’ ‘solve’ problems are  points
which are being debated since the
inception of these institutes. There
~are some who doubt the capacity
'-’Anthropologlsts to tackle the
and Psychological aspects
of human behaviour. They would
like to employ specialists from other
‘diseiplines whéf'would “work  in
collaboration  with * the Anthro-
pologists for an mtegrated study of
human problems in general and
trlbal p.roblems in partlcix:rlar ‘PThis
creates a confusion regarding the
role of the Anthropologzlsts -and their
specific area of study. The Anthro
pologlsts themselx' es are snmetlmes

viour patterns ; their

KULAMONE MEBHARPA TRA

victims of this confusion ‘and in
their. attempts to. be eclectic they
lose their scientific acumen. Like
all demoralised scientists they can
only parade sets of platitudes as a
substitute ' for - real solution  of

problems. By this they ‘only earn :

the ridicule and contempt of the

administrator giving upper hand to

Routine Establishment. The role
of . the . Anthropologists therefore
requires continuous appraisal and
re-appraisal.

- Anthropoligy being the holistic
science. of man, can tackle ail

- human problems but it does so
~within its specific field of operation.

“We observe behaviour of man in
the group, the behaviour of. indzi:vi'»-
duals towards each other and in
respect of each other. WThe forms
of behaviour, then w1th which we
are primarily co_ncemed are. re-
current, . regular, coherent and
predietable. The. subject matter of
our enquiry is standardised beha-
mtegrated

totally is culture (Nadel 1958 30-
31).

Anthropologlsts study the eco-
nomic and: pohtwalachwtl&s as well
as psychologlcal problems within'
the framework of standardised

‘behaviour patterns. as distinct from
the - aspect studies by other dlSCL -

plines of social ec1ences such -as

¢
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economics and political science. In
doing this the  Anthropologist
employs his own methods of study
study, i.e., intensive study of small
groups as wholes and employment
of comparative analysis.

Now, the question is why the
Anthropologist does so. It may be
asked from another angle. How
his method of study is more effec-
tive than others ?

An aspect study does not yield a
realistic picture of a society and.
what is more, it does not show the
differences and variations which
are inhernt in the (apparently)
similar formal structure. “x X
gomplex societies in the modern
world differ less in the formal
organisation of their economic or
legal or political systems than in
the character of their supple-
mentary inter-personal sets” (wolf,
1966, 19). In the. economic field
the same type of formal structure
may be found in a widely differing
variety of societies. The capitalist
structure of economy may be
cited as an example which is

prevalent in France, Germary,
England, U. S. A. and Japan.
Inspite of the formal economic

similarity among these countries,
sharply contrasting  behaviour
patterns are found in all these
countries, so much so that their
co-existence within the framework
of a single socicty is an impo-
ssibility.  Again, the democratic
political system, based on universal
adult franchise and free functioning
of political parties has produced
contrasting, even diametrically
opposite patterns of behavious in
different  countries. Even the
communist system, inspite of its
ideological rigidity and international
standardisation, far from levelling

down national differences has given
impetus to it and divided the commu.
nist world into warring camps.
Apart from these analogies of domi-
nant world trends and the conse:
quent national  cultures, the
differential behaviour of the groups
or sub-societies within a natjonal
society throws the necessily of the
microsmic comparative approach to
a sharper relief. This is especially
so in countries like India where the
national superstructure is somewhat
nebulous and the specific contours
of the small communities are the
working reality.

While standardized human bheha-
viour is the concern of the Social
Anthropologist he must categorise
this behaviour properly in order to
make a correct appraisal. This
point needs emphasis, as a lopsided
sver-elaboration on one or other
category vitiates the analysis by
Social Anthropologists working in
Tribal Research Institules.

First of all the Social Anthropo
jogist must handle his material in
an action frame of reference. Here
a clear distinction should be made
between behaviour and action.
“By behaviour we mean mO:Or
avents which simply happen in

individuals (or organisations); by’

action such events if they are
intended to have consequences, that
is, to effect some change in the
environment (human or material) of
the actions or in relations between
the two. Again action implies
intention, plan, some direction or
aim, while behaviour can be un-
intentional, involuntary and acci-
dental” (Nadal, 1958, 30).

Categorization of action. in order
to be meaningful should be univer-
sal but its specific tribal orientations

5
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have also to be worked out. Keeping
in view the proximate aims and
end-results the ‘categorization of
action and their specific tribal
orientation should be follows :—

. (a) Purposive—rationa’
action—This is described
as action “in which the
end result is a means to a
further end result” (Nadel.
1958, 31). For a practi-
cal Anthropologist, interes-
ted in developmental acti-
vities, this is the most
hopeful sphere. This can be
tapped both as an effective
channel of communication
and as an operational
mechanism. Here our
main test is not to express
the purposive  rational
action in terms of any
standardised jargon but
to locate first of all the
mode of inference prevail-
ing in a_ particular tribe
and types of activity which
are relevant wunder this
category  Social Anthro-
pologists working  as
action-scientists should lay

- special emphasis on this
category as it is the most
neglected one and is popu-
larly believed to be non-
existent in the {ribal
society.

(b) Value Oriented Action :—
such action is characteri-
sed by the conformity of
its end results to an
approved code or an esta-
blished value of the
society. This category
has somewhat been over-
emphasized by the action
scientists, treating all

action in tribal society as
value-oriented. The sphere
of value-oriented action in
in tribal societies should be
properly  located  and
contrasted against value-
free action. In this cate-
gory another important
factor 1o be reckoned with
is the dynamic nature of
values in society, including
tribal society.

(c) Affectually oriented
acltion—These pertain to
such action as have a
specific emotional state of
the actor as its end result.
This  category is often
confused with that of the
value-oriented action but
affectually-oriented action
may be—(1) complemen-
tary to, (2) independent of
and even (3) contradictory
to value-oriented action. In
a changing society the
third alternative is the
most probable,

Within  the broad theoretical
elaborated above the following
topics of immediate interest should
be tackled by the Social Anthro-

pologists in the Tribal Research
Institute :—

(1) Co-operation and conflict
in tribal societies, with
specific  reference {o
economic development and
functioning of democratic
political institutions,

(2) Study of acievement-
motivation among the
youthful section of tribal
population with specific
reference to employment
opportunities in specific
areas.



12 ; L

(3) Factors responsible  for
resistance to and accep-
- tance of change.

(4) Study of employment
potentialities ~ with refe-
rence to existing levels of
skill and educational and

- technical attainments.

Study of channels of
communication with refe-
rence to vocational gui-
dance and implementation
of scheme. ’

'(6) Analysis of social organi-
sation with reference to
generation differences and
accupational mobility.

(7) Study of leadership and
decision making processes.

(8) Traditional modes  of

*  investment and capital
formation in specific areas
and cultural factors for
preservation and break-
ing of tradition in this
respect. '

(9) Phychosomatic disorder
due to tension of change.

ADIBASI

(10) Degree of sharing as-
criptive national = aspira-
tions.

(11) Concept formation and
mode of inference within
specific linguistic  areas.

(12) Study of traditional art
and handicraft specifically
with relation to marketing
of local products.

(13) Multiphase evaluation of
economic projects such
as housing, agricnltural
development, purchasesale
programme etc.

(14) Study of .the impact of
legislation and its impli-
cations for social relation-
ship. k :

Lastly, the Social Anthropologist
should be clear in his mind about
his relationship with the admini-
strator. A wise Anthropologist
will not try to tell an administrator
what he ought to do; it is his
special task to provide the
scientifically collected and analysed
knowledge that the administrator
can use if he likes”.

(Radcliff-Brown, 1960, 85) S

k)
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Mutha; The Traditional Politi-
cal Organization of the
Kondh (with Specific Refe-
rence to Pusungia Mutha in
the Phulbani district of
Orissa).

The Agency or Malua Kondhs
of Phulbani district in Orissa had a
systematic political  organisation
which is fast on the decline owing
to the superimposition of the
modern political institutions during
the post-independent period. The
traditional political organisation of
the Malua Kondhs contained featu-
res, such as, effective group control,
welfare of the group and a system
of extra-group relations. Although
the traditional political organisation
was an institution to unite together
a number of individuals of the tribe,
who had originally settled over a
contiguous area, called the Mutha
(meaning control over the area and
hence ownership right), for common
interests; but at a later stage some
Bon-tribals came to be associated
with it having become residents of
the Mutha. This association and
involvement of the non-tribals in
the traditional political organisation
of the Kondhs has its own peculiar
history. The direct association of
the non-tribals in the Kondh tribal
political organisation did not
circumvent its smooth functioning
because of the historical reason.

History of Mutha Organisation—

Prior to the British occupation of
the Kondh area, that is before 1836,

N. K. BEHURA
AND
B. N. SAHU &

&

<&

the Kondhs were the subjects of
the Raja of Ghumsar. The Raja
lived at Ghumsar, which is situated
in the plains area of Ganjam dis- .
trict. that is, on the eastern side of
the Kondhmal. During the rule of
the Raja of Ghumsar over the
Kondh land. some  non-tribals,
mainly Hindu caste groups including
some artisans and some Scheduled
Castes too, had started penitrating
into it (the exact time of migration
could not be collected), which had
been occupied until then only by
the Kondhs. The higher caste
groups  established trade and
commerce, including money-lending,
in the Kondh area. They purcha-
sed various types of agricultural
and forest products. from the
Kondhs and supplied them in return

grocery, tobacco, narcotic, cloths
and other articles. The artisans,

such as. potters, carpenters and
blacksmiths supplied their respec-
tive manufactured goods to the
Kondhs. Where as, the third cate-
gory of non-tribals, i.e., the Schedu-
led Castes such as the Pana and the
Ghasi served the Kondhs as village
sweepers and  watchmen. The
Kondhs did not resent the interpene-
tration of these non-tribals into
their land as the latter rendered
some service to them. And as
these non-tribal outsiders gradually

A
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settled down in the Kondh land they
became well conversant with Kondh
way of life as well as picked up Kui
deftly, the dialect of the Kondh, so
as lo intimately converse with the
latter and thus earn their confi-
dence. After having fully establi-
sheg}@hemselves among the Kondhs,
some of them, especially the traders
and money-lenders, acquired arable
lands from the Kondhs. Desp.ie
this sort of intention of the mig
rants, the Kondhs treated them as
their honourable guests. And in
fact. they looKed after the comforts
of the migrants as if it was their
obligation to do so. Further, it
has been gathered that the Kondhs
until very recent times cultivated
the lands of their non-tribal
neighbours and thatched or built
their houses free of any charge.
Not only that, the Kondhs, as a
noble gesture did and still do offer
to their non-tribal neighbours a
portion of their kitchen garden
produce as well as ‘egg, fowl or
meat whenever aviable. Besides,
the village sweepers and watchmen
are, more or less, fully maintained
jointly by the villagers. And the
migrants enjoyed a higher position
amongst the Kondhs for their
literary tradition and better finan-
cial conditions. Gradually members
of the higher caste groups {rom
among the immigrants were invited
by the Kondhs to arbitrate in their
domestic disputes and in their intra
village and inter village disputes
also. Consequently, these pecople
acquired an important, intimate and
somewhat indispensable position
among the Kondhs, which, however,
provided a basis for their subse-
quent involvement in the Kondh
political organisation.

The Raja of Ghumsar and his
officials did not understand the
language of the Kondhs. As a
result he found it difficult to rule
them, and hence thought it neces-
sary towards the begining of
Eighteenth Century to appoint some
of the Oriyas who were living
among the Kondhs as his local
officials in the Kondh area. The
Kondhs also welcomed this move
since they themselves were unable
to present their grievances to the
Raja in Oriya, the latter’s language.
Furthermore, the mnew  officials,
with whom they were to deal with,
were their neighbours and confides.

The Raja, for administrative
convenience, divided the entire
Kondhmal into several areas, each
being called a Mutha, The basis
of such division was clan or gochhi.
This means that a Mutha contained
Kondh population belonging to a
single clan or gochhi or to several
fraternal clans. Each Mutha
included several adjacent villages
within it, which must have beer:
inhabited by members of a single
clan or of several fraternal clans in
those days; because of this the

practice of Mutha exogomy is sti

prevalent.

The chiefs or heads of the Muthas
were appointed from among the
members of the Paik Caste (a
quasi military and agricultural
caste who mainly constituted the
militia of the local rulers of
southern Orissa during pre-British
period), who claim themselves to be
Kshyatriyas. The duty of the
Mutha-head was to represent the
Kondhs under his jurisdiction at
the petty court of the Raja when-
ever called upon to do so, and to

v
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attend on him there on all occa:
sions on their behalf. And further
he acted as the recognized official
intermediary  and channel  of
communication between the Kondhs
and the Raja. So concurrently he
became the Raja’s representative
and the chief of the Kondhs. He
performed an important sacerdotal
duty for the Kondhs and conse-
quently became the hub of their
society. This was the state of
affairs of the Kondhmal before the
British occupation of the area.

In the year 1836, the Britishers
penetrated into Kondhmal with the
view to capturing the rebel Raja of
Ghumsar. who had taken refuse in
this jungle infested Agency tract.
They conquered this area and
brought it under their control.
Consequently they took over the
administration of the Kondhmal
and instituted appropriate measures
to stop human sacrifice which the
Kondhs were carrying on in ordert
to restore the lost fertility of the
soil.

The Britishers did not
tl;e Mutha-heads;
~ried to establish more effective
control over the Kondhs through
them. They allowed the old Mutha
order to continue but reorganised
it for better administrative
efficiency. In recongnition of the
pre-existent Mutha-head as the
hereditary local chief of his Mutha
they (Britisher) vested with him
powers of administering justice in
conformity with the Kondh tradi-
tion in lieu of an annual payment
of Nazarana or a lump gift and
supply of bethi or free labour to the
British Political Agent as and whet:

disturb
instead, they

required. As a corollary to this,
Mutha-head started levying regular
annual Mamul or nominal gift in
cash or kind from each Kondh
family. IFollowing this, the British
administration created a few posts
of assistants to the Mutha-head, viz.
the Karjee or judicial clerk, the
Bevari or the revenue clerk-cum-
accountant and the Dandia or
constables. Al these posts wera
hereditary and some amount of
arable land was attached to each
of them in lien of service. The
Karjee was preferably a Brahman.
the Bevari, a Karan (writer caste),
and the Dandia, a Paik. Further-
more, the Mutha was divided into
several Sub-Mutha, each comprised
1 few villages. Each Sub-Mutha,
was kept under the direct supervi.
sion of a Kondh hereditary officiul
known as  Mutha-Mallick or
Pattmajhi. And at the village level,
in each village a Pradhan or Head-
man and a Chatia or Chawkidar
were also appointed on hereditary
basis from among the Kondhs and
the Pana (a Scheduled Caste—
drummers and basket-makers by
profession) respectively. They werc
alsd allotted agricutural land for
their service, All these Mutha, Sub-
Mutha and village functionaries

were answerable to the Mutha
head.
Pushangia Mutha

The forefather of the present

Mutha-head, Raghunath Patra, had
migrated from Jorasingha in
Kalahandi district, some thirteen
generations ago, in search of better
livelihood to Mahasinghi village,
in the Pushangia Mutha of the
Kondhmals. One Pojida Patra.
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belonging to the nineth ascending
generation of the  Mutha-head
family, was first appointed as the
Mutha-head by the Raja of
Ghumsar for his competency,
cleaverness and  capability o
tackling and compromising an
internecine dispute over the control
of lands between two  groups of
Kondhs in Pushangia Mutha. The
list of succssion of the Mutha-
heads, since Pojida Patra, the
first Mutha-head, of the Pushangia

Mutha is as, follows. As a rule

always the eldest son succeeded his
father as Mutha-head”—

Pojida Patra-

1

Damu Patra

L -

Vondu Patra

I.

Ghasi Patra

I

Luha Patra

I

Nara Patra

I

Gangadhar Patra

1

Landa Patra

I

Raghunath  Patra
Mutha-head.

(Present

The Kondhs refer to the Mutha-
l head as ‘Patra’ and address him

by the term of fictitious kinship
relationship he stands with regard
to them.

The Pushangia Mutha comprises
sixty-seven villages with its official
headquarters at Pushangia village,
where the Mutha-head resides. As
has been mentioned earlier the
incumbent of the Mutha consists,
besides the Mutha-head, of Karjee,
a Bevari and a Dandia. All these
incumbenies are hereditary, and
lands have been attached to each
of them (As the entire Kondhmal
has not been surveyed, the exact
amount of land to each of the
incumbencies could not be collected.
However, it s sufficient to
suport a family of ten to twelve
members. And the  Mutha-head
enjoys more and best available
land in lieu of service. In view of
the wide expansion of the areas and
lack of communication facilitiee
within, the Britishers divided the
whole Mutha into five Sub-Mutha.
viz., Digamilla. Nelipaka, Palmokia.
Taprangia and Gadakabali. And
to look after the immediate
problems of law and orders of the
Sub-Muthas, they  created five
posts of new officials called Mutha
Mallick, and as an adroit move, on
the recommendation of the Mutha-
head, appointed five Kondhas to
these new posts on hereditary basis.
The Mutha Mallicks were required
to. report law and order incidents
of their respective areas to the
Mutha-head and to carry out his
instructions. Moreover, in  each
village a Pradhan or Ileadman and
Chhatia or Chawkidhar as the
village level Mutha functionaries,
were appointed from among the

P
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Kondhs and the Pana Caste
respectively, the Mutha Mallicks
were required to act as the liasion
officers between the Mutha-head on
the one hand and the village Head-
man on the other. The Mutha
Mallicks carried out the instructions
from the Mutha-head to their
respective village Headmen for
compliance. And likewise received
reports from their village Headmen
to be conveyed to the Mutha-head.
Alike other incumbents of the
Mutha administration, the posts
of village Pradhan and Chawkidar
were also hereditary; and some
amount of agricultural land was
attached to each of them. Thus.
the Britishers turned the Mutha.
the traditional political organisa-
tion of the Kondhs, during the
course of their reorganisation, into
a hierarchical authority structure.

Function of the various Incumbents

The Mouth-Head—As the ctief
of the Mutha, he looked after the
general administration, ensured
proper execution of civil agency
works, and collected land revenue in
cavu or kind and mamuls through
tie Bevari. He maintained the
customary laws of the Kondh tribe
and also maintained order which
ensured safety of life and security
of property. He settled all sorts
of disputes that were brought te
him—domestic or otherwise, He
heard the complaints and cases
that were brought to his notice,
and delivered judgment on them.
He inflicted punishment and
imposed fines on a miscreant
or culprit, redressed the grievances
of an aggrieved in consonance with
the Kondh traditional rule.

In all types of cases, before the
Mutha-head sits on judgment, both
parties, the complainant and the
respondent, are required to pay a
deferential allowance in cash or
kind called Mahat (meaning honour)
to him as a mark of respect.
Besides, a smaller portion of the
fines collected from the accused is
also appropriated by the Mutha-
head and his assistants, and the
rest goes to the aggrieved. B

The Mutha-head formerly used to
supervise personally the collection
of mamul from all residents of the
Mutha who owned land, -either
homestead or agricultural, by his
Bevari or revenue assistant. But
now-a-days the collection of taxes on
any sort of mamul has been dis-
continued, and consequently the
post of Bevari has hecome absolele.
All lands in Kondhmal were and are
reni-free as no revenue settlement
has ever been conducted. But all
residents paid mamul or nominal
gift, in cash or kind, before inde-
pendence to the Mutha-head in
recognition of their ownership
right over the lands they possessed.
In the earlier days, especially,
during the formative period of the
Mutha, mamul denoted entirely a
voluntary payment given to the
Mutha-head as a gesture of good
will, which he received with thanks.
But with the passage of time & it
assumed the form of an obligatory
payment in order to establish here-
ditary right over the possessed land,
and to avoid any possible eviction
or encroachment. Besides this
individual mamul, the Mutha-head
levied Mutha-Nazarana consisted of
an assorted presentation of rural
agricultural produce to the Raja
who acknowledged its receipt by
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~ offering a“silk saree to the Mutha
head. - Offer of the saree by ' the
Raja to the Mutha-head
the former’s approval of the latter’s
continuance as ' ‘the ' Mutha-head.
But this Nazarana or presentation
iransformed into-‘regular reévenue
since ' British' = administration.
~ Since British ' times ‘the Mutha-head
‘ started collecting one rupee and
ten measures (e'n'é measure is equi-
valent to one seer) “of ‘rice' from
each village every year irrespective
of size towards the Mutha-revenue;
but ‘detually he paid twelve rupees
annually out'of the total eollection
of ~ sixty-seven ' rupees ‘and = six
hundred and séventy measures of
rice. - The Test he appropriated.

'The British Political  Agent ~ dis
contintied ' the 'royal ' practice ‘of
presentation of saree fo the Mutha
head against the paymefit “of the
annual revenue. of the Mutha; but
instead initiated “the '~ practice “of
issuing ‘written recéipts for that.

_ Presently, the Mutha head pays
theé satite amount - to the Govern-
metit as the revenue of the Mutha

Apart from; the above ‘income,
the Muthashead had four other
types of customary recipts from the
Kondh residents of his Mutha, viz.
Sari—Mamul, Butta-Mamul, ' Sanjn
~Muamul and:Kedu—Mamul.." The
Sari-—Mamul ‘was' paid ' by the
Mutha Mallicks; the Butta—Mamul
by the near  consanguines of a
deceased person; Sanju—Mamul by
a Kondh' on the occasion of first
harvest of His crop, and Kedu- -
Mamut © by
Kedu festival. A ‘Muthmallick
~ veceived | annually a sari’ from
Mutha=—head, as the token of the
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administration’s :approval

signified

- Kedu—Mamul was paid collectively

the organizers of ‘a

substitute thereto The

of his
continuing in the pest, and paid in
exchange = Sari—Mamul,  which
consisted = of  five : rupees ten
measures of rice and ‘a fowl, TI

Butta—Mamul, which ineluded rice,
money and - live-stock of any
quantity ‘was paid to the Mutha-
head by the relatives of a deceased
when the former called. on the
latter to offer condoleness. And the

by the organisers of a Kedu fesfival
to: the Mutha—head. for securing
the latter’s approval to hold the
festival. . The Kedu—Mamul was
an assortment of various agricul-
tural produces and may, be of any
quantity; And Sonju—Mamul was
the levy of grains from each Kondh.
family. on the occasion of first har-
vestof a crop.

g

g

Whenever a person harvested a
crop first, he paid a small portion of
if to Mutha—head. The quantity
of Sonju .(meaning share). paid to
Mutha-head did not have any
specificity. Since the inception of
the rule of the Raja of Ghumsar in
Kondhmal till Indian independence,
the Kondhs of Pushangia Mutha ¢
were being engaged in Bethi v
compulsory labour by the Mutha-
head as and when required. It was
the duty of _the village. Headman
to collect pe;tsons for Bethi, from
their respective villages, on receipt
of orders from the Mutha—head- =
Every family, excepting those  of %
the office-bearers of the Mutha -
orgamsatlon was requi“red to send
a person for Beﬂn out of turn; and
failure, under any circumstance,
to comply with meant immediate
payment of a ‘aays wage to ‘the
Headman to engage a person as o
duty  of

R
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the village Headman was not only
to ensure the attendance of the
required number of persons from
their respective villages for Bethi
but also to supervise the work, in
which they were - being engaged.
Bethi entailed no remuneration,
whatsoever, for the workers. They
were to make their own eating
arrangement, if their work-site
happened to be from their homes.

There were two different types
of Bethi, viz. Raj-Bethi (Bethi of
the Raja of Ghumsar and subse
quently that of the British Govern-
ment), and the Patra-Bethi or
Mutha-head-Bethi.

The Raj-Bethi included construc-
tion and repair of bridges, building
and repair of rest-shed and its
fencing, trans.portation of the
luggage of the visiting officials of
the adminisiration, and work as
their escort and attendant. Further,
they were to subscribe towards the
ration of the visiting officials

The second type of Bethi includ-
ed obligation for catering to the
various personal needs of the
M tha-head or Patra; viz. supply
6f wooden poles, bamboo and
bamboo mats; thaching and repaiv
of his house; repair of the fencing
of his kitchen garden; tending of
his live-stock, working in his fields;
harvest of his crops: and escorting
him on his tour; and such other
duties which he assigned.

The Mutha-head or Patra septe -
nnialy worshipped Patrakhonda. his
tutelary deity, with elaborate para-
phernalia; and on this occasion, he
held out a get- together party for

all the Kondh leaders as well as for
other prominent Kondhs of the
Mutha. = This he did with a view
to reinforcing the loyalities of the
Kondhs to him. The present
Mutha-head or Patra has abandon-
ed the party since independence.

The Karjee—He was the Judicial-
clerk of the Mutha and was respor-
sible to the Mutha-head or Patra.
The post is defunct now. In the
;ast he maintained all case records.
Whenever a complaint regarding
any dispute was lodged with the
Mutha-head, it was he who recorded
it and fixed up a date and place for
adjudication of the case at the
instance of the former. He
summoned the parties to the place
of hearing, and recorded the judg-
ment of the Mutha-head. Mainte-
nance ol systematic case records
had started since British rule.

And apart from this, whenever
any instruction came from the
British Government to the Mutha.
he, with the approval of the
Mutha-head. passed it orally on to
the Mutha-Mallicks for compliance.

The Bevari—He was the revenue
clerk-cum-accountant of the Mutha.
In the past he collected various
mamuls or taxes from all over the
Mutha under the direct supervision
of the Mutha-head. He supervised
new patches of shifting-cultivation
for revenue assessment. He main-
tained all the accounts of Mutlaa
administration. The Bevari too
has no function since independence.
as he was not required thereafter
either to collect tax or to maintain
the account of the Mutha.

Dandia—During the early stage
of the formation of the Mutha, like
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the appointment of other Mutha
functionaries, a few Dandia or
Constables had been appointed on
hereditary basis from the Paik
Caste (Paiks formed the local
militia in southern Orissa in those
days) to constitute the constabulary
of the Mutha with a view to helpiug
the Mutha-head in maintaining law
and order within the Mutha and
thus to ensure his indisputable
adminstrative  control ~over the
Kondhs. They worked as official
messengers of the Mutha admini-
stration. Apart from carrying oul
earrands, they collected required
persons and brought them to Mutha
headquarters and attend to . such
duties as were assigned to them.

Mutha-Mallick—There  were five
Muthamallicks within the Pushan-
gia Mutha. They looked after the
immediate law and order problems
of their respective areas. They
settled minor interpersonal and
interfamilial  disputes. But they
brought to the notice of the Mutha-
head complicated cases and also law
and order problems. They assisted
the Mutha administration in the
collection of tax, in the organization
of Bethi work and in such other
works. As potential and indispen-
sable incumbents of the Mutha
organization, although subordinate
to the Mutha-head, they were
invariably consulted by the formcr
in every important affair. Now-u-
days, they adjudicate and settle
dispute or settle any other socio-
cultural problem if requested.

Village Headman—In every
village there was a village Head-
man. As some amount of authority
had been vested in him to maintain
peace and order in the village, he
looked after the immediate law and

order probelms of his village, and
brought dispute and other cases.
which he failed to settle, to the
notice of the Muthamallick for nece-
ssary action. He assisted Mutha
administration in collecting reve-
nues and in arranging persons for
Bethi work from his village.  As
the village-level representative oi
the Mutha organization he attended
to various instructions from the
administration. These f u n ¢ tion-
aries, though have become defunct,
are still respected like the Mi,ltha-
mallickg because of their traditignal
status and role.

Chhatia—In every village there
was a Chhatia or Chawkidar. He
was the messenger and bearer of
the village headman as well as those
of other Mutha functionaries. He
was always at the beck and call of
the village headman. He reported
cach case of birth or death in th=
village to the Karjee, who maintain-
ed the record. The Chhatia
still  continues as the  village
Chawkidar.

Present form of the Tradilionat
Mutha Organization—It is evident!
now from the preceding paragraphs
that the Mutha organisation \xQ
dwindled away, and the functions
of its functionaries have either been
attenualed or have ceased to exist
altogether. This resulted partly
out of the constitutional safeguard
which the Indian Constitution
guaranteed to the tribes and partly
of the extension of the scope of
different government agencies into
the tribes. The constitutional safe-
guard included among other things
such privileges as exemption from
paying land revenue non-eviction
from occupancy, non-transferability
of ownership right over land ete
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\s a corollary to this measure the
Mutha-head was legally inhibited
from collecting any sort of tax from
the Kondhs, either in cash or kind.
and from escheating a person’s
property, either in part or full,
when he died intestate, Consequen-
tly the traditional authority of the
Mutha-head over the Kondhs was
set at naught.

The position of Mutha-head

" becomes gradually more insigui-

ficant as the scope of general and
police administration were extended
on to the Kondhs. No longer he
could employ them either in private
or public Bethi.

In early sixties the statutory
Panchayet system was introduced
in this area, which assumed some of
the functions of the Mutha organi-
zation in addition to its new oncs.
The Mutha was divided under the
organization of the statutary
Panchayet; this disintegrated the
traditional territorial unity because
it did not include all the villages

‘This new alignment of villages

also failed to bolster up the tradi-
tional sociopolitical unity among

the villages in such cases where
villages of diffcrent Muthas were
grouped together.

Furthr, as a result of the exten-
sion of the general admistration on
to Kondhs, all serious cases relating
to law and order are being deait
with by police and courts of law.
This new system, to which the
native Kondhs are still unaccusto-
med, has not proved to be very
much beneficial to them, Because
settlement of dispute or redemption
of a grievance under the system
takes relatively more time and
becomes expensive.

