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Development of Scheduled Castes 
~ afte-r independence 

S. N. Mishra 

The Constitution has provided for the appoint 
ment of a Commissioner for Scheduled. Castes 
and Scheduled Tribes and after the Constitution 
came· into being i. e. 3 years after the country · 
got independence, the Commissioner has actually 
been appointed and has been submitting reports 
on the progress of Scheduled _Castes and 
Scheduled Tribes year after year. In the report 
one can get detailed statements of the progress. 
of their education, economic development, 
social status etc. It is not possible in course of 
a short note to give all details of the progress 
during all the years after. Independence, but the 
progress can be broadly categorise into (1) 
education, (2) social, and (3) economic and an 
attempt has been made to give below a short 

· resume of-the progress in these fields. 

1. Educational Programme 
What are called the depressed classes came 

into beiny in India after the end of vedic age. 
and decline of Sanatan · Dharma. The puranic 
age ushered 1n caste divisions and some castes 
were known as Sudras, The law giver of the 
time, Manu prescribed that education of Sudra 
children was a social offence. Manu's doctrine 
worked vigorously till about the middle of the 
19th century and it is only then that in India, 
bom in the. lower castes, known later as 
Mahatma Jyoteba Phuley started a school for 
Scheduled Caste children in 1850. He started 
also an organisation called the sarva Sodhak 
Samaj which emphasised the importance. of . 
education for Scheduled Castes. 

. For the complete lack of education naturally 
the intellect of the Scheduled Caste people 
deteriorated which led to decay in their morality 
and end to their progress. Lack of progress also 
Jed to their living in very unhealthy surroun- 
dings. · 

· Mahatma .Jvoteba Phuley opened the gate 
for their progress and in the latter half of the 
19th century the reformist movement like Brahma 
Sarna], Arya Samaj and Theosophical Societv 
followed the campaign. . Subsequently the 
leaders of the Indian National Congress viz., 
Gokhale, Tilak, Lajpat Ray and above all 
Mahatma Gandhi and Arnbedkar fought against 
discrimination so long practised against the· 
Scheduled Castes and gave great importance 
to the expansion of_ education among them. It 
was through the. noble efforts of the reformist 
movements and the leaders of the Indian 
National Congress that some progress was made 
but it cannot be said that the progress was 
spectacular. The foreign rulers did not make a 
serious effort to promote education among the 
Scheduled Castes for fear of inviting the wrath 
of high caste Hindus. The Education· Cammi- 

. ssion of 1882 had of course· recommended that 
all schools either maintained or aided by . 
Government should be kept open to all castes 
but for almost 50 years after this recommenda 
tion the foreign Government did not undertake 
any sincere measure to implement it. 

It is only i.n 193·1 that a Backward Class 
Departmentwas established in Bombay Presi 
dency. A Commissioner was appointed in 
Madras to encourage the education of backward 
classes people and instructions were issued to 
offer the right of admission of Scheduled Caste 
pupils in all Government aided schools. 

. The situation in the princely States was not 
better. It is only some progressive States like 
Travancore, Cochin and Baroda that introduced 
educational facilities for Scheduled Castes in 
1926. The State of Baroda abolished separate 
schools for them in 1931 · but with · disastrous 
results. The move was vehemently opposed 



" 

' d 

by caste Hindus and they. withdrew their children 
from schools and in anger set fire to the standing 

. crops of the Scheduled Castes. The recent 
large scale rebellion in Gujarat against reserva 
tion is a ·grim reminder of this violence which 
occurred in a part of the area more than 50 
years ago. 

The backward classes themselves accepted 
their lot as a decree of fate and there was some 
awakening among them only in 1917 when they 
instituted what is called Depressed Classes 
Mission Society of India which demanded 
compulsory and free system of education. A 
voluntary organisation called Vahiskrit Hitakari 
Sangh was established in 19,24 and Depressed 
Classes Education Society was created in 1928. 
'f'hese organisations worked 'for schooling of_their 
children, 

"\. _,/The above will show that some campaign or 
other had been waged since 1850 but the 
progress was very slow. In 1931 census the 
literacy rate among the Scheduled -Castes was 
only 1 ·9 per cent .. Significant changes occur red 
only after Independence when the Constitution 
guaranteed the promotion of educational and 
economic interests of the weaker sections of 
the people and particularly of- the Scheduled 
Castes· and Scheduled Tribes. The Constitution 
also guaranteed to protect these classes from 
social injustice and all forms of exploitation. 
The J-tnt9uchability (Offences] Act of 1955 
facilitated access of the Scheduled Caste children 
to schools. 

tion is 41 ·30, that of Scheduled Caste is only 
21 ·38, i.e. almost half. The female literacy rate 
for the backward classes is on the average still 
80 to 90 per cent. In the age-group of 6-11 
about 50 per cent of the boys of the Harijans 
are still non-enrolled in schools. Similar figure 
for girls ranges from 59-:-70 per cent in the State. 
The situation is more disturbing in the 11-14 
age-group i.e., at the Middle School stage. Over 
70 per cent are not enrolled in States like Orissa, 
Bihar and Andhra Pradesh. The proportion of 
non-enrolled girls is alarmingly high even now 
as it is 94 per cent in Bihar, -95 per cent in 
Haryana and 98 per cent in Rajasthan. Another 
indicator of educational backwardness of the 
Scheduled Castes is the high rate of drop-out 
at the primary stage.· The Commissioner for 
Scheduled Castes and Scheduled Tribes in his 
report for 1979-81 has mentioned that these 
rates are about 75 per cent. 

r 

These f 1gures call for serious considerations 
and provision of remedies. The provision of funds 
for · development programmes for the backward 
. communities rose from Rs. 39 crores in the 1st 
Plan to Rs.327 crores in the 5th Plan. A total of 
Rs. 744 crores · has been spent in. development 
programmes for them till the end of 1978- 79, yet 
the benefits of development and modernisation 
have reached a small number of these people. The 
majority have not benefited from _the country's 
advancement and still remain outside their. in 
stream resulting in increasing discontent which, 
at times takes violent forms. 

. /~ 

Due to the special measures of free food, / 
special hostels, distribution of books, scholarships, ,y.:" Social Status 
etc. introduced after Independence, large scale The Protection of Civil Rights Act, 1955 has 
progress has undoubtedly been achiev~d and the provided that the Harljans will be treated as any· 
census of 1981 has recorded the literacy rate other Hindu and shall have no disabilltles 
among the Scheduled Castes as 31 ·12 per ce~t whatsoever in offering worship in public 
for males and 10·93 . per cant for fema(es. This temples, in having access to and making use 
is undoubtedly a big jump from the figure of of shops, hotels, restaurants, places of 
1 ·9 percent in 1931. publics entertainments, hair cuttinq saloons 

and laundries. Steps have been taken for 
successful implementation of the· Act, but due 

_ to age-old traditions and lack of proper edu 
cation of the Scheduled Caste people it cannot 
be said that the implementation of the· Act leaves 
nothing to be desired. By and .Jarge, water 
places provided at the expense of the State are 
now open for use by Harijans also, but in many 
places private· wells and tanks are not open 
to them even on humanitarian grounds. In 
schools and colleges the Harijan students . 
freely mix with others but in some conservative 

In spite of this increase, the gap between 
the level of educational· development of the: 
Scheduled Castes and the average for the society 
as a whole still continues to be very wide. The 
progress has not yet been created the desired 
impact. in the matter of removal of economic 
exploitation, harassment, atrocities and 
social ostrasism persistent backwardness in 
education of the Scheduled Castes is due to the 
slow Progress of the programme. While the literacy 
percentage. of the population in the country 
exclusive of Scheduled Caste and Tribe popula- 

2 .. 
I ," 



pockets caste pupils still sit separately and they 
are not allowed by their parents to mix freely 
with Harijan boys. A few years ago a study 
was conducted by the writer in Jajpur sub- 

..,_;trt;~ division and in parts of Bari block and. it was 
found that the Harijan boys still have to sit· 
separately. Though the · law has given free 
access to Harijans to temples, in actual practice, 
these privileges are enjoyed by them only at 

· few places. The Harijans are still not allowed 
Jnto the sanctum of temples and they 
have to remain content only with a distant 
view of the deity. If they have to make any 
offering, they have to place fruits and flowers 
outside and it is the· priests who take these 
thinqs near •the deity and offer them there. The 
Harijans are of course allowed now-a-days to 
take food in restaurants and hotels but in some 
of the way-side ~§!ting places .where they can 

1 be identified they have to wash their dishes as 
the hotel boys refuse to do it. At some· places 
separate utensils are kept for them so that the 
caste customers may not be scared away. 
Saloons and laundries are similarly used steel 
thily by Harijans and at many places these 

, cannot be said · to be open to them with the 
._ knowledge of the caste people. 

To remove these handicaps one notices a 
deep yearning among the Harijan for performing 
religious rites like Yagnas and Pujas in their 
homes. They would very much welcome such 
functions to boost their status in society and 
remove the stigma the past history has put 
oh them, ,if the State or private social organisa 
tions can promote such activities . 

To sum up, there has been significant change 
in the social status of the Harijans since Inde 
pendence and touching them in public is no 
more considered a sin calling for change of 
clothes or taking baths. As has been mentioned 
above, they further enjoy certain rights in hidden 

•· manner. This was, however, impossible before 
Independence as no Harijan could ever venture 

t to enter into any Public eating houses, laundries, 
i saloons or even approach anywhere near the 
{ temple. 

3. Economic 
The proportion of Scheduled Castes among the 

poverty groups was very large before Independ 
ence , and steps have . been taken in various 
directions to improve their economic status By 
Land Reforms Legislations they have been given 
right of occupancy over their homesteads, In 

Orlssa they were mostly mere tenants-at-will 
so far as their homesteads were concerned and 
the moment they did not behave like serfs they 
could· be thrown out of their homesteads. 

The · Land Reforms legislations in Orissa have 
given them right to the extent of 1/10th of an 
acre of homestead wherever they were residing 
on the land of big_ land owners. Steps have 
been taken to allot land declared surplus due to 
imposition of ceiling laws to the Harijans. By 
the end 'of -1980, as much as 5·89 lac acres of 
land was distributed . to 4·91 lac Scheduled Caste 
beneficiaries. About 50 per cent of all 
Scheduled Caste workers are landless, but only 
34·06 per cent of surplus- land was distributed 
by the end of 1980 and only 40·92 per cent of 
the landless Harijan workers were given land. 
The allotment of surplus land, therefore, cannot 
be considered adequate so - far as Scheduled 
Castes are concerned. 

Liberal assistance had been given to Harilans 
for reclamation of land and priority has been 
given to· minor irrigation programme in Harijan 
inhabited areas. .Technical and financial 
assistance _ has also bee 11: provided for forming 
Co-operatlve Farming Societies of Scheduled 
Caste people. Such Co-operative Farming 
Societies, however cannot be said to have 
yielded much success due to lack of awakening 
among them and lack of honesty among the 
managers. In other words with all the efforts 
to improve the condition of the landless Harijan 
workers it cannot be said that their status so 
far as agric':llture is concerned is much above 
what it was before Independence. 

By enforcement of Minimum Wages Act, the 
wage rates of workers have certainly gone up 
everywhere, but the benefit is more than eaten 
up by repeated ris!3 of prices and as yet the 
public distribution system has not operated 
vigorously to make the necessities ·of I ite 
available at fair rates to the down-trodden 
residing in villages. 

EARP and IRD Programmes have been wor 
king almost throughout the country and it has 
brought immense benefits to leather workers, 
fishermen and weavers who mostly come from 
Harijan Communities. This writer took part in 
a survey of EARP and I RD Programmes in · 
parts of Puri district recently and his experience 
with regard to their improvement of particularly 
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r~- Socio-economic 
within the State 

factors influencing birth 
Capital- of Orissa 

control· in a Village 

B. B. Moharana 

Abstract 
This paper is the product cf my field research 

undertaken in the village Baramunda which is 
situated within the boundary of Bhubaneswar 
Municipality, the State capital city of Orissa. 
Small-family norm is now becoming a country 
wide and eve-catching phenomenon which is 
realised by experts of different categories for 
controlling the population explosion. So family 
planning programme through birth control, which 

-, is attributed "to the deliberate action of the 
.._ people themselves for limiting the size .of their 

families, incorporated under the Health Depart 
ment has taken up the responsibility for making 
the people aware of the significance and advan 
tages of a small family. In this paper attempt 
has been made to study the impact of existing· 
socio-economic situation of the village on the 

family planning behaviour of the villagers and 
to test whether the socio-economic variables like 
economic status, level of education, family size, 
sex of children and nature of occupation have 
any bearing on the acceptance of family planning 
norm. 

Introduction 
Baramunda is a multi-ethnic village, com 

prising caste Hindu, Scheduled Caste and 
Scheduled Tribe population. This village con 
stitutes a total number of 375 households and 
for the present purpose, the married couples of 
child-bearing age are only taken into account 
which varies between 15 to 49 years of age. 
The following table indicates the number of 
married couples adopted the birth control measures 
of different types. 

TABLE No. 1 

(Adopters of family planning by types of birth control measures) (1983) 

Types of birth controlfneasures Adopters of Family Planning Programme 
Male % to Female % to Total %to 

Total Total Total 

(1) (2) (3) (4) (5) (6) (7) 
~·,..:~ 
~---- ---- 

Tubectornv 20 5·3 20 5•3 

Vasectomy 8 2·1 8 2·1 
'!:' - Copper T & Loop 6 1·6 6 1 ·6 

Ora pills ... 
Condoms 2 0·5 2 0·5 

Self -precaution 11 2·9 11 2•9 

21 5·5 26 6·9 47 12·4 

5 
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This table indicates that 12·4 per cent of the total married couples have adopted the family 
planning measures of different types, either permanent or temporary, while the rest 87·6 per 
cent are the non-adopters. Now in order to test the possible socio-economic factors which 
inhibit the non-adopter group from accepting the small family norm, the follqwing five types of 
responses have been tested. 

r ., 

(i) Economic Standard-The economic standard of each married couple belonging to 9ge 
group of 15 to 49 years, is determined in terms of the per capita income Qf the members of the 
family. It is computed by the total income of the family divided by the total number of members on 
the basls of units calculated by Lusk's co-efficient- 

Males above 14 years of age 
Females above 14 years of age 
Males and females between 1 O to 13 years of age 
Males and females between 6 to 9 years of age 
Males and females between 1 to 5 vears of age 
Children below one year 

1 unit 
. . o·83 unit 
. . 0·83 unit 
. . 0·70 unit 

0·50 unit 
o·oo unit 

(Census of lndi~___,,1969, Vol. XI-Mysore-P~rt-VI-Villl;!ge Survey Monographi,, No. 10, Page-68) 

TABLE No.2 

(Adopters end Non-adopters by per capita income} ~- 
$1. Per ceplte income in Number of married couple 

- NQ. rupees ipt,il N on-adopters AgopHHS % of Adopters t<;> 
- Total ~ 

(1) (2) (3) (4) (5) (6) 

1 0-50 155 38 17 3·1,00 

2 51-70 .. 100 90 1 (j ·10·00 

3 71-90 
l.,__i ~ 

12·5 64 56 8 

4 91-110 79 70 9 11 ·4 

5 111-130 37c 32 5 13·5 
~- ---·~ 

6 131-150 28 23 !;> 18·0· 
-- 151-200 21 15 7 6 28·6 

8 201 above 2 2 

This table indicates the percentage of adopters to the total number of married couples on the, basis 
of pe,r capita income of each member of the family. Here family is referred to mean the married ,,.. ~ - . ). - .- - ~ . 
couples between the age-group of 15 to 49 years along with their unmarried-dependent children. It is 
found that the seventh per capita income group i. e., 161 to 200 rupees, have accepted the family 
planninq programme at a hi~her rate, i. e, 28·6 per cent and also the lowest per capita income gro1;1p -~ 
i. e., 0-50 rupees, equally accepted the programme at a higher rate, i. e., 30 per cent. The reason ~· 
for their acceptance may be due to the fact that the people having lowest per capita income could 
rea.li~e the problem of economic liability with enlargement of their family and moreover tlw~e_,P~~ple 
also have been allured by cash incentives given by the Government for this purpose. The people of 
seventh income ~foup have the self-realisation of th~ benefits of the family, planning programme which 
encourages them t_o adopt the programme. They have not adopted it for cash incentive. But among 
other income groups the degr.ee of response is little low due to the fact that they consider birth as a 
matter of godgift phenomenon and occur by chance rather than by human choice and voliti~n 
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(ii) Level of Education-For calculation of the level of education , of each married couple the 
average of the educarional status of both the partners have been taken into account. 

The following table shows the percentage of couples who have responded to family planning· 
programme on the basis of their educational standard. 

. TABLE No. 3 

(Adopters and Non-adopters by level of Education) 

Level of Education Number of Married couples 
Total Non-adopters Adopters No. of adopters 

to total 

(1) (2) (3) (4) (5) 

Illiterate .. 71 63 8 11 ·27 
Up to 3rd 77 64 13 17·0 

Up to 5th 127 108 19 15·0 

Up to 7th .. 63 55 8 12·7 

Up to High School 37 29 8 21·7 

College 11 7 4 36·3 

It is found from the above table that the couples having High School or College Education 
responded to the programme quite satisfactorily, i.e., 21·7 per cent and 36·3 per cent respectively 
while the illiterates showed less interest in the programme which is evident from the percentage, i. e., 
11 ·27. 

(iii) Family Size- The family size has been categorised into 4 categories depending on the 
number of persons found in a family; those are: Small family consisting of one child: medium family 
consisting of 3 children; large family consisting· of 5 children; and very large family consisting of more 
than 5 children. 

TABLE No. 4 
(Adopters and Non-adopters by family size) 

Family size Number of married couples 
Total Non-adopters Adopters Percentage of 

adopters to total 
/ - 

(1) (2) (3) (4) (5) 
, __ 

Within 1 member .,. 138 134 4 2·8 
-1', 
', • Within 3 members 139 128 11 7·9 

Within 5 members 84 57 27 32·1 

More than 5- members 25 7 18 72·0 

This table reveals that the family having more than 5 members have responded to the programme 
more effectively than the small size families, and the reason might be to check further enlargement. 
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(iv) Sex of Children-Usually the orthodox Hindus have a erase for male issues. So sex of · 
Children, as one of the soclo-econotiiic criterion, . has been selected in order to test ike response of 
the villagers to this programme. For tHis purpose the households are classified into 4 categories 
depending on the number of male child, such as no male child, one male child, two male children, 
and more than two male children. 

- TABLE No, 5 

(Adopters and Non-edopteis by sex of children of the househoki; 

~- 

Number of Married couple 
Sex of - Total Non-adopters 
children 

(1) (2) (3) 

No ma le child 124 121 

One male child 93 85 
Two male children - 73 62 

More than two male 96 58 
children 

Adopters Per cent of 
adopters to total 

(4) (5) 

3 

8 

11 

38 

2·5 

9·4 

17·7 

65"5 

If is found from the above table that the couples having more than two male children have 
adopted the programme more than the couples having no male child. Thus it proves that the 
villagerf have a craze for male issues, and this social factor dampens people's interest in adopting 
family planning measures, even theuqh many couples have been suffering from more number of 
female issues. ·ii,) 

(v) OccuPiHion-lt is alsd necessary td test the percentage of married couples wtio have 
adopted family p!ahnihg prt:>gramme vis-a-vis their occupations. The occupations of tho villagers 
are broadly classified into seven categories, such as, labour, farming; salaried employment, busiriess 

- _ stock-raising, hotel-keeping and artisan and craftsman. 

TABLE No. 6 

(Adopters and Non-adopters by occupetiony- 

Nurnberot Married couples 
Occupation Total Non-adopters Adopters Percent of 

adopters to total 
-pj {2} (3) (4) (5) 

Farming 31 26 5 16·13 
Labour 134 121 13 9·7 
SalatiedEmployment 121 96 - 25 20;0 
Business 67 56 11 16·26 .._ 

Hotel-keeplnq 4 2 2 50·0 
t. i Stock-raisinq .. 2 2 .. •·• j . ·r-r I' Artisan and eraftsman 27 23 4 14·8 
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The couples having salaried employment, business and farming as their occupation have 
responded at a higher rate of 20 per cent, 16·26 per cent and 16· 13 per cent respectively, while 
the percentage of response from the labour class is 9·7 per eent only. One exception to this analysis 

_ la that the couples of hotel-keeping occupation whose number is quite few, have responded to the 
-/f::"f: norms of family planning which is 50 per cent. 

Analysis 
From . the above tables it is found that better per capita income, occupation like salaried 

employment or business and educational achievement could enlarge the scope of family planning 
programme of the citv as is evinced from the data collected from this village. The responses of 
couples to family planning when compared among the caste Hindus, Scheduled Castes and 
Scheduled Tribe, it is found that the percentage of adopters belonging to Adivssi and Harijan 
group are only 8·5 and 9·0 respectively which is probably due to low per capita income and 
lack of formal education. 