They prefer their disputes and
any other socio-cultural problem to
be settled as per their traditional
custom. Consequently, they take
their cases now-a-days to the statu-
tory Panchayets with the request
to decide them in accoradnce with
their tribal norm. And they also
want the traditional Mutha func-
tionaries such as. the Mutha-head
and the Muthamallicks to be
present in the meetings of the
statutory Panchayets, in which.
their affairs are discussed.
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The Kandhs of Nayagarh

One of the well-known aborigi
nal tribes of Orissa. the Kandhs
were once infamous for their
practice of human sacrifice. About
@ 'century ago, the Kandhs who
lived on hiils were considered to be
as fierce as they were formi-
dable. The primitive Kandhs were
as  inexplicably ' mysterious as

nature herself.  They inherited

nature’s naivety as’ well as her
fierceness. The Kandhs of today,
however, do not inherit the fierce-
ness ' of  their ancestors though
they continue to be as naive andad
iigenuous as their forbears.

A number of scholars, Indians
as well as Europeans, have evin-
ced profound interest in the study
of the social and economic life of
the Kandhs and other aboriginals
of this country, so much so that
we have a spate of helpful research

articles written on the tribesmen

of our country. If we dig into
the pages of the books and jour-
nals written on the aboriginals of
India, we can get many inter-
esting bits of information in regard
to the peculiar customs which are
prevalent in different tribal com-
munities. For instance, referring
to the Christening of a six month
old Kandh child J. A. R. Steven-
son writes ‘Six months after birth,
on a fixed day they make
‘Gadathuva’ the ceremony of

D. K. SAMANTARAY

«aming the child. On that day
killing a dog, and procuring liquor.
they make baji, They wash the
feet of the child......... " So it con-
tinue and a series of ritnals are
performed until the child ‘is ‘chris-
tened. Such a custom 1is only
prevalent among the Kandhs of
Ghumsur though the Kandhs in
reighbouring places such as Naya-
garh  or Daspalla  have little
knowledge of it. It is, therefore,
difficult to make a general obser-
vation on the rites and customs of
the Kandhs since they vary so
widely from place to place. t

From the title of this article it
is evident that I have curcumscri-
bed the scope of my study for the
sake of accuracy. According to
the census of 1961, the total Kan1h
population in Orissa is 818,84%._
The total Kandh population it
Puri district is 31,845. This
number must have increased by
now since population is increasing
al a rapid rate all over the country.
A great majority of the Kandhs of
the Puri district live in the sub-
division of Nayagarh. There are

three malas in Nayagarh which
are inhabited by Kandhs. These

are Korada mala, Guni mala and
Betanati mala. The rites and cus-
toms observed by the Kandhs
living in these malas are similar.
There are instances of Kandhs
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living in Betanati mala who have
established maftrimonial relation-
ship with Kandhs living either in
Korada mala or in Guni mala. A
Kandh of Nayagarh does not wanl
to give his daughter in marriage
with a Kandh of Bolangir or Kala-
handi or Koraput partly because of
his dread of the distance and partly
because of the different social cus-
toms prevalent among the Kandhs
at different places of the State. This
however, does not mean that the
Kandhs are circumvented by caste
barriers. As a matter of fact, one
heartaining feature of the
community is that it is above the
narrow bounds of caste prejudices

In every Kandh village, there arg
leading men who hold different
designations. The Padhan is con-
sidered to be the head of the village
so far as the village administration
is concerned. During the days of
the ancient rulers of the ex-Staie
of Nayagarh the Padhan was
entrusted with the duty of - collec-
ting land revenue. Thus, he was the
counterpart of the Saravarakar of
- a big village. Even today the
Padhan assists the Revenue officials
ip_matters of administration. The

. ~Jani is an important man of the

village because he performs the
duty of a priest. He is the defacto
head of the Vvillage, because
he is consulted in all matters other
than those of administration. The
Behera and the Malik are the
leaders of the community. They
occupy a more important_position

than the Padhan. One mala con-
sists of thirty-two Kandh villages.
While the Padhan is the head of a
village from the administrative
point of view, the Malik and the
Behera are considered to be the

Kandh

most important man .in the entire

mala. It naturally follows that
they enjoy more power and greater
social status than the Padhan. If
an inhabitant of a Kandh village
is found to be ‘guilty of an offence
it is the duty of the Padhan of that
village to apprise the delinquent in
question. Then the Malik, the
Behera and the Padhan will sit in
conference with the elderly mem-
bers of the village before they make
a decision to punish the offender.

The Kandhs are fond of taking
active part in their festivals though
they have relatively fewer festivals
than the Hindus. The Kandhs do
not observe the Hindu festivals.

Jantal is the greatest festivals of
the Kandhs. It comes off in the
month of Chaitra (round about
March). The Kandhs celebrate the

Jantal with as much grandeur and
solemnity as they are capable of.
It is celebrated for a day only. A
communal offering is made to the
deity on this occassion, In the
clden days, the Kandhs of Naya-
garh used to sacrifice a buffalo on
ihe occassion of the Jantal. But
this custom of sacrificing buffalo
was abrogated as the slaughter of
buffaloes was prohibited by law
when Satar Khan was the regent of
Nayagarh. At present, the Kandhs
sacrifice g billy-goat in place of a
buffalo on the occassion of the
Jantal. Apart from the communal
offering which is made to the deity
on the occassion, there are oppor-
tunities for individual ablation.
Most of the Kandhs believe that
natural calamities and personal
miseries are caused due to the
slienation of the goddess. Th=
propitiation of the goddess is possi
ble only through the sacrifice of s
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cock or a billy-goat. A feast is
arranged on a mass scale in ever)
vill-a-ge on the occassion of (the
Jantal. The participants who
rejoice on this occassion are frown
both sexes. Men and women do
not sing and dance in company.
This is looked down upon by the
Kandhs of Nayagarh though iu
Daspalla and Boudh the Kandhs
enjoy singing and dancing with
their women folk.

Sinajana is another importanl
{estival of the Kandhs which takes
place in the month of either
November or December. Beans
tamarind, etc., are first offered to
the deity on this day before they are
consumed by the villagers., The

Kandhs have a superstition that .

anybody will touch these beans or
tamerind before they are offered
to the deity, it will infuriate the
deity who will appear in the form
of g tiger and suck his blood 1u
death. The Kandhs also celebrate
the Dashahara festival, but they do
not worship Durga on this occas-
sion as the Hindus do. Since the
Dashahara is an annual festival of
the Kandhs, all the male inhabi-
tants of a particular Mela arca
assemble before the deity known
as Bagdebi in Korada mala or

Hatiganda in Guni mala, or Betai-
khali in Betanati and make a com-
munal worship. The women folk
do not take part in the Dashahara
festival though they participate iu
all the village festivals.

Maghapuda is a well-known
festival of the Kandhs, It corres-
ponds to Agipoda which takes
place on the day of Magha Pur-
nima. This festival is celebrated to
bid farewelli to the winter, The

Kandhs make a bonfire and
rejoice on the night of Magha Pur-
nami. The bitterness of the cold
of winter is felt 'very keenly by
dtese people as they live in
jungles. Besides, they do not have
warm clothes to protect them-
selves from the shivering cold, This
is perhaps the reason why they
rejoice when the winter comes to
an end. Mandapitha is supposed
to be one of the favourite delica-
cies of the Kandhs and it is usuaily
made in almost every Kandh house
hold on all festive occassions.

Much has been said about the
hospitality of the XKandhs. Thero
are numerous stories to evince
the cordiality and the generosity
with which the Kandhs receive

their guests in their houses. It is
bard to give credence to all these
stories, but the fact remains that

the Kandhs are hospitable by
nature. In a number of villages in
Nayagarh the Kandhs are hospi-
{able by nature. In a number of
villages in Nayagarh the Kandhs
have collective funds for treating
the guests who do not belong to
their community.

It is interesting to note how &~
marriage ceremony takes place in a
Kandh family. A  proposal of
marriage is intiated by the bride-
groom’s father. If the father is
dead, the proposal in that case is
brought by the eldest patriarch of
the bridegroom’s family. Under no
circumstances a young man s
permitted to marry a women of his
choice. The bridegroom’s father o+
uncle or elder brother will first
visit the bride’s héuse in oreder to
see the bride and open a negotiation
of marriage. Then the bride’s
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father and other elderly relation:
will pay a visit to the bridegroom’s
house. Both parties discuss the
proposal at large and if it is accept-
able to the bride’s father, the
proposal is accepted then and there.
The Kandh women do not play any
role in the marriage negotiation.
According to convention, the bride
and the bridegroom are not per-
.mitted to see each other until the
wedding day. The Kandhs do not
usually observe marriage tithis, as
the Hindus do. The date of
marriage is fixed according to the
convenience of both parties.

The bridegroom comes to the
bride’s house for marriage. The
Kandhs do not get priest to solem-
nize the marriage. The bride
groom is made to sit on an alter
which is specially made for the
purpose of wedding. A peculiarity
of the Kandh wedding is that no
male member, except the bride
groom, is supposed to be present
near the altar when the wedding
takes place. The women folk take
active role in the solemnizing of
the wedding. The bride’s relations
sing nuptial songs at the time of
bride and  th2
bridegroom take oaths of conjugal
fidelity in the names of their res-
pective deities. Soon after the
wedding ceremony they go to the
deity in the bride’s village for wor
ship and for obtaining blessings.
Then they return to the bride’s
house where all the guests are
entertained by the bride’s father
at a weeding feast. The groom
spends the night with the bride in
her house. On the next day, the
bride’s relations accompany the
bridegroom’s party to the groom’s
house.

The Kandhs of Nayagarh do not
usually insist on  dowry. The
bride’s father, however, volunatrily
gives dowry to his daughter in the
form of golden ornaments, rice,
cattle, ete. There are different
gotras in the Kandh community
such as Ranakhia, Sarakhia, etc. and
the custom is that there can be no
marriage between a man and a
woman who belong to the same
gotra. Marriage with a cousin is
strictly forbidden. An aggrieved
husband or a wife can seek permi-
ssion for divorce when all efforts
for a reapproachment fail. No
written document 1s mamntained in
the event of a divorce. A man can
divorce his wife in the presence of
the elderly people of the village.
There is provision for remarriage
both for the husband and for the
wife.

Agriculture is the main source of
income for the Kandhs of Nayagarh.
As most of them are illiterate they
prefer cultivation to service or busi-
ness. Some of the Kandhs under-
stand the importance of education
and encourage their children to
read. It is heartening to note that
a number of Kandh boys from
Nayagarh have passed, their
Matriculation examination and some
of them are studying in colleges
After their primary education the
Kandh boys are generally sent to
the field for cultivation. Most of
the Kandhs own land for cultivation
though a few of them possess more
than ten acres of good cultivable
land.

The Kandhs have little interest
in political affairs. In most of the
Kandh villages people are ignorant
of current political events and it is
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~ Edonomic Organization anin
~ Ollar—Gadaba village of
' Koraput.

Abstract

The Ollar-Gadba, a Dravidian
speaking tribe of the district of
Koraput, Orissa, are settled agri-
culturists and main source of their
livelihood is cultivation. In the
* following pages an attempt is being

made to describe economic life of

the Ollar-Gadba with special refer-
ence to village Gugaguda in Pottan
* gi Tahasil of this district.

Main and subsidiary Occupation

MAKHAN JHA

importance to it. As the organisa
tion and scale of farming are with-
in the capacity of the cultivator,
income from agriculture is definitely
more regular than the income

earned from seasonal labour.
However, they consider the seasonal
labour as their subsidiary occupa-
tion and a survey of 75 families of
village Gugaguda shows the follow-

ing figures as far as their

Agriculture being their main and subsidiary occupations are con-
occupation, Ollar-Gadba attach great cerned.
TABLE [
SI. - Main occupation Families Subsidiary  Families
No. occupation
L
1 Agriculture 71 Labour 70
2 Non-agricultural occupation 4  Trade . 4

75 74

From the above figures it appears
that there are two types of occupa-
tions professed by he villagers; the
first is agriculture which provides
the main occupation for 71 Ollar-
Gadba families and second s
seasonal labour which provides
subsidiary occupation for 70 fami-
lies.

Land-holdings

According to the revenue records
of village Gugaguda the total area
of land of this village is 318.20
acres. However, the total area of
cultivable land in village Gugaguda
proper 15 only 190-87 acres. The

main
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: '.::‘\NOIIar Gadba tenure holders of the to theirk : phfatry andi"'is‘;lé;ﬁvi:se {
Vlllglge may‘ be grouped, according affiliations, as follows:—
' ' TABLE 11
o Phrtry ~ Clan : Area of land 3 Total
iy holdings Gt
> \ ; Acres : A
 Durka .. (i) Segakor s L g e B
_ (il) Saratil b 117 1
: , > 101:06
d i -~ (#ii) Muria til G - 702 s .
: : : o
(iv) Leya e - MG 9
Omal - . . (i) Guga. BRI R e
i : ; L 7 4480
i (i) Pombal - = 14-29
; £ Meen: - - . (i) Korrekor . 17300 ) s
Hoius : (i) Khota e
{ : _ ;
z - Kisavala .. (i) Servatil S iy 625 )
LI T ) Khoseatil, b 924 |l
t R (iii) Supaktil G lid 294 |>
(iv) Durla i 111 Jl =

Total .. 19Q587~ ;

The Categories and Productlon of -

of‘ ,hls v1llage comes to about Commodities. -
5 acres which seems to be not
"h for the livelihood and that’s s e
ij, t of them go for road- s agriculture is thelr - main
lde labour which i is thelr seconc}ar\ source of livelihood, the - Ollar,
Gadba produce varieties of commo-
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dities in different seasons of the
year.- The different commodities,
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as recorded in village Gugaguda, are
described below. o

commodities which are produced in

their houses, are in habit of main-

> TabLe 11T
Sk Food grains Pulses Spices Oil-seeds
- No.
1 Varsll (Pandy) Buta .. Mirial .. Alsi
3 Sembi Chlllies :
2 Mandi or Ragi .. Bal sembi . Ada 3
3 Jana \ A8 Chana iw e -
4 Suwa Kulthi e o .
5 Masur or Musril.. !
Besides the above types of have kitchen gardens attached to

Dire Maria (in Hindi: Alu (Potato)
Andi).

Vezel (To nato)
Kakashil (Brinjal)
Sersendal (Louki)
2 ~+. Sembil (seem)
» oS 2 .~ Hal sembil

_the fields, the Ollar-Gadba also taining the same. The bari is
produce crops like maize, mustard, ploughed or spaded deeply and
tobacco, vegetables, etc. in the enough manure is applied there
Kitchtn-gardens attached to their and hence bari land gives good |
houses. Of course every family yield. In Gugaguda the following
does not possess Kkitchen gardens are mostly < produced in the
called bari.  -However, those who bari land:—
TABLE IV

SL Crops Vegetables Fruits
No.

Jonel (Maize) .. Sembi mul (Karaile) .. Woolukul (Bannana)

;l;éi)acgov .. Betaigil (Kumda) .. Amritgul (Popya)

Phancil (Jack fruits)

Karki-Marin




The Ollar-Gadba appreciate the
value of bari land in their house:
hold economy and therefore bestow
maximum interest and care upou
it. Since these bari plots are found
attached to their houses they keep
constant watch over the garden.

Means and Techniques of Produc-
tion

The means and Techniques of
cultivation used by the Ollar-Gadba
are much influenced by the size of
holding, kind of soil and the types
of crops grown. The cultivable
land is of two types, viz. Kopel and
Bair Vindil. Kopel types of lands
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are those which are found on  the
hills and where pulses, vegetables
oil seeds, etc. are produced. Bais
Vindil types of lands are those
where major crops like paddy,
millet, maize, etc. are produced.
Kopel types of lands are not
ploughed. Since these plots of
lands are full of stone, it is difficult
to plough and so, these plots of
lands are cultivated by means of
spade. The Bair Vindi types of
lands are ploughed by means of
osen and buffaloes.

Followings are the names of
the agricultural tools and impie-
ments used by the Ollar-Gadba :—

TABLE V
Sl. Local name of English equivalent Approximate
No. implement price
Rs. P
1 Langal Plough 5
-2 Kodki Spade 4
3 Sambal Garden spade L =25
4 Tangia Axe £ 3
5 Da;Gagra Scythe . 1
6 Kole Wooden clod pressure i 0+<0
Sute Iron clod pressure o 1 ‘
7 Ankori . A big bamboo pole fitted with a seythe 1 4
In : this connection, it must wooden parts are fitted. " There

be mentioned here thai the
Ollar-Gadba purchase only iron
parts of their implements .and
wooden parts are inserted into
the implements by themse;lve.s.
For instance, they purchase tangia
from the local market or . from
Salur and hafting is done by them
at home. Similarly 1o body

purchases full langal from the

~market, but only essential iron part

of the langal is purchased and-then

are few implements like Sute (iron
cold pressure), Da (scythe), etc.
which are made of iron and thus,
require no wooden parts.

So far as the use of agricultural
implements are concerned the
different implements are used on
different occasions  during ' the
agricultural  operations. F o r
example, white ploughing the Bair

--Vindile ..type of _lands,. they use
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langal but when they cultivate
Kopel types of lands they use
Kodki (spade), Sabol (garden

spade), tangia (axe), sute (iron
clod pressure), etc. One implement
known as Ankori, is especially used
at the threshing field while thresh-
ing paddy, millet, etc. Besides these
uses of the implements, it was
further observed in the village that
a few agricultural implements like
Kole, Da Tangia, Sambol, etc. are
also used in the domestic works.

There are two methods of sowing
Ollar-Gadba
of Pottangi = Tahsil and its
neighbouring areas, the transplant-
ing system and the broadcasting of
seeds. In paddy cultivation thev
mostly use transplating method.
In such cases a small plot of
fertile land is selected as the
nursery, which will suffice to plant
‘on an acerage four times its own
area (including the nursery itself).
Before sowing the nursery land
is ploughed twice or thrice and
then manure like cowdung, ashes
cte. is thrown there in order to
have a luxurient growth of the
seedlings are fit
for transplantation after 20 to 23
days when they are a  foot high.
In the meantime the cultivable land
is ploughed at least twice and left
for a week and the banks of the
plots are repaired to hold water.
The clods are broken and land
surface is levelled and smothened.
The land is again ploughed after
rainfall to make the surface of the
land creamy. The seedlings are
uproted from the nursery and stuck
into the mud by the tips of three
fingers, viz. thumb, index finger
and middle finger while the

bundle of seedlings is kept in  the
left hand. The  plantation of
paddy by this method is locally
called Varsil Vundu Kung. One of

~our informants named Mundugaria

Sanyasi  of village Gugaguda
reported that for one acre of land
30 to 40 labourers are engaged for
transplantation work. Both male
and female labourers are engaged
it is reported that female labourers
are very quick in plantatien ot
seedlings and hence they are in
great demand. In village Gugaguda
it has been recorded that the
labourers engaged for transplan:
tation work, as also in other agri
cultural operations, are paid mostly
in kind. It is further reported that
one labourer (he or she) is paid
cither one mano of paddy or one
mano millet (mandia or sunwa).

One labourer can plant approxi-
mately 100 to 150 lots of seedlings in
a day when the seedlings are up-
rooted on the morning hours of the
same day. If the bundles of seed-
lings are made 5 day earlier, the
labourer can stuck more than 150
bundles of seedlings.

The second method of broadcast
sowing is also practiced by the
Ollar-Gadba. This method is mostlv
followed for kopel type of lands
which are used for the production
of oil seeds, pulses, mandia, etec.
Broadcasting of seeds is done after
the fields had had at least one
ploughing wherever it is possible.
It is reported that broadcast sowing
method is much cheaper than
transplanting method, as the former

requires less labour. Sometimes
they practise broadcast sowing

method to cultivate paddy also, in
few plots of land, but they have
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reported that under this method
the yield is very poor.
Live-Steck

The Ollar-Gadba are not profes-
sional cattle breeders nor do cattle
or diary products contribute any
substantial amount to their income,
But since they are cultivators and
agriculture is the main source of
their livelihood, they wuse cattle
only for ploughing. They use notl
only the ox for ploughing their
fields, but also cows and bufTaloes.

The total strength of cattle in
village Gugaguda is given below :
~ Table VI
Cow Ox Buffalo
65 88 13

The total number of sheep in the
village is 27, goat 37 and chicken
176. The importance of these live-
stock lies in the fact that these are
highly needed for sacrifice during
the performance of different rites
and rituals.

Indebtedness :

It has been found that the Ollar-
Gadba are also in the habit of taking
loans from the money lenders
called the Sahukars, on different
occasions to meet the expenses
incurred in connection with rites
and rituals, cloth, food, drink, etc.
The loans are taken both in cash
and in kind. An analysis of the
data collected on indebtedness in
village Gugaguda reveals that the
total amount of loan taken in cash
during 1966 was Rs. 1,200. In
addition to cash loan, there were
only four persons in this village
who have taken loan in kind.

There are only two sources of
horrowing in the villages. Some
Ollar-Gadba families take loan
from the well-to-do families of the
viilage while a few of them take

loans from the Sahukars of Salur
(district Sirkakulam), The interest
on loan taken in cash differs from
Mahajan to Mahajan. However, it
varies from Rs. 25 per hundred per
annum to Rs. 30 per hundred per
annum. Sometime the rate of inter-
cst of cash money may go up if the
debtor is in urgent need of money.
It has also been found that some-
time loan in cash is given on instal-
ments by the creditor and when
money accumulates up to certain
amount which is beyond the capa-
city of the debtor to repay, the
Jdebtor is asked to mortgage his
best piece of land. In village Guga-
guda several cases of this nature
were recorded by us which, if con-
sidered from sociological point of
view, created tensions and brought,
thereafter, jealousy and inter-
family rivalry.

NOTES

(1) Field investigation among the
Ollar-Gadba was carried out for
four months in 1966. The village
Gugaguda in Pottangi Tahsil of

district Koraput was intensively
- studied. In addition to this, several
other villages of the Ollar-Gadba

were also visited by us and we
collected g bulk of information on
them. A monograph on the Ollar-
Gadba is also being published by
the  Anthropological Survev of
India, Calcutta. ‘

(2) The Ollar-Gadba as well
as some of the local tribes of this
area have their own way of weigh-
ing grains. According to them

20 monos=1 putti
30 puttis=1 garce

1 garce=-38 maunds
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Psychological Correlates and
the Adoption of Farming

Practices in Rajbanshi Com- K. K. DAS

munity.

Summary

The study was conducted in 12
contiguous Rajbanshi villages of
Moyna Block, Midnapur district,
West Bengal to develop a new
model on adoption behaviour by
multiple regression analysis techni-
que. The total number of Raj-
banshi farmers were 202. The
data were collected during 1968.
The independent variables of this
research were credit orientation,
" secular orientation, urban pull,
political knowledge, empathy, ir-
' come aspiration, educational aspira-
tion for children, planning orienta-
tion, self-reliance, achievement
motivation and deferred gratifica-
tion. Multiple regression analysis
eliminated deferred gratification
“and achievement motivation. The
nine variables were observed to
contribute jointly towards 63 per
cent of the predictibility of the
adoption behaviour. 37 per cent
of the variation in adoption of more
improved farming practices
at a time remained to be accounted
for.

The problem

The study of the influence of
psychological makeup of the Indian
farmers on the adoption of more
agricultural technology at a time is
a difficult job for the social scientists.

Sen (1968) in his paper has deve-
loped eleven variables model for
the study of adoption behaviour
of the Indian farmers by using
correlation technique. Chattopa-
dhyay and Pareek (1967) have also
developed a model to study the
multipractice adoption behaviour
of the Indian farmers. In this
paper we have tried to develop the
Sen’s model by using Chattopadhyay
and Pareek technique.

Materials and methods

The study was conducted in
lwelve Rajbanshi villages of Moyna
Block of Midnapur district, West
Bengal, constituting twelve conti-
guous villages, namely:—Ismali-
chak, Raychak, Pyrachak, Bakcha,

Arangkiarana, Mudhurkiarana,
Balbhadrachak, Kiarana, Gojina,
Goramahal, Shridharpur and

Kripanandapur during 1968. Before
starting the work, the name of the
progressive farmers in Rajbanshi
community, were collected from
the anchal office. The total number
of progressive farmers were 337.

Proportionate stratified random
sampling technique was adopted
for sampling purpose and f{rom 337,
60 per cent were selected. Thus
total number of selected Rajbanshi
farmers were 202.
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For the purpose of data collec-
tion, modified pretested question-
naire of Sen (1968) was utilized.
The data had been collected mainly

through the personal interview

technique.

The communjty

Rajbanshi who have originated
from Dravidian Stock with suppo-
sed admixture of Mongolian blood,
are widely distributed throughout
the State of West Bengal with heavy
concentration in the district of 24-
Parganas, West Dinajpur, Midna-
pur and Jalpaiguri. They consti-
tute the largest Scheduled Caste
community in this State. They
are mainly agriculturists though
fishing is also practiced by them.
Now-a-days they follow different
types of occupations. They are
the followers of Hinduism and
mainly speak in Bengali. They
have considerably raised their social
status during recent decades. Edu-
cationally they are also more advan-
ced than other communities.

The adoption quotient

For the measurement of adop-

tion - behaviour  of
Rajbanshi farmers, we have utilized
the Adoption Quotient (A.Q.), as
has been utilized by Chattopadhyay
and Pareek (1967). Calculation of
adoption quotient in this study was
based on data on adoption of ten
practices, namely, ammonium sul-
fertilizer,

progressive

phate, urea, mixed

taichung native-1, . R. 8, F. Y. M,
improved method of paddy culti-
vation, jute drilling, plant protec-
tion chemicals and sonalika.

‘Independent variables

For the purpose of this study 11
independent variables were taken
into consideration, Credit orienta-
tion, planning orientation, self-
reliance, deferred  gratification,
secular orientation, income aspira-
tion, achievement motivation, edu-
cational aspiration for children,
empathy, political knowledge - and

urban pull

Results and discussion

Simple correlation—The correla-
tions of cach of the independent
variables (X............ X) with the
dependent variable, adoption quo-
tient (X) and every other variable
have been represented in the Table
1. In the table we have seen that
there are significant relationship
between adoption quotient ~and
credit orientation, secular orienta-
tion, urban pull, political knowledge,
deferred gratification, ~educational
aspiration, planning orientation.
self-reliance, achievement motiva-
tion and empathy at 0-01 level.

All the independent variables
cxcept deferred gratification and
income -aspiration, achievement
motivation and - self-reliance are

significant at -01 and -05 level.
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N

Multiple correlation and Regres-
sion—Table II gives the results of
~ a multiple regression analysis with
eleven, ten, nine and eight
variables. Beta values were also
given,

The table indicates that R is
6843 when all the eleven variables
were taken - into - consideration.
Deferred gratification was dropped
for its low value and the R for
ten variables was +6753, Again,
when the achievement motivation

' was dropped, the calculated R
for 9 variables was .6331. Here
the reduced predictability adoption
is 42 per cent. On the other the
Beta values for remaining eight
variables was :5431. So it may be

concluded now that a combination
of nine variables may predicl
adoption behaviour.
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Some Magico-Religious Beliefs
About Plants Among Adiba-
sis of Orissa.

The tribals living in forest areas
have very intimate relationship
with the plants of their surroun-
dings. By the method of trial and
error, over a number of generations.
they have discovered what plants
are suitable to them for food,
_medicine, fibres, dyes, etc. Infor-
mation on many of these uses is
stil endemic in  these tribal
societies.

Considering the immense value of
plants in the lives of the tribals,

it was natral that numerous
plants got associated with their
religious Dbeliefs, festivals, cere-

monies and even magical perfor:
mances or sorcery.

The following is a brief account
of some such magico-religious
associations of plants as reported
to the author by the Kondh and
Saora tribals of Ganjam and
Phulbani districts of Orissa.

In most cases, it is difficult or
impossible to reason out the bases
of these beliefs. Sometimes, how
ever, a very reasonable conjecture
can be made about the underlying
idea or motive. Author’s earlier
work (Jain 1963) among certain
other tribes of central India had
shown that some of these beliefs

DR. S. K. JAIN

are indirect suggestion for the
following :—

(i) highlighting the economic
value of certain species of
that region ;

(ii) preservation or protection
of certain species ;

(iii) or, elimination of certain

unwanted species or
weeds.
A very interesting instance of

the 3rd type will be seen below in
case of the weed Leucas asperi
(Serial No. 13).

In the following account, plants
are arranged alphabetically by
their botanical names.
names (K:Kui; S: Saora; O:
Jriva) are also given. Local names
greatly vary from place to place
and, therefore, botanical names of
plants (even though unfamiliar to
common readers) are essential for
fixing the identity of the plant
under discussion. Only they can
enable an  inquisitive mind to
explore further.

Some plants were seen in in-
complete condition, and could not
be determined fully. For con
venience of reference, an alphabeti-
cal list of local names is appenden

The local
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A short note is given on the habit
or habitat of the plant.

The magico-religious beliefs are
given as narrated by the tribals.
It is needless to mention that there
is no indication of author’s own
regard or disregard for these
beliefs.

1. Achyranthes aspera Linn.

Family : Amaranthaceae.

(K: Rusabedru; S: Garadim ;
Kharmanjani).

A much-branched herb occurr-
ing in waste places, outskirts of
habitations and in open fields, more
common in hedges.

The roots of the plant are worn
on the arm (right arm for males,
left arm for females) to cure perio
dic fever. While tying the roots.
‘the string should be folded 7 times
and twined.

2, Asparagus racemosus Willd.
Fig. 1. '

Family : Liliaceae.