The study made in Kechanakupee village in Bangalore district of Karnataka State by Mouli 
(1981) fits into Baramunda village situation, who has stated that socio-economic condition of the 
people can bring about better rates of adoption of Family Planning Programme. In other words, 
the consciousness of birth control, the world-wide pervasive problem should make strides along with 
the socio-economic development if it has to· widen its clienteles. In this connection, it may be 
added that gradual exposure of the people to city life through their tnteractlon with urban forces has 
brought about some impact, atleast on the socio-econornlcallv better off ones, who cou Id accept tho 
birth control measure so as to avoid the existing crises in the society while others have failed to 
accept due to lack of socio-economic stamina and impetus. 
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THE RELEVANCE OF TRIBAL SURVEYS IN IND/A 

M. N. Ravindranath · 
and 

Mrs. Sadhana S. Zadbuke 

Tribal societies have been found in all parts of 
the world and .there has been largest concentra 
tion of tribes in India and Africa. According to 
1961 Census, there were 212 different tribes in 
India with a population of 29·88 million. The 
population increased to 36 million bv 1970- 71 (as 
per 1971. Census Report). BY the year 1971, the 
total population of the tribes in India was 7·02 
per cent of the total population of the country. 
Again the population increased to 51 million by 
1980-81 (as per 1981 Census Report). And by 
1981, the total population of tribes in India was 
7·96 per cent of the total population of the 
country. The constitution of India has regarded 
these 'girijans' as 'Scheduled Tribes' as per its 
Article 342, by which they were made eligible for 
'special provisions and facilities'. The various tribal 
groups in India are living in-(1) North-Eastern 
region-Nagas, Charsi, Aaka, Llmbu, Kacharl. 
Kululashava. Rabha, Left, Gurung, Mlshmi, 
Michar, Gorochakma, Bhoiva, Dalfa, Abhorarniri, 
etc. in the States of Assam, Nagaland, Tripura, 
Manipur, Meghalaya and NEF.A., (2) Eastern 
and Central Region-Baiga, . Gond, Ho, Bhil, 
Bhumij, Kharia, Bhuvan, Kandh, Maria, Koli, 
erc.. in the States of Madhya Pradesh, Orlssa 
and Bihar, and (3) Southern Region-Toda, 
Badaga, Chenchu, lrulu, Kadukuruba, Jenuku 
ruba, Mithuvan, Karikar, Chette, Godaha, Bhil, 
Kadar, Yarava, Kudiyu, Pordhi, Adavichencha, 
Hornashikari, Soliga, etc. in the States of Kerala, 
Karnataka, Arrdhra Pradesh and Tamil Nadu ; and 
many other tribes are found in Maharashtra, 
Gujurat and Rajasthan. Thus, tribes in India are 
cosmopolitan in distribution. Various tribes in 
India have often retained their own cultural speci 
ficities and characteristics. Differenttribal groups 
differ from one another in their population, 
pattern of distribution and cultural conditions 

because of. the ecological and geographical 
differences. Some tribes . live in dense forests, 
some in hilly areas, some in coastal areas, some 
in urban and rural areas and yet some other 
groups are nomadic, semi-nomadic in nature 
without having any distinct locality to live in. 

There cannot be a full-fledged, clear-cut 
definition, for the meaning and the concept of 
the term 'tribe'. In general terms, a tribe may 
be defined as an "indigenous. _homogeneous 
unit, speaking a dialect (or sometimes the. state 
language) having a common descent, living in a 
particular geographic area, backward in techno 
logy, preliterate, loyally observing social and 
political customs based on kinship". This defini 
tion also - holds good for nomadic and semi 
nomadic tribes except for the fact that they will 
be- nomadic in nature. Thus.. tribal groups have 
some common elements in their life viz. they live 
in a common place, speak their own dialect 
(sometimes the state language) and possess a 
political organization of their own. Their cultures 
will be different from other cultures. Tribes can 
be called as communities, as "Community Senti 
ment'rand 'We feeling' are strong in them. Except 
a few, most of the tribal groups in India are 
considered as 'Primitive Societies'. Governmental 
efforts are of course slowly bringing changes 
in the tribal societies. 

Most of the tribal societies were self-suffi 
cient in nature for fairly a long period of time. 
But now many of them are gradually coming 
under the influence of modern life. Hunting, 
fishing, cultivating, collecting honey, roots, fruits 
and vegetables were the common activities of 
men. Weaving, basket making, cooking, child 
rearing were . the activities of women. Some 
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women: also used to go with their:: husbands for 
collecting· food. Barter system still exists in some 
of the tribal sections. Majority of tribal societies 
in India are still p eliterate societies having only 
a few people educated and ernlpoved in various 
occupations. It also appears from the reports that 
development in all aspects of life has not been 
brought to the expected and accepted levels in 
all tribal societies even after 40 years of inde 
pendence of our country. Most of the tribal 
societies are largely traditional and they often 
resist innovative changes. Such a phenomenon 

·is mere so amongst interior, hilly and forest tribal 
people. Wide spread poverty is further a glaring 
fact. Concommlttant to poverty 'and illiteracy is 
t
0

he problem of alarming rate of growth of popu 
lation, which is further complicated by stratifi 
cation in tribal • social structure in terms of 
religion, language, food mannerisms, race, etc. 
All these perhaps account for the non-responsi 
veness of the majority of our tribal people for 
modern values. Under such a situation, develop 
ment for the purpose of cultural integration of 
the tribal sections into .the broad, secular, 
national culture is a hard task to be achieved. 

The Constitution of India has accepted Soci 
alistic Pattern of Society as its ideal. It has also 
stated in: its preamble that it aims at creating 
a democratic society . based on justice-soctal, 
economic and.poltical: liberty of thought, expres 
sion, belief, faith and worship; equality of status 
and opportunity. Further, it aims at promoting 
amongst all citizens fraternity, assuring the 
cjignity of the individual and unity of all forms 
of nation. It implies the creation pf society free 
from all forms of exploitation based on indi 
vidual liberty, social solidarity and co-operation. 
The government of India wants to. brin:g about 
these changes of all sections of people including 
that of tribal sections through democratic and 
secular ways. But tribal people as already 
pointed out, by and large are illiterate and 
ignorant to respond favourably to modern values. 
So there can not be progress of the tribal 
societies if all the tribal people do not respond 
favourably by participating actively in all the 
de\'elopmental activities ·of the country. Therefore, 

l' our first duty will have to be to improve the 
mental level (awareness level) of the tribal 
people through a variety of programmes, for 
which it becomes necessary to . undertake 
extensive and intensive surveys to understand 
the nature and structure of the tribal societies 
including attitude of the tribal people · towards 
different dimensions of social change, viz. 
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"8ducational, _social, economic, polltlcal, healh and 
sanitation religious and cultural aspects. Such sort 
of indepth and exhaustive surveys provide a great 
deal of data on the basis of which different types 
of programmes can be formulated to improve 
the entire base of •the tribal life. Gradually, 
over a period of time, when tribal peoples' 
awareness level starts improving, tribal people 
shall understand the relevance of different 
developmental programmes and shall also parti 
cipate in the, same meaningfully. Such a 
meaningful participation shall in fact, take tribal 
sections a long way in the process of moderni 
zation. But the surveys undertaken by the 
developmental experts in the beginning before 
launching any programme to get bench mark data 
should have both the dimensions of horlzonratitv 
and verticality covering all aspects of life, so 
-that one may not face any sort of problem later 
on while formulating programmes of different 
types and at different levels for the modernization 
of different tribal societies. 

Educational aspects should include the nature 
of learning process as is going on in schools) 
avallablllty of physical facilities equipments, 
charts, aids, library, play materials, school rooms 
with sufficJ.ent lighting and ventilation, drinking 
water, latrine and playground facilities; activities 
of the schools-teaching-learning actlvities, · 
tours, trips . shremeden activities, film show. 
arrangements, adult education, examination, 
medical examination to children, mid-day meal 
programme; compulsory primary education....,...:· 
enrolment, wastage, stagnation, absenteeism, 
concessions to various types of backward children 
end their dissemination; parent-teacher associa 
tion, school betterment committee, learning 
djfficulties of pupils, social backgrounds of 
problem facing children; teachers, their 
qualifications, motivation to work as teachers in 
community activities, problems of administration 
and supervision of schools. Educational aspects 
should also include the working condition of non 
formal educational. institutions-both official and 
voluntary ones. 

Social aspects should include clan relations, 
kinship practices, interaction, intermixing be havl 
ours, untouchabilitv practised by other groups, if 
any, family types, status of women, marriage and 
related aspects, ornaments used, dress pattern by 
men and women of different age-groups, nature, 
structure; rvpes and functioning of youth dormi 
tories, languages spoken and individual or family. 
contribution towards the group/clan upliftment. 
To understand the social aspects of l~fe of our 



tribal people surveys should be undertaken to 
know_;,;_(1) The actual practices of tribal people in 
the Moresaid areas; arid (2} the awareness about 
modern development in various social institutions 
with the reasons for either a,,cceptanqe or rejection· 
of them both at the attitudinal and behavioural 
level. 

Economic aspects of life should include various 
economic institutions present in different tribal 
villages.:._Post Office, Bank, Shops of various 
types: Population of tribal settlements (Includes 
both tribal villages and hamlets)-incomewise, 
castewise, sexwise, occupationwise, religionwise 
and literacywise; transportation and communi 
cation faclllties=-nature of roads, bus- and bus 
stop facilities, post, telegraph arid telephone facill 
ties, occupational pattern; agricultural conditions 
of different tribal areas=-size of the land holdings, 

, total area of the cultivable land, bonded· labour 
. commitment, population of- landless people, use 
of hybrid seeds, insecticides, chemical fertilizers,· 
use of machinery in agriculture, a_nim,al sacrifices 
in_agriculturaJ operations, availability of permanent 
irrigatibiial facilities, important crops and other 
products of different tribal areas.. quality and 
tj1,.1antity of food jiroductioru.lndustrlal conditions 
of different tribal areas=-emall-scele, large-scale 
and. cottage Industrles, their actual conditions, 
quality and quantity of goods produced, marketing 
facilities; other traditional cicci.ipations-hunting, 
fishing, stone cutting, weaving, basket making, 
tlrooin preparation arid such other home industrial 
pr.oductiori; use of technoloqlcal aids, if any; in 
productldn, mixing of economic activities With 
religion and fnagic, consumpjicn pattern, use of 
currency, bartet system, conception of property, 
specialists, if any,. in different economic activities, 
prof iteeriiig quality, if ariy, ahti standards of 
living of tribal people in different tribal areas. 
Furthermore, &;~rj,eys conchH::ted to, know the 
economic conditiori's of tribafs in aifferent areas 
shouidc also inquire about the activities of the 
Bfoc:I<- Development bepariineht, the actual imple 
mentation of various programmes with the 
resultant impact produced on the tribal life. In 
addltion, td untlefs'tand the economic aspects of 
tribal people better, attitudes of trlbals should 
also l:je known towards jnodem deVelopmeHts in 
economic institutions by which one can also 
trace the gulf or the gap b~tween the attitudinal 

• - - . . . -· . ii .,. ~-. • . ~ responses and actual behaviours, with the reasons 
for holding' or not hdiding mcidefri atHtudirial aitd 
behavioural patforns. 

Political aspects should include aspects like 
primitive Government, law, criteria of justice, way 

of seeking justice, traditional authority, the wav 
of enforcement of law, rewards and punishment 

· measures in case of violation of different laws, 
adult franchise (awareness and actual practice), 
party system, kinship groups, basis of other forms 
of groupism, working conditions of tribal 
pahchavats towards the development of tribal 
settlements with the type of leadership in 
different areas. 

Health and sanitary aspects should include 
aspects like cleanliness of roads, streets, water 
tanks, walls, their surroundings, lighting, ventilation 
in the houses; cleanliness of different individuals 
frequency of bathing and washing clothes, clean 
liness practices after attending to' nature calls! 
different types of physical handicaps and diseases 
death of adults; children, women and animals in 
various pats due to a variety of handicaps and 
diseases of various kirl,ds including epidemic 
ohes: availability of health and medical facilities.:_ 
hospital, primary health centre, doctors, with 
dther needed· staff members, lady doctor for 
rriaterriify section; .actual effectiveness of health 
institutions and personnel in their work, medical 
shops and transportation facilities to the nearest 
places where medical facilities do exist, frequency 
of using modern health and other medical facilities 
by the people: veterinary avurvedie and indi 
genous dispensaries; local herbal medicines used 
commonly by one and all on their o.wn knowledge, 
Lise of magic and sorcery 1n treating diseases; 
family planning practices including indig.E!nous 
ones, avallabllltv of local aavahs to help delivery 
cases) and food habits of different g~oups of 
tribal people. BY studying the -actual health and 
s~liitary practices, with reasons for not adopting, 
the m9ciern ways of improving health and sanita .• 
tion of the. tribal people, one can get an idea' to 
pian for the improvement of health _ and sanitary 
conditlcns of tribal settlements with the help of 
si.Jitable programmes. 

The cultural conditions of life sfiould Include 
aspects like 'latras, rnelas, exhibitions, samelan~s, 
katha, synthetic art, activities like dance, drama, 
group or collective singing; plastic art . activities 
like carving, modelling; gra.phic art activities _ like ~ 
drawing and painting; folklore-c-mvths, legends, ' 
fables or tales, proverbs, riddles; puzzles, lavarnls] 
festivals and sanskaras (initiation ceremonles).1 
and sports, games arid Wrestling inafohes 
conducted as a part of cultural activities. in tribal 
societies. Surveys conducted to know these 
also reveal the importance of cultural actlvltles 
in the life of tribal people (social, 
religious and moral values): · In addition, 

;,;.,,, 
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one can also see the artistic aesthetic' creative 
and constructive apilities present in our tribal 
people. By knowing the. positive and modern 

~values present in the cultural dimension of our 
.../J!:1' tribal societies, efforts could be made to conserve 

such values and also by knowing the traditional 
values present in the cultural aspect of life, 
efforts could also be made to change them 
towards desirable direction. 

Religious aspects of life should include 
aspects such as the importance that tribal people 
hold towards Gods, Goddesses, deities, concepts 
like mona, bonga; types and the frequency of 
poojas (worships) -- offered; animism, anlmatism, 
totemism, naturalism, religious rituals, and taboos, 
faith in immortality of soul; faith in rebirth, faith 
in various moral principles, belief in ghosts, 
witches, practice of witchcraft, magic, sorcery; 
belief in auspicious and inauspicious days and 
situations. belief in Gods and Goddesses, 
as the sources of creating natural havocs 
belief in the idea of visiting pilgrimages, belief 
in animal sacrifices and; impact of religion on 
daily life resultrng in. the practice of values like 
benevolence, alms-giving, forbearance, non-vio 
lence of dogmatism, exploitation, laziness and 
fatalism, violence - and War, and demise and 
hatred. An inquiry in to all these aspects of 
tribal people reveal thci extent of the influence 
or religious values on their daily life-style. By 
k-nowing the traditional values present in the 
religious dimension of l~fe; suitable effdrts .could 
be made to change the tribal people's attitudes 
and practices 4n .posltlve directions. 

Survevs can also identify pathological condi 
tions of different tribal communities like crimes, 
disputes, conflicts, thefts, murders, robbery, 
dacoity, smuggling, drink addiction, beggary; 
juvenile delinquency, prostitution, human sacrifice, 
female infanticide ar,vj such others. The 
i~ntification of these · conditions in different 
communities gives us the clue to pay more 
attention to those groups which have severe 
pathological conditions after thoroughly knowing 
the reasons for the existence of such conditions. . 

' of life. On the basis of these surveys short-term 
and long-term developmental programmes can be 
formulated to improve the tribal life. In other 
words, such surveys do provide the basis for plan 
ning and organization of developmental activities. 
In addition to these, tribal surveys may also iden 
tify certain innovations present in the tribal 
life (An innovation is a modern practice 
present in a tribal community which is in fact 
absent among the so called, self-proclaiming 
modern people), 

1 
In all it can be said that tribal surveys con 

ducted on the above mentioned dimensions of 
life reveal the actual practices of the people, 
their attitude towards various aspects of social 
change with causes for either resistance or 
acceptance of modern values. In other words, 
tribal surveys will give us an idea of the extent 
of the gulf present between the attitudes and 

· practices of our tribal people on various aspects 

Tribal surveys conducted after a lapse of time, 
after the plans are being_ implemented also reveal 
the effectiveness of the programmes of block 
development departments and other voluntary 
agencies. In other words, tribal surveys will also 
be of evaluative type to assess the set objectives 
and to replan for the future development, 

Tribal surveys may be of descriptive type or 
explanatory type or comparative type or of 
evaluative type or everi case studies depending 
upon the nature and scope of the surveys. 

Finally; it can be Said that in a country 
like [ndia which is committed to dembdatiC way 
of living, changes will have to be brouciht about 
through peaceful wa1s. Further, each and every 
developmental activity should be directed towards 
the improv~m~nt df, quality life of our tribal 
people, as we have accepted. the ideal, of Soclall 
stic Pattern of Society whidh means that the 
fruits of development should spread equitably io. 
aH sections of ciur popul~ti6n including that of 
the tribal' sections. $6 an ondetstandihg 
of the life conditions of the tribai 
. i · •. ;, '., . ·: • ; . ·- _ ·_ ,;\ 7, ,'. ,·;.., 

people becomes very much essential to launch 
and relaunch the programme to move. our _tribai 
societies towards the desired state ()f rnodernlza 
tlon. But the sorry state bf affairs in ihd.ra is 
that development efforts are not-being attertipted 
first by undeHakirig· basic socio-economic surveyg 
of the above meritioned type in ail tribal areas. 
Developmeint has been often confused for econo- 

~ mlc upliftinent only. And modernising our tribal 
people on all aspects of life has not yet received 
full attention pf our developmental experts in 
all areas, which is in fact, very much evident 
by the conspicuous absence of a variety of 
programmes at different levels for allround deve 
lopment in different tribal areas. And therefore, 
while formulating developmental schemes, the 
nature and the structure of programmes are. being 
often decided arbitrarily. _And, that is howr 
many tribal developmental programmes are being 
met with a lot of resistance as the tribal people 
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re not yet prepared for new changes in many 
reas. And in those cases where efforts are being 

made forceful! y to implement the programmes, 
it is seen that many programmes are contributing 
to the distortion in the life styles . of our tribal 
communities and so many tribal communities are 
on war path with the developmental officials. 
Our developmental experts and authorities should 
therefore not be very rigid enough to ask each 
and every tribal community to respond favourably 
like "a progressive tribal community" to all the. 
developmental programmes at any particular point 
of time, as there may not be readiness in every 
community for a particular type of change, 
because of cultural rigidities. In such - cases, 
changes will have to be brought about very 
informally by providing transportation and commu 
nication facilities, more avenues and opportunities 
for mobility, so· that people get exposed to 
modern values on their own and thus change 
process slowly sets in on its own. And again, in 
certain tribal communities, if their is positive 
response fur a particular modern value or a set a 
of modem values which is being proposed by 
the developmental experts, may be because 
such a proposed value or a set of values is in 
consonance with their already · existing culture, 
one should not take it for granted or be 
in haste to jump into the conclusion that 
to change the tribal people towards other 
modern values on other dimensions of life 
or to change even other tribal communities 
on all dimensions of life in relatively an easier job ., 
for a tribal community which might respond 
favourably to one set of modern values may not 
respond similarly for other modern _ values on 
other dimensions of life. Therefore, unless the 
interlinkages of various factors to different 
dimensions.of life in different tribal communities 
are understood in a very holistic fashion, no one 
will be in a position to suggest a suitable formula 
of phased and planned developmental pro 
gramr.nes for any particular community. Thus, 
to determine the types, level and the intensity 
of various developmental programmes to be 
planned and implemented in a phased manner 

one has to take the help of holistic or anthropo 
logical studies. Block development departments 
should take the responsibility of conducting 
indepth case studies to know . where tribal 
societies of their jurisdiction stand in the process 
of social and cultural evolution. In all, it can °>-.., 
be said that to know the level of different dimen 
sions of life, level of readiness for change, 
hardies that would come in the process ,of 
bringing about change and to plan and replan 
suitable developmental programmes-e~ensive 
and intensive studies of tribal communities, are 
a dire need of the day. And without the . basis 
and support of such tribal surveys, developmental 
efforts would be often zig-zag,haphc:.:zard, unsyste 
matic, unscientific, directionless or even mis- 
directive, nonfocussing, untimely or even 
distortive. Such undirected or misdirected 
activities would only result in a lot of wastages 
of time, energy and efforts of people· at various 
levels, further creating the problem of - culturat 
integration of the tribal sections to the national 
stream of main culture. Thus, only proper plan-. 
ning and implementation of the developmental 
programmes which have the sound bssis of 
extensive and intensive tribal studies (surveys) 

· can· only help various tribal societies to more ~ 
towards the desired state of tribal modernization <.; 
-cultural integration. And any improper 
planning and/or execution (without the basis of 
empirical studies) as is being often done in 
many tribal areas of our country will not only 
fail to bring about the needed change and deve 
lopment but will also give rise to a state of 
aversion in the minds of tribal people for stray 
developmental programmes (economic benefit 
schemes). And in that case the country can 
hardly hope to succeed in the process of cultural 
integration of the tribal people into the stream of 
broad, secular . culture in the years to come. 
Therefore, conducting extensive and · intensive 
tribal surveys to understand all aspects. of tribal 
life with all the minute details in all areas is an 
urgent need of the day, to take our trib'ftl 
communities a long way in the process of head- 
long modernization. 
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A note on 
Institutionalized Bond-friendship 
among the Tribes of Orissa 

system. 

P. M. Nanda 

Introduction 
Most of our relationships are chained · with 

socialties and kinship structure of the society. 
The relationships may be consangulneal, affinal 
or fictlve but they have their social meaning in 
their respective fields. On the whole, they'~ give 
an institutional frame on which the social obliga- · 
tions are clothed. 