(K : Painajaperi, Painasaperi ;

S : Umudig).

A prickly climber, with small
needle-like ‘leaves’.

A twig of this plant is placed
between the two cotyledons of 2
mango kernel.  This is touched
with the body of a ghost-affected
person and thrown away, ths
person becomes alright.

3. Cissampelos pareira Linn.
Fig. 2.

Family : Menispermaceae
(K: Gindikliri, Tittikidi, Uram-

mala; S: Parangad; O: Akanbindi).
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It is a slender climber with hand-
some orbicular leaves.

A piece of stem is tied in thread
and worn in neck; it cures head-
ache. Also see No, 19.

4. Clitoria sp.
Family : Leguminosae
(S: Jugangosa)

A climbing plant

If a woman, after delivery ot
child, is given bath in decoction
of root of this plant, she is nol
affected by ghosts.

The root of this plant is rubbed
on stone; this paste is applied on
forehead and body of  young
babies; the babies are protected
from the evil eye of ghosts. A
piece of root worn round the neck
is also believed to have same effect.

5. Cynodon dactylon (L.) Rich
Family: Gramineae’

(Dub-ghas)

This is the common grass of our

lawns and footpaths, etc.
See No_ 19

6. Dendrophthoe falcata (?)

Family: Loranthaceae
(Madang)
It is a parasitic plant, occurring

on trunks and branches of many
trees.

A piece of stem of this plant is
worn on the arm; it cures fever.
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The parasite on the tree of
Semecarpus anacardium Linn. i.
(S: Alai) is associated with some
Mantras (oracles).

7. Elephantopus scaber Linn.
I'amily: Compositae
(S: Dauiludjing)

An erect herb, common in open
areas of forests.

The root of this plant is worn in
the ears; it cures headache, The
Saora name of the plant is
pbased on this usage, Daui: to haug,
Lud: ear, and Jing: a herb).

8. Helieteres isora Linn. Fig. 3

Family: Sterculiaceae

(K: Keheli; S: Kurkure)

A.large shrub with orange flowers

~and twisted fruits.

The twigs of the plant dre placed
on the door of the hut of a pregnant
woman; it relieves the labour pains.

9. Hemidesmus indicus (Linn.)
Schult. Fig, 4.

Family: Asclepiadaceae.

(K: Chiramar, Trajamala; S:
Gargeri, -Gerhedi; O: Ladugora).

A slender climber, having milky,
juice.

If the skull-bones of a baby are
not growing properly, and the
‘hollow’ of the head is not filling up,
hang a few roots in the neck of the
baby. The head will become strong
and good for carrying loads.

10. Iris sp. -
Family: Iridaceae

See No. 19
11. Jatropha gossypifolia Linn,

Family: Euphorbiaceae
(K: Rajiked; O: Lanka-kalo)

A plant with succulent \stems;
leaves resembling those of cotton
plant.

A piece of root is tied in a thread
and put in neck of cattle; it cures
their wounds.

12, Launea nudicaulis Less.
Fig. 5.

Family: Compositae

(K: Nahodibangosi, Nakurbangosi,
Rakkosasa),

A small herb with yellow flower-
heads; occuring in open fields.

Roots of the plant are worn  in
the neck to guard against ghosts
and evil spirits.

13. Leuuecas aspers Spreng
L 3

Farmnily:-Labiatae
(K: Kuppingkucha; S: Potolap; O:
Gonges, Goyaso).

A small herb with white flowers;
usually growing as weed in cultiva-
ted or harvested fields.

There is a belief among Saoras
that if a virgin girl gives large
numbers of this plant as offering to
Lord Shiva, she will get a good life-
partner.

- Note: This seems to be a very
interesting method of eliminating
tnwanted plants from field.
/
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Roxb
(Roxb.)

14. Limonia ecrenulate
(Hesperethusa crenulata
Roem).

' Family: Rutaceae
(K: Kanda-diddi, Bimut; St
Kumballi, Odabela).

A small tree; with thorny bran.
ches, and gland-dotted leaves.

If a few leaves are tied to the arm
of a 4 day old baby. he will he
jprotected from evil eye of ghosts.

15. Milletia auriculata Baker ex
Brandis.

Family: Leguminosae

(K: Autamala, Kisimala; S: Sana; O:
Kadachina, Makadsiadi

A large woody climber with flit
pubescent pods.

The plant is first worshipped and
offered to the local deity; a twig is
then touched with the body of a
sick person, it cures fever.

16. Oeimum americanum Linn.
Fig, 6.

Family: Labiatae

(K: Hundipunga; S: Malamlajing.
Samadajing; O: Kapuri).

An aromatic herb occuring in
harvested agricultural fields.

It is considered auspicious (o
display a iwig of this plant in
head-dress, specially on festivals
and during visits to friends.

17. Phoenix humilis Royle var.
Pedunculata Becc.

Family: Palmae

(K: Sita; S: Odeng; O: Kujji-Khe-
juri).
It is a small, almost stemless palm

common in the undergrowth of ‘sal’
and other forests_

An insect is occasionally found
i the basal part of the stem; the
larva of this insect is dried and
worn in neck to cure wounds, enlar-
ged spleen, and other ailments.

18. Seoparia dulcis Linn.
Family: Scrophulariaceae

(K: Atisirsa; S: Boradajing O:
Bangangai).

A small herb occurring in open
forests, in partial shade or in open
Places; flowers small white.

A piece of root is tied to the arm
of a nursing woman; it improvces
lactation.

19. Smilax zeylanica Linn. Fig. 7
Family: Liliaceae

(K: Prachikora; S: Ramtungur; O:
Mutturi).

A very prickly robust climber,
with large leaves and tendrils,

The root of this plant and the
roots of Cissampelos pareira (3),
(Cynodon dactylon) (5) and Iris
(10) are tied in thread. If this
thread is put in bed, one does not
get bad dreams. If the thread s
worn on arm, it cures fever.

Some children suffer from the
disease of wetting at night; if thev
take food served on the leaves of
this plant, the disease iis cured.
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Xanthmm strumarium Lu:m.

‘F'amily Compositae .~
(K Jarjatla) :

»e‘

‘and road-sides; fruits very
-adhering to bodies of cattlﬂ

£ _Th‘e ,prickles"‘:i're .remov;bd' -b_y
rubbing the fruits on stone; the
" fruits are worn in neck, on arm cr
in waist; the night-blindness is
cured. _

Classiﬁcation 3

i’fc
"}txon the above species can be class -
fied as below:—

1, Associated  with hun\l‘ah ail-
. ments:—1, 3, 5, 6, 7, 8,9,10,15, 17,

A shrub, very common in wastL ]

; (mmgs BRI IE‘F_.«A*BOUT PLANTS‘ AMONG a

) Assoc1ated wnth diseases of g
cattle—ll : :

‘4. Associated W‘at_h? “ghosts - and
evil spirits—2,-3, 4, 5, 10, 12, 14
19. : ‘

&

Acknowledgemenls -© -

I'am grateful to Shri P. C.
“Sarangi, A. I F. C., who helped me“
in interpreting the statements of th@-
informants.

e References

R g il

Jain, S. K. 1963. Maglcov ehgmus
beliefs about plants among the
tribals of Bastar, Madhya Pradesh.

(Q.J. mythic Soc.) 54: 73-94.




44 NN 8 ADIBASI
APPENDIX

Alphabetical list of local names (Kui, Saora & Uriya)

(’f‘he language is indicated in parenthesis. The number refers to the serial
mumber of species in the text of the paper).

Kuppingkucha (K)

-Akanbindi (O) 3 Kurkure (S) e
Alai (S) 6  Ladugora (O) 9
Atisirsa (K) 18 Lankakalo (O) 11
Autamala (K) 15 Madang £
Banganjai (O) 18  Makadsiadi (O) - s el
Bimut (K) 14 Malamlajing (S) ‘16
Boradajing (S) 18 Mautturi (O) 19
Chiramar (K) 9 Nahodibangosi (K) 12
Dauludjing (S) 7 Nakurbangosi (K) 12
Dub-ghas 5 Odabela (S) - 14
Garadim (S) 1 Odeng(S) 17
Gargeri (S) 9  Pairajaperi (K) 2
Gerhedi (S) 9 Painasaperi (X) 2
Gindikliri (K) 3 Parangad (S) 3.
Gonges (O) 13, Potolap (S) 13
Goyaso (O) 13 Prachiksra {(K) 19
Hundipunga (K) 16  Rajiked (K) 11
Jarjatia (K) 20  Rakkosasa (K) 12
Jugangosa (S) 4  Ramtungur (S) 19
Kadachina (O) 15  Rusabedru (K) 1
Kandadiddi (K) 14  Samaidajing (S) 16
Kapuri (O) 16  Sana (S) . 15
Keheli (K) 8  Sita (K) 17
thrmanjati 1 Tictikidi (K) 3
Kismala (K) 15 Trajamala (K) 9
Kujjikhejuri (O) 17 Umuding (S) o 9
Kumballi (8) 14  Uram-mala (K) s 3
13




ADIBASI, VOL. XII, NO. 1--4, APRIL 1970—JANUARY 1971

A Tribal Market in
khemendi Agency.

Parla-

The study of marketing and
exchange was undertaken in course
of conducting the survey of Gumma
Tribal Development Block under
the Parlakhemendi Subdivision in
the district of Ganjam. In this
Block there are 12 Grama Pancha-
yats with a vast majority of tribal
population. The tribals mentioned
in this paper are typical Lanjia
Saoras who live in most inaccessiblc
areas and worship innumerable
deities and deified ancestors in a
rwurhber of ceremonies, Every stage
of cultivation and other economic
persuits is started after performing
a rite,

The marketing and exchange
system was studied against this
background in order to know the
habits concerning sale, purchase
and consumption of the Saoras.
An attempt was also made to ascer-
tain the role of middlemen in a
tribal market.

By its very nature tribal economy
affords restricted scope for ex-
change transactions. The basic
needs of Shora tribe are few ana
strictly limited in variety. Coarse
grain, wild roots and tubers, salt,
chilly, a strip of cloth, tobacco and
country liquor are the prominent
items in their consumption budget.
Even for these limited wants the

- PURNACHANDRA MOHANTY

tribals are not required to resort to
exchange except for salt, cloth,
chilly and sometimes for -cattle.
Saoras produce most of their food-
grains. Wild root, fruit and meat
are their supplementary food
Every bit of material used in  his
cottage is a local product. Th=
cottage itself is the result of his
personal labour. The iron imple-
ments are no doubt brought from
the local market but all wooden
agricultural implements arve made
by the Saora. The self-sufficient
character of Saora economy, thus
(though shaken by modern forces)
restricts the scope of’ exchange
transaction in their life. Physical
and social factors operating in the
tract further reduce the volume of
buying and selling. Whenever a
Saora family needs tobacco leaf or
salt his neighbour comes to his help.
The limited use of money as
medium of exchange activities leads
to barter economy. Foodgrains are
the major medium of exchange and
the comparative lack of the use of
money reduces the exchange trans.
action to the minimum. From the
trader’s point of view Saora villages
do not constitute an attractive or
profitable market. Most of the
primitive Saora habitats in clusters
and situated on inaccessible hill tops
where transport involves heavy
cosl, exertion and danger There
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are however, another set of forces
working in the opposite direction.
During recent years a number of
Saora villages have adopted stable
cultivation and improved method
of agriculture. The change has
necessiated more exchange iransac-
tions. Saora now wants more iron
implements, cattle and more seeds,
Besides these he needs more cash
for payment of land revenue and
purchase of certain other goods.
This has shaken the very founda
tion of self-contained  Saora
economy. The Saora is now seen
buying from the market his require-
ments like tobacco, spices and oil
which he himself used to produce.

The growing contact with the
outside world has created a new
outlook and generated new wants.
There is now a growing demand
for fancy articles like glass bangles
or beads, mirror, comb, ribbon,
metal utensils, soap, tobacco paste
{gurakhu), lamps and boxes. As a
result the volume of buying habits
and activities have increased in
recent times. When the harvest is
done the Saora carries the crops
to the Kumuti (local money-
lenders) for payment of interest for
the loans incurred by him earlier.
This is his regular practice. After
paying the loan to the Kumuti
very little is left for marketing
Even if he takes some foodgrains
from stock for the year, the Pano
and the Paike are once again on
the Saora’s way of free transc-
tion. On the day of the weekly
market the Pano and Paiko inter-
cept the Saora on the way. As
soon as they see a Saora coming
to the market with food grains
they cateh hold  of him  and

~ acquire his commodities at a very

low price. The Pano and Paiko
take the Saora to a nearby bush
and measure ot the grain with a
measuring pot larger than the
standard size but when they sell
something to him the measure is
much below the standard size.
Such cheating reduces the Saora’s
due to almost one eighth of what
he would have got by fair transac-
tion. With this background, an des-
criptive account of a specific Saora
market is presented below.

Local Market :

The local market is at a distance
of 20 K. M. from Parlakhemedi the
subdivisional headquarters. The
market is known as “Gumma-Hat”
11 is held once a week, ie., on
Thursday. It is in a central place
approachable to a large number of
Saora villages under the subdivi-
sion. The area, being walled by
mountains and sections thereof cut
off by deep valleys, renders com-
munication difficult. Daily market
vnder these circumstances is not
possible. Moreover, the Saora pur-
chase their bare necessities for a
month or so at a time. So the mar-
ket at Gumma is conveniently held
once in g week.

The market starts at 6 A. M. and
is over by 11 A. M. Both buyers
and sellers make their way to the
market early in the morning on
market days. People carry the
articles for sale on the head or by
means of ‘Bhara’. A few bring
their merchandise on bullock carts
when.such transportation is possi-
ble. The Saoras carry smail
packages of foodgrains, fruits,
rools and vegetables to the market
fo sell them and buy some essential
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commodities in return. Rarely they
come with their live-stock like fowls.
goats and buffaloes. Work is almost
suspended in the village during the
forenoon of the market day. Men
and women of all age groups come
freely to the market. Some mnon-
tribal dealers bring ready-made
dress and clothes for them,Z Some
sther Hindu dealers come with
stationery articles and metal uten-
sils and iron implements from
Parlakhemedi. Both in weight and
measurement they charge high
price for commodities but the Saora
returns cheerfully from the market
amply satisfied with the purchase
he has made.

In this market there were oniy
three  Kumuti shop keepers,
almost  enjoying a monopoly
charging whatever they chose. Even
a napkin was sold for Rs. 2:50
which would ordinarily cost only
Rs. 1-25 paise in Parlakhemedi town
20 Kms. away from Gumma,

Besides buying and  selling,
Saoras also borrow from the
Kumutis in the market and pay
interest. On the market days they
are found paying interest to
them. The Kumutis have emplo-

» yed some Paikos to measure the

crops. The Paikos use a large
measure and take a handful of
grains with the measuring pot
every time. As a result the Saora
always remains a defaulter in the

payment of interest. The Kumutis
knowing the time of harvest come
to market and ask them to pay the
interest. They and the Panos also
know exactly when the Saora is in
want and offer loans to them. In
this way the Kumutis lend moncy
and go on collecting interest year
after year.

The local Panos and Paikos
know the necessities of the Saoras.
They charge high price for the com-
modities which are badly required.
Sometimes the sellers charge high

~ price when they know that the

Saora has sufficient money and
food-grains.  Generally Saoras do
not like to go out during rainy
season. So they make all their
purchases before the rain starts.

Besides market, the Saoras also
get their requirements from their
own village. Here commodities are
exchanged on the basis of barter.
The local Panos and Paikos  visit

" Saora village every alternative day

with commodities like chilly, salt,
onion, beads, pots, baskets and
mats and exchange them against
crops.

Commodities Entering the Tribal
Market :

The following list of Saora’s sale
and purchase gives a rough idea of
his exchange activity :—

Articles sold by the Saoras

Articles purctased

Name of the crop

by the Sacra

In Saora Engl'wh

language equivalent
1. Jana . Kambur Millet 1. Salt
2. Harada S Kandula Arhar 2. Cloth
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~ Name of the crop

Articl s sold by the Soaras

Articles purchased

by the Saoras

In Saora Encliwh
language 2yuivalent
3. Jhidunga " Kaidrum Ru1ner bzarer % Chilly
4, Ghan.i Kero’ 4. Onion
5 Bir judi s Ce einil 24 5. Oil
6. Sa.g 2 Wa) Spinach 6. Tobac .o
7. M1ndia 3 Siti'i Ragi 7. Bid’
8 Rasi Jute - Gengelly 8. Cou try Ch roo* h
9. Lau . Aung Gourd 9. Beads
10. Sima g Arkal Bzan 10, Eart .enpots
1t Kaidamila ., Argai Swsat Potato 11, Baskets
12, Sweet root .. 5% Swe:t root 12. Iron implements
13. Mahula o Mahua ww 13, Orna .ents

14. Rope

13,  hicken

16. Gudakhu

17. Utensils

18. Dry fish

19. Hair pins and clip
20. Stationery goods.

Weights and Measures :

‘Weights and measures followed in the local market are given below
with their metric equivalent :
]

Weigh's

M :asures

The above mentioned weights
and measures generally operate in
but
least concerned with the weights
He simply stands,
takes the goods, pays the amount
but does not take .account of the

local market

and measures.

i3

1. Bisa .. 1 Kg. 70 - Giams

1. Seer ws 910 Grams

4 Adas o 1 Mana-3 Kg. ( Approx.)
20 Manas oo 1 Pauti.

however,
the Saora, is feet,

but
measured by hand.

weights and measures. Cloth is

measured by yard and
in some cases it is

Market is not only a place fot
selling and buying, it is also a place



for communal gathering.  Saoras

of different villages assemble in the

weekly market, meet and greet

their friends from other villages.

They send important messages to
" their near and dear friends living
in other villages. Information like
“child birth, marriage, etc. are sent
to the relatives in this manner.

Market is visited by men and
women. When there is pressure
of work in the field, women visit
the market and men keep them-
selves engaged in the field. The

from Sagoo palm and Peja with
them when they go to the market.

Name of the‘article

1. Loin Cloth
2. Napkin

3. Sickle

4, Rope (Pagha)
5. Coconut

6. Orange

7. Salt

8. Chilly

9. Brinjal

19, Ginger

-1‘1.‘f‘1‘vurmgric
12. Kercsene oil
13. Mandia
14. Onion

15. Rice

16. Chicken

The above list would indicate that
the price of the articles sold by the
Saora ‘is ‘much Jower than the

‘Saoras carry salop, a kind of liquor
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After marketing, they visit the
sweet stalls and purchase sweets
and some oilfried cakes for their
children. Then they take salop and
peja sitting in a group under a tree.

Middlemen exploiting  Saoras
figure prominently in the local’
market. The middlemen purchase
the tribal products at a lower price
and sell in town at a higher price.
The Saoras who toil the year round
for the production of their food-
grain, do not get the benefit of
selling them due to their inability
to go to the town. While doing
field investigation the prices of
different commodities were observ-
ed as follows:—

Price per each

e Rs. P.

500
250
050
050

T 050
0-10
€25 per \Kg.
5:00 per Kg.
00 per Kg.
120 per Kg.
2:00 por Kg.
075 per litre
1:50 per Kg.
0°50 per Kg.
0°75 per-Ada
6°C0 per each

market price at Parlakhemendi but

those which are purchased by him
fetch a much higher price.
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Education of Scheduled Tribes

and Nomads.

Education is one of the important
aspects of human development. It
is an essential pre-requisite  for
the all round development. The
tribal people in India are at
different stages of economic and
educational development, hence
the problem of their education is
all the more important so that they
come at par with the general
Indian population.

The 1961 Census revealed that
the literacy percentage for  the
entire country is 24 per cent as
against 1027 per cent for
Schedujed Caste and 8-54 per cent
for Scheduled Tribes. Thus it 1s
evident that we have still to go
a long way to reach the national
level as far as the education of
Scheduled Tribes and Scheduled
Castes are concerned.

Since Independence education of
the tribal people was given prime
importance and huge amounts have
been spent on it but the result
is not commensurate with the
amount spent. This shows that
there are some bottle-necks in
achieving the required goal. There
are several problems associated
with the education of Scheduled
Tribes in relation to their ecology
and economy, social organisation.
traditional  values, socialization,

and Madhya Pradesh. The
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enculturation, attitudes, etc. Apart
from these, there are certain other
problems related to facilities
available in the tribal areas such
as school, teacher, mother-tongue
and medium of instruction and
content and curriculm. In addition
to these general problems of the
Scheduled. Tribes the, nomadir
tribes have another handicap of
peing mobile making the problem
of their education still more
difficult.

The Tribes of India can be classi
fied into three major belts according
to their distribution—Nothern and
North-Eastern Zone, Central Zone,
and the South-Western Zones.

The tribal concentration in
Northern and North-Eastern Zone
is in Assam, Manipur and Tripura,
Nagaland, NEFA and northern
portion of West Bengal particularly
the districts of Darjeeling and Jal-
paiguri.

This zone is inhabited by tribes
like Gurung, Limbu, Lepcha, Aku.
Dafla, Abor-Miri, Mishmi, Singpho.
Mikir, Rabha, Kachari, Garo, Khasi,
Naga, Kuki-Lushai, Chakma and
others.

The Central Zone includes the
states of Bihar, Orissa, West Bengal
main
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tribes inhabiting the Central Zones
are the Santal, Munda, Oraon, Ho,
Bhumij, Kharia, Birhor, Bhuiya,
Juang, Kondh, Savara, Gond
Baiga, Bhil, Koli, etc.

In the South-Western Zone the
tribal conecentration is in- Andhra
Pradesh Maharashtra, Tamilnadu,
Mysore, Rajasthan and Gujarat.
This zone is inhabited by the
Chenchus, Kota, Kurumba, Badga.
Toda, Kadar, Malayan, Muthuvan,
Urali, Kanikkar, etc.

The tribes of India can be classi-
fied in different stages of economic
development, viz., in hunting and
food gathering stage, or in the
stage of nomadism, in shifting
cultivation stage, and in the stage of
settled agriculture including that of
arts and crafts.

Kharia, Birhor, Kuki, Konyak
Naga, Hill Maria, Koya, Konta
Reddy, Palyan, Kodar, Hill Pantram
and Juang are in the lowest rung of

engaged in hunting and food
gathering. They wander from one
place to another in search of food
and game.

Among the shifting cultivators are

the  Korwa, Saheria, Bhuiya,
Kharwar, Asur, Garo, Mal
Pahariya, Maler, Naga, Garo,
Lakhus, Maria, Dandami, Gond,
Khond, Kurumb Saora and
Madavan.

The settled agriculturists are the
Tharu, Oraon, Munda, Manjhi,
Bhoksa, Ho, Santal, Polia, Khasi,
Porja, Bhattra, Badaga, Kota, Irula,
Paraja, Bhil, Gond ete.

Similarly the tribal people are
also at different stages of educatio-
nal development considering their
percentage of literacy. The iribat
communities can be grouped under
itwo categories : Developed or semi-
developed, and extremely back-
ward. The representation of the
Scheduled Tribes under these heads

economic development and are ¢an be seen in the following table:---
States Developed or semi- Extremely backward or
developed under-developed
J
1 2 3
Bihar 1. Bathudi (136 %) L. Asur (43 %)

2. Bhumij (117 %)
3. Binjhia (81 %)
4, Chero (107 %)

5. Chik-Boraik (111 %)

6. Gond (11'5 %)
7. Gorait (11'5 %)

2, Birhor (2:7%)

3. Korwa (59 %)

4. Sauri1 Paharia (22 %)
5. Baiga (26 %)

6. Birjia (4°6 %)

7. Karmali (52 %)
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States ‘ Developed or semi- Extremely backward or
developed ‘ under-developed
1 | 2 3
8. H> (96 %) 8. Kora (3-8 %)
9. Oraon (127 %) 9. Mal Paharia (i'1 %)
10. Munda 13-4 %) 10. Parhaiya (2-3 %)
11. Santal (6:08 %) 11, Savar (5'9)
12, Kherwer (65 %) 12. Bedia (56 %)

; 13. Ori-Lohara (7'1 %) 13. Kisan (56 %)
Madhya 1. Bhaina (71 %)’ 1. Pahadi Korwa (1'7 %)
Pradesh 2. Halba (104 %) 2. Baiga (22 %)

; 3. Kawar (9'8 %) 3. Abujh Maria (%)
4. Khond (91 %) 4. Birhor (12 %)
5. Munda ( 76 %) 5. Seharia (09 */.)
6, Oraon (8:6 %) 6. Binjhwar (6°1 %)
7. Pradhan (1149 %) ‘ 7. Bhil (43 %)
8. Sawar (8'5 %) 8. Bhilala (0'8 %)

9. Gond (28 %)
10. Kamar (1-4 %)
11. Kol (58 %)
12. Korku (16 %)
13. Agaria (1°8 %)
14. Bhariya (3'5 %)
15. Bhattra (46 %)
16. Biyar (12 %)
17. Dhanwar (2:4 %)
18. Kharia (3:8 %)
19, Manjhwar (2:6 %)
20. Pao (24 %)
21. Pardhi (0°6 %)
22. Saunta (1'8 %)
23. Saur (Seharia Sonr) (04 %)
24. Khairwar (529 %)
25. Nagesia (5 %)
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States Developed or semi- Extremely backward..or
developed under developed
1 2 3
Orissa 1. Banjara (9°5 %) - 1. Bondo Porja (2'1 %)
2, Bathudi 8'5 %) 2. Juang (06%)
3. Bhumij (6'3%) 3. Kotia Kondh (N. A.)
4. Binjhal (7-1 %) 4. Hill Bhunya (N. A.)
5. Desua-Bhumij (11 7%) 5. Paudi Bhuinya (N. A.)
6. Bhuinya 10-2%) 6. Koya (08 %)
7. Ho (7'1%) 7. Lanjia Saora (?%)
8. Gond (193%) 8. Bhumia (3:43)
9, Kharia (9'1%) _ 9, Binjhia (4:3%;)
10, Kisan (8'9 %) 10. Dal (48 %)
11. Kora (10'5 %) 1t, Dharawa (4°7 %)
12. Kondh (7°1 %) 12. Didayi (27 %)
13. Kuli (158 %) 13. Gadaba 27 %)
14. Matya (6'6 %) 14. Jatapu (42 %)
15. Mirdha (107 %) 15. Omantya (32 %)
16. Oraon (97 %) 16. Porenga (1'6 %)
17. Rajwar (6'1 %) 17. Parja (34 %)
18. Sahara (7°9 %) 13. Saunti (3°4 %)
'19. Santal (6°4 %) 19. Bagata (52 %)
20. Bhottada (4'3 %) |
.. 21. Bhunjia (55 %) i
22. Holva (51 %)
23. Konda Dora 45 %)
24. Mahli (5 9 %) B
25. Pentiya (59 %)
Assam 1. Barman (33'9)  p Ao

2. Boro-Borokachari (19-8 %

3. >hakma (123 %)
4. Deori (337 %)
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States
developed

Developcd or semi-

Extremely backward or
under develored

5. Dimasa (Kachari) (8:9 %)

6. Garo (181 %)
7. Hajing (183 %)
8. Hmar (236 %)
9, Hojai (12'9 %)

10. Kachari including Senwal

(25.9 %).

11. Khasi and Jaintiya (24'6)

12. Kuki (15°6)
13. Lakher (20-7)
i4. Lalung (209 %)
15
16. Mech (271 %)
17. Mikir (12:1 %)
18. Miri (208 %)
19. Mizo (49 %)
20. Naga (132 %)
21, Pawi (21 %)
22. Rabha (227 %)

. Man (Tai speakicg (15 %)

i

The table given above shows that
in Bihar, Madhya Pradesh and
Orissa, the majority of the triba!
communities are having lower lite-
racy percentage than literacy per-
centage of Schedulted Tribe in
India (i.e. 854 per cent), whereas
all the tribes of Assam are having

higher literacy percentage. More-
over none of the tribes in Bihar,

Madhya Pradesh and Orissa have
attained the total literacy percent-
age of India, i.e., 24 per cent, but

——

——

the tribes of Assam namely,
Barman, Deori, Kachari including
Sonwal, Khasi and Jaintiya, Mech,
Mizo, have crossed the national lite-
racy percentage and there are few
others, who are approaching the
national percentage of literacy.

Thus it is evident that the tribes
of India are in different stages of
ecological, economic, and educa
tional development. Naturally the
problems of education related to
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those living in different stages of
development will be different and
the priority in approaches for tack
ling the problems will be different
Let us examine each one of pro
blems in relation to education.

11
Ecology and Edueation

The main problem of education
related to the tribes living on hilly.
forested and inaccessible areas is
lack of schools. At this stage it
is very difficult to substantiate this
observation quantitatively due to

‘lack of relevant data. However,
the Indian Year Book (1964: 640-
41, 652-53) relates this point by

way of ciling examples for India a»s
a whole, Nagaland and NEFA. Iz
India the average area served by a
primary school is 3-8 sq. miles.
while in mountaineous areas hav-
ing less of comihunication such as
Nagaland the primary school serves
area of 13-4 sq.- miles. Similarly
in NEFA a primary school serves
an area 247-5 sq. miles. {Srivastava.
1967: 79) . It is true that on the
basis of these two figures from
Nagaland & NEFA, a broad con-
clusion cannot be  derived for
country as s whole but we can
atleast conclude that the tribal areas
particular those which are inacce-
ssible and are located in hilly and
mountaineous area are mnot ade
quately covered by schools. Tt
becomes difficult for the children
to go to a school which is situated
at a distance of more than 3 miles.
At some places it has also been oh-
served that the school has been
opended on paper in a particular
village which is completely cut off
from block headquarters, but in
reality the school is held in one road

side village. There may not be only
one such case as has been noticed in
Batuali Block of Surguja district
in Madhya Pradesh. There are
several other cases reported from
Bibar and Orissa. In Nuagara
Block of Orissa also one such case
was reported.