Social Institutions encompas the criteria like 
territorial obligations, agesset systems; political 
and ritual associations etc. They are patterned 
through kinship obligations and relative sanctions 
of a given society. Kinship structure provides 
some restrictions and binds relationship which is 
direct and has limit to certain extent, but bond 
friendship extends a little farther and frame the 
institutionalized mode which is more - obliqatorv 
rather cumpulsive. Again the friendship is 
incidental and may or may not carry any cere 
monial or ritual performances but it is permanent 
unlike other institutions of the society. 

It was Mandelbaum (19~6), who reported 
about a new pattern of relationship which was 
termed as institutionalized friendship. According 
to his report, ti'le friendship among the Plains 
Cree. Americans, which involves both the 
families in brotherly relationship continuing 
beyond the death of one of the friends. But 
such type. lacks some 'expressive quality with 
.other societies without having any ritual sole- 
mnizstion. But the friendship which often we 
may come across that is ritual friendship. 
It may be termed as• ceremonial friendship or 
bond-friendship. 

In one sense, institutionalized · friendship is 
rather' kin-like - or consanguinial. It carries 
the similar obligations as do the kin group 
observes. The taboo relating to sex, food 
comrnensalitv and joking and reciprocity of 

kinship terminology, observing the similar status 
and prestige, differentiation and respect accord 
ing to one's age and sex, in each other's society 
and the other type merely carries the obligation 
between the so called friends not beyond 'their 
respective family members. Prof. L. ~- Maha 
patra in his. article "Ritual Kinship in Peasant 
Societies" termed them separately as Ritual 
Friendship and Kinship" "Ritual Friendship", He 
gave the distinction between the two as in one. 
a stronger tie is symbolized through the obli 
gatory of observinq ritual pollution at the time 
of birth or death in the other friend's family 
where as in the other, the involvement of the 
families is confined . merely giving or receiving 
of .gifts in important ceremonial occasions, 
Relating to this statement Mahapatra also 
stated · in the same artlete that "unrelated 
individuals enter into a ritual compact to 
maintain an enduring relationship of a kin-like 
order other than marriage". 

(1) So far as this paper is concerned it 
does not bring · into a forum to identify the 
relative term rather, a sketch of friendship which 
has institutional solidarity through certain social 

- obligatory bonds between· different tribal 
societies of Orissa. (ii) Again this discussion 
keep aside the friendship which framed relating 
to kin-bond and which has ultimately become an 
affair of kin-obligation (iii) It also emphasises 
on . the nature and type· of friendship which 
originally brought in by means of ceremonles, 
rituals obligations and mutual exchange of gifts 
and faith by Which the bond acts as an institu 
tion among the trlbals of Orissa. 

The following definitions may carry · the 
necessary meaning to identify the bond-friendship 
or ritual-friendship of ceremonial-friendship as 
an institution. 
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While defining institution, Malinowski stated 
that "It is as the social arrangements that can 
be said to meet needs and therefore, have 
functions arrd an institution was for him, a 
complex: of organized activities in which parti 
cular persons are expected to co-operate" 
Ginsberg also noted in the similar tone that 
''I nstitutions are definite and sanctioned forms 
or modes of relationship between social beings 
in respect to one another or to some external 
object" As per W. G. Sumner's view · '·the 
structure of a social institution consists of 
personnel, equipment, organisation and ritual". 

3. In another case it may simply establish by 
a mutual gift just to find a friend. It may 
restrict to sex or extend between the sexes. The 
presented gift very well refers to their techno 
nyrnical notation towards each other. However, 
such tie may not be a cementing bond between 
the two friends, it may break without any. reason 
or explanation. 

4. Another type of bond which is very keenly 
institutionalised in tribal society is -Babu' 
relationship. The tribals may often came in 
contact ~ith middlemen, contractors, petty 
traders, or )he lower level workers of the forest, 
revenue and police administrators, employer, 
teachers, researchers or certain outsiders on 
whom they can establish faith of getting help at 
one's time of need. 

Bond-friendship is therefore, an institution 
which confines the needs of man and the 
society, enables people to satisfy their needs in 
an orderly way. By this the friend receives the 
confirmity to enter into one another's socio 
cultural life, extend hands · in socio-religious 
functions help each other in one another's 
economic or financial crises and perpetuate 
the bond by means of faith, obedience, respect 
and means of reciprocity, though they cement 
the bond through rituals and symbolizations 
(which carries faith with objects). Bond 
friendship may be stopped at the death of others 
or pull down at any moment during one's life 
time, or handed over generation to generation The following discussions are nothing but 
still then it carries some moral sanctions between the analysis of the above facts in different tribal 
the families. Bond-friendship is therefore, an communities of Orissa. · 
institution clasp through the life style of the - 
tribal and continues till to day. 

The essence of Bond-friendship 
1. In most cases ritual friendship is based on 

mutual attractions, affections and voluntary 
choice between the two contrasting persons. 
Such choice may be extended up to the personal 
endeavour, necessity and the act of mutual 
obligations. In some societies it follows ritual.or 
ceremonial practices where Evanspritchard called 
as 'Conditional Course' Mahapatra (1968) called 
as 'Crisis Klinship'. Whatsoever, it relates to 
some ritual practices only to strengthen the bond 
between the friends and they made some object 
as witness (sakhi) of their making of friendship. 
When they like to break up such relationship 
due to some mutual disturbances, (like loss of 
faith, disobedience) they usually go for similar 
ceremonial practices or simply detach the tie 
which was established du'i'ing their friendship. 

2. Friendship is established during different 
needs of life, such as economic crisis, political 
need, religious functions, etc. It is also established 
for mutual help, co-ordination and merry-making. 

5. There aretribal communities in Orissa who 
make such ritual-friends keeping in a view to 
establish alliance relationship. The friends may 
act as prospective father-in-law of their children 
or the two friends may act as prospective 
spouses. But in every case it is not a binding 
principle. 

Baiga 
The Baigas establish ritual friendship just 

as the Hindus. They have a highly developed 
organization of friendship. 'Phul' friendship 
is the most distinctive form of relationship 
established and maintained through rituals and 
moral obligations. The Baigas have a stmpler 
ritual of admission. Two friends may be going 
through the forest, or the fields; they feel a 
sudden wave of affection for one another. 
They pick a flower, a creeper, some vegetables, 
put it over each others ears, . and greet each 
other by the appropriate name. The name most 
refer to the flower, creeper or vegetable what 
one offers to the other. They originally address 
each other in the name viz. Kodon- Kori I, ·~ 
Char-rnau-, Latbhaji Gulab-phul, Amarbel, 
Kelapan, Gonda-phul, Amamaur, Tilwar-phul. 
These are locally available fruits, flowers and 
creepers. After which they observe a ritual 
before the village deity in order to make the 
deity as witness. They declared about their 
friendship in each others village and made 
known to the family members. 

1.6 .. 
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Bhumij 
Bhumij establishes a type of friendship 

which is known as -Babu', It necessarily 
carries ritual functions or simply an affair of 

'!{lf' _- establishing as such. sometlmes they make 
->~•'('- friendship with the petty traders who peddle 

their goods in the interior tribal areas or even 
With the herdman who terid thei] cows and 
buffaioes and sojourn in the hills and jurig!es 
ot . the tribal areas fo~ rich pasture. The 
tribesmen have often to exchanse some of their 
products in the villages or weekly markets along 
the fringe of their tribal areas. Sometimes the 
tribesmen also have to take a loan of grains 
or earn money from the creditors irt the nearest 
villages. By this they establish a relationship 
which is very much similar to bond-friendship. 
Such friendship may not cerrv ahy ritual 
sanction still then it matntatns the mode of 
solidarity and contirmity of mutual faith and 
obligation between the non-kinbased individuals. 
Prof. Sinha also noted that most frequeHtly 
the ritual relations wer.e · established with the 

- Mahato Caste of agriculturists, who had 
advanced in their status towards Kshatriya Varna 
and were influential and wealthy in the area. 

_ ~ Sinha, clearly notes that, "ritual friendship/ 
-..._ Kinship" is a means of gaining social prestige 

and some people utilize the friendship as a 
means of gai'nfog land from the friend". 

Bir'hor' 
Bond-friendship is the most dignified 

relationship among the Birhors in Orissa. 
fbeir principle is very similar to the brlions. 

-Wtieii the two boys perceive a strong attachment 
"for each other and desire to make the bond 
permanent, t~ey enter info a form of artiticiai 
friendsHip with the approval of tfieir parents. 
T'tHiy call their ritual friend as 'Pnul' (a flower)_ 
while they make such friendship they usually 
stick flowers abeve each other's _ ear, clasp 
each other in a cordial embrace, call each other 
"my flower" and swear eternal friendship. 
Mutual feasting and present of clothes to each 
other follow elther on the same d·ciy or on a 
subsequent day. 

l~ 
Another type of friendship which is preva 

lent among them is very ritualistlc in nature. 
According to them it is known as Karamdair 
and Jitiadair. The Karamdair associated Witli· 
K~ram festival and established on the very day 
of the festival, in vvhich instead of flower they 
stock a Karam leaf (a tree) above the ear. Simi 
larly in the .Jitla Puja, •Jitiadair friendship' is 

established between the two friends. During this 
Puja ,the two frie~ds swear with a jltia leaf and 
the friendship is solemnized before a branch of 
the Jitia tree on the very day. They regard it as 
very atispicious and they do riot Want to bleak 
such tVpe of friendskip dur(n§ 8nes'lite tirhe The 
tWci friends interact -- witH dne arid others social 
life ajld they feef as a dignity to invite tfie friehd 
in one anotheis socio-cu ifural functions. 

Didayi 
D1day1 Pf;rpetuafe their_ friendship ihro~gti 

certain conditions and ceremonies. According 
tb Evahspriichard, such type is known as Condi 
tional Course. 'T~1 friendship relates to some 
ritual practices only to strengthen the bond bet 
ween the friends and they made certain objects as 
witness (Sakhl) of their relationship, When the 
ritual friends masat break a piece of ihi-~ad to 
announce tlieir lives w,11 break like thread. It 
is expected when there is mutual quarrel cir 
disobedience of faith arise. However, it may 
involve some supernatural actions and beliefs. 

D011garia Kondh 
•Sai' relationship is a type and perpetuatinq 

bond among the Dongaria Kondhs of Nivarnqiri 
Hills. It is mainly the people of same age-group 
establish 'Sai' relationship for which ceremonial 
arid occaslonal presentations are e_x.9hanged. 

The type which is prevailed among the 
females is kn&wri as •·Adi". The bend friends call 
each bther a~ ,;SI LU RBAN i" though they a re 
addressed ciiffefefrily by their parents. __ - ft,g 
Dbngaria establiM1 such friendship wiffi the Dom' 
people iri the lochlity. It is esti\b.lisned cerenioni 
ously with the excfianqe of gifts arid counter 
gifts. It is established in order to have a better 
compromise with the other communities, with a 
view to e1Xchange help at their needs. 
Gadaba 

The Gadabas are ge11eral1y clasped with a 
variety of friendly ties. It lntrlcates into the social 
net work of the_ tribe at various levels.- It main 
tains an institutional status, by perpetuating the 
bond, e!Xtending social ties and relationships. 
The bandhu relationship is non-kinbased and 
treated in the manner as ordinarily a friend be 
haves. In their bandhu relationship they make 
casual friends and.serious friends which originally 
differ from each other from its morality as well 
as de-gree of intensity. The bond-friendship or 
rjtual~friendship is established between two 



unrelated persons, undergo some ritual and bind 
_themselves to maintain the friendly . relations 
with all sincerity. 