The other important point is that
the schools located is hilly and
inaccessible areas are mostly a
single teacher school. Since the
area is inaccessible the inspecting
stalf are not likely to come to
village and hence the teacher is
most of the time out and the classes
are not held regularly. The inno-
cent tribal people do not know as
to where the teacher has gone, On
veturn thé villagers were told that
the teacher had been to Block head-
quarters and was doing some other
work with the Block Education
Extension Officer.

For those who are living on the
plains and are leading a settled
life, the problems of education is
different. In such cases the villages
have schools because of being
compact, and densely populated.
In mixed villages, there is no
problem for teacher in getting
students. but in a village
exclusively  inhabited by the
tribal communities the teachers have
to face lot of difficulties in getting
required number of students. In
villages having Christian and non-
Christian tribal population it has
been noticed that the Christian
parents send their children to
school whereas the non-Christian
tribals do not send their children
to school because the utility of
education has been well impressed
on the minds of Christian tribal
parents. The Christian missions
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have been doing work in the field
of education since well over 2
century in these remote areas,
while other agencies are relatively
new comers in this field.

Again the non-Christian parenis
are not educated about the utility
of education and therefore fail to
realise the benefit of educating
their children.

In Jashpur subdivision of Raigarh
district in Madhya Pradesh, it was
observed that two schools—Ore
run by Christian missions and
another by Janpad or Tribal Wel-
{are Department. exist in one
village. The children of Christian
Tribal parents attend the former

- while those of non-converted Tribal

parents attend the latter. The
former has greater attendance
while the latter is thinly attended.

The nomadic communities mainly
depend on forest produce and games
and therefore keep on moving from
jungle to jungle usually camping in
the densest portion of the jungle
making the problem of communica-
cation still more difficult even to the
extent that sometimes it is difficult
to locate them. In such circum-
stances it is not only difficult tc
have a schools for them but also
to locate them.

m
¥conomy & Edueation :

Some of the nomadic communi-
ties who depend on begging ' acrc-
hatic feats, mendicants, black-
smithy, minstrel, puppetteers. ete .
are so mobile and their stay at one
place is so short that bv the time
they are actually noticed for pur-
poses of getting their children

enrolled they are on the move.
Again the children are trained from
very childhood in the profession of
the community that they hardly get
time for, and to realise the impor
tance of education.

The nomadic tribal communities,
as has been mentioned above
depend on forest produce and
games, concentrate on training their
children in developing such skills
as may be helpful in developing
their economy by way of learning
to extract honey from honey-
combs, making ropes out of {tree
1:arks, collection of edible forest
produce and non-edible roots as
also learning to kill and trap the
wild animals like monkeys (Bir-

. hors), hare, wild pig, tiger, etc.,

which they come across very fre-
quently due to their encampmeni
in thick forests.

The lack of educational facilitie:
in such difficult areas as well as
their pre-occupation in collection
of food for their day-to-day cou-
snmption leave no time and create
no desire for education.

Those communities which prac-
tise shifting cultivation live on
the hills slopes amidst their
shifting cultivation  land in
small settlements which are often
distantly located from each other.
The produce from their agricultural
practices is very small due to rocky
soil condition and primitive agricul-
tural technique with the result that
they live hand to mouth not even
getting two square meals a day for
a major portion of the year. Again
the process of cultivation necessari-
I involves all the family members,
besides the assistance of co-villagers.
for a major portion of the year,
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The role of children in their eco-
nomy is very significant because
little yield forces the family to fali
back upon the forest produce which
is collected by the children side by
side the grazing of cattle. Children
- are engaged in these activities
during the day time which coincides
with the school hours,

Poverty is the way of life of the
shifting cultivators and their time,
thought and energy are spent only
_1n activities which are intended to
procure the meals for the family.
In such circumstances they are lelt
hardly with any time to think about
the ‘good’ of education nor can they
afford it, howsoever cheap educa-
tion may be. They are not in a
position to forego the immediate
economic gain through a child for
a greater gain in distant future after
their education.

Among the settled agriculturists
children make a substantial contri-
bution to the economic activities of
the household. Male children graze
cattle while females collect fire-
wood, edible leaves and do the babv
sitting, Many anthropologists have
argued that if the children are
taken away to school the family is
deprived of the little income they
bring to the parents which is of
great value to them, considering
their poor economic conditions. But
some recent studies have shown
that this is not the only and ‘sole
cause of apathy of the parents {o-
wards education because among the
Christian tribesmen with the same
economic resources there is a con-
sciousness of utility of education
and therefore children are sent to
schools while the non-christian
parent is satisfied with traditional

way of life. Again the school
hours coincide with the hours
during which the children are
cngaged in economic pursuits. The
tribal economy as a whole is cent-
red round the principle of satis-
fying the immediate needs then to
provide for the distant future.
Therefore, the children are kept
busy in making provision for the
immediate economic needs of the
family and are not spared to attend
school to avail of the better econo-
mic prospects in distant future.

Since the settled agriculturists
come in contact with the educated
and urban tradesmen more freque-
ntly as compared to” other two
sections, there is greater conscious-
ness of the wutility of education
among than in the other two groups
mentioned  ‘above. Even the
parents are not in a position to
provide proper facility to read al
night nor do they persuade them to
read at home. It is not that they
do not feel the necessity of provi-
ding light and suitable atmosphere
Lut they are helpless due to econo-
mic hardships.

v

Society & Eduecation—Family,
which is the basic unit of the society
plays an important role in the
education of the children. In fact
the learning process starts in the
family and the child learns through
the process of immitation and
suggestion within the family. The
family trains the child in social
values, norms and customs and to
a certain extent in the traditions of
the society in the early years of the
childhood. Latter slowly when the
child grows up he comes in contact
with the society and acquires its
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folk-ways and mores. Thus in
short we can say that the early
education in any society comes
through the agency of family. This
process is called the process of
socialization,

Most of the tribal societies in
India have special traditional insti
tutions for the purposes of educa-
tion which can be called youth
dormitories. Such dormifories are
called by different names in differ-
ent tribal societies and quite a large
number of studies have come out
including Elwin’s ‘Muria and their
ghotul’.' The function of thes.
dormitories is to impart education
in the traditions and customs of
the society and prepare the youth
for their roles as adult numbers of
the particular society and thus they
are the agencies of cultural trans-
mission besides prowviding a co-
operative labour unit enhancing
community spirit. (Ambasht, 1970:
40).

Before the advent of the modera
system of education this institution
caters to the need of education

among the tribal societies through

verbal transmission. There 'being
no script the formal reading and
writing is absent. Although the
children gain wisdom in such insti
tutions, they remain illiterate inas-
much as they cannot read and
write.

With the changing time, if has
become necessary that they learn
reading, writing and arithmetic and,
therefore, the necessity of schools
arose. There are no social barrier,
taboos, prejudices prevalent in
tribal  societies regarding the
acceptance of education, yet, there

are some  strong  disincentives.
(Sachchidananda : 1967 : 104).
Since modern education was not
geared in time with the prevalent
tribal cultures the result was that
a tribal child was alienated from
his society after having been edu-
cated and more often than not was
lost to the family. The school
environment, the attitude of teach’ers
the curriculum and the content of
education contributed greatly in
this alienation because of thei
being unrelated to the tribal life
and culture. The school going boy
becomes a misfit in his own home,
detests his parents and their ways
of life and is anxious to leave the
village for a job in town at the first
opportunity. The prevalent edu-
cation instead of making him a
responsible and useful member of
his own society forces him out of his
traditional occupation and, sub-
sequently, society. “It also detri-
balises him to a large extent.........
Thus a proud and roubust son of
the soil goes away to seek a low
paid job and lead a miserable
existence in the dirt and dust of a
small-town” (Sachchidananda, 1967:
104).
A%
Edueational Administration

In tribal areas most of the pri-
mary schools do not have any
school building and classes are
held in residential houses or in some
verandahs. As such education
among the tribal people has yet to
go a long way to be at par with the
general population. The enrolment
of the tribal students is naturally
less. Besides, the teaching aid
provided to school are utterly in-
adequate. The charts, black boards
chalk, posters, picture cards, globes,

£
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eounting sticks or balls elc. are not
provided in the school. In the
absence of school building it will
also be difficult to store them.
Naturally the education of  fribai
people suffers a great deal.

The other important problem
related to the education of the tribai
people is of the teachers. It is
very difficult to appoint a suitable

tribal teacher for the schools loca-,

ted in tribal area mainly because
literacy among the tribals is only
8 per cent and there are very few
matriculates who can take up the
job of a teacher. Since the tribal
teachers are not. available in
required numbers the non-tribal
teachers are appointed, who have
no proper understanding about the
iribal way of life and culture and
the problems associated  with
different tribes. The non-tribai
{eachers have formed different atti
tudes about the tribal people.
Apart from their belief that the
tribal people are simple folk, honest
and ignorant, they believe that they
are tradition bound, have no change
proneness, dirty, and cannot be
developed even in hundred years of
time. They are dull and do noi
have quick comprehension. Thus
the teacher works with a prejudice
does not have the patience to deal
with the tribal people with love
and affection. Their approach and
method of teaching are the same
as is prevalent in the schools meant
for non-tribal students, Even in
schools where the sitndents come
from tribal and non-tribal society.
the teacher pays greater “attention
to the non-tribal students because
they understand the lesson and occa-
sionally reply in the class. But the
tribal children are made to suffer

from a sense of inferiority and are
hesitant in giving reply.

The other reason is thai the
teacher in tribal areas too, are
interested in private tuition and
they teach the mnon-tribal
students, after school hours and
charge tuition fee. The tribal
people cannot afford to engage
teachers for private tuition. As
such the non-tribal teachers do not
take interest in the class room
teaching and also in the tribal
students reading in the school.

It is not that the teachers should
be blamed for all these. Ther:
are various problems associated
with the teachers—such as - low
salary, lack of incentive to work
hard, lack of accommodation for
teacher in the village,
lack of communication, ete. Since
the post of teachers are transferable
those who are posted in interior
areas take it as a punishment and
hence they would try hard for their
transfer and in this effort theyv
have not only to spend money bui
their time and energy are also
wasted and the actual purpose ic.
education suffers. The blame is
not wholly theirs’ as the basic
amenities of life are not available
to them as a result of which ‘they
feel isolated and bored.

In tribal areas mostly the schools
are single teacher schools and ' the
teacher’s attention is always divided
hence he cannot do justice with
lassons in any class and the stan-
dard of the achievement of tribal
students even after primary stage
is quite low. : L

Apart from these the teachers are
also involved in the local politics
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as well as in some other activities
which are not in conformity with
their duties as teachers. In tribal
areas wherever the tribal teachers
are appointed they are mostly
christians. Their contact with
Christian missions is very frequent
and hence they are induced to
propagate Christianity in the schoo!
for which they are paid some extn.
money as their remuneration. So
they have dual functions as prea-
cher and teacher which force them
to behave differently with their
christian and non-christian pupils.
In areas where the teachers are
influential because of their associa
tion with the Pramukh or Chairman
of the Panchayat Samiti or tha
Christian mission, they act accor-
ding to their own sweet will. Even
in" other schools located in tribal
areas the teachers do not strictly
follow the school hours. School
hours are adjustedaccording to the
convenience of the teacher—non-
tribal or christian—and they do
not consider the convenience of the
students and the parents.

Inspection of schools in tha
tribal areas is inadequate because
the inspecting staff has to engage
themselves in various other acti-
vities like compilation of informa
tion and returns etc at block,
subdivision and district level and
hence the inspection work suffers.
Staff is inadequate and the area of
operation is so big that even one
inspection in a  year becomes
difficult.

Wastage and  stagnation are
important factors that impede edu-
cational development of the ftribal
peiple. This problem is more among
the exiremely backward tribes be-

cause the incidence of withdrawal of
students from school is quite fre-
quent even before completing a
particular standard. This is mainly
because of the poor economic cond;-
tion of the tribal people and also
because the children lend their
services in different economic
pursuits to supplement the income
of the family. Hence dropouts
among tribal students is very high.

One of the major problems of the
education of tribal people 1is that
they are not taught through their
mothertongue. Hence itis very
difficult for the tribal students
reading in primary level to learn
the regional language and under-
stand the lessons which are taught

in the class through regional
language. There are  various
reasons for that. The iribai

language or dialects are not deve:
loped to the extent that suitable
literature could be prepared and
no such effort has been made to
build up a written tribal literature
to preserve the dialect. Also rela-
ted to this is the problem of script.
The tribal dialects invariably do
not have a script of their own and
hence the difficulty in preparing the
tribal literature.

The content of the books are
not related to be tribal way of lifc
and is quite alien to them. Such
contents do not make reasonable
impact on the tribal students and
the lessons became uninteresting
to them.

VI

The solution of the various edu-
tional problems related to ecology,
economy, society and administra-
tion is to have schools in those areas
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where they are lacking. In case of
those areas which are cut off and
the population is not in viable
number we may provide school in
every 2 to 3 villages. In such cases
the distance required to be covered
by the tribal children reading in
primary stage should not be more
than two miles. The school should
be essentially located within &
village. Its location should not be
such that the children have to cross
through dense forest, rivers, burial
grounds etc.

For the nomadic communities we

may introduce mobile schools
provided their place of stay is
approchable.

It is also essential to provide
school building and equip them
with various items of teaching aids
and also providing a bell and =«
clock or a time piece. It is no
doubt very difficult to allocate
funds for school buildings in all
the areas at time, it is desirable,
therefore, to create a consensus
among the villagers to make volun-
tary  contributions in labour,
money and materials. The tribai
people will surely come forward in
extending their help and co-opera-
tion in this endeavour because their
christian counter-parts have already
constructed a number of schools in
different villages of Bihar, Madhya
Pradesh and Orissa.
school building is constructed it
may be handed over to Panchayat
Samiti or the Government to meet
the maintenance and repair cost
in subsequent years.

At times it was reported that the
school timings are not maintained

Once the.

properly because there is no time
piece nor there is any bell. The
school calendar be chalked out in
such a way that it does not clash
with the agricultural and other
economic  activities and socio-
religious ceremonies of the tribal
people of a particular area. The
school hours should be adjusted
according to the economic needs
of the parents.

As far as teachers are concérned,
those working in tribal areas should
be given short orientation training
in the life and culture of the tribal
people. The teachers should be
given incentive to learn the tribal
dialect of the area in which they
are working.

Teachers may be given. some
incentive in the form of special pay,
and special leave in excess of what
is admissible to the teachers work-
ing in well connected areas, for
working in the difficult and inacces-
sible areas.

They should be provided with
accommodation in the village along-
with news paper and other reading
materials so that they do not feel
isolated and bored.

All these facilities will ensure
increase in enrolment of students,
presence of teacher in the village
and their being treated as a co-
villager. As far as possible teachers
should be kept away from local
politics.

There should be regular inspec-
tion of primary schools by the Sub-
Inspector of Schools or Block Edu-
cational Extention Officer, and

Subdivisional or District Education
Officers.
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Since poor economic condition of
the ftribal people poses various
problems for their educational deve-
lopment, it is suggested that both
the programmes of education and
economic development be taken
hand in hand. In view of the fact
that the tribal children participate
in the economic pursuits for the
maintenance of the family, it is
suggested that stipends or scholar-
ship_be given to all the tribal
students belonging to educationally
‘backward tribal communities. Al
primary levels it should be given
in kind while at the secondary leve!
in cash.  In order to have greater
impact of the scheme, the disburse-
ment of the stipend should be
timely.

Since the tribal students do not
get proper facility of reading at
home due to poverty, residential
facilities -may be provided to upper
primary schools so that the tribat
“children can join ' these schools
without much difficulty. Boarding
and lodging may be provided free
alongwith reading and  writing
materials. These facilities are
essential for cintinuing education.

In non-residential school the
supply of mid-day meals and milk
may be made available. School
uniform may also be provided to
the students. In this case no
discrimination should be made on
the ground of the income of
parents. By providing these facilities
the burden of the tribal parents will
be lessened and this will go a
long way to minimize economic
causes of wastage and stagnation.

In order to enthuse the tribal
parents to send their childrenr to

school, it is extremely essential to
educate the adult members. In
view of this the programmes of
adult literacy and adult education
should be taken up in tribal areas.
For this instead of organising
formal adult literacy classes in
formal groups of students may be
organised and the traditional
institutions like youth dormitories
may be utilised for this purpose.
The programmes of adult literacy
and adult education should be
linked up with the economy and
occupation of the tribal people
living in  different ecologcal
conditions and economic stages of
development. The  concept of
functional literacy may come in
handy in this venture.

Since the educated members
among the tribal communities are
quite a few, the local youth whe
are having some knowledge of the
tribal customs and traditions should
be trained to take up the task of
adult education on the right lines.
The National Study Group on Adult
Literacy and Adult Education of
N. C. E. R. T. has recommended
the introduction of pilot projects
in tribal areas in 1964.

The medium of instruction, at
least, in the lower primary stage
should be in mother tongue, and
it may be switched over to the
regional language. For this, action
may be taken to produce text-books
in tribal dialect and the same may
be administered in some {ribal
areas to see its impact on the
educational attainments of the
students. increase in enrolment,
reduction of wastage and stagna-
tion ete.
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The content of text-book should
be such that it includes lessons on
cultural material such as local
geography, life skeich  of tribal
heroes and national heroes, Qlitt'le
of every day science with examples
from the local environment, so as

content should be unifornr for
tribal and non-tribal students so
that when a tribal student takes
up higher education he is not at a
loss to -understand the course
content of higher classes. However.
the basic aim of national integra-
tion should not be lost sight of in
preparation of such text-books.

In the absence of scripts of tribal
languages, the script of regional
language should be adopted so that
learning of regional language is
facilitated and the tribal population
is slowly and gradually integrated
wtih the regional population.

Education ‘is the prime factor in
achieving all "round development.
It has Dbeen observed - that
educatiorially advanced commu-
nities have made significant
. achievement in their economic and
technological development. They
have ‘accepted the programmes of
tribal welfare and development
more readily and Thave been
successful in getting employment in

‘1o create a desire for higher ;
education. However, it may bc
stressed. that the basic course

] of the ..,
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occupations other than agricultue.
So in order to make the @ other
development programme a success.
it is essential that educational
development is given priority.

All the facilities that are proyided
for educational development of
tribal communities shouldi@ given
on a differential basis, i.e., the tribes
who are exteremly under developed
should be given more assistance
than those who are EleVeloped or
semi-developed.

: Ui oy
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Study of Rana Foot.
INTRODUCTION

The Ranas are a group of Oriya
speaking people inhabiting different
parts of Koraput district of Orissa.
They are now within the fold of
Hindu  religion. They  occupy
superior position in social hierarchy
than the Paroja, Godaba and other
tribal groups of population. The
Ranas claim to be descendants of
Ranjit, a famous warrior of Orissa.
They cannot give detailed informa-
tion regarding their migration from

the plains. They have no doubt
migrated from the plains and
assimilated certain tribal  traits.

They have acquired agricultural
land from the tribal people. They
are  mostly agriculturists and
economically appear to be in better
condition than the Godabas.

In the present paper an attempt
has been made to study the foot
contour of the Ranas. The data is
collected from 87 adult males and
78 adult females from eight
different villages. Foot contours
were traced in papers and then
they were analysed. The method
of collection of contour was same
as that described by Sarkar (1958).

Hawkes in  (1913-1914) opined
that there is a sexual variation in
relative length of first and second
toe which is genetic in  nature.
T’ type of foot ‘occurs more fre-
quently in females than in males.

—
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Sarkar (1958) suggested that ‘O’
type of foot is less frequent and
there is dominance of ‘T’ type of
foot over ‘O’ type.

In the present paper the metrical
characters studied are as follows:—
Length of the foot (from acro
podion to Peterion); Breadth  of
the foot (from metatarsale tibiale
to metatarsale fibular), length
Breadth Index of foot and Hallux
divergence angle. The frequencies
of the three types of foot, namely
T. F. and O have also been studied.
The present data has  been
compared with some mongoloid.
tribes of Assam, Santal, Mundari.
Juang and Oraons of Orissa and
also with a backward caste Hira

" from Assam.

The Data

A. RELATIVE LENGTH OF 1ST
AND 2ND TOES

On the basis of relative length of
first and second toe three tvpes of
foot are observed. These are as
follows :— - o

T. Type where the first toe is
longer than the second toe.

F. Type where the second toe
is longer than the first
toe.

0. Type where first and second
toe are of equal length.
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The frequencies of these three
different types of foot among the

TABLB

6.

Rana male and female are presen-
ted in Table 1. o UNE

1

Relative Length of 1st and 2nd toe of Rana Foot

Left Right i Combined
- Name of R s K
Individual | | ‘
T F o T F | O gt F o
S| %% | %% | %% | %] %
|
Male—87 8735 345 920 8¥»5 575 1375 8093 46 1147
Femalc—78 .. 9 90 382 128 833 128 1542 8910 255 835
From Table 1, it is observed that tions of different types of foot.
T type of foot occurs more *T” type of foot occurs more among
frequently in both the sexes. But the female whereas ‘F° and ‘O’
there is slight variation in propor- type are found more in males,
TABLE 2

Relative Length of 1st and 2nd toe in Different Population

v

)

People Sex |[Number| T’ ! ‘P ‘O - Auther
Rana Male 87 83-93 46 1147  Present Study
Hira Male 76 8881 328 789 Dasand Das
Khasi Male 56 8781 7-14 5:35 Das and Ujir
Rabha Male 300 87-50 16:50 1383  Das and Ujis
Santal Male 44 69-66 11:36 341 A.rpal
Mundari .. Male 45 8523 1333 556  Sarkar
Juang . .. Male 43 8rn 349 465 Sarkar
Oraon Male 4 91°.6 568 1-14  Sarkar
Pahira Male 29 79:31  12:07 862 Sarkar ;
Rana . Female 78 8910. 255 . 835 Present Study _
Hira Female 105 8761 761 476 Dasand Das
Khasi Female 62 766 806 1531 Das and Ujir
Rabha .. Female 300 72:66 1833 - 900 Dasand Ujir
Santal Female 67 83-58 896 . 746 A.Pal
Mundari .. Female 9 1 5:56

83-33

Sarlgar

.
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In Table 2, the present data
have been compared with the
Khasi, Rabha, Hira, Santal,
Mundari, Juang, Oraons and
Pahira. From Table 2, it is
observed that the Rana male
exhibits higher frequency of “T"
type of foot than the Santal, Juang
and Pahira and lower frequency
than the Hira, Rabha, Khasi and
Mundari. But the Rana females
possess higher frequency of ‘1"
type of foot than the Hira, Khasi.
Rabha, Santal and Mundari. In
frequency of ‘F’ type of foot, the
Rana male does not differ much
from the Hira, Juang and Oraon

ADIBASI

but shows  considerably lower
frequency than the  Santal,
Mundari and Rabha. The Rana

female exhibits lowest frequency of
‘F’ type of foot. In frequency of
‘O’ type of foot both male and
female Rana are close to the
Rabha male and female and differ
considerably from other tribes.

B. Homo and Hetero Types

The  frequencies of various
combinations of the homo type
and hetero type as found in different
population of India are presented
in Table 3.

TABLE 3
Frequency of Homo and Hetero Types of Individual

Sex No of ] T.T. |F.F. |0.0.{ T.F. |F.T. |T.O, |O.T. | F.0. OF
People Indivi- % % % % % % % % | %
dual ‘ ,

Santal Male . 44 79-55 455 227 1136 2:27
Rana Do, 87 75-70 115 460 335 1-15 805 115 115 150
Mundari Do, 45 7333 667 222 869 2220 222 22 222
Hira Do. 76 80-26 1°31 263 263 921 131 131
Juang Do. 43 86:05 1°72 2°58 086
Khasi Do, 56 80°35 357 378 357 892 178 178
Oraon Do. 44 8864 227 227 454 227
Rabha Do. 300 6033 1066 566 300 400 366 433 433
Pahira Do. 29 7586 690 890 345 345 0°45
Rana Female 78 8075 128 1:28 2:56 14°10
Hira Do. 105 8035 190 095 570 285 190 095 095
Khasi Do, 62 6935 . 322 644 161 644 644 161 161 ..
Rabha Do. 300 6300 1100 266 366 700 433 233 233
Mundari Do. 9 7178 1111 e
Santal Do. 67 1171 597 298




“ observed. Among these, the homo-
type TT oecurs in highest fre-
quency in all the population.

per cent) exhibits higher frequency
of TT than the male (7570 per
_cent), Next highest frequency is
“" exhibited by TO in both the sexes,
the male (8-05 per cent) exhibits

female (14.10 per cent). This is
followed by FT in female and by

In male OT, FO and OF are obser-
ved almost in the same frequency.

In respect of the frequencies of
~ different homo and hetero type, the
Rana male differ from the Hira;
Juang, Khasi, Oraon and Rabha.
. They are somewhat nearer to the
Mundari and Pahira. The Rana

‘Nine different combinations are

Among the Rana, the female (80:75

~ slightly lower frequency than the

00 and TF in male.” TF, OT, FU
and OF are totally absent in female.
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female differ considerably from the
Khasi, Rabha, Mundari and Santal.
They are somewhat close to the
Hira female.

C. Anthropometric Characters

The four anthropometric traits
studied are the foot length, foot
breadth, foot index and hallux
divergence angle. All the three
measurements are taken on the
tracings of foot contour. Foot
index is ealculated for each  foot
and then mean is calculated. The
mean and range of the four anthro-
pometric characters are presented
in Table 4. Table 5 shows the
values of ‘T’-test of significance
between the left and right foot.
In Table 6, the values of ‘T’ test of
significance for hallux divergent
angle and foot index between Rana
male and female are presented.

66701126

TABLE 4
- Mean values of the Characters of Rana foot
 Left ~ Right - Combined Range
Mean+S. E. | MeantS. E. | MeantS. E.
Fooi Length
(in Cms.) e ! i
Male 2720157 WTIE (152 4T G116 2011=273
Female 228140128  22'79+0:138 22:80+008 19:4=25-9
Foot Bredth -
(in Cms.)
Male 9-94+0-092 10-0+0-077 9:9710°61 82=11"4
Female 8:87+0072 8:84+0°07 8:851+0°131 7°4=102
Foot Breadth ’ : -
- length index ’ :

Male X 40°1540-279 = 40:60+0:214 40'375+017  33-8=480

- Female 39'05+027 39404026 392210118  34:7=432

' Hallux divergent ’ iz B i .8 e :
: 'Anglefx % o ! ; i s ;
Male 6641014 6-34+ 0136 649501 - 3:75=110 -
6-58+0:0:8 40=9-0

16:62540:08

T
A R E REES ESERNeE
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Difference of Mean (Left—Right)*t Test of sigiificance

TABLE 5

Difference of mean (Male—Female) (Inter sex) ‘’ test of significance

Rana Male Rt. Lt ‘ Rana Female (Rt. Lt.)
" Differcnce ’ SR I Difference R
l i
- Foot length - 001 046 0-02 0106
 Foot Breadth 0:06 0-505 003 030
- Foot Index 045 1:295 0-35 0935
' Hallux divergent  0-30 1:54 0-09 0585
TABLE 6

From Table 5, it is observed that

_ the right and left foot do not dlﬂ'er

much in both male and female

is observed from Table 6, that ﬂ_le
~ Rana exhibit significant- difference ---

Foot Brjgadglf—-Length Indz& ' Hallux divergence Angle
{ D;ﬂ‘;rence ‘¢’ I Diﬂ'crenéé o : '\'q;:' '
Left 11 284 006 | 0349
Right 12 . - 356 033 . _‘1 “78
:-C;oml;%ned 1-155 - 465* 0135 | m‘;‘““"” ;
= | *Significant'at 1 P, C. Jevel =

in foot”index betWeen ‘male and
female _But no sexual - vanatlon

is observed in  hallux dlvergence
-aAgle. - e
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TaBLE 7
Comparision of of Means

- Foot length | Foot Breadth | Foot Index ‘Hallux divergent
in Cms in Cms. : . Angle

Mean+S.E. | MeantS. E. | MeantS.E. | Meanz+S. E.

Male S ]
Rana 2472+0:116 9 97+0%61 40+017 = 6494011
Hira 24'56+0:12  10°05+0°06 41+015 7484013
" Khasit - 2358+0((1 10074006  42:43+0-28 7-00+0:01
‘Rabha 2397+007  9:97+0°05 40°74+0-13 6734006
o Bemale: -7 0 et 3
Khasi 21954011 . 9374005 - 41981027 7:01+0°11
Rana 22:80+0(86  885+013 3922+0°18 6624008
‘Hira 22:63+Q:10 - 9'15+0:05 40-31+0°t3 7:27+0°11
_Rabha 22:02+0-07 8:7410-03 39:58+0:13 6"59+_x0-06':: _

: TABLE 8
Difference of Mean—*T" Test af Singificance (Inter race)

Hallux Diver-

Foot Length [Foot Breadth | Foot Index .
J i ~ gence Angle

g | “T’~

| Diff. ' ‘T’ | Diff, ’ o ' Dit'r:[ T

Male = - ; : S :
Rana-Hira ~ 0'165 0083 008 0128 0631 *273 099 575
‘Rana-Khasi 1145 *7:15 010 016 1061 *321 051 %594
Rana-Rabha 0755 *56 .. .. ‘04365 167 024 **198
Female ¢ ' o

 RanaHin 017 1290395 *282 Il 497 0645 *47
Rana-Khasi 085 *6'I 0515 *378 276 0:850:385 %218
 Rava-Rabha 078 *705 0115 0855 036 162 0035 0:34

i

g7“Si‘‘g;’niﬁc'mt at 1 E.c.k level e =
**Significant at 5 P. c. level -

LB



70 ADIBASI

In Table 7, the mean values of
various anthropometric Characters
of the Rana, Hira, Khasi and Rabha
are presented. In Table 8, the
difference of the various means in
different groups and the values of
‘T’ are given.

From Table 7 and Table 8 itis
observed that the both Rana males
and females have longer foot than
the Hira, Khasi and Rabha. But
the difference between Hira and
Rana in both the sexes is not
significant whereas the differences
between Rana and Khasi and Rana
and Rabha are significant. The
difference in foot breadthfrom the

Hira, Khasi
Rana females

and Rabha. But the

posses significantly
narrower foot compared to the
Hira and Khasi. In foot index the
Rana male differ significantly from
Hira and Khasi but the female
differ only from the Hira. In hal-
lux divergence angle the Rana male
differ significantly from all other
groups but Rana female differ from
the Hira and Khasi.

(I am frateful to Dr. Usha Deka
Mohapatra, Reader in  Physical
Anthropology, Utkal University for
her guidance and Mr. A. C. Nayak
who has inspired me for preparing
this paper.)
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Note on “Sitra”,
dic Artisan Caste.

Sitra is an interesting nomadic
community of Orissa, which is
famous for their cire perdue method
of manufacturing brass figurines.
Very little is so far known about
this primitive artisan caste who
confine their movement mostly in
tribal areas, partly because they can
procure their fuel for their manu-
facture more readily in such areas
and mainly because they get a ready
market for their products amongst
the tribal communities. Thurston
writing in 1909 considered it to be a
synonym of Panons. Quoting
from C. F Mecartie he writes “The
Panons, also known by the title of
Dombo or Sitra in some parts, are
supposed to be Paraiya (Telugu
Mala) emigrants from the low
country. Their profession is weav-
ing or brass work............... (In the
Madras Census Report 1901 it is
mentioned that the Sitras are
supposed to be the progeny of
Kondh man and a hadi woman who
manufactured the brass rings and
bangles worn by the Kondhs.)
(Castes and Tribes of Southern
Indian-E. Thurston P. 73)-Vol.VI

Soc&l organisation

The Sitras are patrilocal and
patrilineal people. They are divi-
ded into a number of clans and each

Noma-
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clan holds as sacred a particular
object which is regarded as the clan
totem and it is never destroyed or
injured. The Sitra Caste is endo-
gamous but the clans are exoga-
mous. Each clan has its Bhai clans
and Bandhu clans. Sitra can marry
in Bandhu clan, but the marriage
in Bhai clan is prohibited. No
Sitra can marry outside his caste
and within his or her own clan.
Monogamy is the common rule
prevailing in the sitra society so
far as marriage is concerned. Poly-
gamy occurs very rarely. Levirate,
sororate, cross cousin marriages
are prevalent in the Sitra society.
A woman is liable to be divorced
by her husband if she is found
slerile. The divorced wife can
marry any where in her Bandhu
clan, if she likes. The family
which is the basic unit of the social
organisation is mostly of nuclear
type. There are a very few joint
families in the Sitra society. The
father always acts as the head of
the family. So long as the father
is alive no one can claim a share
from the property. After the death
of the father, the sons may divide
the property among themselves if
they so desire and the eldest son is
given an extra share. Member
ship in a family is acquired by birth
but the girls after marriage cease
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to be the members of their parental
family. Descent is traced through
the male line and property is inheri-
ted by the sons only.

Life cycle

The most important stages of
life are birth, marriage and death.
After the birth of a child the family
and its kin group observe birth
pollution. A woman after delivery
is not allowed to do any house-hold
duty for a period of twentyone days.
In the twenty-first day ekoisia
ceremony is held. In course of
time the child grows up and acqui-
res more and more of responsibility.
No special ceremony is held for the
boy’s initiation. But the girls after
the first menstruation, are kept
secluded in a separate room for a
period of seven days and after that
period is over, she takes a purifica-
tory bath and offers ‘worship to the
local God or Goddess. After this
she becomes eligible' for marriage.

Marriage is the most important
stage in the life cycle of the Sitra.
The bride is chosen through the
mediator. The groom’s party comes
to bride’s house with liquor and is
entertained with liquor and food.
The elders of the village fix an
auspicious day for the marriage.
On the appointed day the groom’s
party comes to brides house with
liquor (mada gandara.) The woman
play an important role in the marri-
age ceremony. The ceremony is
held with recitation of mantras.
At night the bride’s father enter-
tains the villagers as well as the
groom’s party with a feast. Next
morning groom’s party return with
the bride and the woman relatives

universe, They have

of bride also go with them. The
bride’s party returns to its village
the same day. Child marriage is
not prevalent among the caste.

When a man or woman dies the
clan members observe death pollu-
tion. The death pollution is obser-
ved by the close relatives of the
deceased and by the clan members
for a period of eleven days. On
the 11th day liquor and meat is
offered to the departing soul and
the presiding deity of the family and
the same is partaken of by the
villagers.

Festivals—

The main festivals observed
by the Sitra are Amba gundi,
Dhana  Naakhai. On these
occasions they clean their
houses and discord the wused
earthen pots from the kitchen and
use new one’s instead. They ob-
serve Ambagundi on the tenth day
of Phalguna and Nuakhai on the
Bhadraba purnima or Phalguna
purnima. On these two occasions’
they offer white chicken, white
goat and liquor, to their presiding
deity (Ista Debata). Then they
take meat and liquors. During
these festivals men, women and
children participate in dancing.

PReligion— ,

The Sitras have firm belief in
‘Mahaprabhu’ or high god whom
they believe to be the creator of the
belief “in
rebirth and think that one who
commits sin, has to take his rebirth
as a low animal. They believe in
the existence of ghosts and spirits
and consequently offer food to
their ancestors on festive occasions.
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Dress and ornaments—

The dress of sitra is very simple.
Woman wear saris which they
wrap round the hip and throw one
snd on the shoulder. No under
garment is used along with the
sari. Silra men generally use a
small piece of dhoti.

Sitra women use various
crnaments  such  as Nakmachhi

and  Nuluk
¢n the ear and
bead in the neck.

on mnose, kanpasa
necklace of
They wear ring

in the fingers and toes. These are
made of gold, brass, silver or
bronze.

Langunage—

The Sitra speak a modified form
of Kondh language with an admix-
ture of Oriya. During recent times
the number of Oriya words have
increased in their vocabulary.

QO¢cupation—

The main occupation of the
caste is preparation of brass ware.
They mnever cultivate the land.
They sell their ware on cash pay-
ment. They buy old materials for
Rs 6 per Kg. and sell the new mate-
rials at rate of Rs 12 per Kg.
Generally they prepare articles like
Rukha, Dipa, Jagara, Gaja laxmi,
Water pot, Incense hurner, Brass
pitcher, Bell, Utensils, etc.

Method of Manufacture—

The process by which they pre-
pare these materials is very pecu-
liar and is called the “Cire perduc
or waste wax process.” The cire
perdue or waste wax process is #
method of casting metal by

means of an external mould in one
piece, from which the wax of the
model can be removed only by
melting. A model if small may be
cast solid, but for a hollw cast a
core or mould for the internal sur-
face of the metal must be provided.
The model is constructed in wax
over a previously prepared core.
The core is made up clay and
pounded brick. Bee wax coating
over it is done by wrapping bee wax
rods over the core. Tor the prepa-
ration of wax rods they use ‘Janta’
Janta is a peculiar type of imple-
ment. A hole is made in the centre
of a flat wood, the ends of which
are slightly narrowed in order to

hold without any trouble.
Besides this a cylinder made of

brass in the base of which a smalt
iron plate having many holes is
kept. This plate can be removed
at the time of cleaning. They call
this iron plate as chaki and the
cylinder as Nahala. In the Nahala
bee wax is taken and the pressing
is done by means of another
implement. This pressing imple-
ment is made of wood having a
projection in the centre. The dia-
meter and length of the projected
wood is equal to that of Nahala
They insert this prejected end into
the Nahala and press it, keeping in
between the thighs. Thus wax
rods come out from the holes
of the chaki. These are
allowed to dry slightly and then
used for wrapping around the core.
The core of clay is provided with
suitable vents. The wax wrapping
being completed, a thin layer of
fine clay is painted over it, and
further layers, now mixed with
powdered brick or other materials
to afford porosity, are added until
the mould is of sufficient thickness.
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The whole external mould is thus
built up in one piece. It is now
ready for baking. The furnance
which is used for baking has a pit
in front.. By means of hide bellow
air is pumped into this pit. This
bellow is opefated by hand. The
bellow or the bag is made of hide
having two wooden handles or
stricks and a hollow wooden pipe
is fitted in one corner.
this pipe inside the pit and holding
the  handles
presses, the air inside the bag enters
into the pit and next to the furn-
. ance. The furnance is filled-up
with wood, over the wood the pre-
pared materials are kept. They
are all arranged to incline in one
plane, for each piece of wax must
be so placed that it will drain out of
the mould after melting. The
mould is then baked and ready for
the metal. When this has been
cast the mould is broken off, all
rurners and vents are cut away and
the rough surfaces are chased. In

Keeping:

when the person

works cast by the piece moulding
process, a little metal may.escape
into-gaps between in pieces of
mould and these webs must be
removed when the surface is
chased. With cire perdue work
there are no such webs, though of
course the scars left by the burners
and vents must be removed. These
are then polished by means of oil.

Conclusion—

The Sitras are well known for
brass work. They have not given
up this age old occupation though
the income they derive from it is
meagre.
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Caste Structure, Occupational
Mobility and Social Change.

1. Introduction

Rural communities in India are
undergoing rapid socio-economic
transformation under the impact
of industrialisation, modernisation.
urbanisation, culture contract,
niodern education, develop-
ment programme and  other
governmental and legislative efforts.
It has also been realised that the
development of democratic society
and modern economy in place of
caste society and backward, rural
self-sufficient economy could not
take place because of the relatively
static nature of the society. But
since different forces are operating
in the evolution of the Modern
Indian society, the traditional caste
and class structure, occupational
and ritual pattern and value system
have greatly been affected, which
jointly may create environment
conducive to the development of
a planned and desired society.
Methodologically, the changes in
the traditional occupational  and
economic structure of society has
to be taken into consideration in
order to study how any change in
it may affect the social system as a
whole. as all the aspects of society
are interlinked and interlocked. We
know that occupation holds a key
position in the matrix of social,
economical, political and ritual rela-
tionships in rural society. In the
context of rural communities this
is more true and occupation is

T. M. DAK

strategically integrated. Therefore
any change in traditional occupa-
tional structure may become a vital
force to bring about changes in
social structure as a whole. Thus
the study of dynamics of occupation
in rural areas copstitutes a vital
dimensions of the study of social
change.

The objectives
study can be subdivided
following sections:—

of the present
into the

(1) To find out trends of change
in occupational pattern.

(2) To find out extent, nature
and intensity of the dyna-

mics of  occupational
mobility. :
(8) To study the factors which
- determine occupational
mobility.

(4) To assess the impact of
occupational mobility on
social change.

1. Research Procedure

The different terms and variables
used in this study were first defined
and codified. “Occupational nrobi-
lity” has been defined as deviation
of a person from the traditional

occupation to another occupation
which is traditionally associated
with other castes, or to no castes
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in particular, i.e., secular occupa-
“tion. Four major categories of
mobility are recognised:—

{1) Traditional occupation
followers.

(2) Traditional occupation
climbers.

(3) Traditional occupation
descenders.

(4) Traditional to secular occu-
pation changers.

In the above classification, the
followers, climbers, and descenders,
refer to occupation associated with
different caste groups, whose higher
and lower castes have more or
less fixed and clear referents.
Secular occupation refers to those
emerging as a result of technolo-
gical and industrial developmental.
urban contact and governmental
and other developmental progra-
mmes. “‘Social change” has been
defined as breakdown of the tradi-
tional  balance and equilibrium
established between occupation and
caste.

Sample—This study was carried
on in a village New East Hope
Town, of Dehra Dun District
(Uttar Pradesh). The village has a
population of 125G persons belong-
ing to 13 castes at different levels.
Five numerically dominent major
castes, forming 2 broad-based
strata of higher (Brahmin
and  Gurkhas) and lower
(Ruril, Kori and Raidas)
levels were selected for the study.
Only male subjects were included in
the sample, the age being restrict-
ed to 20 to 40 years. For this pur
pose the 1960-61 Census Reporl
was used. Stratified Random
sampling was utilized for constitut-
ing the 10 per cent sample.

Instruments Used—A schedule
containing detailed questions was
prepared in advance, and it was
pretested before going into the
field.

The information called for by
the various items in the schedule
was collected by means of personal
interviews with the members of
the study sample.

ill. Findings

Occupational struclure of  the
village showed the following cate-
gories: (1) Labour in the tea factory
or tea garden, (2) Agriculture, (3)
Science, (4) Miscellaneous.

Work in tea factory or tea garden
accounts for 50 % of the earning
population. The next major occu-
pation is agriculture.

The present study sought to trace
the occupational pattern over three
successive generations, including
the present generation represented
by the interviewer, the interviewer’s
father and the interviewer’s grand
father. A list of occupations consi-
dered to be traditionally related to
the different castes, which was
prepared in consultation with some
of the village elders was taken as
the base for studying the deviation
in occupation occuring over three
generations. The main findings
with regard to the deviation from
traditional occupational pattern are
summarized below:—

(1) Rigid occupational struc-
ture based wupon caste
factors appears to be cru-
mbling down. In the second
generation, 877 %  had
changed from profession of
their father, in the third




generation, 1009% had
changed from  grand
father’s profession.

{2) Deviation from the tradi-

tional occupation is more
frequent among lower
castes than among higher
castes. In the first genera-
tion of grand fathers’
73-3 % were following
their traditional occupa-
tion, among both high
and lower castes. In the
third generation, while
33.3% among the higher
castes were still following
their traditional profes:
sion in the lower castes
all the 100% had changed
their traditional profes-
sions.

(3) It was found that both

higher and lower castes
were moving more towards
new or secular occupation,
instead of rather climbing
or descending along tradi-
tional occupational ladd-
ers. The speed of change
from traditional to secular
occupation  is greater
among the lower
castes.It has increased to
350% among lower castes
compared to 200% incre-
ase among higher castes.

(4) The process of change of

occupation and replace-
ment of it through tradi-
tional occupation of othet
castes is not frequent. Oul
of all interviewers, 60 per
cent are traditional to
secular occupation
changers, 26-7 per cent are
traditional occupat i o n
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followers and 133 per cent
tradition occupation
descenders.

5) No cases of traditional
occupation climbers were
observed among the higher
castes, but among lower
level castes the number of
such cases has increase
to 200 per cent.

(6) Intensity of mobility is
higher  among  higher
castes. Only 40 per cenl
of the sample have chang-
ed their occupation or job.
Out of it, 267 per cent
belong to the higher castes
which  consistitute only
40 per cent of the total
sample.

7) From the point of the
geographical mobility, the
rate among higher
castes is higher than
among the lower castes.
The average number of
places where each infor-
mant has performed his
occupation is 1-7. Among
high castes it is 25 and

among the lower castes it
is 1-1,

Factors determining occupational
mobility—With a view to analyse
the underlying factors in occui)a-
tional mobility, the variables of
caste. age, education, and income
were studied. The results of the
analysis are as follows—

(1) Economic factor is pre-
dominent in all cases of
occupation changers, for
both higher and lower
castes. As many as 625
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per cent of the sample gave
first priority to low income
as the reason for change
in the occupation or job.
Security of occupation or
source of income came
next.

(2) Among all the cases who

want changes, the factor
of low income holds first
priority. It is also infe-
resting to note that 100 per
cent of the subjects of the
lower castes who do not
want to change their pro-
fession, attach a feeling of
security and satisfaction
with their present occupa-
tion although they are not
getting good income from
it.

{3) The slow rate of mobility

may be attributed to the
fact that about 60 per cent
of the sample expressed
satisfaction with  thei1
present occupation or job,
and did not want to
leave it. Among higher
castes 16-7 per cent ex-
pressed a desire to change
occupation ; the corres-
ponding figure among the
lower caste was 55:5 pe:
cent. Age also seems to
positively associated with
the -desire for change as
80 per cent from the higher
age group as against 59
per cent of younger age
group want change in their
present occupation.

{4) With regard to the criterin

for selection of occupation
of their sons economic
factor has been viewed as

the most dominent, 80 per
cent of the subjects giving
it first preference. Lower
caste members are com-
paratively more consciou
of the need to raise thei:
status by changing their
traditional 6ccupation
Out of three preferences,
none from the lowe:
castes has given any pre-
ference to their tradition-
al occupation, Security of
occupation after the source
of income is the factor
given second preference.

{6) There was direct relation

between age and tradition-
al occupation changers
and an indirect relation
between * education and
changes in  occupation.
Among the persons who
changed their occupation.
100 per cent come from
higher age group of 30-40
years and 66-7 per cent
were illiterate. Among the
vounger age group of 20-
30 years, none has chang
ed his occupation. Simi-
larly out of literates and
educated persons only
33-3 per cent have changed
their occupation, while in
case of illiterates, 66-7 per
cent have changed their
occupation.

(6) Caste status seems to have

a bearing on occupational
mobility—higher castes
being more mobile. Eco-
nomic factor found domi-
nant in the change ot
occupation for lower
castes, higher age group

.and illiterates,
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IV. Discussion

Analysis of the data reveals that
traditional occupational structure is
undergoing ,a rapid change which
is accompanied by other changes in
social structure, class system, caste
relationships, ., values and atli-
tudes. -The analysis of occupation
al structure, in the context of caste
hierarchy reveals certain interesting
facts regarding trends of change.

- from which the following conclu-

sions may be drawn:—

(1) Higher castes are not
necessarily having tradi-
tionally high occupation
and lower castes tend to
deviate completely from
their traditional lower
occupations. The balance
and equilibrium pf caste
and occupation have bheen

. disturbed.

(2) Rate of deviation from

; traditional occupation i3
much higher in lower
castes than in higher
castes. It seems thal
members of lower castes
are very conscious of the
desirability of raising their
status by deviating from
their traditional occupa-
tions which were consi-
dered as low.

{3) There is a gradual increass
in the adoption of secular
occupations both among
higher and lower castes.
Such cases are much more
frequent than the tradi-
tional occupation climbers
or descenders. '

(4) The rate of traditional to
secular occupation changes

is much higher in lower
castes than in higher
castes.

(5) It is also found that lower

caste persons are much
more desirous to change
their present occupations

than the higher castes. All
these indicate the rise of
lower castes in the occu-
pational hierarchy.

(6) Economic  incentive s

operating more intensively-

than any other factor in
occupational mobility and
change.

(7) There is a positive correla-
tion between the age and
occupational changes.
Higher the age group the
more have they changed
their occupation or expres
sed  their desire for
change.

(8) There exists a negative
relationship between lite-
racy and changes in occu-
pations. The ratio of
occupation  changes s

higher among the illitera-

tes than the literates.

These major trends in the occu-
pational structure of the commu-
pity studies are indicative of the
changes that are coming in the
social system. The rise of lower
castes in the occupation hierarchy is
2 significant phenomenon. The memn
bens of lower castes are neither per-
forming their traditional so called
lower  occupations, nor  they
have any respect for their tradi-
tional “occupations. In other words
they are coming nearer the higher
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castes in occupational hierarchy.
On the other hand, higher castes
are also trying hard to maintain
their existence and they are
a«dopting more and more lower
occupations  or  non-traditional
occupations, In this way they are
coming nearer to lower caste in
occupational hierarchy. As such
different castes are coming on &
common platform of similar occu-
pations, In the present study both
the caste groups are found working
togethér in agriculture and tea
factories. In addition, to their
caste affiliations, class *conscious-
ness is also developing in  different
levels of castes performing some
occupation and class feeling of
Lelonging to the same occupational
groupiis gradually growing. New
additional relations are developing
which gradually minimise the caste
oriented relations. In the present
study it is found that the social
distance between different castes
members performing the same
occupation and working together 1s
gradually decreasing. Almost ali
persons except a few of higher
castes are found to have close rela-
tionship with other caste members.
although marriage relation is some-
what  difficult and considered
objectionable.

Values and attitudes towards
occupations are also undergoing
rapid and drastic changes. Most ol
the lower occupations are now nol
regarded as pollution of higher
castes as they have suggested seve-
ral such occupations which were
traditionally being performed by
lower castes. Occupalions are pre-
ferred on grounds of income and
interest and not on the basis of
traditional superiority or “inferi-
ority. Preference given for several

lower occupations and non-tradi-
tional secular occupations indicates
the significant change in values of
higher castes., The desire for
1aising the status through change
in traditional occupation among
lhe lower castes is also remarkable.
A new force is coming up in the
form of lower caste aspirations
which were traditionally static and
immobile with respect to occu-
pation and status.

The other significant change
noliced is the change in values and
attitudes regarding determinants of
social status of person. Tormerly
the status was determined by the
level of caste one belonged to or
level of occupation one performed
but here ‘the opinion expressed
indicates that the factors of income,
cducation and power are getting
higher priority. Thus, the deter-
mination pf status is gradually
shifting from level of caste and
voccupation to level of income,
education and power. In other
words tlic trend is towards signifi-
cant change in traditional class
structure based on caste and occv-
pational distribution. In its place

a new class structure based on

income, education and power, is
bound to emerge if these variables
are going to determine the status of
individuals and groups. If such a
clear structure develops the rigidity
of casteism would be considerably
reduced. '

The present study throws light
on the fact that indirect methods
to bring about change in traditional
social system is far better than
direct methods. India is passing
through the age of rural recons-
truction. Tt wants to bring about
change through democratic and
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planned way. Exercise of demo-
cracy is conditioned by the type of
social structure a nation has. The
traditional structure of rural India
cannot be said to be condusive to
the democratic life, Several govern-
mental and legislative efforts were
made. to create environment cor-
ducive to this change over by giving
th_é fundamental rights of equality.
liberty and fraternity to people.
: Caste differences were threatencd
by low. Several reform movements
have also been launched to remove
the' caste differences. All these
direct methods to abolish the caste
differences have not been fully suc-
~cessful. The present study throws
light on the use of the indirect
methods which, without directly
attacking caste system, neverthe-

less have an impact upon it
~ through _ occupational changes,
The results  indicate that the

. emphé§is‘ should be given more on

providing new and non-traditional
occupational situations, in which
different caste members may come
together and develop class inte-
gration. Therefore the workers
should not give much emphasis to
preach the evils of castes, . because
it may create antagonistic attitudes
in villages, but provide them ample
opportunities where different castes
may come together and work. |t
will bring steadily, sure and perma-
nent change in the caste structure
and its rigidity.

ey

The results cannot be generalised
to all the villagers ‘as the village
under the study was not a repre-
sentative one. Importance of the
study lies in the trends of changes
which have come to notice. The
results can be applied on those
village communities having more
or less the same features. %
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A ,St;ldy of Foot of Sasana
Brahmin of Orissa.

Introduction—

The data were collected in 1970,
in course of anthropometric investi-
gation among the Sasana Brahmins
of Orissa. The data consist of 100
adult male and 100 adult female
foot contour,

The Sasana Brahmins of Orissa
are an ¢ndogamous subdivision of
the Brahmins. They are found in
different parts of Orissa but are
concentrated in Puri district. They
are found also in Koraput Ganjam,
Sambalpur, Dhenkanal and Bala-
sore districts. They claim the
highest status in the caste hierarchy
and also among other Brahmins of
Orissa.

The data were collected from the
following villages—

Bira Harekrishna . Pur, Bira
Narasinghpur, Bira Pratappur, Sri
Ramachandra pur, Pratap
Purusottampur, Bira Purusottam-
pur, Kanhaibidharpur, Biswanath-
pur, Balabhadrapur, Sasana Damo-
darpur and Bir Govindpur.

The present article deals with
the frequencies of the 3 types of
foot namely T. O. and F as found
among the Sasana Brahmins of Puri
district. The frequencies of homo
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and hetero types have also been cal-
culated. Metric characters like foot
length, foot breadth, foot index.
hallux divergence angle of foot
have also been taken into account.
The present data have been
compared with the data on mongo-
loid tribes of Assam, Santal.
Mundari, Juang and ' Oraons of
Orissa and with a backward ecaste
Hira' from Assam and also with
another backward caste Rana from
Orlssa

‘On the basis of relative lengths
of the toes the human foot Hhas
been divided

types—
{1) 1>2, Where the hallux is
longest.

(2) 2>1, Where the second toe is
the longest.

(3) 1=2, Where the hallux and
the second toes are of equal
length,

Minami in 1952 denoted the first

type by the letter T (Tibial), the:

second type F (Fibular) and the
third by O. 0
The contour method has been

applied for the purpose of study.
The method of. study is same as
described by Sarkar (1958) and he
suggested that the frequeney of O

N
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type of foot is less in females than
males and T type of foot is domi-
nant over O type. Hawkes (1913-
14) suggested that there is a sexual
variation in relative lengths of 1st
and 2nd toe, which is genetic
nature. F type of foot occurs more
frequently in females than males.

4

The Data

A. Relative length of the first and
second toe.—It is observed from the
Table 1 that the T (1>2) type of
foot occurs in a higher percentage
wumong the females than the males.
The F (2>1) and O (1=2) types
are reverse to the T type. When
the two feet are compared in both
the sexes T type has a higher
frequency for the left foot than in
the right. As regards the I type in
the males, the percentage being
higher in the right foot than in the
left foot. But in case of female the
percentage is higher in the left foot
than the right foot. Among the
males the O type has higher
frequency in the left foot and in
the females this is just the reverse.

The present data have been
compared with the Khasi Rabha,
Hira, Santal, Mundari Juang,
Oraons, Pahira and Bana. The
frequency of T of Sasana Brahmin
male is lesser than all the popula-
tion in Table 2, except the Santal.
F is equal with Mundari and lesser
than the Rabha only. O is equal tc
Pahira and Hira but lesser than
Rabha and Rana. In case of female
it has been observed that the
frequency of T type among the
Sasana Brahmin is equal to that of
Hira and lesser than that of Rana.
F type of foot among the Sasana

Brahmin has equal frequency with
the Hira, Khasi and Santal and less
than that of Rabha and Mundari.
Similarly O type is found to be
equal with Mundari and Hira.

B. Homo and Hetero types—In
Table 3, the frequencies of the
various combinations of the homo
and hetero types of foot in differ-
ent populations in India have been
presented.

The homo type TT occurs in the
highest frequency among both the
sexes of Sasana Brahmins, the per-
centage being 70 per cent in male.
The next highest frequencies, in
descending order, in the males are
FT (8%), FF (5%), TF and FO
(4%) 00 and OT (3%), FT (8%),
TO (2%), OF (1%). ’

Among the females also the
highest frequency is observed by,
TT type of Foot (84%). The next
highest is observed by FF (4%)
followed by OT (3%), TF FO and
OF exhibit equal frequency.

When the Sasana Brahmin data
are compared with other popula-
tion, it is observed that both male
and female differ considerably from
all the other groups. The males
are closer to the Mundari and
females are close to none.

C. Anthropometric  character—
The  following anthropometic
characters have been taken into
account:—

1) Foot length

(

(2) Foot breadth

(3) Length breadth Index

(4) Hallux divergence agnle

(Foot angle),



84 ‘& DS U B

These measurements were taken
on the tracings of the foot. The
length breadth index has also been
calculated. The mean values of the
above characters have been present-
ed in the Table 4. Table 5 shows
the values of “T” test of significance
between the right and left foot.

It is observed from Table 4 and
Table 5 that, there is not much
difference in foot length and foot
breadih. But both male and female
exhibit bilateral differences in foot
index.

From Table 6 it is observed that
both male and female Sasana
Brahmin possess longer feet com-
pared to all other groups. The
- mongoloid tribes of Assam Khasi
and Rabha possess the shortest foot.
Rana, a backward caste of Orissa
from Koraput possess the second
longest foot. They are very close
to the Sasan Brahmins. But in foot

ADIBAST v

breadth, the male Sasana Brahmiing
are close to Hira and Khasi and the
females are close to Rana and:
Rabha. In foot index the male
Sasana Brahmins occupy an inter-
mediate position where as the
females exhibit the lowest value.
Both male and female Sasana
Brahmin exhibit similar value of
hallux divergent angle as those of
Hira and Khasi.

From Table 7, it is observed that
the Sasana Brahmin male differ
significantly from Khasi in foot
length and foot index and from the
Rabhas in foot length only. They
do not differ significantly from any
other groups. The Sasana Brahmin
female differ from the Rana in foot
index only from the Hira in foot
breadth and foot index, from the
Khasi in all the three anthropo-
metric characters shown in Table 7
and from the Rabhas in foot length
and foot index.
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, TABLE 1 |
- Relative length of the first and second toes of foot of the Sasana Brahmin

No. of individuals _ Rt. Lt. Combined
ey A Ay

152 21 1=2 122 2>1 1=2 1>2 2>1 1=2
T% F% 0% T% F% 0% T3 F% 0%

Male—100 .. 760 170 70 810 100 90 785 135 80

Female—100 .. 870 70 60 80 80 4G 875 75 50
TABLE 2 .

g Compans:on of the data of relatwe lengths of first and second toes in different .
populatlon :

- Population = Sex Number T F oO. Author

Sasana Brahmin ‘Male 100  78'5 13:5 - 80  Presentstudy -

Rana .. Do. = 87 8393 46 1147  Pattnaik
Hita .. Do. 76 881 328 789 Dasand Das
Khasi .. Do, ~ 56 8181 714 535 Dasand Uzir
Rabha .. Do. 300 875 1650  13'83 Ditto
Santal = Do. 44 6966  11°36 341  Pal
Mundari ~ = Do. . 45 823 1333 556  Sarkar
Juang " .. Do. 43 81-11 349 465 - Do.