The establishment of friendship starts just 
by an offering of 'Sidi' or exchange of salutation 
to each other which ultimately extends to the 
mutual exchanqe of gifts between the two formal 
friends. 'Maitra'. relationship is generally esta 
blished by some ritual performances and oath 
taking before local deity. It is such type of 
relationship which is not restricted to the . two 
friends but extends between the families, groups, 
villages and even between the caste people. 
They remarked the village as ·Maitra' village or 
'Sandhu' village. Such type of friendship has a 
greater ritual sanctity and has a permanent value 
in the society, Braking up of such relationship 
or bringing pause to the continuance of the rule 
of conduct would lead to vengeance of 
supernatural. 

It is established by each member of a parti 
cular generation, take members of the correspon 
ding generation as his -Maltrs'. The kinship 
terminology also arranged in the similar fashion 
between the two Maitra families, and henceforth 
the members call each other and behave just like 
a single family. They visit each other's house 
not as a case of compulsion but valued the 
social or moral obligation prevailed in the 
family. They behave informally (not as a kin 
member) in each others festive occasions and 
'social rituals like birth, marriage, death and reci 
procates in each case very cordially. Here, 
though, the relationship from the outskirt 
seems formal but the reciprocal behaviour is . 
compulsory and played the - most distint and 
djgnified role in their social life .. 

They have another type of friendship which 
is established at individual _ level _ can be 
grouped in two types-the unisexual and bi-sexual 
bond friends. The terminology relating to such 
type of friendship are Maitar, Sangata O! · Babu. 
The establishment of "Sanqata-Maitar" relation 
.ship is very simple and in the same cases parents 
take initiative to establish such relationship. They 
usually select the man who has good caliber in 
certain aspects like dance, music, etc. They 
started this relationship of sangata-maitar when 
the two partners work and play together, either 
at the time of going to the forest for wood or· 
at the time of visiting the villages of Sandhu 
Girls - (potential mates) for dance or merry 
making. This relationship is very much confined 
to the v,illage or nearby villages of the tribals. 

They also established such relationships occasio 
nally with the outsiders and especially with 
known caste people, who have certain distinc 
tions of their own and from whom Jhey can 
learn sorrething. They usually termed them as 
"Babu". 

"Babu" trlendship is somehow lacks ritual, 
sanctity. It is based on mutual love, noble 
feelings, momentary gain, help or faith. 

Bi-sexual friendship is established before 
marriage and after marriage. However, such 
relationship is not a case of compulsion, rather 
in most cases boys and girls make such type of 
friendship when they came in contact with one 
another in fostivals, market, forests, work (wage 
labour), natives house, dancing expeditions, 
occasioned meetings, etc. In this relationship 
ritual performances are not mandatory but mutual 
exchange of gifts and money is necessary: 

Jhodia Poraja 
Making of friends and perpetuating the esta 

blished bond is treated as an aspect of social 
lifo among the .Jhodia Poraja. Friendship can 
be established within the sexes and in between 
the two sexes. It also may or may not follow 
anv specified ceremony. But it eventually 
follows a specific bond in between the friends. 
The bond is established with faith, obedience, 
and reciprocity of relative behaviours through 
mutual obligations. It may linger or break 
at the midstump, · 

Jhodia Poraja originally have friends with 
certain motives. They make 'sarnudi' relationship. 
Samudi is originally treated as prospective father 
in-law of their children. It is not so mandatorv 
to give hands of their children in marriage, but 
such obligation carries that motive through.' 
generations. 

The other type of bond-friendship is 'Sai' 
relationship. In this relationship when the two 
persons are engaged to make friend they 
originally exchange gifts among themselves. 
If the friend's economic standard is good then 
he has to give saree, rings, bangles, ear rings, 
etc. It depends on his capacity and willing 
ness. The prospective friend may also exchanqe 
gifts. In this regard the prospective gir! friend 
give garments, rings. Aftter this they have to give 
feast or distribute sweets among the villagers 
or the elderlv members who virtually act as 
witness of the two new friends. It may or 
may not follow anv ritual offerings. If so arises. 
then. they I call for the priest who perform the 
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before the village deity. "Phul'', "Babu" and '!Sangata" are the teehnonvmical 
prevailed arnonq the two friends of the 

Munda 
"Sangc1ta", '',Maitar" relationship among the 

Mun4as (Ha~sd~) is reqarded as most jiusprcious 
in their social life. The establishment of such 
relations.hip is certainly a dignified · affair among 
the friends. Such relationship is not restricted 
to their own community rather it extends to the 
other caste communities and so also t<;> other 
tribal communities, They exchanqe gifts and 
perform puja before the village deity in order 
tf) perpetuate the bond. This type of friendship 
has no relation with kin •. obliqations. 

orac;ms 
- Artificial or ceremonial ftiendahip is an 
astounding feature among the Oraons. - The. 

· thing is that they do. not confine such relation 
to their own tribe, rather they extend it to other 
tribe and castes. Most of these relations are 
solemnized on any festive or convenient day 

~ with exchange of presentations in the presence 
--.;. of the elderly members of the village. The 

village priest plays the most pivotal role in 
establish_ing such friendship. The new friends 
then feed each other and address with some 
enduring names which was selected at the 
-ceremony. _ THe Oraon boys name their friends a;, 
'Gangajal', 'Sangi', 'Mahaprasad bandhu' arid 
in case 6f girls '(fajamuga', 'Satia', 1Karamd(lla'. 

However, these ceremonial - relationships has 
a greater social significance and the people give 
it the institutional status. It not only binds 
the two friends but also extends the code of 
mutual relationship in the fields of social life, 
faster co-operation and intimacy, reciprocates 
gifts in various ceremonial occasions, etc. This 
relationship extends also up to the family level 
where family affection and respect is Inter 
changed. 

Santai 
Ritual friendship or ceremonial friendship is 

an important factor between boys or girls, man 
and woman in cementing social solidarity and 
extending the right of the individual. 

The Santals are very fond of making friendship & 
·· they make friends with outsiders and also within 
the tribe to streamline their social ties unlike 

kin-members. Ritual-friends , er bond-friends 
are treated as such and given more priority and 
prestige in different social functions: 

Santai friendship . among boys is form?.li~e9 
in three instijut'ons, The most in,ij_qrtarit [s the 
-Phul' friendship and alliance known as "Kl9rrnlJ. 
Dhar mu". They usually fellow a very· peculiar 
custom in making this type offtiendship. 

When two potential friends agreed to make 
friendship then they attend to each other with 
friends. Each takes a brass plate with some 
sweets, a flower garland and a cloth. They mostly 
meet some auspicious days of the tribe li~e mela. 
When the mela is over each garlands the other 
and gives him all he has brought. The witness 
then ratify the alliance by sh~uing me sweets: 
However, such friendships are fairly common in 
this society: 

Another important friendship is Karmu Dharrnu, 
The S a n t a I s observed "D a n g u a Karma" 
festival which is known as "Karrnu Dharrnu". 
The festival is observed only once in each five 
year. Durinq such- a festive occasion two un 
married boys are called Karrnu and Dharmu and 
continue in this role until they are married. They 
have to lnforrri about their friend-making to the 
headman (Man/hi) and are given meal. This 
Hleal ratifies theit ritual friendship and give a 
guarantee to the tie of permanent bond between 
"'. I , .,. ·., , - • 
the friends. It is regarded as a cementing bond of 
the t,i;,o friends in their future life. During this 

~ . f • •• - . ,- • 

time t:He ritual friends are veFy helpful to each 
_other and in_volv[ in one another's life ve,y 
closely which lielp them to build a polishee 
manhood by sharing idealogies between them 
selves. This bond-frienshlp continues not to 
maintain their formalities but it streamlines their 
mode of conduct in the society. If occasion 
demands, the friends help each other's financial 
hazards, meet wedding expenses, help each other 
in cultivation and lend each other plough, cattle, 
they rely to each other's aid at birth, sickness or 
death, and assist each other with loans that are 
free of interest. However, all their transactions very 
strictly confined to the two ritualized friends and 
it does not extend to other relatives or even to 
their children. The friendship is free from any 
type of legal bondage, and no effect to one 
another's inherited properties. 

The other cementing bond prevailed in Santai 
society is known as "Jorn-nu-gate" for boys and 
"Baha phul" for girls. This type is not attended. 
with ritual and is more a description of a fact 
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than a formal relationshi . The friendship is very 
occasional and the tie lasts as long as the other 
wishes. It is not as enduring as marriage as final 
as death. .The "jom-nu-gate," or "baha phul" 
relationship is framed when two friends began to 
go about together-to weddings, festivals and 
melas.:._when they are always seen eating and 
drinking from the same plate and bowl, people 
start to call them as such. Obviously such friend 
ship does not carries any obligation, legality, or 
economic aid. But if they reciprocate in the 
above manner it is not that harmful. · 

Unlike boys, the girls in Santai society also 
cement their friendship. The Santai girls do 
practise the same principle like boys in making 
-phu!' and -kararndar' friend. The two unmarried 
girls exc_hange presents, sweets and garlands at 
a mela in the presence of their friends and 
became friend. 

However, this friendship obligation is very 
important in the matter of emotional support and 
domestic aids. The friends give presents to each 
other such as little rings or bangles, put flowers 
in each other's hair, and sometimes exchange 
clothes. At a wedding, the bride gives her 
phul or karamdar, a necklace of flowers or beads .. 
After marriage both of then visit each other, attend 
welddings together in their villages, or go to 
each other with presents at the festival of 
-Sohrae'. 'J'h.ey retained good intimacy and help 
each other in their crisis. Their friendship · is 
more a declaration of affection, a public 
announcement of youthful love than a pact of 
mutual aid. · · 

The bridge of such relationship carries a 
polished social harmony. A ritual friend is 
entitled to do and act according to the norms 
and customs prevailed in the society. They 
have to reciprocate in the similar fashion and 
pay respect to the relatives of each other's 
family. They also obey the family taboos and 
prohibitions relating to their social relationshlps. 
However, this relationship affects only the parties 
themselves and does not act as a bar to inter 
marriage of their children. 
Conclusion : 

It is needless to say that the study of bond 
friendship is mostly neqlected one, which has 
its prime role in maintaining social solidarity in a 
Community. However, the need to analyse this 
as an institution ·· is now widely felt among 
different social scientists. Such relationship is 
designed in different names, viz. I nstitutiona 
lized friendship, ceremonial friendship, ritual 
friendship, bond-friendship and ritual or fictive 
kinship. But it bears a separate identity in 
different societies in all over the world. In the 
countries like North America, South America, 
Melanesia, New Guinea, Africa and India, it 
carries the institutional recogntion among the 
tribals. So far as this type of study is concerned 
it has not reached its m •. turity in the soil and 
needs a wide range of investigation in all spheres 
of socio-cultural life of people, irrespective of 
tribe or caste. Aiyappan (1971) and Mahapatra 
(1968, 1969) has given a valuable contribution, 
but if is very insufficient and need extensive 
study in order to eleminate the co-rtrastinq and 
confusing characteristics by discovering the real 
content of bond-friendship. 
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.,. .•.. ~]hi,iG~. yYOrld ,AnthrOpology and the 
.•,ReJ.ated· 'Sctences : The Issues 
I,,., _., ,J .~ . , 

Adiscussiori on' 'dimensions of Third Woild 
-Arltfii'o~lbgy and related sciences was organised 
-by tfieccFaturology··Gomniissibri of the International 
,Unioh ofAnth-r<>polcgical and Ethnological sci 
~,errc~s on Htli' A'Bgust'·4987 in the committee 
!room of -lrrdian Science Association, at C&lcutta. 