- Oraon . Do. = 44 91:86 5:68. 114 Do.
Pabia .~ .. Do. 2 7931 1207 86 Do’
Sasana Brabmin Female 100 8705 1305 80  Presentstudy
. Rana .. Do. 75 8910 255 &35 Pattnaik

_ Hira < Do. 105 8761 - 761 . 476 Dasand Das
Khasi Lo Dby 62 17660 806 1531  Dasand Uz
‘Rabha .. Do. 300 7266 1833 900 = Ditto
Santal .. Do. ~ 61 8358 896 746  Pal

Mundari .. Do. 9 8333 1111 556  Sarkar
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TABLE 4
Mean Values of the Charyaoters of Sasana Brahmin Foot

Left Right Combined Range
Mean+S.E. Mean+S.E. Mane+SE. Mean+S.E

Foot length . Male 2593+008 2500+063 25-37+0-03 22—30-3
(in cm.) Female 23:07+0-11 23:02+0'16 2305+0'12 20—262

Foot breadth Male 10:13+0-73  10-32+0:03  10-22+0-31 8—13-4
(in cm.) Female 865+005  8:82+005 8-78+0-03 7—10-2

Leng th Male 4028+0-32 43:51+G-29  41-28+0-69 29 -489
breadth . Female 40-28+0-69 37'6+019 37924613 33—44-9
Index. .

Hallu x Male 7-09+0-13  808+0°11 7-20+0-25 5—134
divergent Female 7:65+0'15 643+013 7:05+0°10 3-9—126
angle.

TABLE 5 ‘

Difference of mean “t’ test of significance

Sasan Brahmin male Sasana Brahmin female

Right Left Right Left

Diff t Diff t
Foot length .. 093 1-47 017 025
Foot breadth .. 021 | 028 017 2-47%
Foot Index .. 223 5-18%* 268 3-77%*%
Hallux divergent 099 5.8+ 122 6:82%+

angle.

* Significant at 5% level
** Sjonificant at 19 level
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Causes of Wastage and Stag-
nation in Tribal Education
(Secondary) in Orissa.

Wastage and stagnation are
universal problems affecting all
educational institutions throughout
India not only at the primary stage
‘but in the field of secondary edu-
cation also. The problems is no
doubt an acute one in the realm of
tribal education.

Like other states, the state of
Orissa is confronted with the pro-
blems of wastage and stagnation in
so far as the. question of tribal
education is concerned.

The essay is designed to deal
mainly with the problem arising in
the field of secondary education for
the tribes in the State.

Recently a study on the problem
was conducted by the author by a
questionnaire prepared by himself
and checked by Dr. S. C. Das,
Reader, State Institute of Education,
Orissa.

N

DINABANDHL MISHRA

All possible assistance to the
tribal students is provided by - the
government. They are supplied
with garments, beds and utensils,
study materials, etc. free of cost.
Provision of free lodging and foo-
ding is made for them. They are
exempted from tuition fees. In
spite of all this, it is unfortunate
that a good many students disconti-
nue studies. The objective of the
study is to find out the causes lea-
ding to this crucial problem and to
suggest some remedial measures.

The opinions of Headmasters of
twenty full-fledged High Schools
run by the T. & R. W. Department
of the State were collected, with the
help of the questionnaire. These
responding High Schools represent
almost all the districts of Orissa.
The data collected have been arran-
ged in the following table:—

Causes of discontinuance o f
: studies

Percentage of High School
Headmasters supporting the
cause.

Failure in Examination

Lack of interest for education
Proverty

Helpi g parents in their work
No. parental goading

Un-e nployment after education
Distance from schools

Early marriage

00 ~J O\ h & W ) =

55
35
30
25

W W oy
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1. Failure in Examination

As per the table, highest is the
percentage of High School Head-
masters who have looked upon the
failure in examination to be the
most important cause leading the
tribal students to  discontinue
studies. In all the tribal High
Schools, students reside in the

school hostels. Besides, all the

tribal students enjoy -monthly sti-
~ pend.  But there is an exception

creating sufficient ground for the
cause. The scholarships.are not
granted to those who fail in class
or in the Board (Board here refers
to ‘The Board of Secondary Edu-
cation, Orissa’). If they come out
successful in the subsequent year,
they again become eligible to enjoy
the same in the next higher class
as usuall

"This is nothing but a censorship
imposed on the tribal students with
a4 view ‘to make them more
conscious and cautious of their indu-
stry, sincereity, perseverance and
thereby fostering in them a spirit of
competition in having -a thorough
preparation of their lessons and
ach eving success in examination.

As a result of this censorship, the
students who fail in examinations
discont nue their studies. It so
happens that only the comparatively
meritorious students remain in the
schools. It is reported that only
2 to 3 per cent of failed students
continue studies without govern-
ment stipend. A good number of
tribal students are thus deprived,
of their education after failure in

examination.

When the mass education cam-
paign is being launched among the

tribals, a few poor but interested
individuals should not be disappoin-
ted to retire from the field of edu-
cation. There is a provision that
those who will fail in H. S. G,
Examination will be given a second
chance to appear at the same
examination being allowed to enjoy
stipend till the second examination
is over.

It is felt that similar: concession
should also be given and favour
shown to . the students who . fail in
school examinations starting from
Class IV (or VI) to Class X. It is
hoped that Government would take
steps in the matter with a view to
putting'a ban on the -undesirable
growth in the percentage of was-
tage in the field of tribal education.

2. Lack of interest for Edication

The next important cause _ indi-
cating the second highest percentage
of opinion of the High School
Headmasters is that there is a lack
of interest for education among the
tribal people. This is'a culture-
oriented attitude as - education is
not among the social needs of the
tribal people.

The school environment, the
curriculum and the content of edu-
calion are alien to tribal life in the
villagés. The teachers are gene-
rally non-tribals and hate the tribal
way of life. A sc’hoc}l going tribal /
boy becomes a misfit in'his home,
hates his parents and their ways
and is anxious to leave his wvillage
as soon as possible to seek a job in
the town. Eduecation, thus, forces

" him out of his traditional occupa-

tion. It detribalises him to a great
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¢xtent. It drains the talent from
the village to the town leaving the
former in a state of sheer ignorance
as before.?

The Government of Orissa should,
therefore, create a favourable atti-
tude in the tribal people towards
education:—

“Stimulation of elders by
motivating them consci-
ously in favour of edu-
cation should be carried
out extensively. If neces-
sary, the mass literacy
campaign should be laun-
ched as tried in Maha-
rastra.””?

The school and community
should be drawn together by
" making the parents and tribal
leaders participate in the activities
“of the school.

For achieving this end both pri-
mary and social education should
be given wide coverage especially
in educationally backward tribal
areas and communities.

3. Poverty

~ The third cause which 30 per
“cent of Headmasters of the respon-
ding High Schools have supported
is poverty. Educational wastage
among the tribal students is due
mainly to their being plunged in
deplorable poverty.  Economic
barriers make the tribal people feel
reluctant to have a favourable atti-
tude towards education and culture.

“For a tribal family, to send its
boy and girl to school is essentially
a matter of economics”.

Consequent upon the personal
interviews with the students, the
author has come to know that some
students of Mayurbhanj, the most
advanced and prosperous area of
the State inhabited by the tribes
are found discontinuing studies due
to their abject poverty. The main
cause of such untimely retirement
from studies is, on one hand, their
deplorable poverty and on the other,
the low rate of stipend granted to
them by the Government.

Regarding the inadequacy of
monthly stipend, almost all the
Headmasters of the responding
High Schools have suggested a
further increase. So it is desirable
that the messing, vegetable and
lighting allowances should be suita-
bly increased to relieve the difficul-
ties of students”®. One of the:
Headmasters has suggested that the
rate of stipend which is Rs. 31 a
month for High School students
should, in consideration of the
present rise in the price-Index, be
enhanced to Rs. 45.

Besides, it may further be sug-
gested that tribal students may be
allowed to reside in the school
hostels during all the vacations and
stipend should also be granted to
them during the period. This
would, it is felt, relieve them of the
difficulty in regard to scarcity of
food at home indirectly leading
them ultimately to take to some job
for helping their parents and there-
by discontinuing studies.

4. Helping parents in their work

Thirty per cent of, Headmasters
have supported this cause that
tribal students are engaged more in
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helping their parents in work than
in allowing them to continue their
studies. The tribal economy is
indeed responsible for this. The
tribal family is just like a factory
and each member is treated like a
co-worker:—

“For a tribal family, to
send its boy "and girl to
school is essentially a
matter of economics and
entails dislocation in the

traditional  pattern of
division of labour within
the family”.

Girls give every kind of help to
their mothers while the boys work
in the field with their parents in the
agriculture seasons. In other
seasons they are busy in collecting
minor forest products and firewood,
grazing goats and cattle, watching
the crops, bringing water, fishing
and hunting. Many parents can
not afford to send their children to
school and many stop their going
to school even in the middle of the
session. The value of stipend to
them is not regarded as higher than
the price which the labour of the
children otherwise pays. Thus
their economic condition deprives
them of education.

Government, therefore, should
take steps to inject into the minds
of tribal people the idea of impar-
ting education to their children.
. This can be achieved through social
and adult education agencies.

5. No parental goading

That there is no parental goading
is another cause leading ftribal
students’ to discontinue studies.

Family being the first school of the

“individual and if the members have

an attitude of fear, ignorance and
distaste for education naturally
there will be no parental goading.
Though, taking this fact into consi-
deration, Government provides
monthly stipend to them, some
improvement in these measures is
still left to be achieved.

To ensure the growth of parental
goading among the tribals, there
must be mutual and clear under-
standing about the need and impor-
tance of education between teachers
and the parents. This can be

achieved through Parent-Teacher -

Association both at primary and
secondary stages of tribal education.
On the other hand, the State Bureau
of Educational and Vocational
Guidance has much to do. Career
Days and Career Conference should

be arranged in these schools explai- |

ning the need of education in rela-
tion to different vacations. This
would make the parents interested
in the education of their children.

6. Unemployment after education

In spite of reservation in various
categories of posts for tribals, there
are a good number of tribal youth
who are found disappointed in
securing jobs. The targedy is that
for an educated tribal the scope of
securing a job is much more, limi-
ted than that for a non-tribal.
The percentage of highly educated
non-tribal is unthinkably low who
do not feel reluctant to appoint
these disappointed persons even as
private tutors for their children.
To open a canteen or even a betel
shop, a tribal has a very limited
market area than a non-tribal.
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The school has to prepare the
tribal students well
crafts to enable them to adopt
some profession independently.
Teaching in some crafts is no
doubt imparted, but they are not
taught from the point of view of
making the students professionally
efficient. Secondly, there is no
uniformity in  opening certain
number of crafts in all the institu-
tions. Thirdly, these craft subjects
have not yet been recognised by
the Department of Education as a
result of which the students pass-
ing from these schools are not
eligible for employment on the
basis of their training in crafts.

7. Distance from schools

The tribal students appear
conservative and homesick in an
alien environment. Thus distance
of schools is considered to be partly
responsible for their discontinuing
studies. To eradicate this diffi-
culty, Government should take
steps to open more schools in
tribal area so that the distance of
school from tribal villages would
be lessened. The area served by
the school would, thereby, be
limited and the educational institu-
tions would be within easy reach
of the tribal children. It may,
therefore, be suggested that there
should be at least one High Schoal
for an area equivalent to the
coverage of a T. D, Block.

8. Early marriage

It is felt that tribal youth are
comparatively more free as regards
sex and .there is less control in the
sphere of free mixing between girls
and boys in tribal areas.

\

in different
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One cannot imagine tribal
society without festivals, dancing
and singing. The tribal dormi-
tories—the houses for ‘Dhangdas’
and ‘Dangdis’ (Grown up tribal
boys and girls) are also sources of
entertainment, Without such
entertainment the tribal student
feels bored in the school.

The schools, therefore, should
provide from time to time through
cultural programmes like drama,
dance and music befitting to the
taste and interest of the tribal boys
and girls, sufficient means of
entertainment.  Besides making
the entire school environment
congenial and attractive for the
tribal youth it would help them
develop a new outlook towards life.

Teachers engaged in the field of
tribal education should remember
that they have to play " a double
role—as educators and as care-
takers. They should act as
teachers, philosophers and guides
of the tribal children. For this,
they should be given sufficient
orientation in tribal culture.,

Government of Orissa should
take steps to check the growth of
educational wastage and stagnation
by adopting effective,  allround
measures.

Note on the sources referred to

1. Tribal & Rural Welfare
Mannual vol, 11, 1968,

‘T. & R. W. Department P 44

2. Sachchidananda, “Socio-
economic aspects on the
Tribal Educatdon”,
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4. R‘épo‘rt of the Annual

'3’ EdKoshy, T. A., et. al.,
- Tribal - Education in India

T.

Education of Scheduled
Tribes,” The Sociology of
Education in India, N. C.
P. 192, F.R T, P. 218.

Administration of Sche-
duled Areas in Orissa.

& R..W. Department, :
1966-67. T. & R. W. Department, 1966-
. P. 10. . 67, P. 10

stration  of Scheduled
Areas in Orissa.

e ot e ey

6.  Report of Annual Admini- =
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‘Meria and Ram—Tribal Beliefs
in Agriculture.

Of all the three Orissan tribal
representations in the Anthropology
galleries of the Madras Government
Museum, the Khond is by far
better than the Saora and Gadabs.
in fact the significance that the
sacrificial post, the Khond Meriah
Sacrifice Post, possesses, can make
it not as a mere piece of antiquity
of a hundred years old, but as a
beam of light, revealing certain
primitive beliefs with  reference to
the magico-religous approach in
the field of tribal agriculture.

A unique specimen in the whole
of India, the Meriah Sacrifice Post
of the Khonds was brought to the
notice of this Museum early in the
18th century. It was actually
taken from  Baliguda, Orissa
State, by Colonel Pickance.

“Meriah” is the name given to
the person selected to be sacrificed.
He may be purchased, captured or
dedicated. On the appointed day
he is allowed to drink and dine
freely and have sexual intercourse
according to his choice. Finally
he is got and anointed with oil
and tumeric and tied to the hori-
zontal piece of the Meriah Post
and is killed as a sacrifice.

N. DEVASAHAYAM

Now we are forced to go back
a hundred years, and we recollect
the methods and customs observed
in this sacrifice to propitiate the
earth goddess “Thara Pennu” to
ensure good crops and to avert
diseases. The whole affair of
human sacrifice was based on the
belief “like produces like” or the
law of similarity or Mimetic magic
and the Khonds feel that as tears
roll down the sufferer’s cheek, and
the blood gushes forth from his
wounds, so will the rain come over
the fields and bring excellent crops.

A similar type of theologically
Lased analogy from the Megalithic
Age may be cited here to improve
the paraliel attitude of the religious
awareness of the people of lhe pre-
historic and the tribal communities.
It was nothing but the specimen of
the Ram Sarcophagus (only one in
the whole of India) which is housed
in the Prehistoric galleries of the
Madras Government Museum. It
was brought to the notice of the
Bishop in Dornakal in 1935 while
laying the foundation stone for a
church at Sankavaram. This mega-
lithic burial pottery figure is unique
in the sense that it has got six legs
instead of four, the trunk is decora-
ted with rope work design (probably
for riding—for souls) and a head
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MERIAIL AYD RAM—TRIBAL BELIEFS IN AGRICULTURE

of a ram. One interpretation of
this figure is that the concept of
the corn spirit may be applicable
here, since it is believed that the
generating forces of the corn
assume the form of an animal—the
cow or dog or pig or ram. But
turning the pages of the old testa-
ment of the Bible one may find at
several places, that the animal ram
is mentioned as the chosen one, for
bearing the sins and evils of the
people. Therefore, the ram or the
scape goat which is loaded with the
sins of the gentiles is driven to the
wilderness.

It was noticed after banning the
human sacrifices in 1837, that
during the Dassara festival in

99

Jeypore, Vizagapatnam a fine
and special ram is selected, washed,
its head shaved and covered with
a fine white cloth for sacrifice.

Do we not read that Abraham
sacrifieed a fine ram instead of his
only beloved son Isaac, as an equal
compensation.

Thus we find that even during
the sacrifice to god, instead of
human beings, his immediate

substitute the ram is selected but
the magico-religious approach to
the problem remains unchanged
whether man or animals laden
with man’s sins is sacrificed.
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Couple—Ghildren Ratio in the
Family type of the Oraons
of Sundarban.

During 1967-68 a field investiga-
tion was undertaken in certain
selected villages of the district of
24-Parganas, West Bengal under »
‘Village Survey Project’ with the
objective to assess the intercommu-
nity differences in their educational
and economic attainment. Inp
addition to that certain data were
also collected relating to family
constituents. The present paper is
based on these data. Here the
purpose is to examine the per-
couple average children in different
types of families among the
Oraons of the area.

The population

The data presented here relate
to the Oraons, a tribal community
whose migration to their present
habitat may be traced to at leasi
seventy years back from the
adjoining State of Behar. The
history of this migration dates back
to the time of deforestation in the
Sunderban area of coastal Bengal.
The characteristic feature of the
settlement pattern of these people
is often marked by their popu-
lation-edncentration  in certain
localities—be it in one village or in
a group of villages.

The locale selected for the

present study, is a village of
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Boyarmari Abad under Sandeshkali
police-station of the district. This
is a fairly large village with more
than 837 family units living dis-
persedly. over a number of
hamlets.

There are altogether twenty-two
ethnic groups identified separatel;
with caste, community or religious
faiths. The Oraons represent 280
families with a  population of
1,880 (3479 per cent). The
present analysis deals with 466
monogamous couples and their
average number of children living
at the time of survey. Besides
them, there are seven other poly-
gamous couples with more than one
wife at a time; of them, one is in
simple family type and the rest

six are in joint families. In the
polygamous  couples, in = joint
family types, there are sixteen

children in all. There are only
two children with the polygamous
couple living in the simple family.-

It is observed that for the
Oraons the norm of the marriage
contract is primarily based on
monogamous type. Hence, in
working out the couple-children
distribution only the monogamous
couples have been counted in the
accompanied table (No. I).
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Procedure

Couples have been categorised
according to their living in simple
or joint. family units. Further
division has been made in relation
to complete and incomplete (ab-
sence of either of the spouses)
family structures. For the joint
family, especial reference has been
made to spouses of the two gene-
ration levels filial and parental.
As the social norm of the commu-
nity concerned is based on patri-
lineal descent and partilocal resi-
dence, the patrikins only have been
taken into account for delimitation
of family structures.

Some salient features

Of the total 460 couples, 126 are
living in simple families and the
rest 334 are found under joint
families. Incomplete couples, with
the absence of either of the con-
sorts, are met mostly among the
joint family units -of parental
generation. There are 59 such in-
complete couples among them, and
this figure is the maximum for any
single category or any combination
thereof. The maximum number of
seven children are found only in
two cases of the couples among the
simple families as against only three
cases of the copules in the joint
families. Conversely, there are 13
‘(10-32 per cent) couples of the
simple families and 50 (14-94 per
cent) couples under joint families
who, in both cases, are childless.
Proportionately high percentage of
couples, both in simple (53:96) and
joint families (67-06), are found
with children varying from one to
three in number. For the simple
families in general, the number of
couples increases with the number

of children at the beginning. But
from three children upward, the
number of  couples decreases
gently. In case of joint families
this increase in the number of coup-
less with one child is registered as
maximum; the slope then follows an
abrupt fall with decrease in couples
along with the successive increase
in number of children.

The per couple average number
of children is found highest (3-22)
among the simple family types.
Correspondingly, for the couples of
joint families, . this average
appears as 2:4  children. The
trend is maintained although for
each category of simple family.
Conversely, among the couples of
joint family of any category (com-
plete/incomplete/filial/parental) the
averages for children are consist-
ently low. But among the couples
of the joint family themselves the
average of children is a bit high
(227} in their parental generation
as against 1:51 children per couple
in their filial generation.

(Please see Table I)

Discussions

From the above findings it may
be deduced that (i) the couple-
formation among the given popula-
tion of the Oraons is primarily
based on monogamous marriages,
(ii) maximum number of couples

‘have one to three children, and (iii}

per couple distribution of children
is higher among the simple family
units.

The above findings stand in
conformity with the previous study
of similar nature made among the
Santals of Midnapur  distriet
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TABLE I

-

Showmg per couple average distribution of surviving children in different
family types of the Oraons .

tha_“l\’ e ﬁi[ﬂre‘n
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A ; 58 Number of couples with children - Eche 2 &
“Couples living in | 32 %§§ loag:
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o | " H89xI<E8
Simple fomily (com- 13 17 23 23 20 13 10 2 108
plete), h :
Total Children - . 0 17 46 69 80 65 60 14 351 321
Simple family (In- [ 1 : . 5
complete), ;
Total Children 1 4 3 5 13 260
All simple families 13 18 26 24 20 14 10 2 113
Total Children 0 18 52 72 8 T0o 60 14 364 322
Complete joing, 41 48 37 27 12 18 5 1 148
family (filial)., ‘ -
Total Children 0 4 74 8 48 90 30 7 278 2R
Incomplete  joint 2 5 2 1 1 . ‘9
family (flial). ’
Total Children 0 5 4 3 4 16 197
All joint family 43 53 39 28 13 18 5 1 157
(filial), < ; , ;
Total Chiliren 0 53 78 84 52 90 30 7 394 1°51
Complete joint 4 - 19 ‘18 157 M3 hg & 1 ;71‘
famlly (parental). , g e T
Total Chiidren 0 191,36 - 45 485 10, . 24, - 7 189 . 266
Incomplete joint | 32 14 6 1 2 1 56
family (parental). 8 : )
Tctal Children 0 32 28 18 4 10 7 9 176
All joint families 7 51 32 21 13 4 4 2 17
» (parental). e . > kb e . ‘
““Total Children 0 51 64 63 52 .-20 24 14 - 288 297
Alljoint families .. 50 104 71 49 26 .22 . 9 7 ol 284
0104 142 147 104 110 54 21
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(Pakrasi and Mukherjee : 1969). Similar study was also made by
In that study the average distribu- Chakraborty  (1971) among the
tions of children among 154 Santals of Malda and Birbhum of
couples living in simple and joint West Bengal. The couples counted
families were shown. It was found were 310 in total. The findings
that the per couple average of revealed  the same trend that
Children was highest (2:7) in simple couples in simple families had
family units, while the corres- larger number of children (3-29
ponding figure for the couples of average) against the average of
joint families appeared as 1-8 only. 2:48 in joint family units.

Comparative figures showing the findings of two parallel studies

Average number of

Total couples and total

Children Children per couple
Couples living in  Pakrasi and Chalraborty  Pakrasi qnd Chakraborty
Mukherje: 1971 N==310  Mukh:rice
1969 N=154 couples
couples

Simple families .. 57 122
Total children .. 153 401 27 329
Joint families 5 97 140
Total children .. 176 347 1-8 248 -

To arrive at a firm .conclusion,
despite the repetitive nature of
findings, further probing into the
total count of conceptions is needed.
Consideration of age of the wives
should be another point to judge
the potentiality of the child bearing
couples.

Willy-nilly, it is expected that
this primary knowledge about the
couple-children ratio will be help-
ful to choose the clientele for
selling the much cherished idea
of planned parenthood. The asso-
ciation of larger number of children
with the couples of simple families
poses a further question as to
whether these families should be
the vulnerable units for population
planning. Because, the hitherto
common belief has been that with
the increase of urbanisation there
should be an increase in the number
of simple families. Taken this as

accepted, the greater ratio of
couple-children in the simple family
tvpes becomes a corollary to
urbanisation.
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Consanguinity in India

related
consangui-

Marriages  between
individuals, known as

neous marriages offer the most-

interesting material for research in
human genetics. The likelihood of
spouses having the same gencs is
" considerably increased in close in-
breeding. Inbreeding tends to bring
into the open recessive alleles pre-
sent in heterozygous carriers. The
genetic facts afford an understand-
ing of the often contradictory effects
of inbreeding, which sometimes
result in undesirable phenotypes
and, at other times, in normal or
even better than average constitu-
tions. Such different results are
partly due to initial genetic differ-
ences in the original mates, who
may be carriers of unfavourable or
favourable recessive genes. Un-
favourable homozygous phenotypes
are usually more obvious than
favourable ones.

Since rare recessive traits  are
brought to light by inbreeding, it
is of utmost importance to assess
the result of this factor precisely.
Investigations of the relationship
between consanguineous marriages
and the occurrence of diseases in
the offspring can give accurate
information about recessive inheri-
tance. The probability of obtaining
recessive gene determined abnorma-
lities or embryonic deaths in  the
progeny of consanguineous
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marriages is much greater than in
unrelated marriages.  Frequencies
of abortions, miscarriages, still-
births, neonatal deaths, increased
risk of illness, susceptibility to
infectious diseases, premature
deaths, physical and mental defects
are usually directly correlated to the
various degrees of consanguinity.
This fact can be evaluated by a
comparison of consanguineous and
non-consanguineous marriages
{control group). The co-efficient of
inbreeding (F) can be ascertained
for the inbred community under
investigation in order to evaluate the
amount of genetical risk endowed
in the population.

Detailed study of the effects of
inbreeding would also enable a
voluntary restriction of child bear-
ing by couples who have been found
to carry serious hereditary defects.

In addition to studies of the
etiology of the various diseases and
defects, the consanguineous marria-
ges, specially the cousin marriages,
could be used in attempting to solve
such basic genetic problems as
components of genetic load, calcu-
lation of human mutation rates,
ete. Furthermore, such studies of
marriages would contribute to the
understanding of sociology, anthro-
pology and demography of the
population.
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Consangunineous marriages in Indian
population

The Pattern of marriages in
India is largely governed by three
important regulations, namely (a)
Endogamy (marrying within  the
group), (b) Exogamy (marrying
out) -and (c¢) Consanguineous or
Sapinda marriages. The regulation
of consanguineous marriages does
not permit marriages between two
individuals related through a
common male ancestor up to 7th
generation on the father’s side and
5th generation on the mother’s side.

"The consanguineous regulation has

been enforced with great rigidity in
the north. In the south, it had to
be relaxed to conform to the pre-
vailing custom of great preference
for consanguineous marriages at the
time of entry of the Brahman influ-
ence in the first millenium B. C.
(Sanghvi, 1966). It is worthwhile
to distinguish clearly endogamy
from inbreeding. It is sometimes
wrongly believed that the division of
the population of India into a
large number of castes and tribes
has lead to a great deal of inbreed-
ing. In a genetic sense, this is not
necessarily true. As these castes
and tribes run into thousands and
millions and are sufficiently large,

Endowgamous groups

Telgu Brahmins -
Telgu Non-Brahmins =
Sudras 4 o
Harijans X,
Muslims e
Christians s

Dronamraju and Meera I?h-an
(1963) also reported the morbidity

they do not lead to inbreeding unless
there are marriages of close blood
relations.

Reviewing the consanguinity
picture in India, it is observed that
little work has been done on the
inbred communities. The data on
the frequency of consanguineous
marriages are available mainly
from Southern India; and except
the present consanguinity study in
the Muslims by the author, no other
work has been reported so far from
Northern India. The populations in
the southern states of India i.e.
Andhra, Kerala, Madras, Mysore and
Maharashtra are unique in the
occurrence of a greater frequency of
consanguineous marriages. The
magnitude of consaguinity effectis
best measured by the frequency of
cousin marriages present in the
population.

Andhra Pradesh

Dronamraju and Meera  Khan
(1961, 63) reported some data on
inbreeding from an urban popula-
tion in Andhra Pradesh. According
to their studies, the consanguinity
rates in various endogamous groups
are as follows:

Total consanguinity

22-5 per cent (first cousins—17-5 per cent)
20 per cent (first cousins—15 per cent)
34-1 per cent (first cousins—15-38 per cent)
46+01 per cent (first cousins—2307 pér cent)
3624 per cent (first cousins—32-87 per cent)

19°3 per cent (first cousins—15-38 per cent)

pattern in the children of consan-
guineous and non-consanguineous
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marriages in a hospital population
. of Andhra Pradesh. Highest per-
centage of consanguinity (42:1%)
was among the parents of patients
with malformations. The co-efficient
for the parents of patients suffering
from pulmonary  tuberculosis
(-03289) was significantly higher
than in the other groups. Stillbirth
and mis-carriages were much higher
in the consanguineous marriages
than in the non-consanguineous
marriages.

Sanghvi (1966) in his sample of
6,945 marriages from 39 villages,
spread over 14 districts of Andhra
Pradesh, recorded that the main
feature of the data was a high pro-
portion of uncle-niece and matrila-
teral cross-cousin types which
accounted for 2 out of every 5
marriages. :The total consanguinity
rate was found out to be 42:5%.
In addition, 2:13% of the marriages
were of the patrilateral cross-
cousin type. The co-efficient of in-
breeding was 0032 for autosomal
genes and 0051 for sex-linked
genes. The excess value for the
sex-linked genes was contributed
entirely by the matrilateral cross-
cousin marriages. It was further
observed that there was a signifi-
cant variation in the pattern of
inbreeding in different districts, with
highest concentration in the Coastal
areas of Vishakhapatnam  and
Eastern Godavari. (F=0.045 to
0-048 for autosomal, F=0-058 to
0-071 for sex-linked). There was a
gradual decline in the inbreeding
levels away from the coast.

Chakravartti (1968) in his samiple
of about 680 marriages among the
Kolam  Tribe in the Adilabad
district, Hvderabad, Decan noted
20-0 per cent consanguinity rate
(F=:015 and F=-021).

.paternal aunt’s son.

Maharashtra

The consanguinity picture of this
region can be gathered from the
works of Sanghvi (1956) on 6,597

marriages among the 12
endogamous groups in Bombay.
Out of these 12 groups -
{a) seven were Marathi speaking

Hindu castes. Rates of consangui-
nity were low among the Brahmans
& kayasthas with co-efficient of
inbreeding: varying from 001 -
:003. The consanguineous marrige
lype that contributed mainly to
inbreeding was the matrilateral
Cross-cousin.

In addition, there were (b) 3
Muslim groups—Memans, Bohras
and Khojas where the rates of
consanguinity were found to be
27-1, per cent 26:0 per cent and
13-0 per cent respectively, (¢} a
group of Parsis showing 18:0 per
cent consanguinity (d) a Christian
group where the consanguinity rate
was observed to be 2:6 per cent.

The co-efficient of inbreeding
among the Muslim and Parsis was
high varying from -006--013. The
Christians who were Roman
Catholies, gave a value of -001.

Kerala

Kumar. Paj and Swaminathan
{1967) in their studies of several
hospital populations in Kerela recor-
ded about 20 per cent incidence of
consanguineous marriages and - the
estimate of mean co-efficient of
inbreeding as 0-01056. The most
frequent types of consanguineous
marriages were of a girl with her
(a) maternal uncle’s son and (b)
The uncle-
piece marriages were not observed
to be preferred in Kerala. The
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frequency of foetal and infant
deaths were significantly higher in
inbred progenies than in the out-
bred. The estimates of total morta-
lity for first cousin, second cousin
and -unrelated marriages were
33-58, 20568 and 11.69 per cent
respectively. The total genetic load
was between 3 to 4 lethal equi-
valents per gamete. The estimates
of B and B/A statistics were high.

Chakravartti  (1968) observed
both the matrilateral (11-0 per cent)
and patrilateral (3:0 per cent) types
of consanguineous marriage among
the Brahmins of this region with
F & F. values as -008 and -016,
respectively, Among the Moplahs
the consanguinity rate was found
out to be 24-0 per cent.

The tribals of Kerala namely,
Paniyas and Muthuvans displayed
3208 per cent of consanguinity.

Godschnidt (1961) ‘reported 40-7
per cent of consanguinity among
the Jews of Kerala.

Madras

Chakravartti (1968) in a study of
1,912 ‘marriages recorded the fre-
quencies of consanguinity among
various castes, i. e., Tamil (299

Material—

(a) Consanguinity Data—

per cent), Harijans (36-0 per ceni)
and tribals, i, e., Todas (200 per
cent), Kotas (14:3 per cent), Irulas
(24-1 per cent), Kurunbhas (2546
per cent).

‘Mysore

‘Chakravartti (1968) in a studvy

of 212 marriages, reported the
consanguinity rate among the
Kanarese Brahmins as 23-11 per
cent,

Consanguinity study among the
Muslims of Northern India (Delhi
and Lucknow)

A consanguinity research project
financed by Indian Council of
Medical Research. has been conduc
ted by the author since 1969 among
the various endogamous Muslim
groups (both Shia and Sunni) of
Northern India. The study in its
first phase, has been confined to the
middle income urban Ashraf group
(Sayyad, Sheikh, Mughal and
Pathan) of Delhi and Lucknow.
Some results of the study have been
reported (Basu, 1970, 1971); the
investigation is still in progress and
a tentative summary of findings is
-presented here:—

(i) 1012 Sayyad families of Chowk area, Lucknow
(ii) 498 Sayyad Shia families 1
(iii) 737 Sheikh Suni families

(iv) 253 Moghul Suni families J
(v) 72 Pathan Suni families

(b) Reproductive performance--

Juma Masjid area, Delhi

(i) 209 Sayyad Shia mothers of Lucknow.
(ii) '185 Sheikh Sunni mothers of Delhi.
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(¢) Pedigree data-—A number of
genealogies showing the occurrence
of abortions, still-births and mis-
carriage in the offspring of con-
sanguineous parenls have been
studied in detail.

A few genealogies showing the
incidence of colour blindness in
the offspring of parental consangui
nity have also been investigated.

Methodology. ‘

The consanguinity data were
collected by investigating the fam.
lies at random with the help of
extensive  genealogies. Noncon-
sanguineous familes from the samc
genealogy acted as a control group.
Detailed schedules covering various
aspecls like household census,
literacy, socio-economic data,
mating-pattern, joint-family system,
preferential marriage alliances and
types of consanguineous matings,
inbreeding history, |, reproductive
performance, disease and mortality
history, etc. were filled up with
great care.

Results.
All the four types (patrilateral
and matrilateral parallel cousin,

patri and matrilateral cross-cousin’
of first cousin marriages, uncle-
niece and aunt-nephew marriages
have been found to be present in
the group, Uncle-niece and aunt-
nephew marriages are always
atleast one generation removed.

Consanguinity rates among the
various endogamous Ashraf groups

have been observed to be 42:88 per
cent among Sayyad Shia of Luc-
know, 24-42 per cent among Sheikh
Sunni of Delhi, 22-13 per cent . in
Moghuls Sunnij and 23:61 per ceut
Pathan Sunni of Delhi. Uncle
niece and aunt-nephew marriages
have been noticed to be low in
frequency i. e., 2:07 per cent and
0-78 per cent respectively in Sayyad
Shia of Lucknow and 096 per cent
and 1-22 per cent respectively in
Sheikh ~ Sunni of Delhi. First
cousin marriages have been found
to be relatively in higher frequen-
cies among the Sayyad Shia (25-283
per cent) as compared to Sheikh
Sunni (1396 per cent), Pathan
(13:88 per cent) and Moghuls (15-0¢
per cent).

Frequencies of infant and juve-
nile deaths and reproductive
wastage tend to show higher
frequencies in the offspring of
consanguineous parents as appeared
o non-consanguineous control

group,

Summing up, it can be pointed
out that attempts should be made
to investigate inbreed communities
in India intensively and extensively
in order to study the effect of
parental inbreeding on fertility,
reproductive wastage, mortalities,
health, vision, intelligence, growth
pattern and to ‘evaluate further the
etology of diseases and magnitude
and nature of genetic load (muta-
tional or segregational) in the
group.
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Trends in the Religion of a
Tribe.

The purpose of this paper is to
study the religious behaviour of the
Saora in the R. Udaygiri Block of
Parlakhemindj  subdivision of
Ganjam district:—

(1) for making an assessment
of the traditional religious
behaviour and the inher-
ent conitradiction in it
responsible for change,

(2) for analysing the forces of
change,

(3) to know how secular fact-
ors are converted to reli-
gious tendencies,

Gamang is the village headman
of a Saora village. He was appoin-
ted by a Muthadar to collect Mutha
(revenue) from  villagers. These
Muthadars were appointed by native
chiefs who were Zamindars of the
area and were responsible to pav
peshcus (land-revenue) to  the
Government. The administrative
machinary of the villages were
controlled by native Chiefs. The
entire organization was feudal in
character with the Zamindar,
Muthadar and the Gamang forming
the hierarchy in descending order.

The economy of this area mostly
agricultﬁral. There was no definite
land policy in this area before the
last settlement operations. The

RABINARAYAN SWAIN

villagers cultivated land by clearing
forests which was measured by a
Muthadar for collection of lang._
revenue. There was no law regu-
lating the activities of the Muthadar.
Taking advantage of his position, he
exploited the people as he chose.
He had even a right over
the fruits and vegetables that a
villager in his Mutha produced.
For sale and purchase, the Mutha-
dar exercised his right of giving
permission for export and import
from and to a particular village.
In short, the economy of this area
was dependant on the arbitrary
action of the Muthadar. He also
played the role of a money-lender
to the villagers. In case of their
need, they had to run to he Mutha-
dar for money by mortgaging their
produces, cows, bhllocks, carts,
buffalows or lands. The interest
charged was exurbitant. If any
Saora was unable to repay his
Ioan, he had to secure the Muthadar
on the basis of debt bondage. Once
started the debt bondage service
would go on for generations with-
out end. The influence of the
Muthadar continues, almost un
abated, even after the abolition of
the Muthadari system and promul-
gation of regulations prohibiting
debt-bondage. If the Muthadar is
a Hindu, the religious activities of
the villagers get an Hindu orienta-
tion. On the occasion of religious *
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festivals, the Muthadars  invite
important personalities from the
villages who are enamoured by the

rituals and given to belive that the

Hindu are better able to keep
contact with the super . natural
forces. Some typical cases, illustra-
ting this are cited below.

At Udayagiri  there are -three
temples:—

(1) Patitapaban temple
(2) Mahadeb temple

. _(8) Manikeswari temple

The Manikeswari temple is the
oldest one. The deity in the temple
is a Goddess, ‘Manikeswari’ by
‘Patitapaban’ temple = was
constructed by a Saora in the year
1917. The deity in the temple is
‘Jaganath’. The literal meaning
of ‘Patitapaban’ is the saviour of
the down trodden.” The prevalent
is - that the
‘Saoras’ are down-trodden and that
the Lord Patitapaban - would res-
tore them to their rightful place in
society. -The Saoras. very often
carry milk, ripe plantain, coconuts
for offering to the Lord- Pati-
tapaban. -During the. course of my
talk with the -Saora villagers I

“learnt that the Saora of Udayagiri
“area have a great faith - on the

Hindu Gods. It was reported that
by offering prayers to Patitapaban,
a Saora got the post of a Police

~Constable,

Saoras also come to worship Lord
Siba in Mahadeb temple. - They
also offer coconut, ripe bannanas,
milk to Lord Siba. On “Haat” days,
a quite good number of Saoras
visit the temple and offer their
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“lemptum”, ~which - means,
‘Namaskar’. Masa, my informant,
told me that Saoras of Sabarapalli
carry a great faith on Lord Patita-
paban and the villagers of Tumun,
which is also a Saora village, have
greater attachment towards Lord
Siba in the Mahadeb temple. The
story runs that a Saora of village
Tumun asked for the Lord Siba to
have a male child and he got it.
Since then the Saoras of Tumun are
having an enhanced faith in Lord
Siba;

I saw a photograph of Goddess
Durga in the house of one of my
Saora _ informant, in village
“Tumun”. He told me that he had
kept the photo as he felt that it was
the photo of Galbesum village God
whom the Saoras offer their wor-
ship.in ‘Nuakhia’ festival. He ex-
plained me" his feelings that their
God Galbesum is seated on a tiger.
So, the photo represented the god
Galbesum. 1t appeared to me that
those who were attracted towards
Hinduism had not the slightest idea
about Hindu pantheon,

Like Hindus, the Saoras perform
Homa (offering to fire) before their
Goddess Uyuingboi, wife of sun
God (called Thakurani Maa), on the
Nuakhia day. Whereas the Hindus
use cow. ghee and mango wood in
a Homa, the Saoras offer Karanja
oil and caster wood. The Saoras
offer “Bela” leaf, Kumkum (Sindur)
and camphor  to their Goddess
‘U_vu;‘ngb.oi"- "To cure small pox
and cholera, the Hindus: perform
Pujas to the Thakurani. The
Saoras worship their Goddess

Uyuingboi as g measure to  cure
small pox.
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Guar is an important ceremony of
the Saora. In Saora language Guar
stands for buying or planting and
for stones. The words Guar
means planting of stone. One day
this ceremony was of the utmost
importance. It was very expensive
to perform this ceremony. The
general belief among the Saoras
was that by performing the cere-
mony, freedom is given to the soul
of the dead ancestors to take their
place among gods. While perfor-
ming the ‘Guar’ ceremony, the
Saoras had to sacrifice buffaloes.
They have abandoned this sacrifice.
(The Hindus have also abandoned
the sacrifice of buffaloes on the
Devi Pujas). The Saoras have
given up beef eating totally as they
now consider it to be a sin to kill a
cow or bullock. Some of the low
caste Hindus take beef. A group
of-Saora, called Arsi-Saora also take
beef. In imitation of the Hindu
custom the Arsi-Saora are treated
as a degraded group by other
Saoras.

All the Hinduised tendencies,
described above, are prevalent
more in the areas where the Mutha-
dar and the Gamang are Hindus.

The influence of Christianity is
also equally strong in the areas
where the missionaries are working
and have been able to convert a
substantial section of the popula-
tion. The members of the Cana-
dian Mission visit this area regu-
larly. In the village Attarsingi,
where most of the Saoras have lfeeu
converted about fifty per cent of
the Christian population - are
Baptists and the other half are
Catholics. Conversion to Christia-
nity has been very rapid in.this
village. In increasing numbers, year
by year, the Saoras are embracing
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Christianity and giving up their
own religious idea and practices.
I was told that economic motivation
has been responsible for this
conversion. The Saora traditional
religious practices are very expen-
sive and to meet such expenses, they
had to incur heavy loan from
the local money lenders which,
was impossible on their part to
repay. As a result of this they
were being held in debt-bondage
for generations and, in addition, had
to depart with their products
at a very low price. The Christian
Missionaries have impressed on the
Saoras not to believe on ghosts and
spirits and be saved from their
heavy expenditure on this score.
They advise the Saoras to invest
their income in a much better way
which would ultimately help them
to lead a prosperous life. 1 met
the Pastor of the Baptist Church
at Attarsingi and talked to him.
According to the Paster, by embra-
cing Christianity, the Saoras of the
village have given up the habit of
drinking wine. The marriages of
{he Christian Saoras are being per-
formed in the Churches. (There
were two Churches in the village-
one for the Catholics and the other
for Baptists). I talked to one
Saora girl by name Miss. Sara Raika
in Oriya. She appeared fo be
amply satisfied by her change of
religion. By becoming Christian
and coming in contact with the
local missionaries, she had been
able to earn more and make some
savings. To my question,  she
replied that she had to spend more
money of fashionable articles, which
are necessary to maintain social
prestige. She further informed me
that for the last twenty-two years,
conversion to Christianity has been
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going on. They do not observe
their traditional religious practices
but only once in a week on every
Sunday they gather togethér in the
Church and offer prayer in their

~own language or in Oriya. Miss

Raika appeared to have been very
much impressed with her new
intends to dedicate
her entire life for the cause of
Christianity.

The following are the religious
functions that a Christian in Attar-
singi village follows:—

(1) Prayer on Sunday.

(2) Marriages are performed
in the Church.

(3) Name giving ceremony of
a new born is held in the
Church after 8 days of
the birth of .the child.

(4) The dead body is enclosed
in a coffin before being
buried. A prayer is held
in the Church that the
soul be in peace.

By following these religious
practices, the community has been
saved from heavy expenditure and
the consequent economic prosperity
is a perceptible fact.

1 wanted to know why there
were two Churches in the village-
one for Catholics and the other
for Baptists. Miss Raika told that
it was because Pastors of both the
sects wanted to establish their
missionary activities. Miss Raika
also told me that there were
differences between the Catholic
Pastor and the Baptist Pastor
because of keen competition among
themselves to attract more converts.

The traditional Saora religious
practices to ward off diseases were

very expensive, yet the cure was
uncertain. The medical institu-
set up by the missionaries have
been offering free medical service to
the villagers. The modern
medical treatment has attracted
people towards Christiantiy. 1
interviewed Sundar Raika in the
market who related how a man
beaten by a snake and after being
cured by the Father became 3
Christian.

The missionaries have also
established educational institutions
and the Saoras of Atftarsingi are
taking advantage of these institu-
tions. They send their children to
the school for education. The
schooling is done in the Church.

By coming in contact ~with the
Christian Missionaries, the Saoras
have learnt about better sanitation
and clearly habits. In appearance
the Christian Saora is distinguished
from the others by his cleanliness.

The most surprising fact that
appeared before me was that there
was not much improvement in the
structure of houses in the village
Attarsingi where a large number
have taken to Christianity than
those of other Saora villages where
there has been no conversion to
Christianity.

Owing to easier religious prac
tices, better educational facilities.
free medical treatment, knowledge
about sanitation, use of fancy
articles giving them a sense of
social prestige, by following the
advice of the Father in giving up

wine which helped them to main-

tain better health and better rela-
tionship in the community, the
Saoras of Attarsingi feel themselved
privileged by their conversion to
Christianity.
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Pala’wan Social Organisation

Introduction.

The Pala’wan, one of the four
ethnic groups of Palawan Island,
Philippines, mostly inhabit the
mountains, valleys and coastal
areas of the southern and south-
western parts of the island. They
also live near Tagbanuwa settle
ments on the central areas of the
island. But when compared with
the settlements on the ' southern
coastes, these are small and scat-
tered. The Pala’wan are in close
contact with other ethnic groups
of the island as "well as with
Christian and Muslim population
who to a great extent have
influenced  their  customs and
traditions. In general, however,
the Pala’wan have much in
common with the Tagbanuwa, a
dominant neighbour, in their mode
of living, social organization and
belief system. '

The Pala’wan, as an ethnic
group, are looked down upon by

GURUMURTY K. GOWDRA

immigrant Christians and Muslims.
This attitude is due to Pala’wan
customs and institutions which are
indeed different from theirs. A
lack of a systematic study has also
mislead the scholars, regrading the
group identity and culture of the
Pala’wan. Fox (1954 : 24) faced
a considerable confusion as to the
identity of Pala’wan as an ethnic
group. So did Beyer (1916 : 64)
when he wrote that the Pala’wan
general culture is similar to the
Tagbanuwa, Dean Worcester
(1914 : 595), after a linguistic study,
has stated that he failed to find
any tribal differences between the
‘Paluanes’  (Pala’wan) and the
Tagbanuwa. Fox (1954), in his
intensive study of the ‘Religion and
Society among the Tagbanuwa’,
has brought further more facts to
light. After a critical analysis of
the opinion of Beyer and Worces-
ter, Fox (1954 : 24) has come to the
conclusion that all these ethnic
groups of Palawan island might be

*The data for this paper were Collected six years ago, when the author was in  the Palawan
Island, partieipating 1n the Summer Field School in Anthropology and Archagology, ornanized by
the National Museum fthe Philippines and the University of the Philippines, during Jupe-~

July, 1965. Between that year and this there could have been new information about the Palawap/
and therefore, the present discussion on the subject does not claim to be comprehensive,

>

The author expresses his sincere thanks to D*. Robert B. Fox, Chief Anthropologist, Nationa
Museum of the Philippines, Manila and Director, Field School, and Dr, Juan R. Franciscol *
Assistant Director, Field School, for their guidance in collecting the data and in Writing this

paper.

The author also expresses his gratitudes to the Asia Foundation, Manila, Philippines, for
financing his trip to the Palawan island, to participate in the Summer Field School. 4



from a common stock and today’s
differences are due to outside
influences.

Pala’wan speak a dialect which
is also called Pala’wan. They have

Tagbanuwa and use it even today.
As rtegards to the population
figures, no census figures are availa-
ble on Pala’ wan. The estimated
population ﬁgures vary far apart
from one another. Beyer (1916 :
72), estimated both Tagbanuwa and
Pala’wan under a common name—
Tagbanuwa, as about 19,460. Fox
(1954 : 21), has  estimated the
. population of Pala’ wan as 9,000
and Tagbanuwa as 7,000.

Physically, = Pala’wan do not
differ :much from other . ethnic
groups of Palawan island. /But
they differ much with Muslim and
Christian | immigrants. - In general,
the Pala’wan are not tall and well-
built. - When compared to the slit
eyes of other Philipinos, Pala’wan
eyes are bit shallow, broad, and
. sharp: -The nose-form is the same
as Malayan type—broad and small.

The dress of Pala’wan women is
a piece of cloth rolled around . the
waist and down to the knee. The
cloth they choose is a bright
mixture of red, white and . yellow.
Women , in interior settlements,
where the missionary activities. are
less, do not wear blouses or any
cloth above the waist. Men wear
G-string; and a shirt over it when
they go out to other settlements.
Young boys and girls of 6-7 years
age group wear one piece of cloth.

Generally, Pala’wan women grow
long  hair = combed and rolled
(braided) into a pigtail. Among

4]

borrowed Indic script from the
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men, elders also grow long hair as
a status symbok Bracelets,
commonly made by grounding sea
shells, and rarely '‘a metal one,
are used by women. There are
two. types of shell bracelets. One
tpye is broad, beth in breadth and
dimension with a ring ridge on

- the middle. These are mostly
worn by married - and  elderly
women as a-status « symbol. = The

other type is thin, small and ridge-
less; often they are made of
ordinary sea shells. These bracelets
are mostly worn by girls and
especially by those who have newly
established their households. Men
also wear brass bracelets to display
their financial status.

Women punch their ears and
often a twig is inserted in them.
Now, the younger generation and
especially those who live near the
coasts, use earrings bought from the
markets. . The hole "in the ear,
among the older age-sets, serves as
a place to keep the coil of = native
cigarette. - Often men have tattoo
marks, which is a recent innova- .

_tion.  Pala’wan do not have any

tribal or group marks and they do
not have the custom of initiation.
Outsiders. are also accepted . into
the group through blood brother-
hood and adoption of . Pala’wan
customs.

Pala’wans are shifting = cultiva-
tors. At all stages of cultivation men
perform rituals for various environ-
mental  beings. Pala’wan are
pagans. Their belief system is
vague with simple rituals: Al their
socio-economic activities are linked
with - religion - and all religious
activities are either curative or
preventive, and- a ceremony is
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HR:
celebrated at all agricultural and
social - activities. . Religion - brings
the group together : :and  provides
them with social activities such as
drinking rice-wine (tabad), singing
and dancing. Gongs and drums

supplement the music te sing and

dance.. ‘In one word Pala’wan
religion is so much socialized that
they do not have any other type of
dancing and ‘beating ‘of drums and
gongs than religious ones.

In one way Pala’wan are
monotheists. They believe in one
God Ampo, who resides in heaven,
Guna. Ampo is represented on
earth by Diwa’ta, who is the link
between the god and the Pala’wan,
and all ritulas are addressed and
performed through Him. Both
Ampo and Diwa’ta are neither male
nor female and they are single.
The major differences between 'the
two are—the latter stays on earth
to help the man. But ‘'he cannot
wateh or see the difficulties and
faults of man like the Ampo, who
can .do this from the ‘heaven.
Secondly, only Ampo has the ritual
power of  productivity, whereas
Diwa’ta is only a media to a*ttam
this. : ‘

ritual calendar is
structured according to cosmie
cycle. They celebrate Pag-Diwa’ta
or the Diwa’ta ceremony, on every
fullbmoon and mnew-moon day.
These are the celebrations for the
good of the community. The whele
community’ will contribute and
participate in it. Other than these
‘regular ceremonies the community
or even-a kin-group may celebrate
the 'ceremony  for = curative or
preventive purposes. The participa-
tion  and” contribution are made

Pala’wan

(1)
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among themselves and on such
private . celebrations outsiders
attend only on special invitation.

If the ritual is a regular one the
native wine will be ready in big

jars. The priest drinks and dances
first. He will be followed by
others. Women only dance and

do not participate in drinking.
Dancing and drinking go on tili
late in the night; some time they
depart when the wine is finished
or one of the participants faints or
starts vomitting. \

Pala’wans believe in three worlds
—heaven (guna), earth "and hell
(kalubagang). They do, not have
any further and  complicated
information about the hell or
heaven, except that the hell is a
dark ;place without fire—where one
has to -work and lead a hard life.
And inithe heaven one need not
work and it is bright, clean and
God lives in the heaven.

Pala’wans do not believe in the
transmigration of  soul,
(2) merit in life and (3) sin. They
beheve in the existence of three
major souls and five minor souls
and all the eight exist in man at
one time. Soon after the death
one of the major souls——Manyagan 1]
kurudwa, direcetly = goes to hell to
undergo punishment for the bad
acts. Another—Nakam, goes to
the heaven to enjoy the fruits of
his good deeds in life, and the
third—Marahatna - kurudwa,. stays
on earth and decays with the body.
The five minor souls reside one in
each of the fiive sensory ergans of
man: This fact is the ‘source of
Pala’wan mora] life. ‘

’, e
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~ Pala’wans’ belief in three souls
and the fact that there is no rebirth
and the presence of Diwa’ta: on
earth, are responsible for attaching
“more important to the present than
the past and future. To pala’wan
a moral: person is: one who follows
all Pala’wan customs  with least
violation. Toe 'be knownr as a man
of ‘good custom’ one must respect
customary law, which accerding to
Pala’wan is Surrendering of indi-
vidual rights to:the group, accept
group control and impersonalize
all ‘agtivities. < The three:;concepts
‘morall - man-and
social man, are incorporated inte
one which is termed ‘religious man’.
In this way; the religious and 'the
social’ among’ the Pala’wan. are
~ praetically undifferentiated. -

Without the fear ‘of rebirth
among the Pala’'win, an outsider
may thmk that, they would notbv
havmg a sense of - morallty But
thelr belief in three major souls
and five minor souls is a check on
them from becommg immoral. The
aspiration to go to heaven keeps
a Pala’wan always conscious about
the moral life. The belief that the
soul goes to the hell and the
presence 'of minor ‘souls in each of
ﬂie sensory organs of the person
prevent the Pala’wan from ’doing
immoral acts. The belief in the
third soul and its presence on
earth along with the dead has given
rise to -the customa’ - of ancestral
worship- and respect for the past
generations. This is elearly evident
from.: their counting of ancestors
up to four and mere: generations

and. respect.for t,he group of elder% :

!panghma;}-

Seeial: Organisation:

Pal’'wan society is’ bilateral
Monogamy * is * the order. But
polygamy is also practised due to

' many reasons, such as sterility in

case of wife (religious“and social
function), additional helping hand
to the family (economic function).

ete. Elemenfary or nucler” family
is ‘the ~ basic unit of ' ‘the kinship
organisation. Taking " nuclear
family' as ‘the basic unit or a’start-
ing point,  we can study Palwan
society in five different levels—
potential family of husband and
wife, elementary family ‘of  father,
mother and unmarried children;
bilateral family of relatives  of
both parents; the village, a unit
of matnlocahty and village rituals;
and a sort of “state”, which in-
cludes all these who belorig to and
follow Pala’wan culture. '

Marriage

Among, the Pala’wan, marriage
is.the most . simple . ceremony.
Arranged - marriages are common.
Marriage starts with.the expression
of the boy’s desire to his parents
to marry a certain girl. Beth the
parents and grandparents calculate
the possible: socio-ecomomic gains
to the family and whether - the
praposed marriage would - be
incestuous: /' If they find: it suitable,
a commeon friend . -of . both the
families  is requested to act as a.
go-between' (padunka). . TFhe:go-
between © arrives = :at the girl’s
residence and conveys: his: mission
to: -the girl’s' ‘parents.. s As custom
he is asked to visit them :again
after three days; and bhe ‘returns.
Within this interval of two days
the gitl’s ‘parents also'-discuss this
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proposal with their relatives, and
also ask the opinion of the girl.
as women enjoy a large measure
of freedom in this bilateral society.
With the approval of all, the girl's
father visits the residence of the
boy along with the go-between, and
their approval -of, the
proposal; :and inivites them to the
marriage which is held at  the
girl’s residence on the . following
day. The following day: the groom,
his. parents and relatives and the
go-between arrive at the girl’s
residence with their marriage gift
or_fee, (unsud), usually a_ procelain
plate. Before the actual ceremony
takes place the marriage condi-
tions,if any, are settled and the fee
is paid. ..The go-between, is always
an elderly person and acts both as
the priest and witness and advises
the newly wed to be faithful to
each other and blesses them for a
blissful life.

After marriage, the boy stays
with the girl’s parents and works
After the birth of a
child and with the permission - of
the parehfs-im-law, he establishes a
separate household.

The process is the same for
taking a second wife (dulu-utak).
The husband asks the permission
of his first wife to take another.
She takes the advice and consent
of “her “parents and kinsmen. ‘Her
parents and' kinsmen think about
the pros and cons of his ' request
before giving their consent. It is
because, if they give the permission
thereafter they will lose their
sole right on him. If they do not
give permission to take another
wife, it might result in a divorce.

!

_marries, the
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Generally, they comply with this
request due to'  several: foctors.
First, among the Pala’wan provid-
ing food and shelter to one wife
and children from her itself” is a
difficult task. If a person ° is
aspiring for another wife it means.
he is capable of providing for all.
Secondly, they also know that any
refusal will not bar their son-in-law
from taking a  second wife. He
might as well go “ahead without
considering the consequences, such
as divorce of fine.  So ‘they accept
certain amount of compensation in
advance, which is nominal, and
accord him permission.

If the reason to'take another wife
is purely to increase the productive
labour in the family, then the first
wife will try to avoid the conflict
by bringing one of her younger
sister or a cousin. - By this the
first wife’s parents retain the
familial authority on the man.
The son-in-law will- also readily
accept such a proposal because
this will reduce his additional
burden of. another set of in-laws.
In all these cases the first wife will
permit her husband to take =a
second wife. From this she gets
the compensation and in addition
to.that, one helping hand in the
family to do- domestic and
agricultural work.