, JP,ofessor B, · K. Roy Surman, -Chairrnan, Futurcloqv 
;Commission, DvA. KrDanda, Director, Anthropo 
"logfoel Survey of India,. Professor Amitava Bose 
:of ffidian Statistical Institute, Professor Buddhadeb 
2-Choddhurif of the Centre of South Asian Studies, 
:Calcutta Unive1sity, Dr. Sabita Sarkar of Indian 
:.Museum, Sri R-' Mutsuddi.-Joumelist and Memb,er 
=of .,Indian, Academy, of Social. Sciences, Dr. 
Samarjit Kar of. Indian Science Association and 
'")D1r." ,Saty.a.,Qhakr-avartiy of ,,Anthropological Survey 
&f India participated in the discussion. 

-- ·1nffiatfrig the discusslonProfessor Roy Burman 
. stated that Third World Anthropology should not 
I • ·.) •• -, '-'" • -.~> _, v- . - ·- •' ,r 

be considered as anthropology practised by the 
•anthropokgists of the Third World Countries 
.onlv. Through its growth history cnthropoloqv 
-had ·~:ev~elop,ed,~Wl3Sf-oriented bias not only in the 
.subject matters of study but also in interpretation 
,,):1~ ,;._-~ .• ,_,.... ,, .• ",_ ~- ' : . 

pf situations. For instance while in terms of the 
sophistries advanced by many scholars. of the 

· YNest. the. Third. Wodi:i Countries are generally 
-d~s'c:~ib~d' as tra0

diti~n bound and the others are 
,n,,c;>.cJ.1Hn,r .Protessor Boy .Burman provided illustra- · 
Ji,o,ry~ to. show that there is hardly any qualitative 
.cliffererrce . between the two.. Only the West 
,
0
wpu!~)re:gu~p,tJy ,\:!s_e, the term convention instead 
oftradition in theil~case... , .. 

W~E;lrrm~ny in the contemporary world speak 
of'Third ,Wo1 Id Anthropology it is in the context 
of rE)c:ognitior1 ()f the need of introducing correct 
ivEtS to the· historical bias, so that a new synthe- 

1sis-can take place and a 9lobciUv' relevant science 
pf man -may emerge., . r •• 

- Professor Roy Burman also clarified that as 
·anthropology -tries- to be holistic in its approach, 
it is related not only to other social sciences but to 
the· bio-phvsioal 'sciences as well. For instance 

anthropology can not ignore the implications of 
modern development i n electronic technology. 
Some years ago a report came out in a scientific 
journal that research is moving in· a direction 
when micro-chips can in future be planted in 
human brains and mutual communications would 
be possible even without spoken words. This, if 
true, raises question of philosophical nature. 
Human beings would then interact with one 

. another · as programmed entities and meaning 
of individuality and dignity of man would have 
to be reconstructed. As it is, computerisation of 
personal data of individuals, is emerging in some 
countries as a threat to the privacy of individuals. 
This does not mean thet technolcgy is not to be 
developed but it means that institutional frsme 
work and communication streteqv both in content 
and process are simultaneously developed and 
the Third World Countries, who are still to 
possess much of vested interest in these matters. 
would have to i::lay crucial roles. 

Prof. Roy Burman then referred to the new 
• challenges which are being faced by anthropo 
lcgy. Anthropologists leqitimatelv. claim. pride 
of place in their concern for micro-studies and 
field investigations. This is both a sources of 
'strenqth and weakness for anthropology. Micro 
"Studies may provide data for humanitarian 
activities. But there is a difference. between 
humanitarianism and humanism. Unless the 
micro-studies are related to macro-situations, 
the human meaning of the insights gained 
through the micro-studies may be lost. So far 
as the Third World Countries are concerned there 
are two fundamental realities on National end 
lrtternaticnel scales. For some time, the Third 
World Countries are demanding and pressing for 
a New . International Economic order, in which 
unequal terms of exchange of goods and 
services between advanced lndustrialised 
countries, and the newly independent countries 
would be eliminated. . But the industrially 
advanced countries particularly of capitalist 
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orientation, and the international agencies under 
their effective control are trying to promote 
minimum needs programme in the Third World 
countries. Many perceive these · two in a 
dialectical relationship. The Third World 
oriented social scientists (not merely the social 
scientists of the Third World Countries) aver that 
in the given World situation transfer of 
technology- means for the First World countries, 
consolidation cf the advantages of technological 
development internally and externalisation of the 
disadvantages in the vulnerable parts of the 
world. Hence without change in the pattern .of 
international relations technological development 
will only accentuate global inequalities. On the 
other hand, many in the other parts of the world, 
sincerely believe that there are considerable 
inequalities and exploitative structures and 
institutional trappings in the Third World 
countries. The New International Economic 
order, that the Third World Countries are 
clamouring for, really symbolise the aspirations 
of the elites of these countries and will lead to 
the pauperisation of mass of the population in 
the same countries. They consider the basic 
needs programme as the panacia. 

This controversy raises-several issues of politi 
cal anthropology, bio-cultural basis of human 
life, culture dynamics and so on. 

At the micro-level the humanitarian content 
of the basic needs programme, particularly 
those related to such needs for man's survival 
2s food, shelter, health care education are 
unassailable. But many in the Third World 
countries feel that these. programmes may also 
provide cover for siphoning off resources by 
multi-national concerns with the help of local 
compradors. Thus these programmas may serve 
2s diversion from the task of bringing about 
a New International Economic Order. They 
also feel that even in the Third World coun 
tries there is a symbiotic relationship between 
minimum needs p.oqrarnme (purely in physical 
terms) and consumerism and consequent 
cultural and environmental degradation. Where 
the minimum needs are not satisfied through 
reorientation of the entire production system 
but through welfare programmes out of the 
surplus generated through the operation of an 
exploitative system, the international collabora 
tors ·of the· exploitative system, are, by virtue 
of their involvement in the economic and 
political network, wedded to consumerism, and 
promotion of exogenous products by pushing 

- out indigenous skills· and technologies. 

There is another aspect of the problem about 
which also the Third World oriented social 
scientists are intensely concerned. Quite 
frequently collaborators of the neo-colonial 
and related internal colonial establishments 'are 
being exogenously promoted in the Third 
World Countries. This is done in three ways, 
sometimes consciously and sometimes un 
consciously; but all the same the outcome 
tends to be negative in import. As in all 
societies, even in the primitive societies of 
the Third World countries there are role differ 
entiations, with varying degrees of status grada 
tion. But all types of gradation systems do 
not imply presence of stratified society. "There 
may be ' prerogatives of some segments of 
the soceietv in .the access to the resources 
but. there may also be prescribed norms 
about "fair share" for all .and for redistribution 
of surplus so that except for some symbolic 
matters, consumption level is more or less 
equalised: Such societies are ranked societies 

· and not stratified societies. In the stratified 
societies redistributive mechanism operates 
through historico-legal mechanism and not 
through historico-axiological mechanism. Hence 
in the stratified society character of the State 
and the political equation of the diverse 
strata with the · State establishment is an 
important factor. Ignoring these historical 
processes, frequently the neo-colonial and inter 
nal colonial elites impart· an unwarranted 
meaning to the relationship of these segments 
with the resources at the disposal of the 
society. Frequently they try to treat the 
custodians of communal resources as owners 
of the same and by .corrupt means harness 
the communal resources for urban and metro 
politan oriented market economy, bv giving 
them a nominal share of the same .. Again 
alienation of -the stratified segment is accentu 
ated throuqh promoting a system of education, 
whose primary frame of reference is not the 
living reality of the life of the population, 
but the esoteric knowledge of the scriptures 
of the highly mystified science · laboratories. 
In recent years alienated a techno-bureaucratic 
establishments are finding politicc.l reinforcement 
from an unexpected source. Some scholars of 
the Third World countries have of late turned 
into instant analysts of mode of· production. 
In Marxian concept the relations of production 
certainly constitute the most important dirnens 
ion of the mode of production but one has 
not to ignore other relations including the system 
of circulation and distribution and the structure 
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of articulation with the dominant mode of 
production of the State. Whereas taking an 
overall view, many tribal communities seem to 

-constitute proto-proletariat status-class, instant 
'".,J::e,">~nalysts of mode of production isolate from 

among theni the proto-bourgeous elements· and 
provide ideological rationale for monopoly 
capitalist take over of the resources through the 
back door of bureaucratic establishments. Thus 
a useful tool of.analysis is hijacked for question- 
able purpos9s. · 

,.__ While the most important .task of the 
anthropologists and related socially oriented 

~ social and bio-phvsical scientists is to relent 
lessly expose the anti-humanist anti- historical 
processes starting from the micro-level of local 
communities to the global level, they have also 
the dilemma of dealing with the inequalities 
of the Third World countries. One of the 
instruments of perpetuating the inequalities is the 
instrument of so-called "traditional" culture. 
Quite frequently the traditional cultures of the 
nations and regions are the cultures of the 
dominant minorities. Anthropologists have 

~;;:.. tended to romanticise the same. But closer 
look shows that there are p iverse streams of 
cultures· which are not subservient to the so 
called 'Great Traditions' but which are refutation 
of the same. A purposive move to bring to be 
surface the liberating .dimenslons of culture is 
needed. 

i 
l. 

But more difficult is the task of demystifi 
cation of science and demystification of techno 
log·y. Giving an example from the soil classifi 
cation system introduced by !CAR kit, Prof. 
Roy Burman observed that classification of the 
phenomena of nature is not suigeneris; it is 
always related to some interest, some purpose. 
About technology again there is a myth that· 
technological progress takes place through its 
own logical . growth .. But this is not true. He 
mentioned that if three decades ago adequate 
attention was given to the research on generation 

W,f solar energy, perhaps energy crisis of the 
contemporary world would have been less acute. 
But instead, emphasis was given: on research 
~n nuclear energy in: the · interest of 
sustaining war industry and qlobal hegemony. 
It is not technology per se which is at fault, but 
it is a question of choice of technology. There 
can be technology· primarily tied up with antici 
pation of world war, there can also be technology 
primarily tied up with the vision of World peace. 

In fact all the major problems which the 
anthropologists are called ·upo_n to deal with 
today are basically related to this dichotomous 
situation of war and peace. 

This is reflected even in inter-ethnic relations 
and in the functioning of nation states. 

In Africa, the state boundaries are frequently 
the outcome of historical accidents of conquest 
bv colonial powers. But rational - redrawing of 
boundaries becomes impossible so long as 
conflicting big power hegemonic interests 
continue'. Again in many parts of the world, 
there is the dilemma-cf rscoqnltlon pf the hlstorl 
cal prerogative· of the indigenous population and 

-awareness of big power manipulation to draw the 
region within the orbit of war preparation and 
nuclear tests, polluting and degrading the environ 
ment. The social scientists and other scientists 
will have to examine the issues in totality and · 
come out with a time frame about the restructurlnq 
of the world order,-may be over a length of two 
or three decades, so that many problems which 
appear intractable can be resolved rationally. 

With this statement of perspective Prof. Roy 
Burman reverted to the issue of basic needs and 
physical quality of life. He suggested that the 
anthropologists particularly Third World oriented 
anthropologists. should not be thwarted from 
pursuing the task because of its questionable 
origin. They should work for formulating. basic 
needs not o!11Y with reference to the Third World 
countries, but in global context .... And in. this 
both material and non-material components 
should be considered as a single package. 
Cfandhi always upheld •the ideal of higher . . 
standard of life and not merely a higher standard 
of living (Sriman Narayan 1962: Foreword to 
Village Swaraj, M. K. Gandhi). Galtung while 
mentioning_ about the needs such as food and 
water (and· air) c_lothing, - medical services; 
schooling. transport communication and minimum 

· of comfort, spoke of non-material needs like 
self-expression, creativity, praxis, work (as 
distinct from job) toqetherness with friends, 
spouse, offspring,_ aesthetic experience and so on. 

lf these are the basic needs, the First, 
Second arid Third World countries will have to 
collaborate in ensuring the same for all. In this 
matter there are scholars like Maslow who speak 
of hierarchy of needs. Even in Third World 
countries there are many takers of such concepts. 
.But a closer look shows that these tend to 
su_rreptitiously perpetuate the status quo. 

f ;-_ 
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If a global framework of basic needs is to be 
worked out, it has to be at two levels. At one 
level.it will be in terms of aspects or dimensions 
to be covered, at another level it will be. in terms 
of quantification. This is a complex task. The 

- ecological aspects, the blo-phvsical needs 
related to genotype·s, the cultural and historical 
factors are to be carefully studied. And this 
task, the Third World oriented scientists must do 
very carefully .. : One illustration will bring out the 
complexity of the task. A recent study (A. S. 
Mather 1986: Land use, Longman Green Group, 
London P 7) shows that the energy content as 
percentage of annual solar radiation is around 

· 0·16 for cereal systems, 0·03 and 0·01. for 
piqmeat and lamb and 0·05 for milk. In ecologi 
cal terms it is clearly more efficient for man to 
consume wheat or rice than meat or milk. As a 
further consequence, it follows that if man 
consumes much of his food in the form of meat 
and milk then a larger area of land is required 
to feed him than if he · consumes vegetable 
products. 

Obviously a rational society would move 
towards more balanced diet both from personal 
health point of view and ecological point of 
view: But Prof. Roy Burman mentioned that 
more .than a decade ago he -had · discussed th-is 
issue with some eminent - social scientists of 
USA and he was told that a rational adaptive 
change was difficult because many conventions 
would have to be disturbed. He felt that there 
would be many such arenas of irrationality 
which are of global- concern-and the Third 
World Anthropologists should not leave it to the 
social scientists, outside their orbit to decide their 
research· .priorlties and draw their communi 
cation . strategies in isolation. - Further he 
referred to the need of closer look into the 
social processes in the socialist countries .also. 
Recent reports show increase in alcoholism, 
decline-in longivity, disruption of welfare services 
in U. S. S. R. One has to examine whether it is 
just an operational failure or whether it requires 
rethinking abo_ut the· nature of human nature and 
the meaning of historical imperative and human 
transcendence.c=ot balance between collective 
goal and individual respcnsibllity. . 

In the discussion that followed Dr. Amitava 
Bose observed that new communication tech 
nology raises several moral issues. He referred 
to how Michael Ange.Io would rather defy the 
canon of the Church than compromise his creative 
perception as an artist. One has to ponder deeply 
about the meaning of human freedom. ts it only 

lack of obstcle to do things one likes or is - it 
related to the cumulation of his 'historical being' - 
in a situational context=-end his right to give 
unfaltered expression to his historical being :;ii 

· through his action and verbal communication ? ..,... 
It would be useful if one examines the issues 
over the total span of human history, even 
going to the realm of palaeoanthrop~logy. There 
is a long term Process of man's quest to 
harmonise individual freedom, dignity and 
historically conditioned social harmony. On 
this perspective some of the inter-ethnic conflicts 
can be .seen as a dimension of readjustment 
of old pattern of domination and subordination 
and of silent withdrawal from conflict arena. 
Today with growth of transport and communi 
cation and awareness of human values, many 
things which were not questioned in the past 
are being questioned. The social scientists 
have to examine the issues in this historieal 
context. 

Dr. Bose also referred to. the question of 
quality of life. In Avurvedic. system, the concept 

.. of physical well being includes a harmonious 
relationship between body, mind (mood of th_e 
moment) and long term mental orientation or 
spiritual values. Recently W. H. 0. is also trying 
to 'define health in a broad term. Thus there 
seems to be a convergence and some of the 
technologies and sources of knowledge which 
were pushed to the background during the 
colonial rule are again coming up-not in a 
revivalistlc manner, but with an awareness 
of their adaptive potentialities. 

Dr. Buddhadeb Choudhury observed that 
one sphere where the corrective role of Third 
World Anthropology has become urgent is, 
reappraisal of the peasant movements and anti 
colonial movements of the 19th and 20th 
Century. Generally the anthropological studies 
tended to provide insight · to the establishment 
as the how to contain or- avold such disturbing 
phenomena. But many of these movements 

. marked the birth pangs of social transformation. 
By and large the anthropologists had not trie~ 
to provide insight which the propounders or ' - 
the movements could avail of for reinforcing 
their struggle for social transformation. One of 
the reasons why anthropologists failed in their 
task is because they moved away 'from, analytical 
observation of normative history. Their commi 
tment· to functionalism accentuated their 
humanitarian concern but reduced their role as 
catalysts of humanist upsurge of history. 
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Dr. Satya Chakravarty agreed that the basic 
issue of the contemporary world is war and 
peace. There can be science including social 
science and technology which can strengthen 
the power of the state and there can be science 
and technology which can strengthen the power 
of the people. But the power of people cannot 
be strengthened in isolation for the Third World 
countries, which again are internally very much. 
diversified. Inter-communication cuttinq across_ 
the barriers of establishments among the people 
of the First, Second and Third World would be 
needed. Thesecan be done when basic issues 
of food, shelter, education, health, globa'1 environ 
ment and so on are formulated in universalistic 
terms. The Third World oriented scientists have 
definite roles to play in this matter. 

I(.'. 

~~. 

Shri Mutsuddi -observed that the Third World · 
is to be perceived both as poorer world and 
developing world. The issues of abject poverty 
of utter destituation cannot be kept in abeyance, 
however we may be interested in the New Inter 
national Economic order. The social scientists 
will have to. - work out a strategy of meeting the 
urgent needs on a war footing - and at-the same 
time of evolving a new world - order. Perhaps . 
what is needed is a marriage between techno 
economic development strategy, and communi 
cation strategy. Today all journals and news 
papers contain science forums. A collaboration 
with social scientists will perhaps help in deter 
mining the focus and priorities in the communi 
cation strategy. · 

Dr. Sabita Sarkar observed that an important 
role can be played by the - museums in the 
emergence of new anthropology. These are 
store-houses of man's achievements; but also 
of man's struggle against many odds. Analytical 
studies of ethno-epistemology, ethno-science 
and ethno-ecology based on museum collection 
will provide basis for reformulating many cf 
the axiomatic versions of anthropology. · 

Dr. A. ~- Danda agreed that anthropology of 
the Third World cm have relevance only in so 
far as it is a conscious move to correct many 
historical distortions and help in creating a 
genuine global science of man. He also mentio 
ned that not only anthropology but all sciences 
suffered distortions in defining their priorities 
and interest areas, during the colonial· rule. And 
it is not only in the Third World countries but 
also in the First and Second World, where many 
are carrying on determined struggles for authentic 
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science, authentic learning situations. The 
anthropologists are to be aware of them and 
work along with them. One of the problems 
which the world community . is going to face 
sooner or later is about the nation states and 
artificial State boundaries. Modern communica-' 
tion and technology has created a global network 
of mutual awareness with tremendous impact on 
cultural processes and inter-social relations .. This 
is a global problem. While there are aspects 
which are prime concerns of Third World Anthro- 
pology, there are aspects which are of common 
interest for all. It will be necessary to strike a 
balance in the intellectual pursuits ·and , institu 
tional arrangements. Some of the important 
issues however wilt require to be dealt with on 
a priority basis, for · instance the question of 
identity. While pluralistic livingin contemporary 
world frees individuals from many fetters, 
sometimes it also makes him feel in a rudderless 
draft. Anthropology will therefore have to 
address itself to some of . the normative issues 

__ both in time-frame and in time-less frame of 
profound existential significance of man. 

Shri Samarjlt Kar observed that one - must 'be 
cautions that concerns with national · issues do 
not disrupt the vision of universality of science. 
It is through evolutionary process that achieve 
ments of modern science and technology have 
been attained. These are common heritages of 
mankind and unless we uphold the values of 
science and technology in an unreserved manner 
we shall remain backward. 

Winding up the discussion Prof. Roy Burman 
observed that while there are universal laws of 
nature, there are historico-ecology specific laws 
of society. It will not be correct to arrive at 
conclusion by· analogies, or by remaining 
prisoners of historical positivism. The U niver 
sallty of man is not in homogenisation. The 
Universality lies in recognising the dignity of 
many and of man's quest to rec:lise his fulfilment 
and identity extension in his extsterrtfal diversities. 
By living in nature and with nature, the human 
spirit transcends nature. The science of man 
tries to understand-the process of adaptation and - 
transcendence. The Third World countries 
which have tought their liberation struggles, 
should now take the initiative in f iberatinq those 
thought processes of generations which by · and 
large provided legitimacy to the global pattern of 
domination and subordination; dependence and 
bondage. 
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