Family - -
Among the Pala’wan the newly-
weded couple continue to stay with

. the wife’s parents till they get a

child.  Therefore, there is no
potential = family = among = the
Pala’wan.  'When ~ 'a  daughter

Pala’wan family
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automatically becomes a vertically
-extended family. After having a
child and establishing a household
there will be new  elmentary
family and the vertically extended
family shrinks back to an elemen-
tary family if there are any
children. Among the Pala’wan it
is also possible that two or more
daughters who are already married
but childness, will continue to live
with their parents along with their
husbands forming a laterally as
well as vertically extended family
In such cases the parental family
remains an extended family till all
their daughters establish their
separate households. But a family
may constitute a husband and
wife under two circumstances—
either with the death of the child
after establishing a separate house-
hold or due to the departure of all
their daughters. These two
situations donot result in the
formation of separate potential
families, because the old couple
would have passed the productive
stage and the young would be
having children.

Only after having a child =a
couple are expected to establish
their household. This must be
proximate to that of the girl’s
parents. But there is no rule that
one should follow his parents-in-
law whenever they shift from one
settlement to another. But the
couple who are still living  with
their parents will follow  them
because they are not yet a separate
household. Under special circum-
stances even after establishing 2
separate household, a girl can go
back to live with her parents along
with her husband and children.

Inheritance

Pala’wan do not consider land and
the houses as real property and
the possesser will only get the right
to use them. The real property
are the gongs, jars and the metal
betel-nut containers; which are
handed from one generation : to
the other. If the parents have
extra ‘property’ of the above
mentioned type, they will give a
portion of it to their sons and
daughters as a gift, during their
marriage and not as a share. Thev
cannot take this ‘away’ as long as
they stay with their in-laws.

Divorce naturally dissolves the
marriage and the potential family.
The causes for the divorece are
many, such as—adultery, kidna-
pping the wife, sterility, ete.
When a childless couple aggree for
the divorce, they divide their
conjugal property into two equal
halves. If the divorce is sought
as a solution to the overt action
of a spouse,-the guilty party will
lose his or her right for the
common property. If the couple
already have children then the
matter becomes rather difficult as
they have to provide for the
children’s  subsistence. So the
group of elders always try to solve
such cases by imposing a fine on
the guilty party and paying this
amount to the other as compes-
sation.

If a person dies without children.
the common property will be divi-
ded into two halves and one hatf
will be given back to the nearest
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consanguineal kinsmen of  the
deceased spouses and the other half
is taken by the survivor. If the
couple have a child both
consanguineal and conjugal
property of its parents go to
him. The surviving spouse gets
only the right to enjoy it. If the
surviving person marries again his
or her spouse and children born
from this new union do not acquirc
any right over the common propertiy
of the first union
Bilateral Kinship Organization

A marriage among the Pala’wan
is an allianee of two kingroups and
not of two individuals. But this
tnion does not become effective
untill the couple get a child. A
child will equally represent the
consanguineal kingroup or the bila-
teral family of its parents, its four
grandparents and all the kinsmen
to the extent of four ascending and
four descending generations. So
marriage of third degree cousins is
prohibited.

A bilateral family, reckoning
kinship up to four generations.
constitutes a ritual unit as well as a
juridical unit. Family members of
the consanguineal kingroup (of the
third degree) will be under an
obligation to invite their kin to all
celebrations and to consult them
on the occasion of birth. marriage
and death.

In case serious family affairs, the
immediate consanguineal relatives
are directly and automatically
involved. Mutual help among them
is obligatory. A  consanguineal
kindred has a right to ask for help
{from his relatives in paying heavy
fines laid on him or her. When the
divorce case is on trial, the nearest
blood relatives support their kin

and try to disprove the charges.
When the offence is proved and a
heavy fine is laid they try hard to

minimise il. If 3 person is killed
by another group the surviving
kinsmen avenge the death. The

Pala’wan value for their kin’s life is
great. They enquire in detail into
the causc of death {0 know whe-
ther the surviving spouse has any
band in it.

Another obligation among the
nearer consanguineal kindreds is to
play the role of jural leaders in
inter-familial conflicts. They also
act as marriage go-beiween which
has a prominent and an important
place among the Pala’wan since he
can reduce the marriage fee and
relax the marriage conditions.

Analysis of Pala’wan
Kin-Terminology

Though Pala’wan kinship orga-
nization includes bilateral families
of eight generations each, the
lerminology is simple. This is
due to the use of collateral terms to
address consanguineal kins. Pala’
wan also ignore sex and genera-
tions in their terminology. Other
significant features are the avoida-
nce of names and making sex
identifications while addressing an
affinal kin of opposit sex. who
belong to the ego’s generation.

Sons and daughters, irrespective
their order of birth, are addressed
Yegang. To show sex differentia-
lion ne-lalake for the boys and
ne-liban for the girls, is used.
Status of the eldest child is also
shown in the terminology. An eld-
est son is referred as Uka-ne-lalake
and the girl-auka-ne-libn. Similar-
ly, the youngest, the youngest son
is referred as ari-ne-lalake and the
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glirl, arizne-liban..| An:elderly child
addresses his or her younger sibling
by the term: ari. The  younger
sibling use . uka, to address any
older sibling, irréspective of sex and
order of: birth.

Brothers-in-law, ‘wife’s brothers
or sisters’ husbands are addressed
as bayao, irrespective of their age
differences. So does the sisters-in-
law.But a different term—Ipay, is
used to address an in-law of opposite
sex. This'is an example of an
instance which indicates speakers
sex. Cousins, irrespective of their
sex and order of birth address each
‘other agsa. For reference a female
cousin-is called agsa-ne-libon and a
male cousin is called agsa-ne-lalaki.

All thé four grandparents—FF,
MF, FM and MM are addressed as
Apo. Sex distinction is shown while
referring, by adding ne-libon for the
grand mother’ and ne-lalake for
the grandfather. Apo, is also used
by the grandparents to address
their grandchildren irrespective of
their séx and order of birth. In
this case both fhe sex and genera-
tion are jgnored. This is  quite
common among the Pala’wan kin-
terminology in addressing
ascending and descending genera-
tions. ''This according to Murdeck
(1949:103), is due to biological
status’ “of the persons—grand-
parents and grandchildren, who are
much too apart in generational
distance.

Pala’wan use a common term
nampil to all children-in-law. But
a special character of these kinship
terms is, to show sex differentia-
tion the terms such as libon and
lalake, are added. But while men-

tioned in third person the person is

referred as the spouse of so-and-so.

second

Another ‘collateral termn kumana-
kan is used for | ‘the children (of
both sex) of siblings of  both sex.
Maman is used tc address all types
of aunts, either paternal or mater-
nal. ' Step fathe isalso :addressed as
maman and step mother as minan.
But a termy ‘negkesubli is used for
reference. Similarly a common
referential téerm nesublian is used to
refer step children of both sex.
Another word bais is ‘used to
address  one’s  children-in-laws’
prrents. All the four persons, irves-
pective of age and sex, address each
other with this term, There is no
descriptive 'term for these kinsmen.
But while Treferring to a third
person; it is referred as the father
of so-and-so’s spouse.

WIDER  PALAWAN
ORGANIZATION

SOCIAL

Pala*wan- do not have any other
well organized social group which
is wider than that ‘of the bilateral
kindred group. But a-Pala’wan
settlement’ can be considered a
‘community’ though the settlement
pattern-iis scattered. Because it
shows community sentiment and
inter-relations such as
of pag-Diwa’ta, drink parties, etc.,
which are all. communal affairs.

- Next to the settlement Pala’wan
have a loose social organization, by
area,-where the group lives. Out-
wardly, this appears like a political
or a tribal division. But it is not.
Because it lacks many things such
as common customs, a chief, etc.

The Pala’wan divides the area of

their settlement into four divisions,
a geographical factor linked with
the native value judgement. They

are—(a) Tao’dagat, area nearest to

celebration *
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the coast, (b) napan, next to it, (c)
daya and finally (d) bukid, the area
in the interior most portion of the
forest or the mountain. According
to the Pala’wan cultural value, the
people who are living near the coast
are considered as people with ‘bad
customs’ (see further for the mean-
ing of this word) and are considered
low. The basis for this is the
Pala’wan belief that a good Pala’-
wan is one who lives away from
outside world, deep in the forest,
securing food according to the
Pala’wan means and performing
various rituals towards environ
mental spirits. But a Pala’wan
who lives near the coast usually
comes in contact with the out-
siders, eat fish, does not follow
Pala’wan customs closely, and so
considered a low group. The status
of the settlement increases or
decreases with the distance from the
coast. To explain this the Pala’
wan give an example of a river
taking its birth in a  mountain
flowing down to the sea and as it
nears the sea it’s purity becomes
doubtful. So also the people
become ° dirty in their customs’ as
they go nearer to the coast.

This distinction among the Pala’
wan settlement can be noticed in
their marriage practices. A tao’-
dagat Pala’wan who wants to marry
a girl from any of the groups living

above his group, has to pay a very
high marriage fee. Contrary to this
giving a daughter to a person
belonging to a group which stays
upwards is generally preferred by
those who have settled near the
coast. Pala’wan have different
words for these two ways of
marriage-down stream (balong) and
up-stream (sulek). The marriage
fee increases with an increase in
the distance between the persons
and it will be very high if the
marriage takes place between the
persons of two polar settlements or
groups.

The Pala’wan lack a still larger
social organization which includes
all, the above mentioned types of
settlements. They always recog-
nize the strangers on the basis of
the cultural differentiation, They
always look in him for the possible
Pala’wan cultural traits. Those
who do not have similar traits are
considered as ‘outsiders’ and all
those who show identical cultural
traits as ‘their men’. The basic
traits for a formulation of a Pala’
wan community is cultural simi-
larity. Only in this sense one can
see all Pala’wan considering them-
selves as one group. But this
group indentity is just sentimental
and is not expressed or shown in
the form of a wider organization
— a trible. :
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Adibasi ‘Handia’ Beverage

The consumption of alcoholic
beverages has been referred to in
Vedic literature. It is believed tha!
soma of the ancient Aryans was
an alcoholic drink although the raw
materials from which it was made
are not known.

The handia beverage forms a very
important part of the food oi
Adivasis. The  preparation of
handia, beverage by the Asur is
described here. The Asur locality
is known as the Netarhat group of
Plateaus. These hill ranges run
from south to north and their top
is locally called as Pat. The Asur
now inhabit these pat regions of
Ranchi (4,999), Palamau (804) and
Purnea (16) districts of Bihar
(1961 Census). Their traditional
art of iron smelting is dying out
because of extension of land code
in the area for the public need of
preserving jungle from wasteful
exploitation. Bachelor’s dormitory
known as ‘DHUMKURIA® is an
important institution among them

Handia Preparation

1t consists of two main operations
the preparation of fermenting cake
known as ‘biro’, and the fermenta-
tion of rice or millet.

SATYA PRAKASH GUPTA

‘Biro’ the medicinal cake—
Fermentation cannot take place
withoot ‘biro’. Generally, it i3
sold in tribal markets in small
white balls and the manufacturers
keep the ingredients secret. The
author’s information reveals that
roots of chilmili, bark of Koreya
(HOLARRHENA ANTIDYSEN-
TRICA) leaves and  bark of
Patawn (PUTRANJIVA ROXBUR-
GHII) are pounded prepare these
palls. Other herbs which are
employed include roots and fruits
of Mowna (RANDJA DUME.-
TORUM), roots of Huyar,
Nilkanth, Chata, Pathal Kumhre
and Chitwair. A dozen such herbs
are reported to be in wuse. But
only three are employed at a
time for the preparation of ghuni
(herbal mixture powder).  The
other ingredient used in the
preparation of biro is unboiled
karhani or karanga black paddy
which is also powdered. The
ohuni mixture and rice powder are
then mixed with water to make soft
dough and small balls are prepared
out of this dough. These balls are
then dried in a basket lined with
gunny, cotton wool or straw. The
different layers are also separated
with straw. The basket is well
covered with gunny or the similar
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material and kept near the firc
place. The balls take three days
in the summer and five days in the
winter to dry up. After this, balls
are further dried in the sun for 3
to 4 days and then kept for six
months or.so. During this period
these take a white coating. These
are then preserved in suitable
containers for future use. Generally.
biro is prepared in the months of
November-December  just  after
the new rice is harvested.

Preparation of Jharanuni (Handia
Beverage)

It is prepared from boiled rice,
maiz, gondli or marua
(ELEUSINE). The rice or millet
to be fermented is first partially
cooked over the fire in a Handia
(earthen cooking pot). Only so
much water is added which can be
absorbed by the rice or the millet.
It is next taken out, cooled and
thoroughly mixed with powdered
biro. The biro is mixed in the ratio
of 4 balls of ‘biro’ and one Paila
(about half seer) rice. Another
earthen pot (Handia).is dried on
the fire and then cooled. Omne ball
of ‘biro’ is powdered and sprinkiled
on the inner surface of the
Handia. The material to be
fermented (mice or millet) is then
put in it. A red-hot charcoal is
also put in it before closing the
mouth of Handia with straw, etc.
The pot is then kept in a shaded
cool place. The beverage is ready
within 4-5 days in the summer and
8—10 days in the winter.

Jharanui is then taken out from
the Handia. The liquor drawn
off looks like milk. First day it is
taken as Jharanui and on the

‘Birhors at times prepare
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second day as Botha when it is
extracted with water.

The entire process is carried out
by the women and consists of
mixing the softened rice with
biro which has the power of
changing starch into sugar and
the latter into alcohal, the two
changes going on simultaneously

The same method is adopted by
all  the tribal  people with
local  vamations who prepare
their own beverage at home,
chiefly from rice and sometimes
from millets, such as marua
{(ELEUSINE) and so on. The
it from
khooloo and ikhoosocoa.

Consuption of ‘Handia’

To many tribes, this is indispen-
sable to their culture. They can
not think of any occasion or
function without sumptuous supply
of their drink in child-birth, in
daily life, in marniages, in worshipp-
ing of spirits, in curing diseases, in
receiving the guests and as a gift
to the dead. Generally, ‘Handia’
is consumed freely by all members
of tribal community. It also has
a social and religious value as it
is  taken especially during folk
dances. village meetings and
ceremonial festivals. A substitute
for this drink is not available.

One observation in this connec-
tion with regard to tribal communi-
ties is worth recording. When
they drink the fermented liquor
they do not reject the residue of

SRS
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the cereal that is left behind. It
is-  also consumed, therefore
this practice probably ensures the
full utilization of food value of the
fermented material.

The nutritive value of handia

biochemical analysis at our end.
To give an idea, an average nutri-
tive value per 100 c.c. (3.5,0z.)
together with average intake per
head/day of Apong (Abor rice
bear), used by the aboriginal tribes
of Abor Hills (NEFA) is quoted
below from ‘Investigations into
the Dietary Habits of the Abori-

beverage could not be ascertained ginal  Tribes of Abor Hills’
because of lack of facilities for (Sengupta, 1954).
Sy S i . | : -
Carbo- ] Phos- | Thia- | Niacin
Apong { Alcohol Colo~1Protin hydrate |Calcium| phorus | Iron | mine | nicotinic
! ries | Vit. B Acid
! g 1 g ! g | meg [ m.g. I mg | mg | meg
i ! ] i == B i
Average value 35 39 09 83 152 83 09 2.5 06
per 100 ¢. c.
295 45 415 525 3415 58 125 30

Aver ge Intake 225
per head/day.

The Saurias of Santal Para-
gnas call Handia beverage Mecha
and fermenting cake Bakir.
Besides Handia  beverage, the
Sauria also drink the toddy from
Palmyra Palm as well as of Date
Palm. The toddv from Palmyra
Palm is collected during the  hot
season and from Date
Palm during the cold season. Distil-
led liquor is generally purchased
from the market. The consumption
of distilled liquor is maximum
among the Korwas, They even
distil themselves ‘Mahua daru’
which is a powerful stimulant — as
well as an astringent
tonic and appetiser. It
is said that in Bhandaria Block of
Palamau district, the . Korwas
occupy the foremost place in the
consumption of distilled liquor.
There are altogether three distilieries
in Kanjia, Bargar and Kutku with-

in Bhandria Block. The consump-
tion of distilled liquor can better
be imagined from the fact thatthe
total outlay for five-year develop-
mental schemes of the blocks was
twelve lakhs and the tribal people
of this block spent about ten lacks
for the purchase of liquors from
these distilleries.  Thus, it is one
of the great obstacles to Korwa
development.

In fact, fermented beverages were
and are an important part of tribal
life and culture because of  their
social and religious indispensabi-
lity. The  home-brewed liquor
from cereals and millets have low
alcoholic contents but are rich in
mineral and vitamins which  help
to correct dietary deficiencies. On
the other hand, the distilled liquor
from fermented mahua flower, rice
or even cereals is not nutritious.
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Primary Education in Tribal
Languages probiems and
prospects. '

Language is the gateway to inter-
cultural understanding. It is not
only the most distinguishing
factor of a culture, it is also its
most stable feature least susceptibie
change in the process of culture
contact. The cognizance of the
vther distinguishing features of
tribal culture has played a sigoi-
ficant role in the planning of the
economic programmes for tribal
pbut, in spite of its supreme 1mpor-
tance, the language factor has
never featured prominently for
shaping their educational develop-
ment. ¢

/

That children should be taught
in their mother-tongue, especially at
the primary level, is an universatty
accepted principle which hardly
needs any elaboration. The consti-
tutional position, as far as the
tribal people are concerned in this
respect, is very clear, Article 4 of
the constitution states this in very
clear-cut terms in the following
words.

*This State shall promote with
special care the educational ana
economic interests of the weaker
sections of the people, and in parti-
cular of the Scheduled Castes ana
Scheduled Tribes, and shall protect
them from social injustice and ait
forms of exploitation”. In addition
to this Article 29 of the Constitution

COMPILED

makes a direct reference to langu-
age. According to the provisions
of this article, the tribal people are
cligible for protection, as cultural
minorities, for the conservation o1
their language script and culture.
This point has been further stressed
py the Scheduled areas and Schedu-
fed Tribe Commission, who, in dis-
cussing the functions of Tribal
Kesearch Institutes have laid special
emphasis on “Research in tribai

~ Philology with a view to prepare

text books and primes, in (ribal
languages, collections of folk songs
folk-lore, stories of tribal heroes.
cte.”

Thus, as far as constitutional
provisions and  State policy
are concerned there is a clear-cut
mandate for imparting education to
the tribal people in their respective
languages, specially at the primary
stage. However. the actual imple-
mentation of this policy gives rise
to a variety of problems both techni-
cal and general in nature. The ex-
ten to which the mandate can be
carried out will depend on the
availability of requisite technical
skill and the "effectiveness of the
machinery of implementation.

Langﬁage of the Tribal
Communities of India

About 300 communities in India
with total population of 29 million
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which have been enlisted as
scheduled tribes in accordance with
the provisions of the constitution
Slightly more than 100 languages
have been classified as
languages in the 1961 census, with
a total number of about 14 million
speakers. This shows that about
fifty per cent of the tribal population
in India have distinct languages of
their own and the remaining half
speak one or other major Indian
language as their mother-tongue.
Most of the tribal languages belong
to Austric and Tibeto-chinese fami-
lies and a comparatively smaller
number to the Dravidian and Indo.
European families. Again almost
all the speakers of Austric and
Tibeto-chinese languages belong to
the tribal communities. In India
there are 65 languages belonging to
Austric family with 6,192,497
speakers and 226 languages belong.
ing to Tibeto-chinese family with
5,183,801 speakers. This brings the
strength of these two families to 9-1
million. Also there are the
speakers of the tribal languages like
Gondi, Kui and Kurukh with about
three million population belonging
to Dravidian. Languages of the
Bhil and Banjari with about three
million population belong to the
Indo-Eropean family.

The above figures would indicate
that about half of the tribal popula-
tion have distinctive problems of
education and communication.
Even though about five million
tribals speak subsidiary languages
in addition to their mother-tongue,
that the special problems of their
education does not become less
acute for that matter. A committer
of experts, sponsored by the
UNESCO in 1951 on the use of
vernacuiar languages in education

tribal.

have reported that a lingua france
is not an adequate substitute for
the mother-tongue, unless the
children are familiar with it, before
coming to school. Here the crucial
question is, whether the tribal
children learn the regional langua.
ges before coming to the school in
the areas where most of the tribals
are Dbilingual. The investigation
conducted by the Tribal Research
Bureau. Orissa, has revealed that
the children in these areas have
little or 'no acquaintance with the
Oriya language before coming to
school. Such may be the experi-
ence in other States. At least in the
early years of their education, these
children face the same problems.
as those in the areas where the
population is much less bilingual.

The Problems :

The problems connected with
the preparation of text-books in
tribal languages may be enumerated
as follows :—

1. Determination of Policy—In
discussing the problem of imparting
primary education  in tribal
languages the first-question involved
is, to what level it can be carried
out. Imparting primary education
in tribal languages has two vers
important points in its favour.
Firstly, teaching in tribal languages
can make primary education much
more effective and secondly, it can
popularise primary education and
help to get it accepted by the tribal
people. Whether this policy can
be carried beyond the primary
stage is a question which should
receive careful attention. At present
the tribal languages are not
equipped to be vehicles of techni-
cal education and they are also too
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poor to be the medium of general
education.  Besides this, education
in' tribal languages  after the
primary stage would call for an
expenditure and the pooling of
technical and administrative resour-
ces at a’'scale which the State can

ill afford. This may also result in

the further complication of the
language problem of the -country
and fragmentation of regional social
life  without any corresponding
benefits fo balance. In view of this
it would be worthwhile to confine

_our efforts to primary education
only. After the primary level, edu-

cation may be given in the regional
language.
be the universal policy and - there
would be exceptions in certain
areas as would be shown later,

2. Criteria for selecting the tribal
languages which should be the
medium of primary education.
There should be proper criteria for
fixing up priorities for selecting
tribal languages for primary educa-
tion. For this purpose the tribal
people may be divided into three
categories. In the first category
would come those who use a tribal
language as their mother tongue
and who do not speak any subsi-
diary language. -In the second cate-

- gory may be placed those who use

a subsidiary language but who do
not know the regional language. In
the third category may be placed

those who use regional language as

a " subsidiary language. For the
people in the first category the
problem is very urgent and they
should have priority over other for
receiving primary education in
their own mother tongue. The

problem is equally urgent for the

second category as teaching in = the

This can not of course

regional language involves the
same difficulties as are experienced
in the case of the. first eategory.
The problem may not be so urgent
in the case of the third & category.
However, it may be noted that in_
this case the knowledge or regional
language as a subsidary language
may neither be sufficient nor very
effective as medium of communica-
tion for the  age-group 6—11 for
whom primary education is meant.

3. The potential student popula- '
tion for each linguistic group should
also be taken as guide. No pro-
gramme of education will be feasi-
ble wunless there are sufficient
number of students.
operation of a primary school is
very. small and among the tribes
this area is further limited by
geographical factors and social
isolation. The area which would

- serve as a unit for primary educa-

tion should therefore be.determined

and its minimum student . poten-
tiality on the basis of the individual

tribal.  languages ' should also be
assessed. ~ Tentatively it may be
suggested that for the time being a
total number of 100 potential pri-
mary students within a radius of
five miles should be accepted as the
unit and if ten such units:can be
located for a linguistic group it
would have a claim for ‘primary
education in its own language. On
this -basis the size such' problems
as preparation of text-books and
training of teachers can also be
determined.

4. Numerical Strength of Tribal
Communities—If the ftribe is a
small one and if its population live

interspersed with other population,

it is obvious that it will not have

The area of

4
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adequate numerical strength for
recognition in the secondary stage.
In  the primary stage its dialect
should be used as a bridge language
for switching over to the regional
language. If the tribe is a fairly big
one and there is a region where
practically the entire population
belongs to that tribe, an altogether
different approach would be neces-
sary. The tribes like the Khasi,
Garo and Lushai of Assam belong
to this category.

Recognition is to be given to their
langua{‘e even at the secondary
stage, it is obivious that in . the
primary stage textbooks in all the
subjects should be in the tribal
language. "It is of course desirable
that the regional language should
be taught as a language subject
from class III onwards. The posi-
tion is however complicated in case
of very big tribes like Santal, Gond,
Bhil, who are dominent communi-
ties in several but frequently live
intersperead with the  general
population. Their levels of literacy
are also not high, they, therefore,
cannot provide enough number of
students in the secondary schools
established in their areas. Economi-
cally they are very much dependent
on the general population and can
not do away with the respective
regional languages. In case of such

, tribes, their mother tongue should
be used as bridge languages for
switching over to the regional
languages. But even as bridge
language, there would be some
difference between the languages of
these tribes and those of the very
tiny tribes which live completely
mixed up with other population.
In case of of the laiter, the switch
over should take place during the

Z=
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third year of the primary stage,
whereas in case of the tribes like
Santal, Gond, etc.the switch over
may coincide with the completion
of primary education. In fact, in
case of such tribes, their language
shouid be tought as language sub-
ject even in the secondary stage,
provided that it is offered by 40 or
more students in the school,

Existence of separate script and
writlen Literature—Excepting a few
tribes,  like the
N.EF.A,, and the Bhutias of the
Sub-Himalayan region, do not have
separate scripts or written litera-
ture. During the last few decades,
a number of books have however
been written in many of those
languages, speciaily be the Christian
missionaries, in Roman and the
respective regional scripts. Some
books have also been
by some educated tribal people. In
spite of all these, it can not be said
that there is any planned deve-
fopment in case of most of the

iribal  languages. For example
Santali is written in Roman,
Bengali, Devanagari and Oriya

scripts besides some more scripts
invented by some educated Santals.
Because of their deep involvement
in diverse psycho-historical proce:
sses, the adoption of one single
script to the exclusion of others
poses a serious problem.

This problem seriously retards
the preparation of text-books and
other literature in Santali language.
The picture is more or less the same
in case of other similar languages.
The solution to this problem can be
achieved by attacking it from
diverse technical and administrative
angles.

Khampti of

written .
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6. Problem of Bilingualism and
Borrowing from other Languages—
Generally the adult males of the
tribal communities speak a subsi-
diary language in addition to their
mother tongue. In certain areas
more than one language is used
within the same family. Among a
group of Gadaba in the Koraput
district of Orissa the elderly parents
speak Gutub (belonging to the
Mundari family) between them-
selves while they speak Oriya with
their children. This throws up the
problem of differentiating between
the mother tongue and the ances-
tral language. Ancestral language
is to be defined as the mother:
tongue of the mother and father in
matrilineal and patrilineal societies
respectively. The mother tongue
on the other hand is the language
which a person acquires during
ecarly .childhood as the medium of

conceptualisation and communica- -

tion. Where there is a difference
between the ancestral language
and the mother 'tongue, it would be
appropriate to introduce the con-
cerned tribal language as a optional
subject.

7. Contrary Attitude of the Tribal
Elites—In some cases the tribal
elites are unwilling to have text
books in their mother tongues. For
instance, mention may be made of
Sadri language in tea-plantation
areas. As already noted, this 1is
a corrupt admixture of many
languages. There is feeling among
the tribals that if books are written
for them in this pidgin .language,
they will be considered to be
~ulturally low and degenerated by
their brethren living in othtr areas.
They are therefore opposed to have
text-books of written or writttn
literature in Sadri, but on other

hand they very much desire that
teachers in primary schools should
know Sadri language so that they
can explain the lessons, written in
textbooks either in Hindi or regio-
nal language. through the medium
of Sadri.

8. Orientation Training  and
training of teachers—It would be
necessary to provide orientation
training for the text-book writers
at the first stage and the primary
school teachers at the second. The
training of the text-book writers
should be organized in accordance
with principles enumerated earlier.
The help of tribal people from
different linguistic groups must be
taken for this. This training should
be both rigorous and quick and
should be planned as workshops,
at the end of which the trainees
would be required to produce text-
books in different tribal languages.
As far as specific tribal languages
are concerned this training is to be
non-recurring.

The Orientation training of the
primary teachers is essential and
should be organized on a recurring
basis to train batches of teachers in
succession. The aim of this train-
ing should be as follows :—

. {a) to acquaint the teachers
with  the rudimentary
principles of linguistics.

(b} to break the inhibitions
due to an ethnoentric
attitude towards language.

{(¢) to acquaint them  with
tribal ethnography.

{d) to train them in new
methods of teaching.
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(e) to impart analytical know-’
‘ledge in specific tribal
languages.

In order 1o be effective this train
ing should also be both rigorous
and quick. Much time and effort
can be saved if fribal people to
different linguistic groups can be
recruited as teachers.

9. Ecological basis of text-
books—While prepararing the text-
books due congnizance should be
taken of the social and physical
envirenmnt of specific tribal areas.
The material surroundings and the
non-material activities with which
the children of different tribes are
familiar ~should be carefully
enumerated and graded in order of
complexity provide the material for
text-books  for  different age
groups. This enumeration can be
undertaken by the co-operative
efforts of Anthropologists, Linguists
and local tribal people.

10. Regional language should be
taught as foreign language to those
students who have received their
primary education in tribal langua-
ges. Teachers should, therefore,
be trained in the methods and
techniques of teaching regional
language as foreign language. It

may also be necessary to reorient
text-books and courses of study of
the higher classes to suit the
purpose. ’

11. Evaluation—The programme
of primary education in tribal
language being a new venture, a

thorough  evaluation after the
primary stage and periodical eva-
lutions  afterwards would be

required to determine its effective
ness.

The evaluation of the programme
should lay emphasis on the follow-
ing points:—

(1) How far the programme
has been effective in
atiracting progressively
large number of students
towards primary education,

(2) The internal efficiency of
the programme-—how far
it has been successful in
to compete with other
mind.

(3) How far the students
receiving primary educa-
tion in tribal languages
are equipped for further
education and to what
extent they are above
to compete with other
students.
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